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PREFACE TO FIRST EDITION

The following pages repgesent the result of inquiries extending
over the last ten yt::lrs."‘= The gradunl way 1n which such 1n-
formation, as is given, his been acquircd and «the number of
times that first impressions have had to give way to subsequent
discoveries would be sufficient warning that this representation
of the subject is lictle likely to be free from errors. My hope is
that this study will do something to increase the interest already
felc by many i the various religious sects that have been called
into existence in India through the efforts of distinguished

teachers.

[ have tried to avoid dogmatising on questions that call for
fuller investigation; but we have at any rate in the teaching of
- “ . -b
Kabir an attempt to break down the barriers that separate Hindus
from Muhammadans, and we have probably in the Kabir Panth
a religious system that owes something to Hindu, Muhammadan

and Christian influences.

If Christ had been an Indian, would not his Gospel have
been welcomed by mary who now refuse to listen?

For help in this undertaking I am principally indebted to
my Mali, Radlu Dass, who is himself a member of the Panth.
He has visited all places of interest in connexion with the Panth,
has introduced me to many Mahants and conducted inquiries
with great intelligence. The Rev. Ahmad Shah, who 1S Now
cngaged in bringing out an edition of the Bijak, has made many
valuable suggcsdons and has also superintended the copying of
various Kabir Panthi MSS. U. R. Clement and the Rev.
Prem Chand have also rendered valuable assistance, while the
Rev. B. H. P. Fisher of this Mission has kindly seen these pages
through the Press. o

G. H. WESTCOTT

* The first edition of this book was published from the Christ
Church Mission Press, Kanpur, in the year 1907
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CHAPTER I

T

THE ,LIFE OF KABIR
It 1s generally allowed that of all the great Hindu Reformers
Kabir and Tulsi Dass have had the greatest influence for good
among the uneducated classes of Northern and Central India.

Kabir has been fittingly described by W. W. Hunter as the
Indian Luther of the 15th century.

Among those who acknowledge their indt_abtedness to Kabir
as a spiritual guide are Nanak Shah of the Panjub, the founder of
the Sikh community; Dadu of Ahmedabad ‘(1544)‘, the founder
of the Panth that bears his name, and Jag Jiwan Dass of _O_udh
(1760), the founder of the Sat Nami sect. Among rchg19us
teachers whose doctrine is said to be based upon thc‘ teaching
of Kabir are Bribhan, the founder of the Sadh community (1658),
Baba Lal of Malwa and Shiva Narain of Ghazipur.

OFf these Nanak Shah is the teacher with whose name the
reader is most familiar, and it is therefore well in his

English ]
g :
nlarge somewhat upon a bold assertion of indebtedness.

case to €

In the janam sakHi® Kabir is mentioned as a Bhagat equal
Nanak himself, and other Bhagats are exhorted to
On more than one occasion Nanak quotes

roval verses attributed to Kabir.

in merit to
follow his example.
with emphasnsed app
thc ADI GRANTH®, the sacre.d book o_f the Sikhs, gives
much information concerning the life of Kabir and the Chi_lracter
of his teaching. The interest which Nanak felt in Kabir was

1 All the dates given in the text refer to the year Anno

Domint. . . '
> Janam Sakhi (Evidence or Story of birth) is the name given

to the accounts of Nanak, current ambng his follolwers.” A trans-
lation of two such accounts will be found in Trumpp’s edition of the
Adi Granth.

3 Adi first, principal. Granth !mo_k. The term Granth is ‘Lllsed
by several sects to denote their authoritative writings. ‘]‘.hc quotations
from the Adi Granth are taken from Trumpp’s translation.
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' 'sonal
probably enhanced by the fact that he had enjoyed persona

; _ 7
wntercourse with the reformer.
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n 1€ ] M HI ana 1s ICP jyusl 0 lNave fOld Bﬂbnr d]at
E(abil was a Muhalllllladan. weaver. : :

]. l . € a wceaver r'.".ld E)}ltlellt Of Illu.ld . utcers
[; . ‘ E R 17
these lines By cas : i ;

: 1l
i abir says that he wi
i knmgndHytmlLsixielf enc?;ély to singing
1 1 nd devote 1

Shordy S EUEE-{W?ivmlg :-lllnother hymn he says that he had in
pasit o in, been re-

& P ous birth been born as a Brahmin, bucb ha:ls S

; Pre‘-’md as a JuraHA (Muhammedan weaver) because

incarnated .as :

in thac life neglected the worship of Ram (Ram Bhajan.

l C tL‘ﬂCCd 1

ne Of C WEIEII)DOS that can bC rec [[ I<

15 ..lll.y account IOIVC[I as to t[le manner Of hlS blttll, b”c ti 1€
01].0 wIing le Clld 1135 c 10[10 bf‘.‘ﬁl‘l current n thiS countrt y .
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. her of Kabir. The mother to escape d;sho?our expob i
her 5 i
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palm of its mother’s hand.” His promise was realised and the
infant afeer birth was placed on a lotus Hower 1n the nudstc _ot
the Lahar Tank. It was there discovered by Nima, the wife
of Niru, and by her taken to her hnsband’s house.

. - . d 1
The second account i1s more poc’tlcal in character and runs

thus:

Kabir descended from heaven to earth.'* The lotus Hower
was blooming in the place where Kabir was born. Tl}c becs_
were tired of humming. Peacocks, larks and other };mds ot
birds in their flight passed circling round the tank. T bundc;r
and lightning were in the air when Kabir became manifest i1s
the heart of a lotus fower, in the midst of the Lahar Tank.
A feeling of thirst overcame Nima, the newly wedded wifc_ of
Niru, the weaver as after the marriage ceremony she was making
her way to her husband’s house. She approached the tank but
was much afraid when she there beheld the child.  She thoughe
in her heart ‘this is probably the living evidence of the shame
of some virgin widow.” Niru suggested that they might take
the child to their house, but Nima at first demurred, thinking
that such action might give rise to scandal. Women would
ask, “Who is the mother of a child so beautiful that its eyes
are like the lotus”?  However laying aside all fears they took
pity on the child. On approaching the house they were wel-
comed.with the songs of women, but when the women saw
the c‘l‘uld dark thoughts arose in their hearts and they began to
;S:i I;ItOV:hehasl ‘?:e got this child”? Niqu replied that she
thengrefraincdc ’Elromwwi:f)ut giving birth to it and the women

asking further questions.

The mystery surrounding the birth of the child was further

dee . ! ;

OPﬂie:edehen Niru called in 2 Qazi®® and requested him to

name LKabO'mn agd find for the child a name. He found the
It, and also from the same root, Akbar, Kubra and

10 Thi

s legend enable ;
; ables <
explain_ the name Kabir a5 5 the Hindu section of the Panth to

from) the hand (of Brahmicfrrﬁopgﬁ)d i et o
11 In the Kabiy it

IS PIRTHIWIMANE

Kasanti thi
is phrase OCCUrs—SEWAK HOKAR UTRE
12

ecomin :
; Qazi, 4 Mllhamma%la?l s.cr(\iant he descended upon this earth.”
In connexion i}, 'Dirths, Judge, whoge services are requ{siti e

marriages
8¢ and other legal matters.
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Kibriya. On finding these names the Qazi was much perplexed
and bit his nails, for was not the term Kabir a title applied to
God? News of what had taken place soon spread, and after
a short while five or six “more Qazis arrived upon the scene.
All opened the Qoran, but with the same result.  They closed
the book 1n silent astonishment. It was impossible, they all
agreed, thac a title of such dignity should be given as a name
to a weaver's child. They opened the Qoran again and found
the names, Zinda, Khinjar, Pir and Haqqa. Thereupon they
said to Niru, ‘You must in some way destroy this child.” Niru
in obedience to their order took the child within the house to
put him to death, but before he had time to carry out his
wntention the child gave utterance to this sHABDA:

“I have come from an unknown place. Maya has deceived
the world; no one knows me. [ was not born of a woman,
but manifested as a boy. My dwelling was in a lonely spot
nigh to Kasi,'® and there the weaver found me. I contain
neither heaven (air) nor earth, but wisdom only. I have come
to this earth in spiricual form and of spiritual significance is
my name. I have neither bones nor blood nor skin. I te-
veal to men the sHaBDA (word). My body is eternal. I am
the highest being. These are the words of Kabir who is in-
destructible.”

Thus were the Qazis defeated in their object and the name

Kabir was given to the child."*
tw ]

Muhammadan playmates.  When in the course of play he
cried out “‘Ram, Ram” and “Hari, Hari,”” the Muhammadans
called him a xAFIR (unbeliever). To this charge he retorted
thac he only was a kKaFiR who did evil. One day he put a
TILAK on his forehead and a 7aANEO round his neck and cried
out ‘Narain, Narain.” This action roused the ire of the Brah-
mins, since they regarded it as an infringement of their pti-
vileges. To their protest he ob}ccted:. “This is my faith,
my tongue is Vishnu, my eyes are Narain, and Govind resides
in my heart. What account will you give of your actions
after death? Being a weaver, I wear a thread. You wear the

As a boy Kabir gave great offence to both Hindu and

13 Kasi, the Hindu name for Banaras.
14 For further comments on this legend see Chapter II.



6 KABIR AND THE KABIR PANTH

sacred thread, and repeat the Gyatri and Gita daily, but Govind
dwells in my heart. [ am a sheep, you are shepherds; 1t 1s
your duty to save us from sin. You are Brahmins, I am a
weaver of Banaras. Hear my wisdorm. You daily search after
an earthly . king, while I am contemplating Hart.”*?

He was further taunted with being a NIGURA, one withput
the benefic of a spiritual guide. He was determined to remove
what he, as well as they, regarded as a reproach. He desired
to become the cHELA (disciple) of Ramanand buc felt that there

were difficulties in the way which could only be overcome by
means of some artifice.

He knew thac if only he could gain possession of the
MANTRA peculiar to this sect, his initiation must necessarily follow.
He learnt that Ramanand regularly visited a certain bathing
GHAT and determined to lie down upon the steps of that GHAT
in the hope that Ramanand might step on him by accident.
His hope was realised and the holy man in his astonishment
exclaimed “Ram, Ram.” " Kabir knew that no words would rise
so readily to the lips of this holy man as the MANTRA of his
order and so claimed thac as he was already in possession of

:)hz hf?NTRA he could no longer be refused admission to the
|1 &Ry

When Kabir announced that he had become the chela of
Rﬁilnallﬂflgl, both H_indus and Muhammadans were dismayﬂd
?tnweie](:_:z:_ jﬂputatlon Went‘to' inquire of Ramanand whether
N hat he had received a Muhammadan boy as one of

ciples.  Ramanand gsked them to d he b The
People took Kabir to him. R Bigeuss 508 Doy,
i amanand on his arrival raised the
boy when } ‘1 1 ¢d him from the public gaze and asked the
e 1€ had made him his disciple.  Kabir answered-

arious are 1
R th{; MANTRAS that Gurus whisper into the ears of
“Pies, but you struck me on the

cated to me the name of Ram.”
cu i 1 g
mstance, and dmwmg aside the

head and communi-
The swamr recalled the cir-

curtain clasped him to his

of their MANTRA a5 “Ram
these words constitute th€

R am i
the uninitiared. anandis.  These MANTRSS

SIS
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breast and said, “'Beyond all questioning you became my disciple.”
The members of the deputation returned home disappointed.
Kabir returned to the weaver’s house and set to work on the
loom. When any Sadhu came to the house he used to have
the ground prepared after the manner of Hindus and got food
cooked for them in vesSels not previously used. He himself
would wait upon them while they took their food. His mother,
Nima, was annoyed at these proceedings which, she said, were
not 1n accordance with the customs of the family.

From the time of his initiation Kabir is said to have regu-
larly wvisited his Guru and, as years went on, to have taken
part in religious disputations with distinguished Pandits who came
to do battle with his master. According to tradition Kabir was
aot possessed of any great amount of booklore, but in any case
he must have gained through instruction, conversation and parti-
cipation in religious disputations a considerable knowledge of
Hindu philosophical thought and familiaricy with such questions
as arose out of the meeting of Hindu with Muhammadan

beliefs.

It uppears from legends of uncertain date that he continued
to work as a weaver, giving part of his earnings to Niru and
spending the rest in charity and more especially in giving food
to Sadhus. Stories are told as to how on several occasions he
mysteriously disappeared for a while from his father’s house and
in miraculous ways supplied the needs of others.

By some Kabir is said to have been married to a woman,
named Loi, and to have had by her two children, a son Kamal
and a daughter Kamali. The circumstances which gave rise to
this conjecture are thus related in KABIR KASAUT.

One day at the age of thircy Kabir was walking along
the bank of the Ganges when he came to a cottage
belonging to a Bankhandi-Bairagi.'”  He went up to the
cottage and there sat down. After some time a girl, about
twenty years of age, also arrived. To her question as to who
he was, Kabir replied ‘I am Kabir.” She again inquired as to
his caste and sect (BHESH). To both questions he returned the

17 BANKHANDI is an epithet applied to Bairagis who live in the
Jangal,
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same answer, ‘Kabir.” The girl observed that though many
Sants had come to that place none of them had ever given such.
name for themselves, their caste or sect. Kabir said that in
saying this she had said what was perfectly true.'® Meanwhile
more Sants arrived. Presently the gitl brought forth from the
house a large supply of milk which she divided into seven

* shares. Five shares she gave to the Sants, one to Kabir and the

rcmaining share she kepe for herself. Kabir placed his shate on
the ground. The Sants drank theirs and asked Kabir why he
also did not drink his, Kabir replied that he was keeping it for a
Sadhu, now on his way, travelling from the other side of the
Ganges. The girl said, “Sir, drink vour share, I have plenty

lefe for him.” Kabir made answer “My food : :
2 i ’ s the Word of
God.”* Shortly afterwards the Sadl AN

given to him. The Sants asked
and how she came to be living 1n

Elm sfge had no parents living, that she had been brought up
Y a dant, but that now he too was dead and she was living
alone.  They inqui d tl ‘ 3
Bl y 1_qlu-c:1 tlmd name of the Sant and the circums-
et which she had com > livi 1 1
¢ to be lwmg with him.

i I..O' 7 e A i
and he ﬁve;i o y rf:}ilmd’ The Sant was Bankhandi Bairagi
me he used tq X H‘lll alone. 'In teply to questions concerning
] ksa}” L as bathmg one day in the Ganges when
A5 éemale i(::uf against me, | opened the basket and found in
i T :Ent. I' 1took the infant to my home and reared
. 9 2 wick soaked in mjll /
infant wry i n mulk,
d i clo : : :
Such s thgpaccgunt ﬂtll;istll ggvc it the name of 1 o; (blanket).
ol ’ .

il i ] ssRamtwould sive to the \Sants’

o aVIng Observcd

. 3 tI- 1- : . 2.
Kwalm’ give me such teachi;C gm“'tﬁ O'f ettt iy
abir was pleased i 5 .2 will bring me peace of mind.”
a ased with the e 7 S : Peace or mind.
viot . .
1 sincerity of the oitl and ins-

ttucted 1]@1 th L A

1w arrived and the milk was

the girl (Loi) of her parcntage

) loncly a spot. Lot rcplicd

2

1
9 of this lege
brougch(;di:rnd 2k Zl.“ i a?cm%i
PED 0 close unjon with H;
t of place. The relioe For
and T\’fuhammadnn
for the one true

Grear One),

The mean;
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S 5 B
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and spend your days in the service of the Sants.” In obedience
to this tenching she laid aside all worldly thoughts, went to
Kasi and passed her time in the service of the Sants. Nima
thought thar Kabir had dbrought home with him a wife and
asked for what purpose he*had marricd her as they did not live
together as husband and wife. e

On another occasion Kabir was walking along the banks of
the Ganges, accompanied by Shaikh Taqqi, when the latter sud-
denly caught sighc of the dead body of a child floating down
the stream. The Shaikh suggested that Kabir should call the
child.  Kabir whispered something into its ears, whereupon it
at once began to xire.cp. Shaikh Taqqi allowed that Kabir had
worked a miracle.  On account of its beauty Kabir named the
child xamaL (Perfection) and made it over to Loi who reared it.

The child regarded Lot as its mother and others seeing the child

in Loi’s lap regarded Kabir as a married man.

Some time afterwards Kabir happened to be in the house of
a neighbour when his infant daughter died. Kabir sought per-
mission to remove the dead body to his house. The mother,
who had heard how he had brought Kamal back to life, after
some pcrsuasion induced the father to give his consent. Kabir
recalled the child to life by means of sHaBpaA, called her
kaMALD and made her over to Loi to be reared. Both children:
worked at the loom and addressed Kabir as swamiy.

One day when Kamali was 20 years old slf.c happened
to .be drawing water at a .wc_ll. when a _Pand_lt came up
and asked for a drink. Having quenched his thlrst he asked'
whose daughter she was. He was greatly horrified whe:} he
learnt chat she was the daughter of.a weaver and exclaimed
“You have broken my caste. Kamali was at a loss to undcr—i
stand for what reason he had become so anstys and P ersuaded
him to come and discuss matters with Kabir. Before cither had
had time to explain matters, Kabir, who t.:ou!d read the tl}oughts
of men’s hearts, exclaimed, “Before .drmkmg water think on
these things. What is defilement? F[ghes. tortoises, blood, salt,
rotten leaves and the carcases of dead animals are all to be found'
in water. Crores of men have been shin by Kal; at every step
you take, you tread upon the dead body of some man and yer
from such earth the vessels from which you drink are made. At
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meal times you take off your clothes for fear of defilement and
wrap yourself in a pHOTI that has been woven by weaver.
The fly that visits the dung hill settles on your food. How can
you prevenc this?  Dispel such illusions from the mind; study

the Vedas and take refuge in Ram.”

= [~
At the Pindit’s request Kabir gave him further instruction

in the doctrine of saTya NaM and gave him Kamali in marriage.

The plain speaking of Kabir and his general disregard for
the conventions of society raised up enemies on every side.
Acpord;ng to Kabir Panthi traditions it was Shaikh Taqqi who
voiced the feelings of Muhammadans.® This famous Pir came
bcf_orc the .Ellnperor,. Sikandar Lodi, and accused Kabir of lnying
claim to Divine attributes. He urged that such conduct merited
the penalty of death. The Emperor issued a warrant for his arrest
and sent men to bring him to the court. Not till evenine could
the men who were sent persuade Kabir to accompanybtbem.
‘Ifabir stood before the Emperor in silence. The Qazi exclaimed,

V\/_hy do you not salute the Emperor, you xarm?” Kabir
replied, “Those only are Pirs who realise the pains of others,
those who cannot are kariks.” The Emperor asked him why,
wheq ordered to appear in the morning, he had not come till
cvening.  Kabir replied that he had seen a sight which arrested
J_ns attention, The Emperor asked what kind of a sight could
justify him in disregarding his commands. Kabir rejo:ined that
he had been watching a string of camels passing through a
street narrower than the eye of a needle. The Emperor said
that h_c was a liar. Kabir replied, “O Emperor, realise how
great is the distance between heaven and earth. Innumerable
elephants and camels may be contained in the space between
the sun and the moon, and all can be seen through the pupil
'of the eye which is smaller than the eye of a needle.” T}lic
a::rcllpir:; v»l':s sausﬁgd and let him go, but Fhe people mu‘rmured
i plained thae the Emperor had disregarded their com-

plaints,  Shaikh Taqqi said thae | C i ot
S : qqt s a it was contrary to the teaching
phet that a.man who claimed Divine powers should

19 On h .
bable that Sllacikti?l;‘)hgma[ and other grounds it seems highly impro-

Se: (Gl aqqi played the part assigned to him in this legend,
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be allowed to live, and that Kabir should suffer as Mansur

and Shams Tahrezi had suffered of old.*®

The Brahmins added that he was BE-DHARM because he had
assoclated with a woman of il fame and Rae Dass, the
cHAMAR.”'  Kabir told Zche Emperor of his doctrine, but to no
effect for he sided with the people and gave brders that Kabir
should be put to death. Kabir was removed and made fast in
chains. He was then placed on board a boat which was filled
with stones. The boat sank, but Kabir re-appeared as a boy
floating down the stream on a leopard’s skin.* He was again
captured and now an attempt was made to burn him alive. He
was locked up in a hut which was afterwards set on fire.
When the flames were extinguished Kabir re-appeared in a form
of great beauty. He was now accused of witchcraft and the.
people demanded that he should be trampled to death by an
infuriated elephant. Between the elephant and Kabir there
appeared a lion, ac the sight of which the elephant took fright.23
finally the Emperor asked forgiveness of Kabir and expressed
his willingness to undergo any punishment that he might name.
To this Kabir replied that a man should sow fowers for those
who had sown him thorns.

The stories so far related speak of Kabir as a resident of
Kasi (Banaras). It is natural that his Hindu followers should
wish to assoctate him as closely as possible with their sacred
caty, but there is evidence both from the Byak and the api

GRANTH to show that he did not at any rate spend the whole

of his life in Banaras.

20 Both these men were Sufi saints. Mansur was cruelly tor-
tured and afterwards hung for saying of himself ““I am the Truth.”
Shams-ud-din Tahrezi was the MURSHID (spiritual director) of Jalal-ud-
din, famous as the author of the Masnavi. He flourished about 1244.

21 The cuaMars are workers in leather and accounted of very
low caste as being associated in their work “with the skins of dead-
animals. Several religious reformers were men of low caste; Rae Dass
was a CHAMAR; Sena a barber; Dadu a cotton cleaner; Nabhaji, the
author of the Bhakt Mala, a DoM (sweeper).

22 Bairagis often carry about the skin of a deer or other animals
upon which they take their seat upon the ground. Tt is symbolic of
a life spent in places apart from the haunts of men. ol

‘23 Sece additional Note, Kabir in History,” under Shaikh Abdul
Kabir.
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In the Byak is found a ramamN: which may be interprctcd
thus:  “Kabir settled for a while in Manikpur having heard
of the praises of Shaikh Taqqi. He heard also about Uji in
the district of Jaunpur. At Jhusi he heard the names of his
Pirs**  He heard of twenty-one Pirs én all.  They preach in
the name of the Prophet.  On hearing this I could not refrain
from speaking. The people have looked on the shrines and
gone astray. The works of Habibi (Beloved) and Nabi (Pro-
phet) are all contrary to law (Haram). O Shaikh Aqardi and
Shaikh Saqardi, listen to my words. See the beginning as

well as the end with open cyes, consider every period of the
world’s history.”

In the opening lines of this Ramaini Kabir seems to be
enumerating the places which he had visited in his search for
religious guidance: in the closing lines to be grieving over the
thought that more honour is paid to the tombs of the dead
than to the Gop in whose service cheir lives were spent.”’*®

In the aD1 GRANTH these lines are put into the mouth of

Kabir, “My Hajj is on the banks of the Gomti: where dwells
my Pir, wearing a yellow robe.”™”®

Reference is here apparently made to Jaunpur which is
situated on the left or northern bank of the Gomui. Jaunpur
was the capital of a famous Muhammadan (Sharqi) dynasty,
Ibrahim, one of the kings ot this dynasty (1412), was a greac
patron of Muhammadan learning, but was in this respect sut-
passed by Bibj Rajah, who built a magnificent Jami Mosque, a
College and a Monastery.  She also appropriated large sums of
money for the maintenance of those learned in Theology and
the Sciences.  With the exception of the Mosque all these

buddmg:i wete subsequently destroyed by Sikandar Lodi either
on religious or political grounds.?”

1

- 24 His DPirs, ie, Shaikh Taqqi and his father Shaban-ul-millat,

= \'a'er;:: always closely associated together.

zg Ol‘l‘-lhﬂa.:‘:;];:z] Cmg’-nems upon this RAMAINI sce Chapter IL

27 Jaunpur i; z:r::id % Vl;rcar yellow garments.

term ‘applied “originally 1o (ke oo O TUPEOR Of Javanpur, JAVAN, a
Sthally to the Grecks, was subsequently applied to the

Muhammadans '
v . ¢ meaning of Jaunpy | i
city of Muhammadans 3 Jaunpur would herefore be The

== —
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We gather from chis quotation that Kabir was born  else-
where than in Jaunpur, but that he receivea religious instruction
in that city.

There are many ogher stories connected with the life of
Kabir, but we will only"'D reproduce one more before passing on
to consider the manner of his deach. This story 1s of interest
as 1t associates Kabir with Central India where at
ume his influence 1s most strongly felt.

There lived in the Deccan two brothers, Tatva and Jiva,
who were anxious to find for themsclvqs a spinitual guide. They
used reilgiously to wash the feet of the many Sadhus who
visited their house and listened attentively to their teaching. At
a loss to discover which of these Sadhus were possessed of real
spirtitual power they devised the following test. They planted
in the courtyard of their house a withered branch of a banyan
tree and agreed to accept as their Guru thac Sadhu whose
power was such, that the washings of his feec would avail to
restore the branch to life. For forty years they waited in vain
for one who could sausfy the test and were almost in dcspair
of ever finding the desired Guru, when Kabir arrived upon the
scene. The branch wher sprinkled with the water in which
his feet had been washed immediately returned to life. Kabir
was accepted as their Guru and gave utterance to these lines:
“The Sadhus are gny soul and I am the body of the Sadhus:;
I live in the Sadhus, as rain lives in the clouds. The Sadhus
are my Atma, and I am the life of the Sadhus. I live in the
Sadhus, as GHI lives in the milk. The Sadhus are my Atma
and I am the breath of the Sadhus: I live in the Sadhus
as fragrance lives in the Howers.”

All accounts agree that the earthly life of Kabir came to
a close at Maghar in the district of Gorakhpur. We are not
told whether he had ever previously visited this place, but he
may possibly have done so when on a wisit to Gorakh Nath,
the famous Yogi and founder of the Shivite sect that bears his
name.

There are lines in the ADI GRANTH in which Kabir refers
to the austerities practised by Gorakh Nath and speaks of him
as having died in spite of all.?®

the present

28 Gorakh Nath and another Hindu ascetic, Muchhandar, who

'
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Tradition relates that Kabir died in extreme old age, when
his body had become infirm and his hands were no longer
able to produce the music with which he had in younger days
celebrated the praises of Ram. If he had lost the company of
carthly friends he felc more closely unised, than ever before, to
one from whom’he would never more be parted. Such appear
to be the thoughts which find expression in the following lines,
quoted from the apI GRANTH: “Banaras has been left by me
and my inte)lect has become little: my whole life 1s lost in
Shivpuri, at the time of death I have arisen and come to

Maghar.”
“O my King, I am a Bairagi and Yogi: when dying,

I am not grieved, nor separated from Thee.”

“The mind and breath are made the drinking gourd, the
fiddle s constantly prepared: the string has become firm, it
does not break, unbeaten the fiddle sounds.”**

“Sing, sing, O bride, a beautiful song of blessing: King
Ram, my husband, has comé to my house.”

It was the wish of his disciples that Kabir should end his
days at Kasi where so much of his religious work had been
accomplished. ~ All who died in Kasi, they urged, would pass
unmediately into the presence of Ram, while those who died
at Maghar would return to this world and® assume the form
of an ass. Kabir rebuked them for their want of faith. Is
the power of Ram so limited that he cannot save his servant
because he prefers to die outside Kasi, the city of Shiva?

“What Kasi? What Maghar? He who dies at Maghar-
1s not dead, when Ram has taken up his abode in my heart::
he who dies elsewhere puts Ram to shame.”

A difficulty arose with regard to the disposal of his body
aft‘er death. The Muhammadans desired to bury it and the
- 1‘flmdus_ to cremate it. As the rival parties discussed the ques-
tion with growing warmth Kabir himself appeared and bade

is more than once referred to in Bi
ciated with Thusi. Sece Allahabad Gaz

29 In.Kabir literature the soul
string.  His soul is now attuned to

jak, ate also by tradition asso-
Eﬁ!efr, p 100.

sing the praises of God.

of man is often compared to a
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them raise the cloth in which the body lay enshrouded. They
did as he commanded and lo! beneath the cloth there lay s
a heap of flowers! Of these flowers the Hindus removed half
and burnt them ac Banaris, while what remained were buried.
at Maghar by Muhamma#lans.*°

CHAPTER II

KABIR IN HISTORY

The following abstracts from standard books of reference will
suffice to show that the name ‘“Kabir” is not so rare as has
sometimes been supposed. There is reason to question the accu-
racy of some of the dates' and rcason to believe that some of.
Kabir's biographers, working upon the assumption thag there
was only one Kabir, have unhesitatingly appropriated details
from the lives of several.

In KHAZINAT-UL-ASFIA (Treasury of Saints),” written b
Maulvi Gulam Sarwar and published ac Lahore about 1868,
mention 1s made of:

(1) KaBir cuisHIT, Sufi and inhabitant of Nagore who on.
account of ill-treatment at the hands of Muhammadans
journeved in the direction of Gujerat and died there in 1854.

(2) sHAIKH KaBIR JULAHA, the disciple and successor of
Shaikh Taqqi, who is described as being one of the
great men of his time and a leader among Theists. He is
described as the author of many Hindi writings which prove:
him to have been a man of great ability. He taught the Sufi

30 A very similar story is told in connexion with the death of
Nanak. See Hughes’ Dictionaty of Islam, p. 588.

1 Dates may have been transferred from the History of one.
man to that of another bearing the same name, or difficulty may
have been cxpcrlCﬂCCd in deciphering dates‘ written in Persian figures, .
without an accompanying verbal explanation.

> In this book Shaikh Taqqi is described as HaYAK, the Arabic.
equivalent of the Persian JurLana. He is said to have lived at
Manikpur and to have died in 1574.
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doctrine of wisaL (Union with God) and preserved silence with
regard to the contrary doctrine of FIRAQ (Scparation). He
is said to have been the first to write anything about God
and his attributes in the Hindj lun"-ruagc, and to have been
the author of various Hindi poems.  OUn account of his religious
toleration he was accepted as a leader by Hindus as well as by
Muhammadans and styled by the former pIr xaBIR and by the
latter BHAGAT KaBIR. “The date of his death is given as 1504.

(3) KHWAJAH AULIA KABIR who visited Bokhara and died
in 1229.

(4) SYED KABIR-UD-DIN HASSAN of the same family as Kabir-
ud-din Ismail, who is said to have travelled three times round
the world and to have lived to the age of 180. He resided
ac Uch in Balakh (also the birth-place or Jalal-ud-
died in 14go.

(5) SHAIKH KABIR, the son of Shaikh Munawar and resident
of Bajaora, who is simply described a5 a conceited man and a
victim of the opium habit,

In sarR-uL-AqTAB (History of Pillar Saines
Allah Diya, mention is made of

(6) sHAIKH ABDUL KA
from his mother’s wo
of foretelling events.
BALA PIR and inherited

father, Abdul Quddus.

din) where he

), written by Shaikh

BIR who is said to have been a saint
mb and to have possessed a great power

He was known as SHAIKH KABIR or
the pricstly robe of the Sufi from his

! He performed many miracles and by
merely shaking the sleeve of his robe was able to cause a lion
~of ppeat. e thad\ d elsceiifor singing and was lavish in his
hospltalnty. He had four

_ sons and many disciples. The king
of Jaunpur, Sultan Sikandar Lodi, together with i Vizier,

BhuFa, and Malik Mahmud, determined to tese his powers as

g e
saint. It was arranged that thcy should visit him one even-

ing, each having previously in | : :
tarticular dish. ~ If the P'y e owns mind thoubht of some

it supplied the want of each he was
$ soon as they entered
sandwiches and placed
a bowl of soup and
of sweetmeats. The
called his powers in i bcgged forgi"’eness for having ever

question,  Thyis Kabir died in 1539. He

e

e
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is said to have been succeeded by his son Shaitkh Usman, who
: s
was generally known as Zinda Pir.

In  Muntakbab-ul-Tawarikh by Mullah 'Abdul Qadir of

5 . q
Badaun mention is macge of
L]

(7) SHAIKH KABIR, a residenc of Multan,” who journeyed
northwards to Balakh and returned from _thcncc to Indla
and travelled in the company of Akbar._ Owing to cxhausti;on
brought on by the severity of his devotions and night waic 153
he 1s said to have presented the appearance of a drun'ar_.
Mullah  Abdul Qadir himself met this sainc at Fatehpur in
1585 A.D.

In AEbbar-ul-Akbyar mention is made of

(8) AMIR KABIR MIR SYED ALI HAMDANI who \.fisited Kashn}lr
in 1379 and died there five years later. Afcer his [;:lcath a d;}s-
ute arose concerning the disposal of his body ‘ cmzcn the
people of Kashmir, Sultan Muhammad and Shaikh qw:uin—
ud-din of Badakhshan. The .lust named finally secured the
body, but the people of Kashmir erected a cenotaph at the place
where he died.-

In the Ferishta mention is also made of .
(9) SYED AHMAD KaBIR, the Father of Syed Jalal-ud-din, and

- 1sci nd successor
(10) KABIR-UD-DIN ISMAIL, grandson, disciple and

-of Syed Jalal-ud-din, otherwise known as MAKHDU JAHANIAN

or JAHAN GUSHT sHAH from the fact that he travelled exten-
sively to Mecca, Balakh etc. Kabir-ud-din Ismail also travelled
extensively and died in 1421.

aunpur there is a small Masjid, built in memory
of g:w)mf\ ES}]):EI };(nbir who was one of four brothf:rs, all“of
whom lie buried in the same ‘plot of ground. This Masjid,
which was buile: during the reign of the Emperor Humayan,
ic situated in the Muhalla Tar Tala.

The name BALA PIR occurs in the list of the Mahants ;f
‘the Dharm Dass section of the Kabir Pan_th and the wor
-znim pir in the legend of the naming of Kabir.

2



CHAPTER III
DID KABIR BELONG TO THE SUFI SECT?

7
T . . . . J .
__t.she tradicional life of Kabir has a’poetical beauty which in
; ; power to - commend a Muhammadan Saint to Hindu
ollowers ma){‘bf: th:mkqu.y regarded as a prophccy of the
grczllteg{ rfconcdmmon of conﬂmtmg faiths to which so many of
Es ook orward. Thc vell that has been drawn over the frst
egm?mgs.of an 1mportant rehgious movement we would re-
ver 1 it
¥e ent yf{rmsc, trusting thereby to add additional lustre to the
’ O :
a\cv\;lorts of a distinguished champion of religious truth.
ik ison, tl}:f: d1§t::1gulslmcd Sanskrit scholar, to whose investi-
S : !
g dns every English stpdcnt of Indian religious thought owes
so decp a dell)t. .of grattude, writes of the improb
to S‘ly'll‘nPOSS[blllt}’, of Kabir's h:wing been a
aEcl x;uth no more respect does he treat
that h i
mmcmctbelqnlged to the Sufi sect. Later writers have been
e o yield to authority and to accept as established truth
jI_th gement of a greac scholar. X
ad we believe Wi : ;
0l i) d that WllSOH- had careEully investigated all
il ts that are now available to students. we should
hardly presume to question the accur f his ]
we cannot help feeling that in the ; R b
e p ecllpg that 1n the ummensity of the tasks which
osed upon -
evidenge s fss‘b[ imself lcllc_:i has overlooked some part of the
; 1bly too readily accepted th
. < € stateme
workers in the same field. 4 : pR
Any on
e who ha Uyt :
o e thcs iIthiad. Wllsons accounts of Kabir’s life
pression that Nabhaji, the author of

the BHAKTA M

1ALA, had recorded

5 B e

which have found 4 place Sl e legends

himself, to judge f I a previous chapter. Nabhaji
BHAKTA MALA g trom the carcfully printed edition of the
Now current in India, is only tesponsible for the

ability, not
Muhammadan,
Malcolm’s suggestion

followmg statement -

“Kabir ¢ f
cognise the :iltllj:riit}tfoo; the si gcl C“Slfc i i o
nor did he SIX schools of Hindu philosophy
precbd fx Dt i hisons o e (diron
¢ e held that religion without Bhakti
akti

was no religion at :
g all and thae asceticism, fastine wing
, fasting and :1lmsgwmD

cknowled
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had no value if unaccompanied by worship (BHAjJAN, hymn
singing ). By means of Ramainis, Shabdas and Sakhis he im-
parted religious instruction to Hindus and Muhammadans alike.
He had no preference for r'tf:ither religion, but gave teaching that
was :1Pprcciatcd by the fllowers of both. He_ spoke out his
mind  fearlessly and never made it his object merely to please
his hearers.”

This short account describes a man who had no great sym-
athy with Brahminical teaching, who believed in a personal
God and in salvation by faith rather than by good works, and
who delivered a message, regarded as God’s message, to Hindus
and Muhammadans alike.

This is all that is stated in the text, but to the text 1s
aPPcndcd a commentary Wwritten by a later hand.! In this
commentary It 1s stated that Kabir in his desite to wear a
KHANTI round his neck and a TiLAK on his forehead (to attract
a Hindu audience) made up his mind'to become a disciple of
Ramanand and achieved his purpose as described 1 a previous
chapter,” that Muhammadans objected to the repetition of ‘Ram,
Ram,” by a co-religionist and asked Ramanand whether it were
true that he had received a juLAHA as his disciple; that Rama-
nand at firse denied thac he had done so but when confronted
with Kabir acknowledged his mistake. Mention is also made
of the fact that Kabir was charged before the Emperor, Sikan-
dar Lodi, and refused on that occasion to salute the Emperor,
that he was sentenced to death and was in succession thrown
into the Ganges, committed to the flames and exposed to the
fury of an elephant, but all to no purpose. It 1s added that
the Emperor, thwarted in his desite to destroy Kabir, recognised
that he had acted wrongly, asked Kabir’s forgiveness and offered
to compensate him for the injuries inflicted.

o

1 According to one account Nabhaji wrote his account of the
pracats in Sanskrit and asked his disciple Priya Dass to provide
it with a commentary. Priya made a beginning and then handed
over the MS to Gobardhan Nath. Finally the commentary was com-
pleted by Narain Dass, a disciple of Gobardhan Nath, and published
in 1769. 5 : '
2~ We gather from the legend that Kabir was received into the
Ramanandi Seet as a Hindu and that trouble arose subsequently when
it was discovered that he was really a Muhammadan.
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Nabhajj may have been
appended to his statemene an
other legends not recorded,
such knowlcdgc, nor are w
tme other legends gradua
know is that such are now
unknown date, but ac

Kabir Panth.

We are inclined o accept both of the theories advanced
by Malcolm and to believe not only that Kabir was 2 Muham-
madan by birth but also that he was associated with the Sufi

order; and thac the great object of his life was to break down
the barriers thar separated Hindus from Muhammadans. We
believe that in his desire to achieve this object he actually ook
up his residence in Banaras and associated there with the fol-
lowers of Ramanand. We can well imagine th
gave offence both to orthodox Muhammadan
Hindus, and ¢ is probable that both parties  welcomed the
opportunity afforded by Sikandar Lodi’s visit to ]aunpur n 1495
to wait upon him with /g request that he would rid them of
one who despised tradition when in confl

ict with the truth.
Sikandar Lod; is represented by Muhammadan
one who was zealous for the faich and h

to death a distinguished pandit, Jodhan by name, because he
refused to allow that Islam had a monopoly of spiritual truth,
ortunately for Kabir, Muhammadan rulers were wont to allow
ufis considerable license in their criticism of the faich, especiall
when such Sufis combined personal prety with poetical talent,
hen we read how the enemies of Kabir reminded the Em-
peror of the fate that had befallen Mansur and Shams Tabrezi
who were both distinguished Suf saines, we feel thae they had
some knowledge of this weakness and feared lest Kabir might
::tissfl;fdil1egiim:rf§it:::5efth]'e death penalty which alone would
celings.  Their feqr
Wwe gather from the
case; he spared

s were realised, for
legend that the Emperor compromised the

; the life of Kabir, b
ity where his teqcls; .

ut banished him from the

acquainted with the legends now
d his editor may have known of
but we have no right to assume
€ yet in g position to say at what
lly becathe current. All that we
to be found in various writings of
cepted as authoritative by members of the

at his tc::ching
s and to orthodox

historians as
ad on one occasion put

; P in a Muhammadan family
3¢t 100 well known allow of contradiction.

DID KABIR BELONG TO IHE SUFL SECI¢ 21

All that his Hindu followcrs. r._‘ould do was 1:(1)\/I sulggnii; ;;1;: :}1;
was not of Muhammadlz.:inbgmgm,s bizoorilg; awc“u l‘;mbHSth Y
' abir wa tabl | ¢
aﬁovPvtlz?.anTl;th?;:;i. It only remained to explain its an‘;):
?1103 way tl‘i;t would commend itself to thqse w_h.c? i;cc;_)%tcfo :nd
story of the virgin birth. . S?:ch an expl;mationn:v;fcs | Sund
in the facc that Al Kabir is one of the 99 n: Sl
adans. The name Kabir occurs .

o MUhamm ticle of Allah and once as a title of
Qoran six times as a title :

-Rabb. : ' .
i R‘The legend that calls attention to C{::111:: ;fzzzdf:;scni :_:
curiﬁLls blend of Hindu and Muhamma anan:p.md e it o
customary for Muhammadans to open a Qc:ir r;n Erst o

ild the name on which the eye of the reader may S
s Lsvie ustomary for Hindus to bestqw upon a chi
g G i;cr three words usually bcgim}mg with thi s;u;nc
et 'b'l in sound. This name 1s s.uggcsted y the
i b 1 f birth and is known as the
L e L SFMT 5 il: m'lll—?ﬁeo three names, Akbar, Kubra
RAS or astronomical name. ) S i
and Kibriya said to have been fom.nd b);(t;[; ‘Q(:;Iﬂt’_ i chree
are all derived from thc_ same root DAkb.u. e shiiat

€ be found in medern Qorans. :

b I?Sb: 6 times and Kibriya twice. Of_thep tllFCC :.;1;11555
L ‘ i ird are Persian
Zinda, Khinjar anfd Pilrz_th(zhsrs(cg O:;::;l thlléii n1]r1 e
and as such not found 1n ) i

. . oran
i £ [(l 1zar tl‘lC name Of thc saint WhO 151 th[‘. Q
COI']CLIPEIOD. oL N1Z3 n

: ith Moses. y . : : ~
aSSOCXCC? wnd containing impossible details can hardly be ¢
cge 3

garded as a literal 1-eprescntation of historical fact.

il : it had a son
Muhammadan  tradition  assetts th;fltAKik‘nr origin and sc;
] : also 15 o Ot (Qlgla, clel
Kactiaginc ' This “Tmc ! ho recard Kabir as a Hindu
¥ 5 ose W 5° L f
urce of difficulty to th by .. st SAMBAL
T u. There is i word KAMMAL, a cotruption 9f e 3
: ; , is sta
Sffluskct) and in one version of the I\am.al lfjgend 3:1@ stream
a T I : o down )
(1 ek T S i gl B Kamal”
:n:‘ ped up in 2 blanker and cried out, not ~Kamal,
ra 3
butp“Knman Kamxna{-. implies that Kabir like other Suf
Muhammadan tradition 1mphes‘ i d‘ ith Muham-
lead ; mattried man, but as, 1n accordance with
ea er- A 1 £
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madan custom, no mention s made of his wife’s name, Hinduo
were free to supply her with a Hindi name and chose Loi
which also means 2 blanket.

There is a possible reference to

s wife in the following
lines contained in the ApI GrRaNTH,

“The first wife was ugly, of low caste, of ill-boding
feature: wicked in the house of her father-in-law and in her
father’s house.

“The present wife is beautiful,

ntelligen, of auspicious
features, easily child—bearing."

These lines may be interprcted to mean that Kabir had
lost his wife, but found comfort in closer union with God; or
they may mean that the soul a¢ first united with 1 material
body rejoiced in the thought of becoming spiritually one with
God.

In certain respects the legendary life of Kabjy presents re-
markable parallels to incidents in the life of ‘Christ.  After an
account of the virgin birth we read that Kabir, a5 a boy,
meets and worsts in argument a learned Pandit, he i criticised
for associating

with the outcasts of society; he miraculosl
supplies the poor with bread; he incurs the hostility of the relj-
glous leaders of hjs time; he raises from the dead 4 boy and
a girl and is ministered to by women. The full account of
is appearance before Sikandar Lodi presents in many detajls 4
stking resemblance g0 Christ’s trial before Pilate. ;
The books

containing these legends are of com
late date and the Writers

ThE ) may have been influenced by
to assimilate the life of Kabjr to that of Christ,

» especially some which have not been
seem to have originated in g desire

parativcly
a desire

Kabir with persons

the memory of
by P:Iindus.

in special reverence
Several appear in different f;
must rajse difficulties i the minds of all
Who are not overcreduloys,
In the Dabis
by Mohsin Fap

tan, a Persian

history,
1 of Kashmir ; 1

said to have been written
n the rej

gn of Akbar, it is stated
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Cabi a weaver and a Muwabid ie. a belflic\:rsx?ri::;
e _“"'ES ; her stated that in his desire to fin dpﬁ &
G(?d- w 'u'rtzl Mouslim as well as Hindo sages, an a[ ::adzrr
i hc' W'Slltc of Ramanand under the cnrcumsmnce; e
bcc:"zcd“. dltsl?lis) Tegcnd. Mention is also made of the fo g
recorded 1n

r : . 5 - . c
i yO e day when certain Brahmins wcreb_c}.giqlil;ul?igs ;2055;1

if o 1)1lities of the Ganges water, Ka_n' R
el from the river and offcrco ic to the s e
cup w1till-cwﬂzziﬁcd at the thought of dnnkn;lg K():Il:iro e o
Eille}’ }T]ec to a low caste man; upon whic hO“; e
u;fmtll;ge &anges water cannot pur,x'fy my cup,
that it can wash away my sins?

b ; d Muwahid 1s
The statement thac Kabir wlas a I“i:rlmb:;n Ry
1as ICYV
confirmed by Abul Faz_l m']d the exact meaning of the state-
i ne 1s ; 3
Wil e B G Kabir in early life actually
: assumed that : :
L A f a weaver and have quoted his use o
rofession of a : : ! ay have
followed the Pl‘l“f by way of illustration. This he may
weaving metaphoks Yl bear in mind that it was customary
\ o be: . 4
t we must als rsonal name
i bﬁ madans of that age to attach to th_exrfpe e
am « 3 - . am
£ f the profession with which d;e'g 2 rzot gl
e o .
the nﬂmb n associated. The term Muwa du 0
ginally bee lied by Muhammadans ] 1
= learn, evet applied by 2 hat he was a Theist an
as | can ded as idolaters. It implies thz _ T e Oy
they regar lc., "c The prcvniling m‘xpressmnl tmtmm s
Sst. L 1SS 'y
not a .I)ﬂnt et’j‘lrs to bC bﬂsed upon t\?’o fﬂ -Sc 1Sb = Eis Hindu
Pamhelsr'. PP .onsible for all the teaching gwer: m}cnts contain-
c
s he e TCSPI ter age and (2) that all t-hc % There is reason
! at a 1a () . ; WS, 5
followcl"j o IJAK represent his personal vie
ed in the B

.
to bCIlCUc tha o

< o ‘bl
. §
co”-te-ht n Wllich CCl'tIlln Sﬁs‘l“._’os OCCU.I‘, ‘[&!90!‘] to {‘: 11 1Il‘|| i<“] r

whom he at all
i ith the argument of Maya
has been credited with g
cimes ruthlessly condemns. s
interest attaches to the monh: st e
iy Hindu legends Shaikh Taqq b o
P ile adans regard him as 3
T of Kabir ‘}nlc Muhamma a sacd by s
: i Che
o OPIPOﬂint RAMAINT quoted in the previous p
Pir. In the RrRA} 1

; %
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probably a reference to two Shaikh
Have not been always careful o dj

Shaikh Taqqi of Manik
clcaner) by profession and belon
Sufis.  He js said to have died
Is probably some mistake ahoq
1t s stated that this Shaikh

Taqqis whom [ater writers
stinguish,

1 F Rl
ged Lo the Chistig order of
at Bhandarpur i 1545 but there
it the date. [ the ANA oupH

' thqqi was the disciple and succes-
sor of Shaikh Nathan Dana whe himself succeeded Shaikh

Khwzfjah Kargh and thae ¢he last named died i 1305.  Shaikh
2299t was succeeded by his son Mak :
in the Fatehpur districe which is called after |

' im Makanpur.
is descendants are still to be found

The Manikpur referred to i situated on the Northern bank

o the-Ganges, between Fatehpur and Allahabad. It was for a
short time the Military hea !

‘ : d quarters of the Emperor Sikandar
!'..olcél. Near Mamkpur, but on " the Southern E{mk of the river
1s

ara, gcncrally known =
of considerable importance,

surrounding country Karg,

Kara Manikpur,

a€ that time city
the Muhamma

dan capital of the

Kam Manikpur is the he

ad quarters of 3 sect, called Malylk
assis.  Members of

this sect when on pilgrimage to  Jagan-
nath gre fequited to visiy the Math of the Kabir Panthis and’

to receive there KABIR KA Tarang which consists of a picce of
bread and , spoonful of oy rice water,®

At the same time it would seem that K

closely associatc.:d with Shaikh Taqqi of Jhusi* or his successors
1t)nlc‘FHcc. This Shaikl, Wwas the son of Shaban-ul-Milla¢ and
clonged to the Sohatwardj, order of Sufis. He died in 1429

abir was more

T said to haye been born i 1574. The Granth
:;Vcs ﬁc‘rm' DIPAK, SUKH NIDAN and MALUK DASs Kr
O HrSt are Kabir Panth Writings,  See Wilson,

late ncj f anges and  th
e neighbourh g of Atﬁ:haﬁ:cll’l.ges B L

pur Kara was 5 NAJAF, (cotton

an who founded 4 village:

Y
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5 3 3
1 is st ace of pilgrimage.
1 st is still a place g
(A.H. 735) and his tomb ac Jhu e
Kabir 1s said to have been a young b e
age when he first made the acquainta ftheha il b
i he desired to have as 111s.P1r one vtil it Taagt
mncain over him to proteqt him from a % t.r i
i ed to help him in this way and Provd R i
L 1ote regions of Balkh an _ ey
for even in the ren glon: o e
ting hand of his Pir stretch E e
o L gl° When Kabir returned rom R
S i i his respects to his Master
Sad repaired to Jhust to pay his l1c pl LR
e : ced that he 1 L 2
- and aske g i
T hungjld him with some vegetables, co?\}(elgl_ t
- ‘ 1 abir re-
Shaikh provide : _ . R :
e me \skhl;mcd milk spiclcd with caraw }the R
i upplies as inadequate to
garde-d thlcsc supp
g “Sag, bhat, jirwani maclm”
‘D, - - )
Hamre Pir ke ychi hatal
] : 1o
1 1 i iced with caraway:
“Vegetable, rice, skimmed milk sp e
Kl ad in the market of my :
. Zly can be had in th - ‘ ‘ol
S | wicth his ingratitude and replied:
The Shaikh was vexed wi 3 ktl'nh e
‘ “Yih chhor aur kya kh: A
i 3¢ aCl.
Toh upar pare che mas 1
: arths
“Besides this what would you eat, emu ]
: 1 over you.
May six months disease come- ' s g
lc of this curse Kabir for six molntl e
i I = 1 the eround
e teacks of diartheea. He m‘ilcd 101.11 hehw“ dain
severely fromt ate empty water courses in W"ucl h b e
‘ ‘ i 1 e one bearinc
R ass his time are still to be seen, “,C_ e qu—:.
COlnPC“Cd tofpi(ﬂbir Nala and the other that o (RNt
‘ L J. c nor 11CC
Sl © f six months he was once M Pt i
: i o1 :
c Cndl 'OP' He 1p0[oglzcd for his past m[hr e
Hy gLy y : ir besoucht aik!
¥ JPP!CJCII])I m'no- from his Master. Kabu] .I?cqm.-“i W e
' a- blessing : e ;
S upon him such a blessing’ tlmrlz‘llc egqlrmd i
ief w separs
e t}hosc differences of belief which sep
to remove .

These

agony

he ANa oupn the father of Shaikh Taqqui is said to
Iny ithe: AINS
5

-1 1n 1261. 1 T ally visited
have been born lrllc of Thusi were not sure that Kabir actually A
6 The people

& . Vv d
L‘el C
those ([l:tz:ut I'lﬂds Iliﬂy tllou,,oht it pDSSIbI(: thﬂt 1(: me; 0S¢
llls eyes anc Vlsltcd th(:nl in lIt)agmdtmtl.
11 i
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.ix;or:n ;\/I}L:hammadans. Shafkh Taqqi regretted that this lay
:rhi{t borhlsHEo:]ver, but said that he would bring it about
himself with e ,M”h“mmﬂdnns should recard Kabir

with reverence.  Kamal, the sopn of Kabir whc; he heard

-Zi h};s fapther’s request went to Shaikh;’Taqqi and requested him
s Pir to-release him from all further obligations to his

f :
ather for he could never brmg himself to look with favour

upon Hindus. The Shaikh gave Kar

| mal permiss; d
sty ' . p jon to go an
at.]alalpur, some ten miles distant from Jhusi a

Kabir was sorrowfy

U “Dubba bans K
' The family of Kabir be

abir ka upja put Kamal”
came extinct when his son Kamal was

Previous to the m

associated with the memor !
J y of Shaikh
landed property, brmging In an annua

After th i
¢ mutiny the M
confiscated.® / S e

the .
iny there was ar Jhusi a large Moscluc
£ ?

T{:qqi. and endowed with
| income of Rs. 100,000.
destroyed and the lands

: the Bijak. ik
the city of the man (minIc\l/)I.am(lS}Eu{J'tith
T a 1n the cl1str1cF c.)E Jaunpur, famous ofJ ’ol:j
saint, they hadcencv(::f- lj:;n c;: dWlSEnguislhed e S
3 rd. en the peo 1
i e R
i rl1txon.of the Akela Per (solitary tree), a lar c):r
iy ac})lt?c and under which Muhammadan s >
e u;;l is abode. The promptness of the; 6
B E,v 1t ehorlgmal text might have been emended b
B ?E ad never heard of the Akels Per Sha'klv

1ikh Saqardi who became 4 still greatcr' causelOE

Perplexity were 2 i
y ccording to local tradition the Tujawar or care

7 A similar savi . '
of Kabir dead; there po LoCUfs in the Adi
] : 1 Granth «
remembrance éf&;;r"_“ﬂs born a 5o Kama] Grlzlmh- R
e f:n"hfc has brought wealth ; :}‘]’m% given up the
i R enhades : o the house.
Plied by Shah Fida Hussain, Guyeol o™i Jhusi traditions was
» J0Vernment ensy 1 1 i p:
! oner, resident in Jhusi.
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takers of Shaikh Taqgi’s shrine, who were regarded by the peo-
le with so great respect that they were popularly known as
Shaikhs. e
We have probably written enough to show that it 1s not
impossible that Kabir should have been both a ;\fhlhamm_adan
and a Sufi. There is a picture of Kabir which - is more likely
to have been pninted by a Hi-ndu than by a L\JIulmnmmdag
and which represents him as having Muham_madan fcatur;s, :mE
aghar has always been in the keeping o
Muhammadans. That a Muhammadan should have been _the
Father of Hindi literature may indeed -bc a cause of surprise,
but it must not be forgotten that Hmclu‘s also have gained
distinction as writers of Persian poetry. 'Ka-bn', moreover, was a
man of no ordinary ability and determination, and the purpose
of his life was to get his message accepted by those who were
lbest reached through the Hindi language.

his grave at M

CHAPTER IV
THE TEACHING OF KABIR

In the days of Kabir the power of the Brahmins was very
oreat. As some would express it, the whole.land was overcast
Ey the dark clouds of priestcrafe and sac'erdotahsm. E_vrahmams{n,
invigomtecl by 1ts triumph over Bu‘ddlnsm, asserted its autgonty
over all, until the Muhapunadans invaded the country anI gra-
dually extended their influence throughout Northcrn nd?'
Then people saw that there were men whose views ab(I))ut C;:c 1?
oion were radically diﬁercn't from those of their own land%;,
:’hey became acquainted with men who were o‘nly. wit 111 lh—
culty restrained on politicnl‘grounds f::m:n exterminating all who
refused to acquiesce in their own rcllgtous‘ beliefs. a
We are not in a position to say how far religious
thinkers were encouraged by the presence of Muhammadans to
oive expression to the thoughts of their hearts, but.there is
Eo doubt that the presence of the follt':n.vers of_ Islam stimulated
such subjects as caste, spiritual birth and the per-
God. Among the Muhammadans none were more
he Sufis to recognise the good . in every form of

thought on
sonality O£
ready than t
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belief and dwell upon tf

1 love of God towards all his
creatures,

Before cansidering the character of Kabir’s te
first to determine what his teachin
that the teaching of Kabir w
to writing tll a later age.

aching we have
g was. It seems probable
as delivered orally and not reduced
The earliest writings in which hjs
teaching 15 tecorded are the BUAK and the apr Granth, It is
probable that neither of these books was composed till at least

fifry years after the death of Kabir, and they can hardly be

regarded as retainin actual words of the

g in all passages the -t
teacher, much additions.

‘less such words without

Though It is inadvisa
such 2 subject, until
fully examined and compared with the
age, yet there is reason to believe thar
has gmduali_y become more
rate we have no right to
was identical with th
Mahants of the Panth thae bears his name.

So far the contents of
known in part,

ble to express any

definite opinion on
the contents of the

BIJAK have been care-
productions of 4 later
the teaching of Kabir
and more Hindu in form. At any
assume that the te:lching of Kabir
at given at the present time by the

the BIJAK have only been made
and all who haye studied the bogk allow that

y passages that are practically unintelligiblc ro
us of a later age, dark riddles which they are unable to intet-

Pret.  An exposition of teaching which is based upon a selec-
tion from selections, muse of necessity be defective; and ma
possibly be misleading, if regarded as an interpretation of the
whole, A mind influenced by Christian thought is
inclined to dwel] tpon teaching that seermns to h
truths that it js in position to appreciate.
the original teacher may have seemed no
hurricdly Passed over becayse the reader thro
ledge is unable to cctimate their valye.

it contains man

naturally
ave nfﬁnity with
Passages which to
less importane are
ugh lack of know-

j Bcaring In mind these limitations we wil]
amine the teaching of Kabir ag lustrated

proceed to ex-
the Bijax and the apg GRANTH.) W, shall

by quotations from
meee wich teaching

I

See Additional Note on Bijak.

< 2
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a .2 e
- ssaces of Scripture;” w
: ill immediately call to mind passages of | P b te T
P i demnations of falsehood which, as reg l
' emns : e the
e C‘i“ hould amply satisfy the fcelﬂi::l('j:rs'ot the
: of speech, sh b J hall admure th
d‘fccmess.l.mmptype of " Missionary. We sl
most mili

ICdC 1€ J.l (£ y o C < .
¢ 3 f()l 11 Sincert 1 1 ourace

THE WORLD AND RELIGION.

I h ari men TVI_]() l e 1n c 1S i
crc (% iV i. wor d g l] oug 1t were theilr
[ | « & ]. ovu : 1C EOL thC bod} an P y
Hermanent lbod , meEn “‘]-10 EQLC th IO] i Y d a
d I Cl il‘eS as [h()llgll 1t were a PC].“.L.I 1€ j YOSSESS100
to 1Cs €S 3 >

C < o] Y om 2
l €

nmen ‘.][“ 1CCUuL

V llafe 11(:].[(35 15 Ell()l]o 1 t;l(: Were l ec i 1 11[

I ain true happiness,
ldom of death. Such men will ncYT ollj)t.unqre bmmgf) s
5 (?ﬁl hey unravel the knots by which ¢ lily 1:._[.10“, und ol
o Kt God for help. He who wou : od s
: : ; gt oves n
o e 1d. God is a jealous God who Yoy fott st
o el heir hearts love for another go . 4
who entertained 1n cher e Sl
God and mammon. s
S g} d will realise their true self. The T f’
. , T : 1 ly by those who
entire heart to . ‘ il : l
IEG d is as a precious diamond, recognr : )GOd s
o ally minded. The true servants o e g
gl y ' k
A Slflm }dr to the worldly minded seem as
n
numbers, a

ide themsclves. : mptation; the
bemd;ll ho live in this world are halblc to t(?T hlz g
wiho ] ree. S !
ke coils itself round the sanda tm I
RS SES 3 ived into the body works corrup
-ecel
the snake re

ir trust 1n God.
ho place their . o
i e CoerDe of spiritua
death. Those rllod pl’idEPOE intellect are the enemies of spirit
1
Selfishness ar

olving spirit.
lv see God who hav_e a forgiving sp
e intain, but slothfulness
R inst evil ts hard to maintain, A
ke strugglfi oy rtunicy lost may not recur. NOW is

0 .
is fatal. The oppor R
i fprep'irc for the journey that lies
TO bt

JLLUSTRATIONS

( ) We are idols of clay, to which the name of man
1 e a

erence:
l c WI'].O havc a k[loWlCdgC OE tlle Sllb]cct tl]C ]ei '@ S
I thos

2 (o]

1 b b a bC UCE}‘ numerous. e
S!}ﬁ thch'ng w p "oba y d ppear to > ]
; ! nlgclnln'lt‘iolll of Prid(} Zlﬂd COIllI!lE]l(laUOﬂ Of hun“ KV
ir’'s co d
3 Kabll S

i i S‘l]ﬁ Sﬂiﬂts thﬂn
1 in 1CCQIdaIlCG W![11 t11e tenlclhlng Of
are mu Ch mOl'(? « i i :
: ] : E I{! !
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1s glven.; Wwe are guests of four
of fuel is our place. 'G.*

(2) The physician has died
the whole world has died; OneJ
for whom is no weeper. G, ;

3) O man, thou hast '

HQSh iS 0 1t f f

not IISEt[

) . N Ornamey S are Inadc 0 t])r bOE']GS;
10 dtums are H]OLH]ECd Witll thy IG'[IIICL‘ B ’

(49 Man in this world 1
birth, and there are maq ol

Patents say, “He is oy
for our own

0 Kabir, has not died,

y sinful from his very

# )
child and we have nourished him.

benefit.”” -
husband ) and hleﬁt 3 The \.?VlfC Says, “HC iS my
childten o € a tigress wishes to seize hj -Tl}
: 83ze at him, and like th M. 'l he

e god of death, keep:
' TQHFvamamime
gvlfl'llt)i:n t[he road for his bier to pas: Ell:gsitand the dogs.
Sesrehat Silihe Gra says, “I f s way to the

(12 5 :
he is utterly consumed.,” The ¢ th 1ot leave him, wnc

ol - : artl s .
h;m.l The wind thinks of carrying lhisrjlyf),ffl Sgal‘l i
SRS oU sk of s bady o o S BRRIanT

: » dO you not

ang about your throat? Be.

°dy as your own, § w?rld, you regard such a
that you wi|| live. in Ct-Im:]tj}y dlelslfﬁ a share in your body-
Ouble a 5 l
you do not vy your life. O madm
say. e ; ‘akc Uup to a knowledoe of thise Byt g
L SUSED e e el s » but repeatedly-
(5) Adding

KAURI to xa :
URI ‘1R
and crores. Ap he b[“‘gs tegether lakhs

the time of
all - of departure [ .
» even hjg LANGOTI {5 Pluckeg aw, e S nothmg "

pen for support.
to his deatﬁl.3

bod

(6) To the mjser wealth 1 " from birn. &
4 : y alth 15 oy '
Ing it. The foo N S given for the sake of keep-
el Property is mine.’

v Al
NG indicates 5 quotatig

from i f
the Brjag. om the ap, GRANTH;

B a quotation

ays 1 a very great pit

the sick man has died,.
4

Yy ready to claim his body. The"

y ——
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When the staff of Yama strikes his head, the matter
1s decided 1n a moment. G.

(7) Immense riches and a kingdom which extends
from the rising of the sun unto the going down thereof
could not equal the pleasure arising out of devotion (to
God). Of what use then is wealth? B..

(8) Fire does not burn 1t, the wind does not carry it
away, no thief comes near it; collect the wealth of the
name of Ram, that wealth is never lost. G.

(9) For gold he is not obtained, Ram 1s cbtained for
the price of the heart. G.

(10) Without devotion life 1s spent to no purpose;
without worshipping the Lord 1n jthe society of the pious,.
happiness remains in none. G.

(11) The poor soul of man is tied to this world with:
many knots. It cannot unloose itself without the help of
God. B.

(12) He (God) whom you seck, is near you. He is.
always near to his devotees and far from those who de
no worship Him. B,

(13) Kabir says, Where shall T find a supremely loving
saint who will give pleasure, destroy pain and remove all
stains of sin? B.

(14) Who whilst living, goes on dying, he lives again;
in this wise he is absorbed in space; he who remains in
the darkness, unaffected by the darkness, is no more-
thrown into the sea of existence. G. ‘

(15) Now my mind on the cohtrary has become
eternal; then the mind 1s known, when one dies when
]fving. G.

(16) At the bank of a river and at a Tirtha there is
no reassurance for the mind of him who is clinging to
light ways. G.
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(17) What s nmttcring,
and worshtp to him 1n wh
G.

what austerity, what vows
ose heart there is another love?,

(18) What is muttering, w
of the passions, what vows
right, lovmg worship of the

hat austerity and control
and ablutions; so lone as the
Lord is not known?,a G.
(19) Iljl thc heart there is a |
not seen 1n it; then onl
doubleness of th

ookmg—glass, the face 1s

y you will see the face when the
e heart is removed. B.

(20) The pure diamond s sold for plates of gold. He

who knows not its value, what will he do with it? B

21 ! ; I
(21) The diamond was lying on the road, besmeared

witl : ' Ir 1
tlx 1d‘ashes. many in their 1gnorance passed it by, but
1e diamond specialist picked it up. B

22) P
(22) Pearls are scattered on the read; the blind draw

near and depart: wj ; 3
passes thene‘lpt)t/j W(‘;‘hollt the hght of the Lord, the world

(23) The black snake is ; ;
venom in the souls of :111;S tlﬁetlffwhm' It has deposited

| . who sincerely worshi
the true God, will be saved. B. TN

(24) Why should
SMRITIS ? w}):y shouuld zne Bt
presence of a sakary

_ a dog to listen to the
he sing the praises of Hari in the
should on no accoum:dll)Elt Rlacin L Giprecd o gl
one suffer a crow to fe 5 fold to a saAKAT; why should
give a black shak¢ mill: on camphor? why should one
BT S to drink? the instruction of the

te of knowl :
e .
wash charcoa] white, ¢ dge; a maund of soap cannot

~ (25) Sandal, restrain

: th
the wood is cut down: Y ffﬂgrance, on thy account

regard only the .dea,d. B.the hVIng slay the llVlng and

N\

THE TEACHING OF KABIR 3

(26) He 1s naturally ca_l-led. drunk, .who 1s drinking
the juice of Ram and meditating on Divine knowledge.
G,

(27) If one take nectar and bespfrinkle a NIM tree, 1ts
nature does not leave it, says Kabir. G.

(28) Venomous snakes have twined round the sandal
tree. What can the sandal do? In every pore venom
has soaked in, where shall nectar enter?, B.

(29) The snake of scpar?.tion has attached itself t(l)3 t:e
body, and darted its fangs into the heart. Into the body
of the Sadhu it finds no admission: prepare yourself for
what may happen. B. ‘ _

(30) In the smallipond, O fish, the net 1s spread by
the fisherman; in this small pond thou wilt not escape,
think again of the ocean. G. : .

(31) The pride of mtellept is manifold,
swindler, now a thief; now a har', now a.mur.derer; men,
sages and gods have run after it in vain; 1Its mansion
has a hundred gates. B.

(32) In pride there _is a
ng; in kindness there 1s stab

is GOCl B.

(33) Unless you have a .forgiving spirit, you Will got
see God. Yau may speechify as much as yoqu}ke, ut
without a forgiving nature you will never r-eth 1m.. 131.

(34) He who enters 1nto intimaCya \_Vl_th the h}ghes.(;
light, he subdues the ﬁve senses. Religious metit an
demerit, both he discards. G.

(35) What thou art doing tomOrIow, do now; what
thou art doing now, do at once: affterwa_rds nothing will
be done, when death comes on thy head. . i

(36) Now is the time to prepare, henceforth the path

now a

dversity, in sin there is suffer-
ility, and in forgiveness there

3
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is difficult; the travellers all hasten to purchase, where
there is neither trade nor market. B.

(37) The righteous man does . not
though he meet with crores of wicked persons: even as
the sandal tree is not deprived of its cooling properties.
though venomous snakes twine round it. p

(38) With the sakaT company  shoul
one should flee far from him;
touched, some stain is recetved. G,

give up his piety,.

d not be kept,

if a black vessel is

REL[G[DN IN LIFE

God is one; how has it come about that there are many reli~

gions?  All men are of one blood; how comes it about that

they are separated by religion and by caste? God is one; the
Hindus are therefore at fault in their warship of many gods.

These are in truth the creation of Maya; they have their origin:
10 sin and are themselves the cause of sin in others. -

Muhammadang put their trust in circumcision, Hindus
adore the Vedas and the beauties of Nature. The things which-
are scen are transitory. Trye worship should have as i object-
the unseen source of all truth, the unseen  Creator of the-
universe.

The Hindus bathe in sacred stre

sacted places, bow down to images of
that in so doing they

mistaken.  What God
symbols that should lea

idolatry.
Hindus and Mu

hot the desires of
but their hearts are

ams, go on pilgrimage to-
brass and stone, and think
are _honouring God. In this they are-
desires is purity of heart: to rest in

d men on to God is to be guilty of

hammadans alike profess to fast, but curb-

the flesh; they praise God with their lips,
far from Him, "AJ such religion is vain.

Muhammadans tepeat prayers and :

they cannot u.nderst:md; Hindus believe iy ods who destroy

facn, spott with milkmaids and assume o, gf rm of animals.

All such teligion i vain. s

texts of scripture which

Vain too are the distinctions offcasteMA[[kshades: oficalons
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i varieties in human nature are
are but broken arcs of light, lall aTl e A o
but fragments of true humamt}f. e rig : pp packGid
1S not i:he monopoly of Brahmins but is free I)i] grar;l il
e i 1 1 f heart e who refle
d by sincerity of heart. _
who are characterise ' : Wl ks
is richtly called a Brahmin. The d1st.1nct1ons_obsc
Gl Sy i f that pride which God
by Hindus are merely productive of that p ; Y
Erta A Rl o
11))’1101-3 The rules regarding impurity de;:f merely wi
‘ leanse not the thoughts of the heart.
G iorati If they would be free
Hindus believe in transmigration. If they g
from the trials of this world, let them meditate on p
and attend the courts of His temple. i it
Il things lec men speak and practise ot
g e l their convictions.
Suffer all men to worship God according to o
e . . 0
B:L:1 not the slaves of tradition and love not contlroviz{rsyEE s
wn sake. Fear not to walk upon unb}faten .—Eac s,
a : 1 i truth.
acks bring you near to Him who is the
tr : i by works. None can
Men are saved by faith and not by . H oo™
: _ 0
f God; put your trust in Him; 1
understand the mind o . il
' im good. Spiritual joy is felt,
do what seemeth Him g A ; A
1 the glory o
d in words. To set fort g
cannot be expresse ; ot
n language. 10
i the powers of huma nguag
is a task beyond hoe IR
put their trust in God ate no longer subject to fear
love casteth out fear.

ILLUSTRATIONS

' d and one woman; from these

G9) GOdi—Ilalghtl;r:l?:nz and Tripurari, Innumerable are

havclspmn% Shiv,a and Bhavani, which tbey' have estal(:i_

i'niismliu(; they know not their own beginning ngr Ex:n ;

115&5 dw’elling has been prepared for them:| h-I-iarl, hi;’acwn
and Shiva are the three headmen and each has

Mo life animates

d vou are of one blood, and one

us 1(3131 ;I fiSm }gne mother is the world F’bc;m; what know-

ledge is this ‘which makes us separater, : v

(41) All have come from the same country and hav
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1Ilanc]ed_at: one gllmt, l?ut the evil influences of this world
ave divded us into innumerable sects. B

(42) From whence have Hindus and Turks come? By
whom have these ways been started? Having searched

ax_ad reflected in thy mind tell me. By wh
dise and Hell been made? c. y whom have Para.

(43) By ffarce and love circumecision is made: I shall
Eotﬁgree to i, O b_rother. If God will make me a Turk
by blm w1‘ll I be. circumcised : if a man becomes a Turk

y being c1rcum-c1sed, what shall be done with a woman?
She must remain a Hindu. . -
. (44) It your KHUDA wished circumcision, he would

ave sent you circumcised into the world. If by circum-
c}ljlorll you becon?e a Muhammadan in that case what
ls) OL{d grou do with your women? A woman is said to

e - bet
> éle alE' of man; bemg so, would she remain a Hindu?

y wearing the sacred thread b : 1
et a man becomes a Brahmin

0 1

e )hur women -‘wear? They by birth are

e b’ “;:1 y should you being a PANDE take the meal
End ) flr them before you? Whence have the Hindus
o ;.1 arrplmfilc_:la}m come.i’ Who has started these relioi-
i ystems?. Think well in your hearts who has obtained

aveRM @S mad  man eive 1o the illusic i
O Bretlisel, o an, g p the illusion of this world.
\ » you resist (the warnings of conscience). Kabir

1s on the road to G 1 n
od and is marchi g I
: : : ing on to his end
forsakmg all partsal Views. B. ’

(45) Is Brahma : .
great, or he by whom h 5
Is the Veda great or he from whz-m it is c;rli'fr((;)dUCEd-

(46) What thou seest

thou dost not st, that is passing away:* whom
see, on him continue to reflect, When in

the tenth - :
gate the l{ey 1s oiven ’
ot o 3 n: the
merciful one is obtained. G_g n the sight of the

(47) A wellmade picture is of hiot:
picture and 'chinTL:a o? tpl:lztu;:i;se: ] Bhlgh R
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Variously coloured is this immense world : leaving the
picture, keep the painter in thy thoughts. G.

(48) O Saints, the world has gone mad; if I tell the
truth 1t comes down upon me to kill me, but believes a
lie. I have seen the devout and the pious who regularly
bathe in the mornings. They forsake God and worship
stones; in them there is no wisdom.....- They have com-
menced to worship brass and stones and are proud of their
pilgrimages. They wear garlands, caps and frontal marks
and chhaps on their arms, and engage In singing the
praises of their gods; they have forsaken God. B.

(49) The beads are of wood, the gods of store, the
Ganges and the Jumna are water. Rama ard Krishna are
dead. The four Vedas are fictitious stories. B.

(s0) If by worshipping stones one can find God, I shall
worship a mountain: better than these stones (idols) are
the stones of the Aour mill with which men grind their

corn. B.
' o a
(51) Although [ entreat much, even”falling at their
feet, with tears in my eyes, the Hindus do not forsake
1dol-worship and the Muhammadans are too stiff-necked

to hear anything. B.
(52) For the sake of bathing, there are many Tirthas,
O foolish mind; for the sake of worshipping there are

many idols. Kabir says, No emancipation 1s thus obtained,
emancipation is in the service of Hari. G.
(53) If by immersion in the water salvation be

obtained, the frogs bathe continually. As the frogs, so are
these men, again and again they fall into the womb. G.

(54) A stone is shaped by the hammer and formed into
an image with breasts and feet; If this image be true,
then it will eat the hammerer. G.
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(55) Kabir says, [ am completely at a loss; Is the Tirtha
great or the servant of Hari?, G. it
(56) As long as the sun does not rise the stars sparkle;

SO as - 1 1
long. as Perfe;t knowledge (of God) is not obtained
men practise ritualism. B.

(57) The water is near but the cattle do not drink -in

Wadmg through it. By cpntinually remembering Hari
water issues. Lhat water is pure, says Kabir. ¢

(58) Within his heart 1s filthiness; though he bathe
at a Tirtha, he will not go to Paradise. By the belief of
the people nothing 1s effected, Ram is not ignorént. G

(59) The Hindus fast on the r1th of the light half of
e;ch month for sz'_n/ygam (a sort of fruit) and milk, Thex
give up food durmg the day, but do not curb the evil
passions of their heart and take meat. The Muhamma-
dans keep fasts, repeat the Namaz and (catly in the
rnornlng%(cry aloud “Bismi!” like the crowing of a cock
KhUda” Zl.m- says, O saints do not call on Rama or

(60) O Moulvi, what books are you explaining?
Although day and night you remain babbling anE:i jabb%r-
ing you have not found out the one (true) religion. B.

h‘(61) All ha_ve exclaimed, Master, Master, but to me
this doubt arises; How can they sit down with the
Master, whom they do not know? a.

(62) The mind knows everything and knowingly
commits vices; w:hat is the goed of the lamp, if with it
in his hand a man fails into the well? G
¥ (?13) Fol'lovs.f the true Sahib (God) who will uphold you
anda d%/our trials. He was.not born in Dasrath’s family
- 'd not oppress the kmg of Lanka. Jasoda did not
ondle him in her lap and k did :
Do e P e did not enter the womb of

. He did not ravage the world. He did not des-
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cend into PATAL to deceive Bali. He did not fight with
King Bali nor did he kill Hiranyakash, throwing him down
on the ground. He did not assume the form of a boar
nor did he destroy the Kshattriyas. He did not hold the
Gobar Dhana on the tip of his fingers nor did he remain
in the jungle with the milkmaids (of Muttra and Brinda-
ban) Sl chis neither SHALGRAMA, nor any other stones;
he is not fish, nor tortoise, dwellers in the water. He

died not at Dwarawati nor was his corpse buried at Jagan-

nath. Kabir prodaims, let none follow such teachings;
he whom they believe to be of gross and material ele-
ments is of subtle principles. B.

(64) Brahma 1s dead with Shiva who lived in Kashi;
the immortals are dead. In Muttra Krishna, the milk-
man, died. The ten incarnations are dead. Machhindra
Nath, Gorakh, Dattatreya and Vyas are no longer living.
Kabir says, with a loud voice: ““All these persons have
fallen into the slip-knot of death.” B. il

(65) Whilst dwelling in the womb, there is no clan

nor caste; from the seed of Brahma the whole creation 1s

made.

Say, O Pandit, When were the Brahrpi.ns made; by
saying, “T am a Brahmin,” thy life and religion are lost.
If thou art a Brahmin born of a Brahmin woman,
why hast thou not come in another way P _

Whose art thou, the Brahmin? Whose am I, the
Sudra; ‘whose blood am I? whose milk art thou?

Kabir says, Who reflects on Brahma, he by me is
called ‘a2 Brahmin. G. > :

(66) Colour proceeds from colour, yee behold all are
but one; of what colour then is life? Think well of this.
- (67) By the touch. of others you Brahmins consider

uted. Let me ask you, who is lower than

yourselves poll
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yo;ldi You are puffed up with pride. Great pride never
produces any good. How will he who is called the van-
quisher of the proud bear with your pridc?,
1 {68) There is impurity in water, impurity in earth;
b . . : 1% A
_ ehls llmpurlty at the time r)f .blrth,.there Is impurity
in the hour of death, there is impurity in destruction
(corrupuon of the body?).

I - . \ - 1 - - .
ibiin the eyes is impurity, in the speech is impurity and
1n the ears impurity.

In rising and sitting i ' i

ing impurity clings to man, i ity

r g an, impur

falls into the food. 4 & i w2k

The way of cr:snaring every one knows, but few onl
the way of escape. /

- Kabir says, thqse who reflect in their heart on Ram,
in them no impurity is found. G.

(ﬁg) As fixed and movable things, as worms and
moths, in many and various ways have we been born.

Many such houses will be inhabited by us, till at
length we return to the womb of Ram. a.

(70) Having wandered through the 84 lakhs of .

wombs he has come into the world: now havine gon
. e out
of the body he has no spot not place. @ e 4
(71) Kabir says, Meditate thou on the Supreme. Go.
to his house, that thou come not again. G.
le(72) CIEear akway the pain of birth and death, the
asur 1
febirth? oG.wor s, that the soul may be liberated from
l(73) To be truthful is best of all, if the heart be truth-
tul. A man may speak as much as he likes: but there
1s no pleasure apatt from truthfulness, s,
(74) He who has no check upon his tongue, no truth

in his heart: with such
will kill you on dhia hicgh\;la;n; keep Lot company. He
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(75) No act of devotion can equal truth; no ctime is
so heinous as falsehood; in the heart where truth abides,
there 1s my abode. G.

(76) If you are a true dealer, open the market of vera-
city; keep clean your inward man, and repel oppression
to a distance. G. .

(77) Put a check 'upon the tongue; speak not much;

associate with the wise; investigate the words of the

teacher. G.
(78) Let truth be your rate of interest, and fix it 1n

}your heart: a real diamond shuld be purcbased; the

mock gem 1s waste of capiral. G.

(79) I have examined the religious doctrines of
Muhammadans and Hindus. They do not lay aside their
bigotry for the sake of relish for their tongues. B.

(80) Kabir cries aloud to his fellows, “Ascend the san-
dal ridge; whether thete be a road prepared ot not, what
matters it to me? 'G.

81) O God, thou knowest thine own movements, I
have no poWer to know them. Kabir says, “In this the
world has erted and has been led into doubt.”-B.

(82) Thy name is my support, as the Aower will grow
out of the lotus stalk. Kabir says, I am the slave of thy
house, vivify or kill me, as it please thee. G.

(83) As many as ate making efforts, they are drowned;
the ocean is not ctossed by them.

Though  they be performing works, and many
abstinences, their mind 1s burnt by egetism. G.

(84) Kabir says, I am a sacrifice to my own Guru, by
whom [ remain in connexion with the society of the
plous. G.

8s) O Madhava, my thitst for watet ‘does not cease;
in drinking the water che fire increases still more.
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Thou art the ocean, I am the fsh of the water; I
dwell in the water; without the water, I am done for,
G.

(86) In me there is nothing mine; whatever there 1s,
that is thine. In entrusting what is thine to thee, what
remains mine? G.

(87) If a dumb person eats molasses, what can he say
about it when questioned?  G.

(88) If I make the seven oceans ink, if T make the
trees my pen, if I make the earth the paper, the glory of
Hari cannot be written? a.

(89) If the fear of God springs up, fear goes; then
fear is absorbed in the fear of God.
If the fear of God subsides, then fear again cleaves to

man; when a man loses the fear of God, fear springs up
in his heart; he dies. c.

(90) Where the fearless one is, there is no fear, whete

fear is, there Hari is not; Kabir says, having reflected in
his mind:  “Hear this, O yelsaints G

(91) On the day on which I died, on that day joy
sprang up. The Lord met with me, Govind honours his
own companion. G,

| (92) Death of which the world 1s afraid, is joy to my
mind; by death the full petfect joy is obtained. G.

THE WAY TO GOD

Kabir was a great believer in

approach to God.

He recognised that the ancient scriptures of both Muham-
madans and Hindus were of 2 certain value, but felc that their
value had been greatly overestimated.

1 Through.thc underst:’mdmg of ‘the heatr, and, mind man
ccome conscious of God’s existence. Thoughts and feelings
are expressed in words, words are composed of letters. All that

quiet reflection as g means of
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is of use in communicating to man a knowledge of God hgs
a significance that may well be regarded as sagred. \;/’imt 1s
multform now will hereafter be seen to b{: single. e 52
letters® will give place to the_one lecter wh_:ch d.enolt{es man’s
union with God. The revelation of.(.]od, given in a];n, suhr;
asses all other revelations in simplicity and {furr;}fé ut t
unity of Truth has not as yet been fully apprehen ck. N

Through his own powers man C{lﬂl;lot attain to aionlci);fei ::0
of God; but God will reveal Himself to those wh

,}.IS volCe. ile a (54 overcome dol.lbt aIld t[u].}‘ ll‘es “}l 1as

' in his heart.
S messélg? e lto those who have experienced a
: ad it seems :
k “Sltrc:imge E nl:cl{ es Truth that men should be content to grope
cnowledge of th :

on stll in darkness. : 7 R B
Men are not equzlly endowed with spmtual insight. ,.hh
Aea { f those who have, throug
mass of men must seek guidance o i RS AES
f God, discovered for themselves the way. .
3 pnscoy = hose who wear the symbol of sacrifice
i 1 thos 3
indus trust 1n vain : ) : T
Hl ile they lead lives of pnde and sclE—mdulgcnc}T H R
\?ll' kzld will never bring the boat to thl.‘: aveEn w =
.01 t;clis be. Others there are who practise all kmds}o :us:enath,
i . u .
Sb}O mistaking the means for the end find not the true p
ut 2

are unable to
Those who escape not themselves from death, are

1 life.
1 thers the gift of |
R id v one whose love is fixed on God; w?o
he true guide is . adfe
T_ his :wn worthlessness apart fro_m qu, wl—;o i
TeCOngCSd sod-like himself has entered into life. ~ For suc 3
an : .

'Othﬂ; ] hi’s lost its terrors. He is the true ascetic and wa
one death ha .

in the path of life.

ILLUSTRATIONS 5
: i ded by thee; a
O Qazi, What book 1s expoun )
'sucl(lgzz are gondering on the book are killed; 130« om;{ has
obtained true knowledge; give UP.thC book, adore am,
O foolish one; thou art practising heavy oppression.

5 ab I pIObab y reckonc th 1t the[e were 52 consonants ;ﬂ
K i ] k d < .y d

Slll 1{ 1 1ﬂd Ambi& thc: SECX‘Ed Ianguages Of [—]1 dus d

anskrit a ' ni an

Muhammadans respectively.
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Kabir puts his trust on Ram; the Tutks are consumed
and defeated.

(94) Thou expoundest the book right that Allah is no
woman or man; but by reading and perusing nothing is
effected, when there is no information in the heart. .

(95) By the Turk God is known from worship, by the
Hindu from the Veda and Puranas; in order to form the
mind divine knowledge should be read to some extent. G.

(96) Thou shouldst ride on thy own reflection; thou

shouldst put thy foot into the stitrup of tranquillity of

mind. Kabir says, Those are good riders who keep aloof
from the Veda and Qoran. c.

(97) I know that reading is good, but better than read-
ing 1s meditation; the attachment to Ram I do not give
up, though people revile me. c.

(98) The 52 letters are joined together by me, but I
am not able to know one letter; Kabir tells the word
of the true one; who becomes a Pandit, he remains
fearless.

The profession of the Pandit is for the sake of the
people; he who is skilled in divine knowledge, he reflects
the truth. In whose heart such an understanding is; he
will know it, says Kabir. G.

(99) Remove doub, put aside the paper; having in-

vestigated the 52 letters apply thy mind to the feet of
Hari. c.

(100) As the stars at dawn pass away, so the world
passes away; these rwo letters (Ram) do not pass away,

them Kabir has seized. .

(ro1) There are many wotds and there is 3 great differ-
ence between them; accept the true word. Kabir says he

Iv:«ho has found the true word, has no pleasure in this
ife. B.

I

THE TEACHING OF KABIR 45

(102) My word is of the word; hear it, go not astray;
if man wishes to know the truth, let him investigate the
word. G.

(103) By the power of the word the sin of thi_s world
i1s destroyed. The word makes kings forsake their king-
doms. He who has investigated the word has done his
work well. B.

(104) Without hearing the word 1t is. utter darkness;
say, whither shall anyone 805 without finding the gate-
way of the word, man will ever be astray. G..

(105) Without the word the Shastras are blind. Say
whither shall one go? They do not find the gateway of
the word but grope on still in darkness. B.

(106) There are many words, but takc l:h_e pi.th of them;
he who takes not the essence, says Kabir, will live a proﬁt—
less life. G. .

(107) Doubt has triumphed over the whole world. No
one has overcome it. He who finds out the word will
overcome 1t. B.

108) Think whence the world has come and where has
it established itself. Kabir says, I am a lover of the word
which has shown me the unseen (God). B.

(109) I have wept for this worl-d but no one has wept
with me; he alone will weep with me whe understood

the word. B.

(110) All speak of God, but to me this doubt arises,

how can they sit down with God whom they do not
PAE J fedt)
kﬂ(fi‘:’l-) Thou pasturest us, never bringing us tthhe ogqer
side: Thou art a Brahmin, I am a weaver ..of KasKl., un CS
stand my divine knowledgc:. "Thou petitionest Kings an
Rajas, my meditation is with Harl. G. ;
(112) The jogis, ascetics, austere devotees and Sangyasti
wander about at many Tirthas; those with plucked ou

B e e L e

e i e o



46 KABIR AND THE KABIR PANTH

hair, those with munj cord, the silent ones, those who are
weating plaited hair, all are dying at the end; the Tantras
are attended to by them, but not Ram; on whose tongue
1s put the name of Ram. What can Yama do to him?
The Shastras, Vedas, astrology and many, many gram-
mar they know; they know the Tantras, Mantras and alk
medicines, yet at the end they must die; they enjoy domi-
nion, an umbrella and many beautiful women; betel,
camphor, perfume and sandal, yet at the end they must
die; all the Vedas, Puranas and Smritis are searched by
them but in nc wise are they spared; Kabir says, Utter
Ram, he extinguishes birth and death. G.

(113) ““The Pundits are in etror by reading the Vedas.
They have no common sense. They daily go through
their morning and evening rites and other ceremonies
with great punctuality and regularity. They have caused
the Gayatri to be read and repeated in the four yugs; ask
them—who has obtained freedom from sin by doing
so?. They consider themselves polluted by the touch of
others:' ask them who is lower then they ate? B.

{114) Who wear dhotis of three yards and a half and
three-fold cords; on whose necks are rosaties, and in whose
hands are white lotus; these cheats of Banaras are not

called the Saints of Hari. Having scoured the vessels.

they put them on, having washed the wood they light it;
“ digging out the earth they make two fire places, but eat
whole men, G.

(x 15) It by wan‘dcring about naked union with Hari be
obtained; then every deer of the forest will become
emancipated.

What are the naked? What are those with skins?
When they do not know the Supreme?,

If by shav_ing the head, perfection is obtained; the

sheep 1s emancipated, no one is lost.
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Kabir says, Hear, O man and brother; without the
name of Ram no one has obtained salvation. G.

(116) In our house the string of the body is continually
stretched out; on thy breast is a sactificial thread; Thou
readest the Veda and Gyatri; in our heart dwells Govind.

On my tongue is Vishnu, in my eyes Narayan, 1n
mv heart dwells Govind; when at the gate of Yama he
will ask thee, O fool, What wilt thou say to Mukand?

We are the cattle, thou art the cowherd, O Lord, who
art our keeper through the several births._ _

117) What can he do whose teacher s blind?, The
blind pushes the blind and both fall into a well. B.

(118) How is it possible to reach the city when th’e
guide cannot point out the road?  When the boatp is crazy,
how shall the passengers get clear of the ghat? G.h ‘

(119) The man Who fixes his love on the true te;c.: e{: is
Coht: nedtinthim:silihcy cgt_lld not be separated; they
have two bodies but one spirit. B. ;

(120) I am the worst of all, ffveltjyl’lonfi1 ;sisg?zd ;(;Eg‘?
me; who considers himself in this light, Y
G

) The tree beats not fruic for itself, nor for itself
121 . .
d ( the stream collect its Watets; for the benefit of others
oes

alonE doesthiensageassuinesa bodily shape. ;3 ar i

(122) The body is wounded by a speat; geeex;zaed
broken off and left in the fesh; 1t cannot i
without the loadstone; a thousand othfr stones

avail. G. [l T am freed by the favour

d he
127) From heaven and D€ 4 lotus foot
OE( thé) true Guru; I rematn 10 thie wave of the

at the end and the beginning. G- g i
1 1 die; W
(124) In this society thou wilt {lo’dili, li tdoucmo
his ‘order, thou wilt be united with the Lord. 6.
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(125) Dea-th _by which the whole world is frightened;
that death is lighted up by the word of the Guru. .

(126) Making divine knowledge and meditation his
Patched quilt, and the word the needle, he puts the thread
into the head of the needle; making the five elements
his deer-skin he walks in the way of the Guru. G.

ADDITIONAL NOTES
The Bijak

"l"hc. BljaK (Account Book or Invoice) is recognised as the autho-
ritative exposition of Kabir's teaching. It was probably produced
about 1570, or some 20 years before the teaching of Nanak
embodied in the ADI GRANTH by Guru Arjun, the fifth Gdru of
ic Stkh community. Most of the sayings attributed to Kabir
w1 the ADI GRANTH are also to be found in the Byax, though

the_ed;l:or of the cranTH has not scrupled to re-arrange the
subject matter. 7

There are several printed editions of the syak. The two
best known editions are both supplied with a commentary, the
one by Maharaja Bishwa Nath Singh of Rewa' and the b
by Baba Puran Dass. The former edition has been printed at
Banaras, Lucknow and Bombay, and also without the commenta
ac Gaya; the 1ﬂFter at Lucknow and Allahabad (1gos). Of the
former it is said that “the editor has tried to expound the
SAGUNA UPASANA of Rama through the teaching of Kabir
where by .thc term SAGUNA UPASANA is meant the religiou;
contemplation of Rama as the embodiment of all good qualities.”
This edition is not well thought of by Kabir Panthis. The

author of the secord commentary, Baba Puran Dass, lived at

1 In the Life of Kabir by Munshi Mohan Lall, Kayasth of Luck-

now, a work which is largely based upon Anurag Sagar, it is stated

that Kabir visited Turkistan and on his return spent some time with

the M. :
re:um ?;:r;ﬂ? C?E Rewa by whom he was most hospitably received. Tn
indness received Kabir promised the Maharaia who at the

time was childless that hi
1 at his descendan i i
42 generations. S el
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Nagjhari in the districc of Burhanpur, M.P., and flourished
about 1837.

The Rev. Prem Chand of the Baptist Mission, Monghyr, had

another edition printed in Calcutta in 18g0. The editor of this

edition writes:

“Some thirty years ago I was lent a manuscript copy of the
BIJAK, taken from the Murshidabad edicion. This I had copied
out and afterwards compared my copy with others from different

arts of the country. I found in these a certain number of
DOHAS (couplets) which were not in my copy and these I had
printed at the end of the book. The other poetical pieces were
the same in all editions. I corrected various clerical errors and
separated words which had been allowed to run into one another
and added a few foot-notes to make the meaning clear to any
ordinary Hindi scholar.”

This edition contains 83 RAMAINI, 113 SHABDA, 33 hymns
of various kinds and 364 SAKHIS. To these have been added
6o sakHis found in other editions.

THE DOCTRINE OF SHABDA (WORD)

A doctrine which might be so described is taught in many of

the Hindu religious sects, but it is not easy to determine in

.each particular case either the origin or character of this

teaching.

In the writings of Kabir three thoughts seem to underlie
such teaching: (1) All thought is cxgressed in language, (2)
Every letter of the alphabet, as a constituent part of language,
has significance, and (3) The plurality of letters and words now
in use will appear as one, when the Maya that deludes men

in their present conditions shall have been overcome. The two-

lettered Ram seems to Kabir the nearest npproach in this world

to the unity of Truth or the letterless one.

A distinguished Sanskrit scholar explained to me the Hindu
f suaBpA somewhat in this way. Man desires
knowledge. Knowledge is obtainable by means of (1) Perception
and (2) Inference. These two channels are acknowledged by
all and to them are added by some (3) SHABDA, sound (includ-

4

conception o

|

. B atd

X

L s
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ing the voice of the teacher?) and (4) UPARNAM or reasoning

by analogy.

By Mimansists all verbal information is regarded as autho-
ritative in itself; unless it can be shown to be derived from a
corrupt source. Lhose who deny that the Vedas are eternal
or self-derived should prove that the source from which they are
derived is tainted. The Mimansists do not believe in a per-
sonal God but there are others who accept this teaching and
also believe in the personality of God. Such regard the Vedas
as a God-given revelation.

The term sHABDA does not occur in the Vedas, but in one
Hymn vak (Speech) is pcrsoniﬁed.

For further information this scholar referred me to the third
volume of John Muir’s “Original Sanskrit Texts,” which deals
with the Vedas, their origin, inspiration and authority.

It is not improbable thac this doctrine, as set forth in the
literature of the Kabir Panth has been influenced by the writings
of St. John, as is confessedly the case as regards the teaching
of the Radhi Swami Sect of modern origin. In the Hindi
translation of the New Testament Logos (Word) 1s represented
by BACHAN and not by sHaBDA.

CHAPTER IV

SAKHIS ATTRIBUTED TO KABIR

All Kabir Panthis have at their command a considerable num-
ber of Sakhis or rhyming couplets, bearing witness to the
truth' The rhythm of many of these is very fine, with the
resule that important teaching given in this form is easily
remembered.

It is not ac all likely that all the Sakhis atcributed to Kabir
were realy uttered by him, but most of them are in substance
consistene with teaching to be met with in the Byak. A good
linguisc would probably, on linguistic grounds, reject many as of
later origin.*

Many of the Sakhis embody teaching such as was current
among Sufis and embodied in Persian poetty. Some suggest
verses of the Bible or Qoran, some in a slightly different form
have been actributed to other authors and may be regarded as
expressing truths gcnerally current in the country. We may
safely credic Kabir with a considerable amount of originality
and, even where originality seems unlikely, feel grateful to him
for the genius with which he has given expression to old

thoughts.” ‘ .

In making this selection I have been guided by the judge-
ment of Kabir Panthis and also by my own judgement as re-
gards the subjece matter and the rhythm of the o'rsgmal. I have
allowed a certain number of Sakhis to retain their place in this
collection in spite of the fact that they have been previously

quoted. ‘ .
(1) My Lord’s a store supplier great, 10 merchandise

he deals; nor beams nor scales, in his own hands this

great wotld weighs and feels. (Fal[on). .

i of a Sanskrit word meaning evidence.

5 For the benefit of Hindi sch'olal"s this collec_tion ?E Sakhl;{ l—kl);!s
also been Printcd in_the original Hindi. A collccﬁionko 2,500 5 1;
Sakhis has been publtshcd at the Advocate Press, Lucknow, price On
Rupcg It has scemed best to omit all reference to possible spurcej,
until so complicated a subject has been more thoroughly invesdgated.

: Sakhi is the corruptio




52 KABIR AND THE KABIR PANTH

. _Shams Tabrez wrote: “Who is that person who weighs and
distributes without scales or measure yet his measuring and
distribution 1s correct?”’

(2) He who made the whole world, that Guru was
manifested; the Guru who saw him with his eyes, that
Guru revealed Him to men.

Ct 1 Jn. i 31.

(3) One poor spirit bound with many ties; in its own
strength 1t cannot escape, till God rescue it.

PIW, the word translated God, is a term applied to husband
by wife; the loved one.

‘ (4 T h? chela whose Guru is blind, while he himself
1s more blind; the blind one gives a push to his blind
fellow: they both fall into the well.

Neither understands the truth; one pushes this way, the
other another; both come to grief.

(5) The soul (Atma) and the great soul (Paramatma)
fer many ages remained apart; the true Guru came as a
dealer (DALLAI.) and made of them a beauteous mixture.

‘ (6) A sinner from my birth, in sin from head to fcot
I lie; O generous giver, comforter, but listen to my cry.

(Fﬂlfan).

: v gh the reading in the ordmary Hindi text, translate second
ine, God, remover of pain, deliver me.”

(6) A Guru should be as a knife grinder; the rust of

a life time he removes in a moment.

. (7) Regard your Guru as a knife grinder, let him
grmd‘ your hca_tt; cleansing the heart from all’impurity,
let him make it bright as a mirror.

LR(@) Kal_ hovers over the head, Kal comes not into
sight; Kabir says, Lay hold of the Guru’s words (the

Mantra) that he may rescue your soul from death.

(9) The Guru is the potter and the disciple the vessel;
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he removes all defects. He places the support (sAHARA)
within before with blows he fashicns the vessels into shape.'

The HAHARA or SAHARA is an instrument of wood or stone
which with one hand the potter holds within the jar while with
the other he strikes. .In this way the wall of the jar is able
to resist the force of the blows administered by the other hand
from without. The public may be deceived into thinking thac
the Guru is cruel in his treatment of the chela.

(10) As he revolves his rosary, life passes away and
knows not the secrets of his heart; throw away the rosary
of the hand and revolve the rosary of the heart.

Thete is a double play upon words: MaN=heart, MANKA
= rosary; PHER = secrets, PHER also= resolve.

11) A man steals an anvil, and offers a needle as
alms: he climbs aloft to see how distant is the chariot.

The man who makes this miserable offering thinks that
God will be so pleased with his generosity that he will at once
send a chariot to fetch him to heaven.

Fallon translates thus: ‘“He steals an anvil and a needle
gives in charity; he then the house top mounts to see how far’s
heaven’s chariot sent for me.”

12) Apart from life, life comes not into existence,

Aife lives on life; refuse not to have pity on life; Pandit,

take thought on this.
(13) Under the icAuence of Shabda one man died to

the world, another gave up his throne; those who have
understood Shabda, their work is completed.

(14) A man may be a great preacher, as the vulture
soars in the sky; but its food 1s on the f{;arth; does flying
in the air make of it a saint?

Preaching in itself is useless, unless the life corresponds.
The vulture may fly in the sky, but on the earth it devouts
refuse and so can never be respected.

(15) Whatever I have is not my own, it 1s thine; it is
thine own that I give thee; what have I?,

- R """,.
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(16) Strain your water before you drink 1t; test your
Guru before you commit yourself to him.

(17) The humble obtain salvation to a man, so man
as are submissive, those sink who are puffed up with the

pride of high birth.

. The reference here is to the ocean of rebirths; the humble-
minded reach the further shore in safety; the proud sink in
the waters and escape not from the troubles of this world.

(18) When the Guru is covetous, his disciple will be
grasping; both employ trickery; both will be drowned in
their folly, having boarded a ship of stone.

The chela to protect himself from the greed of the Guru
f:oncenls t_hc extent of his possessions. At first he was tricked
INto  owning that he had property, but not a second time; he
mcked the guru. In this way both fail to cross the OCC'I;I of
rebirths.  In one of the Kabir legends, it is said thac kabir
::]i p‘laced'don board 4 boat Ioac_:]cd with stones that it might

i mid stream, but he mlraculously escaped. The idea
may have been suggested by this sakmr.

(19) Fror.n one country have they come; at one ghat
have they disembarked. They have breathed the air ofg the
world, and on twelve paths have they gone their way.

BARAH BAT 1s a proverbial expression, scattered, dispersed,

cast t 1
humaz I:;)er winds. All men are of one blood, all are born of
arentage, caste distinctions, i

: , invented of me -
ductive of much evil. ’ : Bl o
b Fallon translates: “All from one country come, alighted

at one port; by winds of wordly passion driven, all
scattered are in sport.”’ gl
: (ZO)hEhe l:'ascmous, the ill-tempered and the covetous,
ot such devotion tc is 1 ' i

¢ God is impossible. Braye is the man

who for devotion to God is read

family. y to give up caste and

21 1 .
( )f Small is the door of devotion (BHAKTY), as the tenth
part of a mustard seed. The hearr of man is swollen
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with pride to the size of an elephant, how can he pass
within?

Cf. St. Matt. xix. 24

(22) The great having attained greatness become ex-
ceedingly proud. Those who have no knowledge of the
true Guru, whatever their caste, are CHAMARS.

RoM ROM—the hairs on the human body; there is o spot
where there is no hair, no point at which the great do not
display pride.

(23) The worship of a devotee and the water of a tor-
rent in the rains, both flow deep; but that only should
be called a river which continues to flow 1n the hot
weather (Jeth = June).

The devotee whose devotion dcpends upon prosperity 1s no
true devotee.

(24) He who sows for you thorns, for him do you
sow flowers; you will have Aowers at the time of flower-
ing; he will find a TRISUL.

Trisul may signify a large thorn or it may mean that such
a one will be punished by Shiva.

(25) Do not oppress the weak, their sighs have great
power; by the puffs of the bellows iron is ‘converted to
flames (or 1s utterly consumed).

If the pufls from the skin of a dead animal can do so
much, how much more will the sighs of the living effect. The
skin of goats, buffaloes and bullocks are used as bellows.

(26) Be true to God and loving to his servants whether
your hair be long or entirely removed.

Many Bairagis chaved their heads. To Kabir such matters
were of trivial 1importance.

(27) The GHAT in which love dwells not, know that
GHAT to be a burning GHAT (MASAN); that heart is as
the blacksmith’s bellows which breath, but have no life.

There is here a play upon the word Ghat. Ghat which
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=a vessel, is often used of the human heart. Ghat, is also
used, as=ghat, the burning Ghat where the bodies of the dead
are burnt.

(28) Love grows not in the fields nor is it on sale in

the bazar; the man devoid of love will be bound and cast:

into hell. (vampur, the cty of Yam).

(29) He may drink the cup of love who gives his all

(lic. his head) to God; the covetous cannot give all, but

only know the name of love, or He drinks the cup of

love who lays down his life for others; he who works for
teward, merely speaks of love.

(30) ‘A man may read many books before he dies'and'

yet not be a Pandit; he is a Pandit who understand the
two and a half letters which form the word Love.

(31) There is no work of merit equal to truth and no

sin equal to falsehood; in whose heart Truth dwells, i

his heart dwells God himself.

(32) Those who say and do not are great liars; in the.

end, when God holds his Dutbar, they will be thrust out.

Dbhakka khana is a phrase applied to badmashes, thrust out

of all respectable society.

(]
(33) When the sun rises, datkness disappears; before-
ehe wisdom of the Guru the corrupt thoughts of men
dlsappear; covetousnes destroys sound judgment and pride-

devotion to God.

(34) Weeds destroy the crops; the ignorant destroy the

assembly; covetousness spoils devotion, as a mixture of

earth destroys the value of saffron.

(35) Those who sought found, diving down into deep-

waters; the heron in its helplessness remained sitting

upon the bank.

Fallon gives a different version of this Sakhi which he
translates:  Who in deep waters plunged and sought have-
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found: but foolish me sat by the shore, through fear of being

1 1 1 1 to Dharm
drowned. This form of the saying 1s attributed

Dass.
| 6) All say ‘Lord, Lord’ (Sabib), but my fear is of a
diffgelzt kind;y when I know not God by sight, where

can I take my seat or how shall I sit down with a God

w whom I have not kown?,

(37) The house of .God is distant; as is a tallh paEIrrﬁ;
he who climbs to the top, tastes of heaven; he who falls
1 ground to pieces.

(38) What you would do to-mOrrow, do to—iay;dviiha;

ou would do to-day do at cnce; 1n @ mox.nem; the be uf%r
(Pdrla-i) will come, then what time will there be
doing? -

PARLAI is used of the destruction with which each of the

sevetal ages closes.

!. (39) When I went in search of evil hmer;, Inc;n{cz
appeared to VIew; When [ searched my own heart, 1 Ie
that none wete so evil as myself. )

' (40) Full knowledge of G(_}d is noe attaln‘ed V-Vhef'l tl'ie-

n united with God; devotion 1s stmply

heart has not bee ]
the colour is not fast.

that of imitation,

(41) A cage with nin

it should remain there 1
escape?

e doors, in it a bird like air; thgt
s the matvel; what wonder if it

(42) In times of trouble men remembg C?ed, tliartttlte SHZE
‘ | in times of ease; should the}_’ remembc{.jrl po n
" case, would they ever experience troubler.

“  (43) Live on friendly terms with all, be ready to speak

| about all; in word agree with al
own abode.

| men, but abide in your




58 KABIR AND THE KABIR PANTH

The rhythm of this Sakhi is so fine that I cannot refrain
from printing it in Roman character:

Sab se hiliye sab se miliye, sab ke lijiye naun;
Hanji, Hanji, sab se kabiye, basiye apne gaun.
This saying 1s generally intcrpretec! to mean that men

should be tolerant of religious beliefs differing from their own,
.though in no hurry to surrender traditional beliefs.

It has also been rendered thus:

Associate with all on friendly terms; address every one
with respect (give them their full titles); agree with every one
in what he says, and you will have a village of your own to
live 1n, i.e. Humour the public and you will soon have them

n your power.
(44) Upon seeing the mill revolving, Kabir wept; Fhe
grain that falls between the stones can never escape entire.

. (45) Alk men speak of the mill, but none make men-

‘tion of the pin; the grain that abides by the pin, even
ats hair is not disturbed.

The two stones of the mill are heaven and earth, nearly
all who live upon the earth are overcome of evil; the few who
escape are those who abide by the pin, i.e. those who call upon

God.
(46) The Brahmins of this age are objects of ridicule;

give not to them alms: they with their families will go

to hell, and take with them their employers (i.e. those
who give them fees or alms).

(47) The company of the saints will make your bur-
dens light; the com
.throughout: the eight watches.

This saying is by Fallon attributed to Tulsi Dass.

(48) That day is blessed which causes you to meet a

holy man; as you embrace him fervem[y, N dhven

from the body.

pany of the evil means quarrelling .
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A myincr simildr s tosithis,, isi, to ibe found among the
¥ =4 .05 -
Muhammadan traditions (Hads).
(49) Through association with a Sadhu comes 1&;1&;‘1-
t 1S T man’s credit 1n
brance of God; that hour 1s recorded to a

his account with God; all the rest 1s as valueless as air.

(50) The mirror of God is the body of the Sadhu; he

; DisERg s s
who wishes to see, let him see the invisible in him (the

Sadhu). . ‘

(5 1)) The Sadhu is the river, love is the water; 10 that

lqcz wash your body; Kabir says, Be clean, in company
with the Sadhus.

As peoplc wash ¢l
should they seek purity of heart

h their clothes on the banks of_ a_river, 'i}i
through associating Wi

‘Sadhus.

| e fruit for its own use, -
(52) The tree does not store 1ts frui

nor the river its water; for the benefic of cthers has the

‘Sadhu adopted human form.

(53) Yam roars like a lion, cries aloud Kalzilr; were not
the Guru merciful, Yam would tear and rend.

a bodily Guru and has failed

trime after time he rises and

(54) He who has chosen
A g 1
to recognise the true Guru; e
sinks, ensnated in the ocean Of €XI15 :
5 dily guru is one who is a guru 1n outward appea;;%gce,
2 bollyqﬁ'lliﬁed to give instruction as to ritual, sacrifice,
one merely qu?

5 by :
oive spiritual counsel.
alms etc., and not to ZIVe SP

illing to give evcrything

The Chela should be willing s

‘to (}152) é::fu- the Guru should refuse to take anything
from his Chela.

(=) fl‘e Llentl islt \ i :

. . * h
by noisy demonstrations 1n W L e
azd cur};cs extort offerings from those who at first declin

give.

(56) The true Guru took the arrow f)f the Shabda
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;.md prepared to shoot; that which he shot with love found
its heme within the body.

(5-7) You are the wife of one, but have become the
prostitute of many; say with whose corpse will you be
burnt? for you are the wife of many.

There is one God whom men should love: what will be
the fate of those who love false gods?

(58) The true Guru is a’great money changer, testing
the good and the evil; rescuing from the world the good,
he takes it under his own protection.

(59) As the snake when it sees the man who has
recetved the mantra, lowers its hood; so Kal, awed by the
name written on the Pazn leaf, turns his head away.

The second line contains a reference to the consecration of

the Pan leaf by the Head Mahant. See Ch. VI.

(60) The Chz}kwi remains apart from her mate
throughout the night, in the carly morning they meet;
the man who remains apart from God meets him neither

by day nor night.

) (6 I) He who removes another’s head, removes his own:
in God’s Durbar the account will have to be settled.

(6?) The power that cannot be described, the form
that 1mparts.hfe (the vision of God is life), whoever be-
comes one with him (as milk with water); that man, says.

Kabir to Dharm Dass, Kal cannot destroy.

Union with the true God who has neither form nor shape

leads on to the develqpment of man’s true self over which death:
has no power.

(63) He who reproaches me is my friend; he supplies

the soap to wash my dirty linen.

The m i is sai '

; }im_wl.‘no is rgproqched pays heed to what is said and

reforms. similar saying is attributed to the Sufi saint, Imam
Ghizali, who used the word ‘washerman’ instead of ‘soap.’

SAKHIS ATTRIBUTED TO KABIR 61

(64) Made articles are quickly destroyed and once
destroyed are not put right; by- an admixture of vinegar
milk is curdled and cannot again be turned to milk.

(65) For man to assume a body 1s difficult; it cannot
be done twice. The ripe fruit that falls to the ground,

cannot again be attached to the tree.

Hindus who believe 1n transmigration explain lthls as
meaning that many ages will elapse before any particular per-
son will again enter the world as a man.

(6'6) We know not what the quarter of a second may
bring and yet we make plans for the morrow; death comes
e d the partridee

suddenly as the hawk pounces down on p ge.

: ! J
(67) The gardener comes to tne garden and seeing him

the buds cry out, “The full-blown flowers are culled to-
day, to-motrow our turi will come.

(68) The earth said to the potter, why do you trample
on me’? the day will come when I shall trample on you.

The potter tramples on the earth to make 1t workable and

plastic.
(69) All help the strong; no 08¢ helps the weak. A

) ; ctinguishe
breeze gives fresh life to the fire, but extinguishes

the candle.

(70) What p

lace has the coward on the vsfrestling
ground? When wrestler meets with wrestler then is a real

contest. £ .
(71) Consider him a wrestler, striving to attain the

favour of God, who though crushed: to preces, g 60

give up the struggle.

In the second line reference is made to an instruction often
given to 2 wrestler by his trainer, ‘Crush him to. pieces.’ (Us

ke purze purze dila kar do).
(72) The days of yore are gone; he loved not God
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(Har1); of what use 1s remorse, when the birds have eaten.

all the crops?,

TI.ICSC words are often used of a ‘ne’er do well,” when on
the pomnt of death.

(73) The weod that has already been burnt (in the pto-
cess of conversion 1nto charcoal) that too cries out: ““If
I go to the blacksmith’s forge, I shall be burnt a second
time.”’

Sinners die once in this world and a second time in the-

world to come.

‘(74) R'emzufl apart frem the world, as water refuses to
mingle with oil; deposit your heart where is neither death
nor the dungeons of Kal.

: (75) Who saves his head, loses his head; who severs
his .h_ead, ﬁnds a head; as the wick of a candle gives
additional light when trimmed. .

Tl_te head s re.gardt?d as the most precious of human
possessions; a man will give his head for a friend.

(76) The pear] is found in the oyster, the oystet 1s 1n
the sea: the diver brings him up; with no one else is
the power.

| n;fhecrchi-s probably here a play upon words. The word
ranslated Diver may also mean, One who lives through death
or conquers after a hard struggle. i

(77) Consider the parable of the sieve; it suffers the
flour to pass, but retains the husk; so men let pass what
1s good and swallow what is useless.

Sar = that whi 1

= th: hich ps . oI i
ey 1 passes thtoggh the sieve; Asar = that which

(78) Consider th . : Tt
- ¢ sugar cane press; the juice flows

» the fragments of cane remain.

His heart is i :
wanting in w

isdom w} et
no value : ' T 10 retains thoughts of
o value and disregards spititu g

al mysteries,
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(79) All Sadhus are in appearance alike, resembling
a field of Poppies; some few thinkers are as red Howers,
the rest are perfectly white.

It is the white poppy that is cultivated in Indian fields for
the production of opium.

(80) Holy men will rot relinquish holiness, theugh
they associate with crores of unholy men; though snakes
may cling to the sandal tree, it will never lose its cool-
ness. _

81) Ask not a Sadhu about his caste, but about his
knowledge of God; when you are determining the price
of a sword, there is no need to consider the sheath.

The sword is what you want, it matters little of what kind
or of what colour the sheath may be.

(82) The methods of a Sadhu should be those of a
winnowing fan; he sheuld lay hold of the weighty
matters and let subjects of little moment fly away.

(83) Kabir says: To associate with a Sadhu is like

sitting near a seller of perfumes; though the seller sell

you nought, yet you enjoy the scent of his perfumes.

(84) As an ant is carrying off a grain of rice, 1t falls
in with a grain of DAL. Kabir says: both you cannot
carry away, take the one and leave the other.

(85) A mad man was beating the hole of a snake, but

Al auas ‘not hit; fool, it iis inok the snake’s hole

that bites: it is the snake that devours men.

(86) Where is the boundary of the heavens?, what 1s
the weight of the world? what is the caste of a Sadhu?,
what is the price of the Alchemist’s stone?,

(87) The dog of a Sadhu is virtuous, while evil is the
mother of ofie who becomes not the chela of a Guru; the
one sits and hears the praises of Hari; the other speaks

evil of Gurus.
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(88) Learn to distinguish the honest man and the thief
from their manner of speech; all the works that are within
proceed forth by way of the mouth.

CE. St. Matt. xii 3¢. Out of the abundance of the heart

the mouth speaketh.

(89) In the midst of the highest heaven there 1s a
shining light; he who has no Guru cannot reach the
palace; he only will reach it who is under the guidance
of a true Guru.

0) Feel no care; be free from care; the giver is powet-
ful; the beasts of the field, the birds and the insects have
neither wealth nor store house.

(91) The tortoise takes care of its egg; without breasts
it supplies its needs; so God provides for all and makes
provisicn for the three LOKAS (earth, heaven and hell).

(92) Whatever I did, you did; I did nothing myself;
should man say, I did it, it was in your strength that 1t
was done.

@i Phil. a1 13,

Shams-i-Tabrez, the famous Sufi, is said to have raised a
man from the dead. Three times he addressed the corpse, say-
ing, ‘In the name of God, I bid the rise.” These words had
no effect. He then said, ‘In my name I bid thee rise’ and
the man rose. The idea is that man’s real power lies in the
consciousness of his union with God. So long as he addressed
‘God as one apart from himself, his prayer was disregardcd.

(93) Everything 1s frem God and nothing from his
servant; he can change a mustard seed 1nto a mountain
and a mounfain into a mustard Seed.

(94) Should all the earth be turned into paper and all
I:he tree into pens; should the seven seas be,turned into
ink, yet could not an account of God be written.

(95) In blessings, O Ged, thoy surpassest all, in thy
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dealmgs with men thou art without a rival; God is chief
of all kings, and yet He lived upon earth as.a FAQir.

(96) We shall not die, though all creation die; we have
found one that quickeneth.
These lines form part of an introduction to a Bhajan.

(97) Whoever forsakes what is false and productive of
prideﬂ and becomes as dust on the road, he will find
God. Ly -
98) The difference between the true and the false
Sadhu is as that between the 4m (mango) and the Babul
trees; the former bears life-producing fruit, the latter
thorns. :

Phal (fruit) is often used of the results of action.

(99) When you sce a Sadhu appreaching, run, touch
with your hand his feet (and apply them to your fore-
head). It may be that in this form God himself will
meet you.

(100) All say ‘Ram, Ram,” but there is a difference in
the saying; one associated with many, another was absorbed

in one.
The writer seems to be here dlstmgmshlng_between Ram,
the son of Dasrath, and Ram, as used as a title of the one

true God.
(101) O Narayan, there have been ccuntless mighty
culets in this world; they used to speak of I and mine,

but when they died they took not away with them a
single straw.

(102) If a man be meek, humble, respectful and obe-
dient to Sadbus, in his heart T dwell, as a fish dwells in
the water. ‘

(103) Water stays not at a high level, but descends; he

who stoops down can raise up the water and drink; he

5
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who remains standing must go away with thirst
unquenched.

(104) Only the Guru is found, but no disciple (every one
presumes to teach, none are willing to leatn); there is
some hope of success, when a disciple is found.

(105) What is the use of greatness? the palm 1s a tall
tree, but none sit under its shade and its fruit is out of
reach. ,

(106) If you wish to worship Ram, worship him at once;
when will you find another opportunity? The grass that
now is fresh and green will shortly be dried as fuel.

(107) Thou camest into this world for gain; gamble not
away thy life, weigh carefully in thy mind, this moment
will not return again.

CHAPTER V

THE KABIR PANTH
I

Thf-: K:?b.ir Panthis of Northern and Central India recognise two
main du:isions of the Panth, one with headquarters at the Kabir
Chaura in Benaras and a branch establishment at Maghar, and
a secqnd, founded by Dharm Dass, with headquarters in the
Chattisgarh Districe, in the Central Provinces. The former is
knov.vn as BAP (Father) and the latter as mat (Mother). The
relations between these two divisions have at times been strained.
The Math ac Puri, where, in the worship of Jagannath, dis-

tinctions of casltc are distegarded, 1s respected by both as a place
of pilgrimage.

s 1 ]ﬁ‘he division of the Panth into twelve branches, as given in
ilson, R. H. secems to be quite fanciful. There are other branches

at Bombay, in Gujerat, etc., but it is doubtful whether these regard

E{l}e_m_selvcs‘ }38 independent of these two main divisions. Of these two
ivisions, Itbat whlch b‘cars the name of Dharm Dass, though barely
mentioned by Wilson, is the more influential at the present time.

e
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THE KABIR PANTH 67

It s impossiblc in. the light of the present information tc
determine the date at which either of these divisions first came
into existence, but both were probably founded by Hindu dis-
ciples of Kabir.

As already stated Kabir died and was buried at Maghar,
in the district of Gorakhpur. The shrine at Maghar which has
always been in the charge of Muhammadans was restored in
1567 by Nawab Fidae Khan, the officer in command of the

imperial army which occupied the city in that year."

There are at the present time two Maths at Maghar, one
for Muhammadans, containing the shrine, and another for Hindus,
in the enclosure of which is a hole in which Kabir is said to
have sat, awaiting death.® Each of these Maths which adjoin
one another, has accommodation for 50 Sadhus, though as a
rule only one Fakir or Sadhu lives in each.* About 50 Hindu
Sadhus live in the neighbouring villages of Balwa and
Khutswal where the Panth has property in land.®

At Maghar there are more Muhammadan than Hindu
Kabir Panthis. The two sections have little in common, except
their devotion to Kabir their Master. Each section receives
prASAD in its own Math.

In connexion with the Muhammadan Math a largely
sttended Mela is held on the last day of Aghan (November).

In connexion with this Mela a sacred feast is held. The

2 From 1300 to 1567 A.D. Maghar was the capital of the Samet
Rajputs.

3 It is stated in the Basti Gazetteer that a Hindu Mahant first
arrived at Maghar in 1764 AD.’ According to Kabir Chaura tradi-
tons the first four Mahants were buried at Maghar. See Additional
Note.

The Hindu Math is under the management of the Kabir
Chaura Mahant.  The present Mahant, Gur Prasad Dass, is specially
interested in the superintendence of agricultural operations. In the
absence of the Mahant the Pujar is placed in charge of the Kabir
Chaura Math.

This land is chiefly under rice cultvation. In 1900 the land
at Balwa supplied the Kabir Chaura Math with 750 maunds of rice
and the Maghar Math with 500 maunds.
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Mahant proceeds to the shrine, followed by the Diwan, carrying
in both hands a large dish (THAMBE) containing KHICHRI (cooked
rice mixed with DAL) and by a BANDALI carrying an earthen-
ware vessel (KARWA) containing water and covered over with a
white cloth. ‘Upon reaching the' shrine these vessels are placed
upon the ground and frankincense is burnt upon the tomb, in
a fire of cowdung.® The Mahant repeats certain prayers in
which all present take their part.”

At the conclusion of the prayers he takes his seat upon
the ground while the Diwan gives to each of the worshippers
a small portion of the XHICHRI and the BANDALI pours from the
spout of the KARWA a few drops of the water into the palm of
their hands. When all have received, the Diwan and Bandali
consume what is left. More prayers are said, after which the
Mahant departs and the gathering breaks up.®

Pilgrims to the shrine are expccted to present a rupee to
the officer in charge and also an offering of rice and
DAL. They receive in return a small portion of KHICHRI and

a pm_ch of the ashes that tesult from the burning of the
frankincense and cowdung.’ :

The Kabir Chaura Math receives its name from the fact
that it occupies the site upon which according to tradition Kabir
gave instruction’ to his disciples. The Math consists of two
courty:tr_ds, connected by a bridge thrown across a narrow lane.
The main courtyard contains the preaching platform, the MANDAR,
‘which is occupied by a pair of wooden sandals (KHANRAON)

6 These ashes are passed through fine muslin and preserved in
a brass rora.

.. 7 The Kabir Panthis apply the term prayer to devotional exer-
cises which might be more accurately described as meditations.

" 8 It scemefi best to describe this feast here and so complete
the account relating to Maghar. The religious feasts of the Hindu

Kabir Panthis, which : 1 i l i
i Ry \}lic conducted with considerably more ritual, are

9 The Muhammadan members of
different shape to those worn by the Hindi]eB;Ef;;iz]. wear caps of a
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intended to represent the feet of the Guru,™ the Gappy,™ the
sAMADHS (tombs)'* of five Mahants and quarters for Sadhus.
The courtyard across the lane which occuptes the traditional site
of Niru’s house is made over to the female Bairagis, known as
Mar 10G."® This court contains the Samadhs of three Mahants.

The room in which the Gaddi is placed is immediately
opposite the entrance gate. Over the Gaddi hangs the picture
of Kabir. In this picture Surat Gopal and Dharm Dass, the
founders of the two main divisions of the Panth, are represented
as kneeling before Kabir while Kamal stands behind with a fan
in his hand. On one side of the picture hangs a portrait of
Ramanand and on the other a picture of Rangi Dass, the late
‘Mahant, who died eight years ago.

Above the picturcs are hung what appear from the distance
to be armorial bearings, but are in reality designs in coloured
cloth, intended to symbolise the five elements (earth, air, fire,
water and AKHAS) and the nine doors or points of entrance into
the human body. In front of the Gaddi are placed two flower
vases and upon the wall at the side hangs a rosary, composed
of a thousand beads, which is reserved for the use of

o

the Mahant.

10 Originally there was no Mandar (temple) at Kabir Chaura,
but in this respect, as probably in others, the Kabir Panthis have
gradually assimilated their own arrangements to those of the Maths
of uther relgicus odes. The DASNAMIS xjvorshlp the feet of Sankara-
charya, carved in outline in stone or marble. It was probably in
order to escape the charge of idolatry that the Kabir Panthis subs-
tituted for the CHARAN PADUKA a pair of wooden sandals.

11 The cappr is literally the pillow upon which the Guru sits
in state. The cappi of this Math belongs to Kabir, his representa-
tive upon earth sits behind and net upon it i :

12 When practicable the Mahants are buried within the precincts
of their Math. It is the custom of t11.1s, as of _scvcral other religious
orders, to bury and not burn the bodies of theit dead. The custom
which may be due to Muhammadan influences 1s explained by saying
that the bodies of Sants who have died to the world have already
been puriﬁed and do not require the cleansing of fire.

12 The female devotees are given the tile of Mother because
all Sadhus are required to treat them with the respect due to a mother
from her sof. en. a married man is received into the order of
the panpis he applies his lips to the breast of his wife to indicate
¢that henceforth he stands to her in .the relation of son to mother.
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: Daily service 1 conducted in the Math, morning and even-
ing, by the PUjARI In the morning the Sadhus, so soon as
they have bathed, assemble in front of the Mandar. Here takes
place the first part of the service which includes the perfor-
mance of arTI, and the washing of the Guru’s feet. After
this, the various Samadhs and the Gaddi are visited and the
Sadhus return to the Mandar for the concluding portion of the
service. 1he morning service is said to occupy thirty minutes
and the evening service an hour.

The water in which the wooden sandals have been washed,
known as Charanamrita, is poured into a brazen vessel.
Three teasPoonEuls of this water together with three TULSI'® lea-
ves, are given to all who visit the Math during the day. At
8 p.m. the doors of the Math are closed and any Charanamrita
that remains over is offered in the first place to such Sadhus
as have not previously received it. The vessel 1s then presented
to the Mahant who after drinking what remains rinses out the
vessel with fresh water and cansumes that also.

{\n annual Mela which lasts over four or five days 1s held
at this Math in. the month of January. On this occasion the
large courtyard is crowded with devotees. Those who wish to
becm‘ne Bairagis observe a fast for twelve days, eating in the
evening a little GurR (crude sugar) and rice cooked in milk.
"l;lhcse candidates are admitted as Bairagis at the celebration of
'tm:elo:hpcrshad_, which, from a religious point of view, corllsti~

s the principal purpose of the Mela.’® Of the possessions

14 In Ard fire, ; .
S :f;l;{l])ifplthe flames of burning camphor, is waved

N 1t5h atTi};c d"l;uisi' hleaf_ is sacred to Vishnu. Many Kabir Panthis
us showing reference to Vishnu they are disregarding

the teaching of Kabi
Vishny, bu% the S:‘;::,m:sD:{ty].hm - mtian: not the incarnatiof of

16 It i =
Nt C1:e 1; Sr:;igniatbthc {101' PERSHAD Was originally celebrated in this
of a quarrel that a’r Utbt at this custom was discontinued on account
Mahant of the Dhat:se I;,tween Puran Dass and the contemporary
lacter refused to e ass section, in consequence of which the
supply Puran Dass with something which was re-

garded as essential for th 1 .
account of the Jot Pefrshacf sgzopé;a;s;d[ﬁ of this service. For an
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belonging to the Math the Kabir Panthis regard the TopI (cap)
and seuLr woollen necklace of Kabir, the KHANRAON, the
picture of Kabir and the BijaK as those of greatest value.

The principal officers of the Math are the MAHANT, the
pIwaN, the KOTWAL and the PUJARI The Mahant 1s respon-
sible for the general arrangements and should be a man of
learning, qualified to give religious instruction; the DIWAN Is
the business manager; the KOTAL is responsible for the mainte-
nance of discipline, while the Pujarl conducts the PujA
’(Worship) and keeps clean and in order the Mandar “and the
Gaddi. ;

The headquarters of the Dharm Dass section were originally
at Bandogarh n the neighbourhood of Jubbulpore; from this
place they were cransferred to Koodarmal and once again In
recent years to Dhama Khera.

Dharm Dass, the founder of this section, Is said to have
Grst met Kabir ac Banares and to have been rebuked by him
for worshpping idols. He met him subsequently at Brindaban,
buc failing to recognise him said, “Your words resemble those
addressed to me by a Sadhu whom 1 once met at Banaras.”
On this occasion Kabir adopted stronger Measures and threw
into the river the idol which Dharm Dass was worshipping.
Once more Xabir appcarcd to him in his house at Bandog_arh.
Dharm Dass was a BUNNIAH by caste and possessed pf cgnmder-
able wealth. Kabir again rebuked him for pracusing idolatry
and asked him how he could worship an idol made out of the
<ame stone as the weights which he made use of in his busi-
ness. On this occasion Dharm Dass acknowledged the force of
his arguments and both he and his wife became his disciples.
he account given in SUKRIT puyaN Dharm Dass

According to t .
was the son of one Mahesh, and was as an infant saved from

death by Gyani (i.e. Kabir) who entered into his body. He

was originally called Judawan, but objected to this name and
received from Kabir permission to change it to Dhar{n Dass.
Narayan Dass, his son, refuspd to accept Kabir as his Gury,
o rhrough the grace of Kabir a second son was botn 1n 1516
and named Chutaman.’” This son was installed upon the

17 This date has dpparently been chosen to bring the birth of
Churaman within the lifetime of Kabir. No mention is made of the
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Gaddi by Kabir himself. Upon the occasion of his installation
Kabir foretold that his descendants should sit upon the Gadd:
for 42 generations (Bans), and declared that the right to com-
municate the MANTRA would be confined to his descendants. In
accordance with Kabir's instructions the Head Mahant of this
section marries and lives with his wife till a son is born. After
the birth of the son the wite becomes a BaRAGL. The Mahant
holds office for a period of 25 years and 20 days and is then
succeeded by his son.'®* In one case the son is said to have
died and as the mother had become a BARaGI the Mahant
lived with another woman by whom he had a son.” The
fatl.]er of the present Mahant died after holding office for a
period of three years only, and many wished that one of his
disciples, Jugla Nand, should officiate as Mahant during the
remainder of his term of office. To this proposal the majority
of the members strongly objected on the ‘ground that he was
not a descendant of Dharm Dass, and Ugranam was duly ins-
talled. His grandmother, known as Dadi Sahib, who was tes-
ponsible for this proposal, still exercises authority at Koodarmal,
and Ugranam reigns in the newly established Math at Dhama
Khera. Jugla Nand with other discontented Sadhus retired to
Bombay, where he has published various books bearing upor
the Panth. Kabir is said to have given instructions to Dharm
Dass regarding the cHAUKA and the JOT PERSHAD.

The Kabir Panth exists as a protest against the religious
exclusiveness of the twice-born castes. As a natural result few
but Sudras whose cause it champions have associated them-

age at which Churaman was installed as Mahant. No importance
can be attached to dates mentioned in connexion with the establish-
ment of the Panth. Ugranam is said to be the 13th Mahant. If
cleven Mahants occupied the Gaddi for twenty years each and one
Mahant E(_)r three, the Panth would appear, to have been founded 278
Years previous to the installation of Ugranam, i.e. about 1625,

18 The Mahant's son alone is 2 member o i

3 The . : f the P by birth
alm':}d is imtiated by his father. All other mcmgersanlgl;:orzc the
children of the Mahant through the reception of the MANTRA.

19 The boy who died is said to |
to the world, but retired after 4 shoo have be

time to sit upon the cappy.

en Churaman who returned
Tt stay as he was unwilling a second
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selves with the movement. The Panth contends for a truth
which forms part of the Gospel of Creation, viz. that all men
have spiritual powers which should find their natural expression
in communion with God, now in this life.*

The sons of the twice-born as they come to years of dis-
cretion are invested with the sacred thread (jaNEO) and reminded
thereby of their spiritual privileges and responsiblities.  The
members of this Panth wear round their necks a KANTHI (rosary)
formed of beads made of Tulsi wood.** This KANTHI is
naturally associated with thoughts of prayer and in this way
reminds those who wear it alike of their relation to God and
of the promises which they ~made at the time of their
initiation.?> Permission to wear a KANTHI is granted to women
as well as to men, for they too are spiritual beings; but no

20 ?Th“c exclusive spirit which finds expression in caste and
against which Kabi}- and others fought, has by no means been ex-
pelled from the minds of KABIR PANTHIS. Members of the ID?vest
castes, such as Mehtars, Doms and Dhobis, should, they c.ormder.
join sects such as that of SHIVA NARAYAN and not be permitted to

wear KANTHIS.

21 The KanTHI of the KABIR PANTHIS i for_mcd of beads made
of Tulsi wood, which are usually strung on string of very inferior
quality. This defect may result in the loss of the beads, and lt:lo
member of the Panth is under such crcumstance allowed to worship
or cat food till the beads have been replaced. They are, however,

allowed to wear instead of the KANTHI one large bead (HIIRA} strung;
on substantal thread. Those who live in places where a_lost RANTHT
cannot be casily replaced usually avail themselves of this alternatve.
Some KANTHIS are made of material other than wood, e.g. grass or

cocoanut fbre. Some SATNAMIS wear 4 wristlet made of string 10

lieu of a KANTHL

22 Prayer as offered by the KABIR PANTHIS 15 of an elementary
they pray that they may obtain salvation
ings the praiscs of Narayan in_the
morning and in the evening prays for protection a_ga}’nst evil spirits.
The latter spoke of our Church Services as ~practicc and E:g;rded
‘them as valuable in as much as they helped to form % abit of
punctuality It would be a great mistake to suppose that prayer
means for a KABIR PANTHI the same as it does for a Christian.

At the time of prayef members of the Pﬁnth make on thqtrl_

3 < 1 1 ose a specid

forchead the mark {T!qu\) of Vishau, using for tlc purpose P
kind of earth mixed with water or with water only.

character. One says that
(MUKHTL); another says that he s

T
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woman may assume a KANTHI previous to marriage, nor may
she become the disciple of her husband’s Guru.*?

To Brahmins at the time of investiture with the sacred
thread is communicated the Brahminical MANTRA which they
are not allowed on any account to communicate to those
who are not Brahmins.?* In like manner at the ume of ini-
tiation a MANTRA is whispered into the ear of Kabir Panthis.
This MANTRA serves as a bond of union between members of
the Panth and also suggests a position of privilege.*’

Brahmins wear upon their forchead the sign of the God
whom they worship. Kabir Panthis also wear such a mark
(TIKA).

In the days of Kabir a knowledge of religious truth was
practically confined to those who were acquainted with one or
other of the two sacred languages, Arabic and Sanskrit. These
two languages were employed both 1n public and private wor-
ship with the result that the worship of the masses was too
often a mere repetition of phrases which were unintelligible to
those who used. them. Kabir urged that religious books should
also be written in the vernacular that all might obtain that
knowledge of God which was essential to spiritual progress.

Again to the illiterate masses teaching contained in books

23 If disciples of the same Guru they would be regarded as
brother and sister and so their marriage would become unlawful.
This, however, appears to be a later refinement as Dharm Dass and
his wife were both disciples of Kabir. They wgu]d probably
argue that this was a matter of necessity, as at that time there was
only. cne Guru whereas in modern days there are many.

24 The spiritual life of Brahmins, Kshattriyas and Vaishyas is
recognised from the time when they receive the MANTRA from their
Guru and are invested with the sacred thread. From that time they
ae subject to the rules of caste. Only those who have reached years
of discretion are admitted as members of the PANTH with the possi-
ble exception of children, both of whose parents are aleady members.

25 The Initiatory Mantra of the Kabir Panth is said to contain
five words which represent one name or revelation of the one true
God. Should the cHELA at the time of initiagon fail to catch the
}vords on account of nervousness or the noise of music. he may have
it repeated to him by some other member of the Panth, provided

that this is done in a solitary place where there is no chance of the
words being cverheard by others.
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was inaccessible, and so it is that we find Kabir laying great
stress on the importance of oral teaching. Few men are

qualified to become scholars, but all are required to be

good : therefore he urged his disciples to associate with
good men and through conversation with them to acquire such
knowledge as is necessary. The study of books, he thought,
was too often productive of pride; to display learning and in-
telligence scholars were often tempted to enlarge upon topics of
lictle spiricual value, while in private conversation heart speaks
to heart of its own spiritual needs. Such were the views of
Kabir and in consequence the Guru in this Panth occupies a
position of extraordinary importance.

Kabir was a poet of no mean order and gladly consecrated
his literary gifts to the service of God. He knew that religious

instruction given in the form of poetry was easily remembered;

he knew too that the singing of BHAJaNS (Hymns) was an occu-
pation in which the people of India took peculiar pleasure. Ic
only remained for him to compose hymns which his _followers
could sing. This he did, and up to the present day his hymns
enjoy great popu]arity with the people npd n th.e Panth occupy
a prominent position in all acts of public worship.

As the Brahmins are required to repeat the Gyatri daily,
so are members of this Panth required to use the following
hffmns, in the morning and evcning‘ljespectwely: |

Morning Hymn : Kabir said—Spiritual and n}atcml bless-
ings attend those who wait upon the Darwesh; their account s
safe. Love of you pervades the wholc.body of your devotees.
You are starvation, unmoved by desire, a mendicant. You
walk in mo one’s footsteps, you seck ease in no abode. The
whole universe is your body. You are boundless (a stream

without banks). You pervade the Universe COHStﬂ{ltI}f. .T}_]e
love which yoij cause is profound. The, empty Universe is 1n
- If we do honour by fire to the

me, says the Guru (Kabir). il
true name, the body ‘becomes pure. Dharam Dass taking the

Guru's arm’ walked and found Kabir.
Evening Hymn :_ Evening having come on, the day having

closed, the duck broke into wailing: “O drake, let us go to

d Night are unknown.” If separa-

that country where Day an dfis
: s to be met with in the

tion takes place at night, the duck 1
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morning, but he who is separated from the name (of God}

regains it neither during day nor night. Hear, O Guru,
Treasury of kindness, I beseech you with clasped hands. Metcy,
humility, devotion, equality, good nature, constancy, these are
the ornaments of a devotee. Devotion to the one without

bfegqmmg is adornment. The only name, the only Guruy, is
Kabir, the highest prr.2¢

_ Anxious as Kabir was to claim for all men spiritual pri-
vileges he was no less anxious to impress upon ~ those
who desired to, become religious that they must live in a way
consistent with their profession.

All, therefore, who desire to become members of the pPANTE

are required to renounce polytheism and to acknowledge their

belief in one only God (PARAMESWAR).  They must also pro-
mise to eat no meat and drink no wine; to bathe daily and
sing hymns to God, both morning and evening; to forgive those
who trespass against them up to three times; to avoid the com-
pany of all women of bad character and all unseemly jesting
in connexion with such subjects; never to turn away from their
house their lawful wife; never to tell lies; never to conceal the
property of another man; never to bear false witness against a
neighbour or speak evil of another on hearsay evidence.*”

One prominent trait in Hindu character, viz. personal devo-
tion, finds ample scope for exercise in the devotion to their
Guru required of all members of the Panth. All who wish to
approach God must, they say, become the disciple of some
Guru and to this Guru when once chosen, the disciple must

26 For these BHAJANS in their original form sece Crooke’s Tribes
and Castes of N-W.P. and Oudh, Vol. 11 pp- 75-6. For the trans-
lation in the text I am indebted to a resident of Cawnpore who
locally enjoys a reputation as a Hindi poet.

. .27 In requiring such promises from his followers Kabir doubtless
indicates those defects in Hindu social life which to him appeared
most detrimental to the development of religion. To the promise to
€at no meat the greatest importance is attached in all the Vaishnavite
sects, as such a habit is supposed to develop the material and injure
the_ spinitual part of human nature. ‘This belief with reference to
cating flesh makes them slow to realise that Christianity, which regards

;uch questions as matters of indifference, can be really a spiritual
orce

Bairags.
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wholly submit himself, mind, soul and body. To Kabir, as the
chief Guru, many of the BHAJANS used in public worship are
addressed, and marked reverence is also shown to the living
Guru as God’s representative upon earth.

CHAPTER VI.
THE KABIR PANTH

II

This Panth, like other religious institutions of the kind, is
founded on a double basis. Members may live as householders
in their own homes, or renounce the world and attach them-
selves permanently to one of the Monasteries belonging to th_c
order. Those belonging to the latter c@ass are known_ as Bai-
ragis. A married man may leave his wife, whon} hs; is he.nce-
forth to regard as his mother, and become a Bairagi, provided
that that he is the father of at l§ast one son. Women_, as
well as' men, may become Bairagys, if found properly qual:ﬁed
ry period of two years.! Conventual build-
ings exist both at Kabir Chat‘lra n_nd Maghar. The ;]O‘f:hij:s
pekrform an important fu'nctmn in lth(: ecog;m{u oporttl y: tbe,
inasmuch as they contribute largely to P
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The Mahants of the branch establishments receive authority
to teach and initiate new members from the Head Mahant of
the section to which they belong. At the time of appointment
they are given to cat a betel leaf (BIRA)® as a pledge that they
undertake faithfully to perform the duties of their office.*
Each Mahant receives a document, bearing the seal of the
Head Mahant, and known as the panja parwaNa. Upon this
document are entered the names of all disciples admicted by
him into the order. The Mahant is required to check this
list at each place that he visits and to present it annually to
the Head Mahant both for inspection and the entry of new
names.®

As signs of authority the Mahant receives a red TOPL a
necklace of black wool, known as siLt,® and a special rosary
known as the PANCH MAL.

On the occasion of his annual visit to Headquarters the
Mahant is required to present twelve cocoanuts and twelve
rupees on his own account and one cocoanut and one rupee
for each new name that he wishes to have entered on his
Parwana. He also makes over to the Diwan all offerings made
at the CHAUKA ARTI services at which he has officiated during
the year..

A Mahant upon appointmcnt is required to make an offer-
ing of cocoanuts. Kabir Panthis explain the peculiar siginficance

3 In ancient days a pan leaf (BiRa) was thrown down as a
challenge. This custom is referred to in the Ramayana.

4 One of the Mahants at Lucknow assumed office when 14
years of age. Normally when a minor is nominated for succession
an unbeneficed Mahant is adsociated with him in office, tll he is
able to perform the duties unassisted.

5 On the occasion of a visit to any place the Mahant recites
at celebration of the cHAUKA arTr all the names entered either upon
his own PARWANA or those of his predecessors in office, and writes
t}}e words ‘CHALANA KAR GAYA' against the names of any who have
fhed. In the case of a deceased Mahant the phrase used is
SAMADHI LE LI.

6 The seur is very similar to that worn by certain followers
of Nanak. In each case there are five tassels artached to the SELI
In the Kabir Panth seLr there are three tassels placed together in
the centre with one on either side; in the Nanak spr1 the five tassels
are placed at regular intervals.
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attached to cocoanuts in the Panth in the light of the follow-
ing facts: (1) it has a face resembling that of a man, (2) its
surface is divided into three parts recalling Brahma, Shiva and
Vishnu, (3) its flesh is formed gradually as human Aesh 1s for-

'med, and (4) it differs from other fruits i® containing no

seed.” The breaking of the cocoanut 1s regard_ed as a bloodless
sacrifice, a peace offering presented to Niranjan to secure for
members of the Panth admission into heaven.

The ordinary Mahants are not men of great learning, though
they have usually committed to memory a certain number.of
sayings ateributed to Kabir and possibly also some book of .whlc_h
they have managed to secure a copy. Want of learning 1s
in some sort atoned for in the opinion of their followers by a
detailed knowledge of the ritual to be observed in the perfor-
mance of religious ceremonies. The more learned Mahants have
generally some knowledge of Tulsi Dass’s Ramayan and the

Bha gawad Gita. >

Before giving an account of the ceremony of initiation and
the two sacramental meals, the CHAUKA aRTI and the joT
PERSHAD, it seems best to explain two tetms which are especially
associated with the initiation ceremony and the JOT PERSHAD.
The two terms in question are CHARANAMRITA and PARWANA.

CHARANAMRITA, the aMRITA of the feet, is the name given
to the water in which have been washed the feet of the Head
Mahant, Kabir’s representative upon earth. This water is
mixed with fine earth and then made up into pills. These-
pills may either be swallowed whole, or Pounded up, mixed
with water and drunk.

Parwana (passport) is the name given to the betel leaf
spccially prepared at head quarters at the time of a celebration
of the joT PERsHAD. A pile of betel leaves, sixteen bandbr_cadths
in height is arranged upon the ground” At night time a

ewter saucer is placed upon a specially prepared spot and the
dew collected in this vessel is known as AMAR, water derived
from heaven direct. In the morning the Mahant meditates in
front of the pile of betel leaves and with the AMAR writes upon

7 Do they wish to imply that the cocoanut represents God

made man, the word become flesh?
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the topmost leaves the sacred name of God. The betel leaves
thus consecrated are made up into small portions, about a .quar-
ter of an inch square, and distributed among the Mahants for
use at a celebration of the JOT PERSHAD or for presentation to a
candidate at the®time of his initiation. The PARWANA 1s said

to represent the body of Kabir.

The ceremony of initiation 1is one of considerable
solemnity. The candidate in the presence of the Guru and
other members of the PANTH makes the required promises and
is solemnly warned as to the consequences for good or evil that
will depend upon the way in which he afterwards observes them.®
While BHAJANS are being sung by those present half of the
MANTRA is whispered into the lefc ear of the candidate by the
Guru, who afterwards places in his two outstretched hands,
placed together, some grass, PAN leaves and white Howers. A
Bairagi, taking a brass vessel containing water in one hand,
with the other leads the candidate to another quarter of the
room where he allows the grass, etc. to fall upon the ground.
Having moved a short way from that spot the candidate again
places his hands together and into them the Bairagi pours water
from the vessel. With the first handful of water he rinses out
his mouth; with the second he washes his face. After this the
candidate is led back to the Guru. The Guru takes up a
KANTHI and makes it over to a Bairagi who takes it round the
assembly and presents it to all members of the Panth in turn.
All touch it with their hands and it is then returned by the
gfmagl to the Mahant.“_ The Mahant placing the KanTHI in
itlsbzgsge:ﬂ;ds ioes };)bm;mge tc;—‘. the Gaddi and then stretching

¢ thumb and first finger of both hands lets ic fall

over the head on to the neck of the candidate, as he kneels

¢ 8 Moic,t members fear to violate premises made in so solemn
thanner, est the wrath of God should fall upon th It is said
that one, a seller of oil, drank so AL

= JSome wine and ate some fesh. He

hcs:;gigzldfr;n:! the Panth and immediately fe]] ], After six months

vl b s he‘n wasdreqdmltted into tl'_le Panth, but after an inter-

g £ cornc;peglte his offence and died i, consequence. Another
mittted a similar offence jc oot 4

ob . ok 15 said to have lost the use

9 This process is known 3 GAWAHI (witness)
s).

s P
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before him.'® At the conclusion of this ceremony he whispers
the whole MANTRA in the right ear of the candidate.’* So
soon as the MANTRA has been communicated the new disciple
1s warned that he must on no account eat the fruit of the
fig tree (GULAR). In reply to inquiries as to the reason for this
prohibition, he is told that the fruit contains many flies and
cannot therefore be eaten without much destruction of life.
From amongst the articles of food that have been placed be-
neath a clean cloth the Guru then takes a cocoanut and places
it in the two hands of the candidate who touches with the frune
his right shoulder, his breast and forchead and returns it to the
Guru with a fee of one rupee. The Guru, having washed the
cocoanut with betel leaves dipped in water, breaks it upon a
stone. He proceeds with a knife to cut up the fesh of the
cocoanut into small portions and deposits them in an open dish.
He next pours into the hands of the candidate some CHARAN-
AMRITA which he reverently drinks. The Mahant then takes a
PAN leaf and placing upon it a PARWANA, a portion of cocoanut,
some BATASA, GUR,'? raisins and currants, deposits it in the out-
stretched hands of the candidate who transfers it to his mouth.
After the candidate has in this way been received into the Panth
all members present receive at the hands of the Guru a betel
leaf upon which is placed a portion of the cocoanut, some
BATASA, GUR, raisins and currants. No portion of the cocoanut
may be destroyed or eaten by those who are not mem-

to None but a Mahant may invest anyone with the Kanthi of
the order. A Kanpur Mahant once fell into the hands of the police
who at once destroyed his kanthi. As soon as the Mahant recovered
his frecdom he invested himself with a second kanthi. This irregu-
larity was at once reported to the Head Mahant and the offender
and another member of the Panth who was supposed to have con-
nived at his offence, were immediately excommunicated.

11 In the Kabir Chaura secton only ope mantra is communi-
cated to the candidate, viz. the Guru Mantra. In the Dharam Dass
section twoO mantras are communicated at the time of initiation, the
Guru Mantra and the Tinka Arpan mantra, and three more subse-
quently in response to inquiry, viz. the Panch Nam, the Sat Nam and
Har Nam. The Guru Mantra in use in the two sections is said to be
different in form. In the Kabir Chaura section any reference to
Dharam Dass is avaided as far as possible.

12 Batasa is a small sugary wafer in common use at religious
gatherings; GUR is 2 preparation of sugar.

6
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bers of the PANTH.' Any portion that remains over is carefully
preserved by the Guru and given to panTHis in other places
that he may visit, with a statement as to the name and resi-
dence of the new disciple at whose initiation it was oFEcrcd:
This ceremony is followed by a feast, in which members ot
other religious sects are also permitted to take part. Reverence
1s paid to the Guru and Parameshwar and many BHAJANS are
sung 1n honour of Parameshwar and Kabir.

This ceremony which in a measure corresponds to Christian:
Baptism is known as TiNka ArPaN. In the Dharm Dass sec-
tion the candidate presents one cocoanut only and one money
offering which must not be less than one rupee. In the Kabi
Chaura section candidates are required to present no less tham
sixteen cocoanuts, since they say sixteen sons (sur) were be-
gotten of the Word, and with each cocoanut an offering 0
money which must not be less than four annas.'* There 1S
another important difference in the practice of the two sections:
In the Dharm Dass section this ceremony TINKA ARPAN, M3y
never be repeated, whereas in the Kabir Chaura section I
15 petformed twice, once by the candidate’s personal Guru an
~again by the Head Mahant in the Kabir Chaura mars. This
difference may in part be accounted for by the fact that the
Mahants of the Kabir Chaura section are not supplied wiFh &
PARWANA and also by the fact thac in this section any Bairagt
1s authorised to initiate new members.

Every member of the panta is tequired to supply the
material wants of his Gury to the best of his ability, and also
to pray on his behalf. As on account of such material help the

uru is benefited by an increase in the number of his chelass

he is not himsclf allowed to invite others to become members
of the panTH.

diffc‘rgnt ?l_ui‘zms'Pmdmg ceremony exists among bther SCCtSka:-:t
2 . plittain O[mc i‘scd,_ e.g. thol followers of Tulsi Dass Pnrfmrnﬂm’
members are r::(; paitan only is used for this purpose. ntity 15
sufficient, Thp €0t 1t 1s mixed with other food till the qU8

€ RAMANANDIS cat the leaf of the: Tulsi p]ant-

14 Of the &
Xteen cocoanuts f r
) : ou y ac. TN
Ceremony, Six are sent h e e

C
the two Chauka Arei qeen Maghar, and three are broken at €c llon
4 At ceremonies in the months of Phagun and Bhadol-
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As regards discipline, any disciple who brings discredit on
the Panth by irregularity of life or who in other ways offends
against the traditions of the order is in the first place censured
by his Guru and subsequently, should he refuse to listen to
advice, excluded from all religious gatherings.  His company
ts avoided by other members of the Panth and his salutations
disregarded by the Guru.

The ordinary members of the PanTH believe that the souls
of PANTHIS after death enter Heaven (BalkanTH) or Hell
(NARAK) and there remain till they have been sufficiently re-
warded or punished for deeds done in the body. They then
return to earth, but always apparently clothed in a human body.
This sucession of lives continues till the soul freed from desire
becomes absorbed in God. A member of the panTH quoted
to me the following saying attributed to Nanak: “We want
neither BAIKANTH nor NARAK, but true life (PURI ziNDAGIH), and
that is obtained when there are no more links with this
earth.”*?

Members of the KABIR PANTH are encoutaged to observe
every Sunday as well as the last day of the lunar month
(PURAN MasT) as a day of fasting, and having bathed to assem-

ble at 8 o'clock in the evening to join in a service, known as

¥ L 170 b
cHAUKA,'® which takes the form of a religious meal. _ A piece
of ground measuring either 5 ot 7 yards square is specially

15 We may possibly in this belicf sce traces of Muhammadan or
Christian  teaching.

16 CHauka is the term applied to the portion of ground spe-
cially prepared for the consumpl;ion _oE food_. The ground is divided
up into squares, cach one of which 1s occupied by one person.

17 All who attend the Chauka cbserve a fast throughout ?he
preceding day, but are allowed to drink water or water sweetcned with
sugar, if they find their thirst oppressive. The majority of those who
belong to the Panth are content to perform their devotions at home
on Sundays and in this case only keep the fast up to midday. The
ruLr, Chauka service. followed by a meal as described below is only per-
formed of necessity on two occasions in the year, in the months of
prAGuN and BHADON, which roughly correspond to Marcl1 and August.
On these occasions the Mahant himself is necessarily present and all
members are required to attend.  Observance of the whole day fast is
a necessary condition of attendance at a Chauka whether the Mahant
is present or not.
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prepared and cleaned. In the centre of this square is measured
out a smaller space, 2)% yards square. This inner square is
covered over with flour, and in its centre are placed some
flowers'® immediately in front of the service book (puNO
GRANTH). The Mahant sits in the enclosure, facing the con-
gregation, with the service book before him. On his right hand
within the smaller square are placed, (i) a small metal box con-
taining CHARANAMRITA and PARWANA, (i) a dish containing 125
betel leaves'® arranged around the edge with a single leaf in the
centre on which is placed a piece of camphor, and (i) a pillar
composed of dough, constructed with a hollow top, in the centre
of which is placed a stick enveloped in cotton wool. During
the service GHI is poured over this stick which is then lighted
and serves as a candle throughout the ceremony. On the left
hand of the Mahant are pl:tccd\ (i) a dish containing BATASA
and GUR, (ii) a cocoanut and (ii1) a brazen vessel (KHALSA] con-
taining water,

: At each corner of the inner portion of the cHAUKA 15
placed a small carthenware jar containing water; on this jar

18 This specially prepared ground is covered over with an awning
(cHaNDWA).  The colour of the awning, as well as that of the flowers,
15 white on festal occasions: red when the service is held in memory ©
the dead. In addition to the flowers that lie upon the cHAUKA a bunc
of fowers is suspended from the centre of the awning.

o cg:::ﬂfﬁ:;:}z} i :::;:no%ed—l b;{ the Mahant.  When he is not pr_cs_‘:‘:
CHARANAMRITA an(I‘PAR\V Nc.l.alf with flour; there 1s no box c0ntﬂll1]]Ic=:
it _ ANA; in the place of the dough-made canc
b anl;n};ig;ccl :loﬂlsh c:{n WhI.Ch camphor is burnt, the water is Plﬂcee
Sbstiies f"ry LOTA and not in a I{Hf\l,sr\;.for the whole cocoanut ar
: d tragments of cocoanut bought in the bazar.

the centre of the inner portion of the Chauka 15
Ry present nine lotus Aowers arranged in a circle. pont
) represent the sun, moon and seven planets rest the natural
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rests an ecarthenware plate containing grain, and over this is
placed a lamp (cHirAGH) fed with linseed oil.2”

Men Women
Water Wates
Chela kneels 0,
here \
(o]
o receive
water — Khalsa Jot

=
Diwan stands
hereoadmin-
ister water

O Naryal 4{) Pag
Chelas kneel
here o receive \
Parsad Charan Mitra

Batasa etc [ Granth

Diwan’s
Mahant's Gaddi o] =
Q Swae Yo e,

- Wazer
Water Place for newly
initiated Chelas

The Mahant, at the conclusion of the service, which he
reads out of the book, lights the candle which stands in the
centre of the candlestick+made of dough. He next lights a
piece of camphor on a stone tha is set beside him and taking
the cocoanut pours water over it and then breaks it upon the
stone,”* and finally lights the piece of camphor in the centre
of the paN dish and while the camphor is burning waves it
backwards and forwards (arT1.) The dish is then passed round
and those present place in it a small offering. These offerings
are taken by the Mahant for the use of his MATH. He then
takes half of the flesh of the cocoanut and with a penknife
cuts it up into small portions which hc. places on a pewter
plate.  All present approach the Mahant in turn®* and receive

20 The grain in the plate is to absorb any wil that may fall from
the lamp and so preserve the purity of the water. There is a similar
arrangement in the case of the Khalsa. The water in the earthenware
vessels 1s used should the supply of water in the Khalsa (a large round
brazen vessel) prove insufficient. .

21 The shell of the cocoanut represents Shaitan (KAL) who wishes
to keep from men the blessing contained in the milk and milk-formed
flesh of the fruit.

22 On great occasions there may be as many as 200 present, men
and women. The men sit on one side and the women on the other
facing the Mahant, but come up in any order to receive the prasap.
It is said that about a fourth of those present at the Chauka service
receive the JOT PERSHAD.
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into the palm of their right hand a betel leaf, a fracment of
cocoanut, a little GUR and some BaTasa. This they eat as they
kneel b"-’f_OrC him on one knee, exercising the greatest care lest
any portion should fall upon the grolind. Each man as he

retires has water poured upon his hands for cleansing purposes.

; When all have received, the Mahant says some prayers
privately, then some more aloud, and closes the service with a
short address in which he urges all to lead good lives. After
the address the GURU does reverence to the CHKUKA, after which
all present do reverence to him. T his part of the service which

ts 1nterspersed with the singing of many BHAJANS usually con-
cludes at about 3 a.m.

Ateer an interval of an hour or so this service is followed
by one of a more solemn character known as jot pErsHaD.?? The
Mahant’s servanc takes the dough out of which the candle-stand
; p of others kneeds it up aga
and makes it over to the Mahant, Out of this dough the
Mahant mflkcs a number of small wafers, (Purr), measuring
about two inches in diameter. When these have been prepat®
he calls aloud that jor pErsmAp s ready, and all retuf?
to their places. The Mahant reads a short address
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paid for by subscription, should no wealthy member of the
Panth have come forward to defray the cost.*

After listening to this account of the service I inquired of
the Mahant as to the fate of those who abstained from receiv-
ing the gifts of Kabir. He replied that all men on their death-
bed could receive from their Mahant PRASAD, CHARANAMRITA,
and PARWANA and that in cases where the Mahant lived at a
distance it was usual to place a certain amount of CHARANAMRITA
and PARWANA with one or more of his Chelas who could be
trusted to keep them safe from all pollution. Such supplies
could be utilised at the close of a PURAN MASI CHAUKA, when
a Mahant was not present, or in cases of sertous illness. Every
Mahant, he added, kept by him a certain amount of PrASAD,
but he alone could administer or prepare this.

The Mahant explained further that it was only essential
that the dying should receive CHARANAMRITA and PARWANA; the
former testified to the Chela’s utter devotion to Kabir, while
the latter constituted his passporc to the Guru’s heavenly
mansion. j
Upon the death of a member of the PANTH two cocoanuts

“are 1mediately purchased. One of these is carried by the barber

in the funeral procession and placed by the side of the dead
body, immcdiately before cremation or burial;*® the other is kept
in the house and reserved as an offering at the funeral cHAUKA

to be held at some subsequent date.
The arrangements In connexion with a Funeral Chauka
differ from those of an ordinary Chauka in that the awning

24 When a Mahant is not present these services are considerably
curtailed, as the officiating chela 1s only provided with a service book
containing a portion of the service, nor is he authorised to do all that
2 Mahant would do. Even when a Mahant is present the service on
Sundays is only said in part and is usually brought to a close at mid-
night. The full service is read at PUrAN MaST.  One of my informants
told me that there were generally between 30 and 4o present at the
Chauka which he attended on Sundays.

A full cHAUKA service or Arti Prasad, followed by joT Prasap,
can be held at any time, if some bne is willing to defray all expenses,
including the cost of the r_neal that follows in accordance with custom.

25 The bodies of Bairagis are buried; those of house-holders, unless
they have received BAIRAG, are usually cremated.
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(1) The extreme respect shown to the Superior of the
Order. '

“The head of an Order is the spiritual heir of its founder,
and is called the Shaikh....He is looked up to with the greatest
veneration; in face absolute obedience to the Shaikh is the very
essence of the system....The adoration of the Master too often
takes the place of the worship of God, and the ideal life of a
Darwesh is one which is absolute conformity to the will of the
Shaikh. Thus, Thou shalt be in the hands of thy Shaikh as a
corpse in the hands of those who prepare it for burial. God
speaks to thee through him. Thou art his slave and thou canst
do nothing without his order. He is a man chosen of God.
Banish from thy heart any thought to which God or the Shaikh
might object.”

(2) Branch establishments (Zawiyah) under the control of a
Mugaddim who must be implicitly obeyed by all members of the

Order, living in the monastery.

(3) The spiritual guide is called a Pir (Hindu, Guru). The
ordinary members of the Order are called Ikhwan (Brothers),
Ashab (Compnnions), Murid (Disciples), or generically Darweshes.

(4) There are lay associates, not resident in the monasteries
who are in possession of secret signs and words, by use of
which they can obtain protection from the community. Lay
associates also employ the rosary of the Order.

(s) Once or twice a year the Mugaddims meet in con-
ference to consider questions relating to the well-being of the
Order. This meeting is called Hazrat; of the use of Huzur

as applied by Kabir Panthis to the Mahant at Headquarters.
(6) Novitiates are required to prepare themselves for

admission into the Order by fasting, spiritual retreat, prayer and

almsgiving. ‘ >

(7) Newly admitted members are said to have entered upon
the Tariqa (path, Panth).

8) All members ate required to repeat daily a special form
of prayer (Zikr).

Hindu Monastic Orders had been previously formed in
India by Sankaracharya, Ramanuja, Ramanand etc,
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Nanak, a2 Hindu by birth, was frequently addressed as a

Darwesh and associated much with Muhammadans.

- Early Christian influences in Northern India

;%er?t ?sa‘f;ui}z:mogi[[];suim in Southern India from carly days
B Ramfjmu. ¢ that Hindu rchr_mers, such as Sankara-
was possibl inciebcjac’{ c“meClm. contact with them. The former
R zea)I S CR to Christianity fo_r some part of his re-
also to hav:e Bosh ,an&“num and his d1.sc:.pic Ramanand' seem
ancient times the molrn uelr?cgl by Chrlstmn .t{:aching. From
accustomed to visit lce'reflgl.?us.ly dISPOSC‘d Hindus have been
and when on pil ril:r:1 es ot pilgrimage in all parts of the country
e fcl:r g;iri:fi to |C'0Tverse freely wich all who cnjoyc?d
varying degrees OE[» 4 4L enlig itenment. - Christian thought, n
olons Tm -2 PHtityss may mltl}ls way have penetrated re-
2 Th visited by PfOfessmg Christians.?
v e e e ol ity s of v v
He visited the east in 1321- s .OE the Dominican Qrdcf-
Surat, Baroch and Qu'? 3 and again in 1330. He mentloncd
tres of Missionary Cg;ftn “j{_lpl‘ CICS vye‘ll. suited to become cen”
i 1560, punished Mu[-mmnllch fqiscion, escablished az Co8
exercised their religion in the ‘Oﬂhs ‘and O'ther PEER G who
Portugal ® I is A thc {mm.esf subject to Ehe_ King 12'
tefers when, in describing ¢} 5 Nqtisition that a Kabir Pﬂﬂf 1
tended to remedy, he W:’ittm o which the Panth was 12"
3 es thar at one time religion was S0

lictle th

oughe of that

4t a stra

made the obseryy 8¢ _PFOPIC came from the West an

. nce of 2 G
Pltl‘llshable Wlth dC:lth‘ rellg]ous rites a (;1-111111-131 Of‘fcncf.'p
We do y
L not as yet kno oo
Missionaries in N b W much about the work of Christia®

orth i .
3 crn India previous to 1570," but we know

I In describin
not

rainl

] D

r g namanand g

_ PYy that the two were cop
gl

is ¢l a disciple of Ramanuja I do
hat Ramanand bclonged origin

i temporaneous.  All that is €©
OF fiirthes Tafcn os ally to the § anuja.
i dﬂ‘;;t }fjf;n!dnlffnmatmn on this sul)cjcct:C hs(():(;l [c;f R(?;?,];r:gffs
3 See Th, Syrianuglgand its debt to the Ncstor;:;m. ]

4 R e urch in Indig by G. M. Rae pp. 187—8, 1()8-

- rmed t} ;
TIa b that F; . 3
I for a ook ¢ Father Felix is engaged in collecting

the at should ¢} : x
Roman Chuyrg, in Nm'th'et-li:o}" Interesting light upon the WO
o §

dia, mdudi_ng Kashmir and Tibet-

Jec-

mg[f’
a

THE RELIGIOUS ORDERS OF ISLAM g1

thac the Emperor Akbar in 1579 sent an envoy to the Viceroy
of Goa, with a request that he would send to his court some
Christian teachers, capable of holding controversy with Muham-
madan Mullahs. In response to this request Father Rudolf Aqua-
viva and two others were despatched to the royal court at Fateh-
pur Sikri. Rudolf returned to Goa in 1583.° At the request
of the same Emperor a second deputation, including Hieronymus
Xavier a grand nephew of St. Francis Xavier, was sent to
Lahore in 1595. For the instruction of non-Christians Father
Yavier wrote several books; Dastan Masih (Life of Christ),
Dastan San Pedro (Life of St. Peter), and Aina Haqq numa
(The Mirror of Truch). Dastan-i-Masib was presented by him to
Akbar at Agra in 1602 and subsequently published with a Latun
translation by Ludovicus de Dieu in 1639. This work is described
2s “Historia Christi, sed contaminata.” Xavier’s work entitled
Aina Hagq nwma was published about 1608 and provoked a
reply from Ahmad Ibn Zain to which he gave the name “The
Divine rays in refutation of Christian error.”® Dean Prideaux
calls this book “The Brusher of the Glass” and Guadagnoli
refers to it as Politor Speculi. Guadagnoli possibly made use
of an Arabic version of the original Persian. The Jesuies were
much alarmed at the appearance of this Muhammadan work
and invited some one to answer it without delay. Bonaventura
Malvasia, a Franciscan friar of Bononia, replied with Dilucidatio
Speculi vernm monstrantis in 1628 and Philip Guz?clagno_li wrote
Apologia pro Christiana religione thch was Pub_hshed in L:m.n
at Rome in 1631 and cranslated into Arabic in 1637. This
latter essay contained many appeals to Popes and Councils which

5 For further details about Father Rudolf's Mission, see First

Christian Mission to the Great Maghul, by Father Goldie, published
by Gill and Sen, Dublin,

6 1 have had an opportunity of examining two interesting publi-
cations bearing upen the subject, viz. Controversial Tracts on Christicnity
and Muhammadanism by Henry Martyn, edited by Rev. S. Lee, Pro-
fessor of Arabic in the University of Cambridge and published
at the Cambridge University Press in 1824; and a work by Dean
Prideaux of Norwich, first published n 1697 entitled The true nature
of imposture, f.rdfy.ff."sp/{:yed in the life of Mahomet. This second

work contains an Interesting account of all books consulted by the

author,
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ADDITIONAL NOTES

List of the Kabir Chayrg Mabhants.

Name

of Years  Approximate
Mittiuns Samad} of date of Instal-

at 1
Sh : office. lation.
e e ha: 28 1491%
Hari Dags Maghar 22 15197
Surat Gopal D Maghar 18 15417
o D;Es ass ]ngannath a5 1559
Sital D;[_gs Jﬂgannath 25 ]594
Sukh Dass Gaya 24 1619
Hulass Das~ Nl:['u Tl!ﬂ 20 1643
Madho Da; me Tila 26 1663
Kokil Dass Niru Tila 20 1689
Ram Dace Nfru Tila 21 1709
Maha Dags N[_m Tila 29 173%
Hari Dass N}ru Tila 22 1759
Slﬂ{h Dass Nlru Tila 20 1781
Saran Dasg Kabir Chaura 27 1801
Puran Dass Kabir Chaura 16 1828
Nitmal Das Kabir Chauta 18 1844
Ranghir Dy Kabir Chaura 22 1862
Gur Prasaq Dass Kabir Chaura 15 1284
The above list so far k. 8 1699
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The former died in A.D. 1770. The Kabir Chaura Com-

pound may have been acquired in their time.

Though seven Mahants are said to have been buried 1n
the Niru Tila courc of the Math at Banaras only three
Samadhs are conspicuous at the present time. (see p. 69).

List of Dbaram Dass Mabants

Name Approximate date
of Installation
Churamani Nam P 1694
Sudarshan Nam 1714
Kulpau Nam g 1734
Pramodh Nam Guru Bala Pir 1754
Kewal Nam pL o 1774
Amol Nam A 1794
Surat Sanehi Nam o 1814
Haqq Nam e 1834
Pak Nam 1854
Praghat Nam = b 1874
Dhiraj Nam 1804
Ugra Nam N 1897
Daya Nam
The above have already appeared. Those to follow are:
Gridhmani Nam Akah Nam
Prakash Nam Kanthmani Nam
Uditmani Nam Santokh Nam
Mukundmani Nam Chatrik Nam
Adh Nam Dadhi Nam
Udai Nam Neh Nam
Gyan Nam Adi Nam
Hansmani Nam Maha Nam
Sukrit Nam Nij Nam
Agrmani Nam Sahib Dass Nam
Ras Nam Udhawa Dass Nam
Gungmani Nam Karuna Nam
Paras Nam Uddhar Nam
Jagrat Nam ; Drigh Nam

Mahamani Nam

Bhringhm:lrli Nam -
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"The dates have been calculated on the assumption that
cach ‘Mahant held office for 20 years and 25 days, excepc
Dhiraj Nam who is known to have died after three years
tenure of offic. One Mahant stated that the resular tenure
of office “was for 25 years and 20 days. On such : calculation
the date of Churamani would be thrown back to A.D. 1634.
In the Kabir Chaura section the average tenure of office has
been for 23 Svears Wy § |

The Sukh Nidan is said to have been .written during
2
Pramodh Nam’s tenure of office.

CHAPTER VIII
THE TEACHING OF THE PANTH
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ject matter of the treatise afford evidence in support of this tra-
dition. The Amar Mul is of stll later origin, but more
representative - of the teaching given at the present tme
to members of the Panth.’

Abstract of Sukb Nidan.*

CHAPTER I

The Creator who made all things 1s king of all. He is the
- 2 g

grouud, the seed, the root, the branches and the tree itself.
Nothing exists apart from him. He has existed in all ages and
has admonished all. He is to be found in the heart wherein
he has settled. Men have been led asttay by Maya. From
the heart of man springs good and evil; charty, faith, right-
cousness, sin, goodness, nearness, distance, tirath and fasts.

CHAPTER II

Dharm Dass was in the habic of worshipping Salig Rama. He
used to bow down to Bhagats and Bairagis and to entertain S:ldhl.ls
of all kinds. He read the Bhagawad Gita and honoured Gopala in
word and deed. He wore a TiLAk on his forchead and round
his neck a naLa of TuLst wood. He visited Dwarka, Jaggan-
nath, Gaya and Banaras, but failed to find rest for his soul.
He sang the praises of Rama and Krishna, but all in vain.
“:’ ” 0
When he was at Mattra Kabir suddenly appeared before him
and asked what he had been doing all his life. Dharm Dass
replied that he had bef:n _engaged n v‘vorshlppipg the gods and
in visiting places of p1lgrmmge. Kabir told him that both he

and the gods whom he worshipped had been deluded by Maya::

(=]

Each book belonging to the Dharm Dass Section, and practically
all the literature does belong to this section, is prefaced by a list of
Mahants up to the date of production. This practice should throw
considerable light upon the date of production, but its value is neutralised
by two circumstances. The MSS. are generally so badly wntten that
the copyist prefers to copy the list of Mahants from some printed book,
while those who do petsevere in copying from the original often think
it more respectful to the ruling Mahant to bring the list up to date:

4 For this abstract [ am indebted to the Rev. Ahmad Shah.
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that gods, like Rama and Krishna who did not even know the

hour of their death had no right to be considered omniscient
or omnipresent.

CHAPTER III

Dharm Dass was at first disgusted by the teaching of Kabir
and thought, ‘This low caste man wishes to lead me astray-
He ordered his servant to make a fire that he might prepar
food for Salig Rama. Dharm Dass perceived that numberless
ants together with their eggs were being consumed in the fire.
His heart was touched and he began to think that it Was 54
ihac the preparatiqn of food for Salig Rama should involve 1€
I;Sf{ezf ﬁ?mchh IIFEC' Kabir ﬂgain. appeared bcforc him ﬂnde;;
! or his cruelty, He implored him to have ™
s Jivas, to put out the flame and save as many Jives 3
IP;OSSIHCI He once more explained thar Rama, Krishna and 5:11:?‘
sizrl:afo:'v:ﬁz Lno gods ““d. that Ram_a himself had been Biflc;m
D oss of Many lives.  Kabir when he saw that that
s Was much addicted o fasting, rebuked him, saying

without f ’ was
i oqd or rest he could not expect to find God. It i

cqually futile, he said, to wander about from one place o

grimage to another., Y hed

He should look for one in whose

Was pity 2 elio %
o pity nd true 1(_:l1g10n. Dharm Dass disrcgafded his
continued in his former course,

dvice
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Dharm Dass inquires, If you are all things and there is
nothmg apart from you, how comes it about that there are

heaven and hell, Rama and Krishna, Hindu and Turk?

Kabir replies—Your questions are reasonable, but remember
earth, air, fire, water and ether are but forms of me; the
whole universe 1s made of these. Therefore I am in all and all
is contained in me. Kabir then in a lengthy speech explained
how the universe came into existence. This speech is practically
an exposition if certain RAMAINIS and SHABDAS contained in the
BIJAK.

!

CHAPTER V

At the conclusion of this speech Dharm Dass throws his Salig
Rama into the river Ganges. He then asked Kabir how he
could be described as NIRAKAR (without form) seeing that he is in
all things, acts in all things and speaks in all things. Kabir ex-
lains at length that Maya has deceived Brahma, Vishnu and
Shiva, and that woman has long been notorious for her crafu-
ness. He mourns for his three sons, Brahma, Vishnu, and
Shiva, who had been deceived by Maya, and explains that it
is for their sakes, to save them and their descendants, that he
has appeared in the world in every age.

CHAPTER VI

Dharm Dass asks, “O Zinda Purush, when there were no fields,
no trees, no fruits, no herbs, upon what did you live?”” Kabir
explains that his body 1s immortal and requires no material food.
He again refers to his three sons and the wickedness of Maya
and relates the efforts made by his sons to remove the effecte
of Maya’s evil doing.

CHAPTER VII

Dharm Dass next inquires regarding the division of earth and
sky, and the institution of places of pilgrimage. Kabir explains
that all this is the doing of his three sons whom Maya had
deceived. He explains the character of the various places of pil-
grimage and the origin of religious  sects and caste. Dharm
Dass asks what orders he has for him, that he may obey them.

I 7
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Kabir replies : My on[y order for you is that you should save
yourself and save others. He concludes by declaiming against

false teachers -and enlarges on the punishments that awaic their
followers.

CHAPTER VIII

Dharm_ Dass gives expression to a difficuley that perplexes him.
Men journey on p1lgr1magc to every quarter of the earth,
?bservc fasts and worship the gods, and yet hesitate noc to kil
owls, goats, and even cows. What will the end of such men
be? This too, Kabir explains, is the doing of Maya. No man
can be saved by the mere singing of God’s praises, any mote
than a parrot can save ieself from the cat by singing the pmiscs

of God.

_Dharm Dass asks how salvation is to be obtained. Kabic
replies:  Be constant, utter not false words, show love to others,
associate with good people and especially with Sadhus. Gather
wisdom from every source, attend to the wants of holy men:
whenever they come to your house, wash their feet and drink
the Charanamrita : feed them and supply them with every
comfort, learn from them whatever of good they can teach you.
I am the Sadhu and all Sadhus dwell in me. If you meet
with a true Sadhu, then your thoughts, words and deeds will
become perfect. There are men who have disguised themselves
as Sadhus, but have no right to the tile. Then Dharm Dass
says, O Sat Guru, now I know that you are the Creator, the

true Sadhu and all in all. You are my Master and my place

of pilgrimage. T have only one more question to ask: Those

who confess their faith in you, dwell in you; but those who

fail to recognise you or decline to obey your commands, what
will be the end of such men? what has become of those who
in old days were accounted sages but knew you not? Kabir
replied, All such have been rewarded according to their works-
Some have become stars, pome insects or moths, somMe
have become plants. Others have gone to hell and ther¢
they will remain for many ages. All such must pass throug?
84 lakhs of forms before they can obtain salvation. Those whe
believe in me, become absorbed in me.

Dharm Dass entreats Kabir to accompany him to his house

>
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that he may also instruct his wife and son. When he returned
to his house at Bandogarh his wife, Amini, asked him why he
had been absent so long. He tells her that he has found in
Kabir him for whom he had been searching so long at places of
pilgrimage and bids her also find in him the Creator of the
universe, for Kabir had solved for him all the mysteries of this
world. Amini says, “What answer shall I give to your request?
You know that some say that the creator is without form,
others that he is to be found in the persons of Rama or Krishna.’
Dharm Dass relates his own experiences, after which Amini too
becomes a disciple of Kabir. Food is prepared and a cocoanut
and betel leaf are also brought and Kabir prepares for them the

MAHA PRASAD.

Abstract of Amar Mul.®

CHAPTER [

Dharm Dass explains that all the souls in the world are
overwhelmed with troubles and implores the Sat Guru to ex-
tract with all speed the arrow with which their heart is pierced.
In reply to this entreaty the Sat Guru declares that immortality
attaches to those into whose heart the immortal Word has en-
tered. To Dharm Dass’s request for an explanation of the
mystery of union and separation, the Sat Guru rcplies.that to
obtain Mukhti an understanding of the Letterless One 1s neces-
sary with the help of the Betel Leaf and .th.c Cocoanut; that the
Supreme Being is unconditioned as containing the essence of the
Lettetless One; conditioned as manifesting the Divine mystery
to man; that-a true belief in the conditioned and the uncondi-
tioned and absorption in the Word are required of all who
would escape from the power of Yama and the toils of

transmigration.

Without a knowledge of the Name none can safely cross
the ocean of existence, To four Gurus has it been given to
convey souls safely to the Satya Loka (Paradise), and of these
four the chief is Dharm Dass. It is for him and his

This abstract was prepared from a translation of :Amar Maul
'madeSEm- nlqlz l:y U. R. Clement, Head Master of' the Mission Schavl,
Indore, and formerly Second Master of the Collegiate School, Cawnpore.
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42 decendants to rescue souls from the tyranny of Kal.
Of one alone is Kal afraid and that one is the Word. The
spoken word is Maya; the unutterable name alone is truc,' the
name that pervades all hearts. When the voice of the Word was
sounded the indestructible one took form. As clouds obstruct
the rays of the sun, so does Maya withold from man true
knowledge. That soul alone attains perfection which learns the
secret of the immortal root (amaAR MuUL).

Dharm Dass presses for a further explanation of the Betel
Leaf and the Cocoanut. The Sat Guru replies that the Betel
Leaf was not produced in the way of nature but proceedcd from
the Word, and thact the Cocoanut when broken by the truc
Word is accepted as a substitute for the soul which, as all else 10
the three Lokas, has been made over by Purusha to Dhamraé,
theh Angel of Death. The Cocoanut, the Betel Leaf and the
Word are the three boats in which souls can safely cross the

Ocean of life.

- He who would be saved must receive the Betel Warrant,
serve the Sadhus with attention and become absorbed in the tru€
Word. [This 1s the secret to be revealed to the wise by Dharm
Dass and his descendants.

CHAPTER II

Ihp Sat Guru explains that ATMA and BRAHMA are one through
union with Paramatma. Atma stands in the same relation to
Paramatma as the wave to the ocean, the spark to the fire and
th? ornament to the gold out of which it is fashioned. The soul
a-bldes i Brahma, as light shines in the rays of the sun. Thus
Jiva and Brahma which are commonly regarded as two are really

one. .Th_osc who have gained this knowledge obtaif
cmanctpation.

2 Dharm Dass next asks the Sat Guru to explain to him the
Cttet:[ess One, the bodiless Shabda in the body. The Sat Guru
Explﬂlns that all who have assumed bodies have been produce
by Shabda. Shabda is perfect and all else fragmentary- The
irue slhabda reverberates in the Universe. He tho knows the
Eettlel ¥ O.H.e finds an abode in Satya Loka. In answer t©
urther inquiries the Sat Guru explains that the splendour of the
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soul in Satva Loka is equal to that of sixteen suns while the
glory of Purusha himself 1s indescribable. The true name is
the basis of the soul. By a draught of nectar doubts are re-
moved and the thirst of ages satisfied. All the souls in Satya
Loka see with the feelings of love and never give utterance to
unkind thoughts. Hope and desire find no place there. The
sins of millions of births are washed away by the influence of
the Name. Without the Name all efforts are in vain; without
the Name knowledge is of no account. As darkness prevails
wheare there is no lamp, so is there darkness in the heart that
is without the Name.

CHAPTER III

To reach the Ocean of Bliss souls must serve the Sat Guru and so
banish the fear of all; they must receive the sacramental food
and render acceptablc service to their Guru; they must promote
the happiness of others and recognise that the Guru is 1dentical
with the Lord; they must be simplc—minded and drink the
water in which Sadhus have washed their feet; they must never
speak 1ll of their Guru and meditate on the love of the Letter-
less One; they must remember the Name day and night, and
place no trus in the illusion of Karma. He who knows
the Name is of the family of Dharm Dass. The Veda
knows not the extent of the Name. All declare, “We
know not, we know not.” The Pandic reads and gropes in the
dark; he knows not the existence of_ the Adi' Brahma. Tl:le
acquisition of knowledge produces pride and 1s o% no use in
the hour of death. Eighteen Puranas have been written and of
these the Bhagawata is the best. It explains the glory of
Brahma and establishes the efficacy of devotion. Fools read, but
to no purpose; they think not of that yvhich 1s obtaim_b[e tbrough
the intellece. Those only obtain wisdom who fall in with the
Sat Guru. Of what use is the boat without the boatman?

He who knows the secret of the rosary is absorbed in the
crue Name. Welcome the secret that overcomes fear in all three
forms, physical, mental and spiritunl. Escape thus from the
halter of many bitths. |

Doubt, the angel of Kal, has taken up his abode in the
hearts of men. Doubt is the offspring of Dharma. He who
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understa .
nds the letterless one banishes doubt and enters into the

house of immortalit
y. Only through a k o
Name can doubt be banished from th?: he:rt. e

Dharm Dass ur

Prommiil i ges that but few Jivas possess knowledge.

world escape destruction?

The S:lt Gu = .
that possesses k[:;lwizghes, Qflmpart to you the secret of him
e ol Mg ge. l_le HANSA that receives the Betel
there is beliefun 'l(I)u tedly actain Nirvana. He in whose heart
ceiving the B wi Safd}.’ cross the ocean of rebirths. After re-
e eth he _wal‘speak the truth. He will keep the
Sat Guru at;tnd uru in his heart.  He will sacrifice all for the
all fondness for s:zxsd:ae dﬂCCC_IES ot siins, e will higy
tShe _Sat Guru. He will I;vas:l shendesake llifor, the eefll
[;)aslsn i;he hereafter will he drink nectar in Satya Loka. Dharm
Sat Gurgu::ei‘ w.hether women also can obtain salvation. 1he
T P '{;' Women 31_80 can cross the ocean by faith 10
must offer .the' gm;n are without knowledge, therefore they
them devotcdllr Olfy » mind and wealth to the Sants, and serve
the snare of Bh they despise the Sants they will fall into
o :W : oFF amrae. Those women can escape the noose of

ho offer all at the feet of the Guru and serve him d
and night. eghmc

;eﬁemsar; cf_“éu CJ{horts Dharm_ Dass to shake off illusion and
Ao 1:::10&_01*13 for on him has been placed the burden
Sl e 1;) lsh}ns seal that will be everywhere res-
R cmfv as been entrusted the touc_h-stone by
(HaNsAS). Tl : s (nvas) can be converted into swans
hrough the vehicle of the Name the shape and
colour of the Jiva can be changed. p

CHAPTER IV

Dhatm D 1 i 5 E
s to d dl 1t 1C VAaries 1n th(: case OE Ind[viduﬂls. Ill t] %

the wise it | ;
€ wise it 1s to be found in 2 knowledge of Shabda, in the

case of chil : .
dren in the reception of the Betel Leaf, and in the

case of the passionate in devotion.

his feet and drink of the washings. -
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After all these explanations the Sac Guru is angered when
Dharm Dass asks how it is possible for the Sant to live in this
world, and disappears from view. Dharm Dass is much dis-
tressed and cries, ‘‘Be merciful, O Lord, the perfect Guru. 1
knew not that you could read the heart; through ignorance I
failed to understand your teaching. - In my pride I erred; pardon
my fault. O Guru, you are the true Guru; like unto Brahma.
T was very proud, but when a child speaks foolishly its parents
hasten to forget its foolishness. O Lord, the merciful one, have

ity on me now. If you do not reveal yourself to me again,
1 will destroy my life. It was you who imparted to me this
religion, therefore 1 put to you that question.” Kabir had pity
on Dharm Dass and again appeared before him. The joy of
Dharm Dass was as that of the CHAKOR when it beholds the

Mmoon.

He held fast to the feet of the Guru and worshipped him;
he washed his feer and drank of the water in which they had
been washed. Then he Praycd, “O Lord, give unto thy ser-
yant MAHAPRASAD.

At the bidding of Dharm Dass Amini prepared a plentful
repast and Ard was offered 1n a golden vessel. The wife of
Dharm Dass and all his children fell at the Guru's feet and
drank the water in which they had been washed. All listened
o the words of divine knowledge. The Lord Kabir sat at the
Chauka. After Kabir had eaten and washed, he offered Prasad
to Dharm Dass and all those who were present. All that were
in the house were filled with joy. )

Then Amini prcpared a bed upon which the Sat Guru took
"his seat. Dharm Dass fanned him, while Amini shampooed his
feet. All the Sants adored him. Then Amini said, Lord, 1
coffer in thy service this body of mine, my heart, my wealth
and all that I possess. Do as it pleaseth thee. Then the Lord
took her by the hand and set her beside him on the bed. He
cested her and placed his hand kindly on her head and said,
Amini, go your way, L see that your mind is chaste. The
mind leads one to do good and bad actions, and makes the
body act according to its pleasure. For your sake I have re-
nounced all desires of the flesh.

The Sat Guru then renewed his promises to Dharm Dass
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zfsmring him that he should h
in whose hands would rest -

‘ Dharm Dass said,
this blessing that througl

is my prayer, that my d
then all will be savei’

The Sa :
t Guru re (s
set free b}’ the haliﬁled,f b Fug prorld L Hansas will be
of thy generatio ls of thy descendants. The children
:Thcy will b ‘ fns shall - be ~ welcomed as a touchstone
] = : : :
e A Zic irom _thc disturbance of passion,  their
T e lth; sor.ucd in the contemplation of Shabda,
and words will b gdm be serious and collected; their thoughts
knowledge of IEC gecmd towards the truth; they will have a
s S self and subtle things. He is my descendane who
Oows 1a a. -
i the touchsto IP_IOW can he be saved who makes distinctions
Ml ?c.- I have revealed the path to you, but re-
1 . )
path of s1[v2lt:i0:1]ereTlls X lsm LSO Bregt, a5 that of hidingiels
heé 2 : ! 10se¢ who know the Word should lai
it 1n va . A rd shou roclaim
tious countries and liberate all Hansas that havclzJ intelli-

:ive forty—fcwo generations of children
the salvation of the world
O

1Lord, grant unto my descendants
1 them souls may be set free. This
escendants may be accounted as yours;

ence. IN :
g one can be saved without the Name. All who are -

without the Na
Name Dharmmf)qzrsc E:IOUd'b VCIfy [evihare experience of the
. ass, member, am d‘l i 5 o
ay and ni
i M G y ght with hint

CHAPTER V

Th '

: eii::ct) (furu explains that Dhamrae L
Tes the world to save souls since al

made over to him by Purusha, and |

he hoped to liberate the Hﬁ[]S;lS. L

acts were in hj 5 ; ;

e i:is lptowet, mcludmg Shiva, as he sat with pridc

troyed by l;im the greac day of destruction all would be des-

A Dlr cven lVljhnu, the greatest of | Gyani ad

= x lamrae 13 acte . ‘. ( it - -
d as a chicf, secking to establisly

his au 1
thor:ty wh
ere he g :
had no right to rule and that for this

reason he had b
cen sene forth :
. to lescuc‘souls by Purusha, the

amr: :
tac had vainly striven to identify

leldk;:ilp,loljzd G_Yani to be kind to him

ad objected to his com-
| three Lokas had been
d asked by what name
All who performed religious

3

as Purusha had b
ee t that Gyani had only consented:
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to leave him undiscurbed on condition that he would promise
not to approach those who had received the Betel Leaf, to treat
with kindness all who had become Gyani and to show love to
all who had welcomed Shabda. Dhamrae had accepted this offer,
but had at the same time been warned that his rule would
come to an end so soon as Shabda had become established 1n

the world.

Dharm Dass thanks the Sat Guru for having thus cooled
the lotus of his heart, and asks for a fuller account of Kal.

The Sat Guru explains that Kal is the cause of all actions
in this world, that he has deceived the ten Avatars of Vishnu
s 'the cause of virtue and vice, is in reality a form assumed by
Purusha and has power over all but Shabda. Kal is the author
of that duality which exists wherever the true Word has not
been apprehended. YOG, jaAP, TAP, sacrifice and alms-giving all
have their origin in a fear of Kal. Kal is an eml;:odimcm:
of selfishness; he devours all who live a life of enjoyment..
Through Kal creation has come into existence and in Kal 1t
will fade away.

In reply to an inquiry as to which was first Purusha or
Kal, the Sat Guru explains that first was space, and that in

rusha produced Shabda from Shabda, that space

that space Pu
but that so terrible was Kal

and time (Kal) were really one,
that none dare look upon his face. But for the noose of Kal
thete had been no need for devotion. Only through a know-
ledge of the Name could the fear of Kal be overcome.

CHPTER VI

TIn connexion with an account of the Chauka Dharm Dass asks
for how many sins a cocoanut should be broken and is told
that a cocoanut is broken for sins a lakh and quarter in num-
ber. He is also told that the splitting of the straw will wash

away the sins of many births.

The following Mantras are prescribed:'

(1) 4t the time of drinking water. Immortal tank and

transparent Water. The Hansa drinks to his sausfaction. The

body is gold, t
(2) Az the time of bathing. The water of Sat Sukrit was

he mind is blissful, the fear of Karma is effaced.
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Ezc;u%i;ttii fe'gle fChle Ef Dhani ba.thed. He directed his atten-
GRS begl'nnin c-fmtdcl ord. Kabir sa_ys—I—Iear, Dharm Dass,
Ll agion g and the end_ there exists an abode of blazing

. e immortal name is peaceful. In fourteen mansions
and nine apartments there is one true Kabir.

o \()?/) jt [tbe time of taking food. The Chauka is made of
) ord that removes fear; purification is the result of satis-
fr;lon and gopcl character. There is the ligcht of love and
aith; Sat Sukric began to dine. When the nax%c of Sat Sukrit
Was pronounced, the water became sacred, giving joy to the
Sants. All the Sants united to produce light. Father Kabir

began to eat and the wealthy Dharm Dass was taking his food.

Thon - ;
s t}:a;?l the Sants took Prasad. The saved enjoyed the absence

Dharm Dass makes inquiry as to what is necessary for the
proper performance of Art. He is told that in the frst place
the house should be whitewashed. There should be profidtd
seven cocoanuts, thirty and a quarter maunds of sweet meats
of eight differenc kinds, three and a quarter pounds of sugar
candy, twelve thousand betel leaves and a plenaful supply of
s:fndal w<?od, camphor, cloves, betel-nuts and cardamums h
silk dhott should be provided for the officiating Mahant. the
canopy over the Chauka should be made of goldaj cloth ami the
vessel in which the dew is collected should be of gold.

Whoever celebrates an Arti after this manner will pass

immediately to Sacya Lok - A
b £ }srclﬁsh n?;iiv; a, provided that 1t 1s not celebrated

D : Z :
harm Dass urges that in this Kali Yuga men are poor

an -
Sca‘% very few could afford to celebrate an Arti on so liberal a
5 Cs

The Sat ; !
e i Ggru replies that a simpler form js permissible.
a hundred li ﬂnl fudnarer pounds of sweets, one cocoanut and
red betel leaves will suffice, but a new Dhoti must be

provided for the Mahant and an offering of money made by

all present to the Sat Guru.

He furth
er z
iy t;qdd? that when the xapmag (disciples) are not
o celebrate the Art once a month, it will be
: ]
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sufficient to celebrate it twice in the year, in the months of
Phagun (February) and of Bhadon (August).

In conclusion the Sac Guru warns Dharm Dass that the
Guru who celebrates the Arti must have a knowledge of the
letter, otherwise both he and his disciples .will find themselves

in Hell (Jam Loka).

CHPTER VII

The Sat Guru discourses on the four castes.

The special duty of the BRAHMIN 1s to gain a ‘knowledge
of Brahma. He in vain repeats the GYATRI, performs SANDHYA
and reads the Vedas, if he is devoid of knowledge. Why do
the Brahmins confine their attention to Sanskric? [s the verna-
cular unsuited to spiritual instruction? The Brahmins in pride
of heart despise the Sadhus who are true seekers after God and
taunt them with baving given up caste for the sake of therr
stomachs. Those who know not Brahma and neglect to pracuse
devotion cannot obtain salvation.

The special duties of the KSHATRYA are to protect COWS
Brahmins and women. But In an age when cows are slaughter-
ed, Brahmins draw their own water and men commit adultery,
of what use are the Kshacryas.?' They commit murder and

receive the praise of men, but the true Ksha.rrya is he who exer-
ympathy with others.

cises forbearance and has true sy :
The special duties of the VAISHYA are to have pity upon the

hungry and to go on pilgrimagc, but it. 1s v~ain to Strain water
before drinking, 1n the desire to save life, if th_ere 1s no faith
in Hari. *Those who indulge 1n sensuality fall into the power
and in vain worship Parasnath, the great, wise

Let all such fall ac

the Name.

of Yamaraj,
Guru, when they dlsrcgard his counsel.
che feet of the Sat Guru and Jearn the secret of

The supra whose duty it is to render service h:{s dis-
covered the Bhakti of the Sat Guru. He serves the Brahmin and
¢ forth from his heart all desires of the flesh, anger and
avitice: | He setvesjalso the Kshatryas and the Vaishyas and 1s
well spoken of in Brahma Loka. Other castes neglect their

i : i t the feet the Sat
duties, but the Sudra prostrates himself at the feet of

has cas

Guru and so finds his way to Satya Loka.
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Dharm Dass, you are a Sudra by caste, but all who honout
the water of your feer will escape from the ocean of rebirths.
The soul that .is bc_)rn a Sudra is saved, if it meditates on
Brahma. Kal in vain attacks the soul that knows the mystery

of Shabda.

: Dharm Dass says, Lord, through you I have obtained Mukti,
ut why has not my family also obtained 1t?

~ The Sat Quru explains that his descendants up to the

czght{"i generation will be tainted with pride, treat with con-

ttill:liv}; Ee[_l who bear thC_ llllﬂl(‘._of Kabir, and seck honout 1%
tld nstead of placing reliance on the Name.

sPerid :iiicdwhﬂ 1P ractise true Bhakti save themselves and otherss
e hat they have in fccding Sadhus, speak the -truth £

» cherish the true Name in thei
anger to arise

about knowle

" t hearts, suffer not feelings ©
» speak under the influence of the Name, €%

dge and preach the doctrine of Shabda.

In the cighth generation will be born a child who will

btin {

; mmgorzan back into the true Path.® The Jiva that finds Fhe

the immort zin;(l: loses 3!1 fear. T dwell in the heart in vl

R a mbd:i shines, chrets will be the Poﬂ:ioﬂ i
s not the immortal Name

CHAPTER VIII

Dhar :
m Das .
S Blves expression to hjs belief that the purusha

dwells ;
s 10 the c
uru and the %iiiii land that there is no distinction betwee” trl
3 sha. q 3 VO
The Sat Gury again describes the ¥

assigned to D}
narm Dy . Das®
5 S i
says that wich the petmi and his descendants. Dhat™ =i

children (discipl ssion of the Guru he will sen all €
e ; m
that there Bl Satya Loka. The Sat Guru remid Sd:(ist:

are two kmd .
i s of >
5 the spiric, anq tl Clnldlel_1= those of the flesh a0 who
chetish ¢ at the spiritual children are those

¢ name of ., children @ he

add £
ds, when 4]l Cteation

¢ Sat Gury, The time will €% o
Cings h apifts
&% become absorh,e d

will enter Satya Loka and 2
in the Sat Guru,

that the work of saving souls

Dharm Dasg urges beloﬂgs

Ml ¥
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to the Sat Guru and that he himself might well be relieved of
so great responsibility. This the Sat Guru declines to do.

Dharm Dass inquires why he, being the Purusha, had wvisited
this mortal world. The Sat Guru speaks of the time when there
was neither space nor non-space, neither sin nor righteousness,
neither Shesha (serpent) nor Kal, neither the seven days of the
week nor the fifteen days of the lunar month, when Brahma,
Vishnu and Shiva had no existence. Then the Adi Purusha
roduced the world through Shabda and Shabda produced 1n-
telligence. Finally Kal was brought into existence and began to
persecute the Jivas. Purusha perceiving this had pity upon
them and sent the Sat Guru to rescue them from the clucches of
Kal.

He compares Purusha to a child who builds a house and
then destroys it and afterwards runs crynig to his mother, say-
ing, “Build again for me my house.” Such is the sport of
Purusha. - He 1s foolish and he is wise, he is proud and he is
humble, he is true and he is false. Such teaching is only for
those who have the power to understand.

Dharm Dass asks for an explanation of Atma Gyan that
all the Hansas may obtain salvation. The Sat Guru explains
that he who has divine knowledge will understand  that
the Guru and the Chela are one. So also the enemy and
the friend are one. Himself is active and himself 1s passive;
himself shows and himself sees; himself causes birth and death.
and himself is death; himself is the image and himself
the worshipper; himself is the branch and himself the tree;
himself s all manifest and himself is hidden in himself.

But why, Dharm Dass asks, why if all is equivalent to
Brahma, does the Jiva remain in’ ignorance? The Sat Guru
explains that Brahma is the seed out of which all things are
developed and that the Shabda is of subtle form; that the Jiva
is in Brahma as the wave is in the sea, the ray of Iight n
the sun, oil in the oil-seed and the scent in the flower.

Such is the relation of Atma to Paramatma.

CHAPTER IX

The Sat Guru explains that all sense of duality is due to Maya,
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that when man knows himself he.-becomes himself, and when
he realises himself he becomes Brahma. Untl he knows him-
selt he weeps and cries, and wades through the swamp
of delusion.

The light of knowledge shines forth when Brahma abides
in the heart. Then KARMA and DHARMA are obliterated; then
there is neither coming nor going. As it was, so it is, and
all intervening delusion disappears. All apparent contradictions
are reconciled in the fulness of knowledge. Brahma himself-is
the Word that cannot be uttered, and himself the Word
that speaks to all; himself is formless and himself is all
the forms; he 1s both ~Nircuna and sacuna.  Dharm
Dass is warned that he must first purify his own heart and
mind before he can so preach to others that they can obtain
MUKTI and escape from the toils of Transmigration.  All
reasonings and religious writings are the work of Maya; what
is required is devotion and TATTWAINAN (the knowledge
of essential). All delusion (BHRAMA) is removed through
meditation.

The Sat Guru explains that he was once in Satya Loka,
or rather beyond it, and that he then saw what is indescribable;
that the form of Purusha was wonderful, to be imagined, not
described; that the abodes in Satya Loka were innumerable and
that in all Hansas was discernible the one letter. In the Loka
of Kabir he saw the forms of many Kabirs, but looking again
he saw that it was but one form multiplied. In the light of
the true Shabda all is one, there is no second.

The people of the world are taught by means of stoties,
but for those who understand, all such stories fall far short of
the truth.  All apparent distinctions are the creation of the mind.
He who knows the letter thoroughly suffers no duality to enter
wto his mind. The only difference between Brahma and Jiva
s this, that the later is the reflection of the former.

CHAPTER X

The Sat Guyu instructs Dharm Dass to act thus in the case of
one who wishes to become a disciple. In the first place he
should give him betel, then, if he seems to possess JNAN, [
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veal to him the majesty of Shabda, and when his faith in
Shabda is confirmed impart to him profound knowledge.
Atmaram abides in the heart of him who has full knowledge.
When Atmaram is realised, he himself is Atmaram; he knows.
no second.

The Sac Guru tells how once when he was in Satya Loka,
Purusha appeared to him and said “Kabir, you and I are one;
entertain.no thought of duality. I am in you and my form is
in all the earth. There are.eighty-four lakhs of spectes and [
live in all. Besides me there is no second. All creation 1s
delusion. All the countless gods and sages, even Brahma him-
self, are entangled in delusion.”  Dharm Dass rejoins, “O Guru,
this is your statement. Is there not need of a second witness?”
The Sat Guru replies that he made this statement in Treta age,
and that Madhukar, Brahmin, is the second witness. He con-
tinues, “Kabir is in all bodies; the speaker is Shabda. There
is one form and one Shabda. There is only one form, and
one Shabda. There is only one form, one Shabda and one
Purusha, manifest in all. He who knows one is one; the

= = i ]
second is this world.

Dharm Dass asks how it is that Jivas fail to realise their
unity with Brahma. The Sat Guru rcplie.s, All the Jivas came
from Brahma Loka undefiled and devoid of Karma. The

clouds lift up the water from the ocean and rain down pure
water, but in contact with the earth the water becomes impure.

Then is the Jiva embraced by Maya; .the body at birth is
defiled by Karma. As the air puriﬁes the impure water, so does
GYAN remove Karma and the purity of the Jiva is restored.
Knowing itself, it separates itself from the water and bfting dis-
embodied reaches the Durbar. The Atma mingles with Para-
matma, as the rivers fow into the ocean. Only in this way can
Paramatma be found, The Atma without Shabda is blind and
cannot find the path. He who sees Atmaram is present every-
where: all he sees is like himself, there is nought else beside

¢ ol - bR
Brahma. “T am he, I am he; the true Kabir.
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Achbhar Bhed ki Ramaini,

Achbhar Khand ki Ramaini,

Agadb Mangal.

Agam Ujiyar.

Alif Nama. (1)

Alif Nama. (2)

Alif Nama. (3)

Allab Tok.

Amar Mul.

Ambu Sagar. (Bombay).

Anu Rag Sagar. (Bombay).

Asar Grabi ko ang.

Atam Anubban.

Balakh Paijs

Bhakti ko ang.

Bhou Taran.

Bhopal Bodh.

Barah Masa.

Basant.

Bijak with Commentary by Raja of Rewah, (LucknoWs
Benares and Bombay).

Bijak with Commentary by Puran Dass (Luckno™
and Allahabad).

Bijak with notes by Rev. Prem Chand (Calcutta).

Chanka ki Ramain;.

Chauntisi.

Garur Bodh.

Ganri.

Gorakh Gusht.

Gur Updesh. (Bombayj,

Gyan Dipak.

Gyan Godri.

KABIR LITERATURE

Gyan Sagar, (Bombay).
Hansawali.

Hanuman Bodb.

Hori.

Hori Ram Lila.

Kabir Charitra Bodh. (Bombay).
Kabir Kasauti. (Bombay).

Kabir Manshur. (Bombay).
Kabir Upasna. (Bombay).

Kabir Sahib ki Sakhi. (Lucknow).

. *Kamal Gusht.

Karni Bina Kathni ko ang.
Karni Sabit Kathni ko ang.
Kusangit ko ang.
Kurmauli.

*Madad Bodb.

Mangal.

Mukti Mal.

Mubammad Bodh.

Mul Ramaini. (Lucknow).

. *Musa Bodb.

Nam Mabatam.

. *Nuanak Gusht.

Niranjan Gush.
Nirbhai Gydn.

Piya Pabchan ko ang.
Puno Mabatam.
Ramanand Gusht.
Rekbta.

Sadbu ko ang.

Sam Darsi ko ang.
Samjbe Ghat ko ang.

Santokh Bodh. (27 writings, Bombay).

Sarab Gyata ko ang.

Sar Garbi ko ang. ‘

Sar Sangrah Prishnotar (Lucknow).
Sarawag Saugar Sanyukt.

. Sat Kabir ki Sakbi.
Sat Kabir ki Shatak Satik. (Benares).

Sat Sang ko ang.
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71. Sat Sang Mabima ks ang.
72. Shabd Bhawani.

73. Shabd Chauntisi.

74. Shabd Pukar.

75 *Sikandar Bodb.

76.  Sowansa Gunijar.

77. Sukb Nidban.

78.  Sukrit Dhyan.

79. Ugr Gita. (Lucknow).
8o. *Vasist Muni Gusht.

81. Vavek Sagar. (Bombay).
82. Vavek Sangram.

In addition to the above H. H. Wilson in Essays on the
Religion of the Hindus, Vol. 1 pp. 76-7 mentions.

Anand Ram Sagar.
Balakh ki Ramaini,
Chancharas.
Hindolas.

Jhulanas.

Kabir Panji.
Kabhayas.
Shabdawali.

PANDIT WALJI BHA]J

Pandit_ Walji Bhai, who worked for many years as a Pastor of
Fhe In.sh Presbyterian Church at Borsad in the district of Khaitd
in Gujerat, devoted much time to a study of literature connecte

with the Kabir Panth and the religion of the Sikhs. The ‘Pand‘ll?
Was.lﬁd to believe that the Kabir Panth was insticuted bY
Jesuits and found confirmation of this belief in the secrecy

observed by members of the Panth regarding their literatuf®

and teaching.

o I'n 1881 he Pl:lbllshed in Gujerati under the name Kabir
aritra an exposition of his views upon the subject which he

has elsewhere summarised thus:

1. In Kabi’s b eri .
ook it is written that when the first

woman Eve, being deceived, tepented of her sin, God promise

KABIR LITERATURE 15

that from her sex a greac Man will be born and He shail
overcome Satan and save His people. '

2 According to the promise, God sent His Son to save the
world.  This Son lived with God as Word from the beginning,
and at the nppointed time became flesh to save His people
and was called Kabir.

3. He was tempted by Satan.

4. At last He was nailed to a tree and suffered agony.

God’s Son took the burden of His people upon
Himself.
6. God’s Son worked miracles.
. God’s Son rose from the dead.

8. After God’s Son rose from the dead He commanded
His disciples to go to all countries and preach the Gospel.

9. God’s Son ascended into heaven.

fo. In Kabir’s books baptism and the Lord’s Supper are
commanded to be observed.  Generally, all the doctrines of
the Bible are to be found in Kabir’s books.

He furcher held that Nanak, the disciple of Kabir, was
also influenced by Christian teaching and that Hari, the name
given to the Sat Guru in the Adi Granth, was used as
a synonym for Christ. He worked out his theory with great
industry and published the results of his studies in two small
volumes, Hari Charitra and a Key to the Adi Granth*

I had some interesting correspondence with the Pandit which

was only interrupted by his death in December 1903.

The Pandit’s writings arc not marked by any great critical
acumen, Many of his interpretations may be regarded as far
fetched, while his suggcsted derivations of wotds are often more
ingenious than convincing. His main position 1s undermined Dy
the assumption that Kabir 1s responsibl{: for all literature con-
nected with the Panth. In spite, however, of these defects he
has much to say that is both interesting and suggestive.
Would that more Indian Christians would study’ the religious
beliefs of their country with equal industry and enthusiasm, and
that all Indian Clergy were as diligent as he in studies that
result in a more perfect understanding of the Scriptures!

: Both these books were printed at the Presbyterian Mission
Press, Ludhiana, Punjab.



APPENDIX
Hinpbuism AND Ispam

KABIR'S EFFORTS TOWARDS MUTUAL APPRECIATION AND
SYMPATHY

The following are extracts from “Theism 1n Medizval
India,” being the Hibbert Lecture, Second Series, delivered in
1919 by J. Estlin Carpenter:—

The first serious efort towards mutual apprcciation and

: : NNE-
sympathy was made by the greatest of Indian mystics, Kabir.

Abundant legends gathered around Kabir’s name, and much
of the surviving literature attached to it may have sprung up
among disciples.” The hymns of the presence of God cele-
brate the same theme in many keys; and repetitions of thought
and phrase are easily caught up from singer to singer.  But the
authentic note of a greac scer is heard too often to allow us to
doubt their source in a mind of profound inner sensitiveness
and daring utterance. The most authoritative record of his
teaching is found in the collection entitled the Byak. Tradition
affirmed that it was dictated by Kabir himself to a disciple
named Bhagwan Das.® It contains hymns in a great variety
of metres previously unknown, of which Kabir is most naturally
regarded as the inventor. Many more are included in the
sacred book of the Sikhs, the apr GrantH.® On the Hindu
,Side Kabir is commemorated in the BHAKTA MALA as a Saint of
devotion, ard legendary lives are current in the Hindi, Gujarati,
and Marathi dialeces.  The language of the BiJAK is said to be
that spoken in the neighbouthood of Benares, Mirzapur, and

' 1 Cp. Wilson, “Religious Sects,” Works, i p. 76. Wilson evell
thogghlt it “not at all improbable that no such person ever existeds”
p- 6o1'.
2 Cp. The Byak of Kabir. tr. Rev. Ahmad Shah. Hamirpur,
UP. (1917), P 31 Burn, in Hastings’ ERE, vii. p. 631, accepts
hag‘Wat} Das, “one of Kabir's immediate disciples,” as the compiler,
but curiously postpones the work for fifty years after Kabir's death.
}Thﬁ term BUAK is probably used in the sense; of a “key to 2 hidden
treasure.” Cp. Ramaini, xxxv. 5, Shah, p, 71

3 Macauliffe, vol. vi. pp. 142-316.
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Gorakhpur. Many foreign words had been in use for centuties
since the Mohammedan invasions, and as many as 235
in Kabir’s hymns have been traced to Persian, Atabic,
and Turkish origins.*

Mystery surrounded Kabir’s birth. He spoke of himself
afterwards as a Sudra, but that he was brought up by a
Mohammedan weaver and his wife at Benares scems we
established. Legend told thac he was fourd lying on a bloosom-
ing water-lily mn a lake called Lahar Talao, a short distance
from the cty. A small temple to Kabir still stands by the
margin, and near it is the tomb of the weaver Niru.® The
Qazi was duly invited to open the Qoran, so that the first
name which caught his eye might be allotted by destiny to the
child. It proved to be Kabir, “‘great,”® an epithet of Allah.
But though brought up in a2 Mohammedan houschold, he was
surrounded by Hindu pracice, and eatly lean_ied among his
laymates to call out “Ram, Ram,” and “Hari, Har1,” wl'_lcn
the liccle Moslems retorted by dubbing him with punning
assonance kafir, ‘‘infidel.” Tradition reckoned him among the
followers of Ramananda, and even related that he devised a
little stratagem as a youth to secure initiation in.to Ramanarda’s
community. Chronology as usual interposes a diﬂiculr}f. There
is a general agreement to place Kabir’§ death in 1518. The
Jatest dace assigned to that of Ramananda 1s 1410, at t.he advanced
age of one hundred and eleven. How could Kabir have l:_;ccn
one of his missionary band, or even old enougb to b_e received
into his religious house? The l?oy's_ precocity I_mght have
gained him early admission, and his birth was carried back to

1398.7 ‘ ,_

4 Shah, p. 30. 5 Macauliffe. vi. p. 123.

6 From the samc root as Akbar.

7 Bhandarkar.  Vaisnavism, p. 69, provisionally accepts this
arrangement. At the upper end Macauliffe (p. 104') quotes a native
work which dates the death as carly as 1448; while G. H. Westcott,
Kabir and the Kabir Panth, Cawnpore, 1007, cuts the knot by delay-
ing his birth till 1440, Chronolog. table, p. vii, without specifying
any cvidence at all. Westcott suppose him to have been realy
Mohammadan by birth, and associated with the Sufi order; he joined
Ramananda’s followers to break down the barriers between Moslems

and Hindus. Dr. Farquhar solves the chronological difficulty by
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Kabir grew up in the weaver’s house, and practised his
trade, though like the Apostle Paul he found time also to teach
and to travel. For him the universe was a wondrous loom,—

“No one knew the mystery of that weaver

Who came into the world and spread the warp.

The earth and the sky are the two beams,

The sun and moon are two filled shuttles,

Taking a thousand threads he spreads them lengthways;
To-day he weaveth still, but hard to reach is the far

off end.”®

The threads are the threads of Karma, and the fabric into
which they are woven is the mighty sum of conscious and un-
conscious being. The whole background of Kabir's thought s
Hirdu. His favourite name for God is Ram. Like all his
Vaishnavite predecessors he secks release from transmigratior,
and opens the path to deliverance by loving devotion. The
ancient mythology provides him with frequent illustrations; the
great gods of the venerable Triad, Brahma, Vishnu, Siva, still
petform their functions in the economy of existence. And Kabir
has not studied philosophy for nothing; its language 1s often
on his lips. He may reject its formal systems, but he can
boldly restate its ideas. He looks with pity on the many who
grew weary searching and searching,” for “few were they that
found.” Reliance on the Scriptures, declarations that God was
nirguna or saguna or asat,—these were all vain; ‘‘the
All-Merciful, the AllGreat, he is scen by few indeed.”” I
the arguments of philosophy were futile—"‘millions of births
and ages passed in whims and fancies,”’—the practices of cast®
and ‘f{damr}’_wefc even worse. Let no false pride mislea
men, “that Hindu and Turk are of different family 1s false. et
Turnm;g.; to the Mohammedans, he cried—

Adam, who was first, did not know

Whence came mother Eve.

Then there was not Turk nor Hindu

No blood of the mother, ro seed of the father.

bringing down Ramannanda’s date t

Mediewsl India p. 428, and JRAS (109211)0‘[;&t I'l‘}
8 The ByAk, tr. Shah (1917), RAM‘AINIPHS, p. 18,

9 Shah, p. 228, ; 28, p. 67.

10 RAMAINI xxvi. 8, Shah, p. 66

400-1470. cp. Theism *
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Then there were no cows, no butchers;

. L]
Who, pray, cried ‘In the name of God’?
Then there was no race, no caste:

Who made Hell and Paradise?’”’

The Veda and the Qoran might have their rituals, but if
you milk black and yeIIow cows together, will you be able to
distinguish their milk?”** Hindu and‘Turk were pogs of the
same clay; Allah and Rama are but different nalr_les.l—- Why:
then, bow the shaven head to the ground, what is the use of
sacred bathing-place or prostrations in the mosque? _T_hc pil-
orim marches with deceit in his heart, what profits his journey
to Mecca? And “if by repeating Rama’s name the worl::} is
saved, then by repe:tting ‘sugar’ thE: 1n?}1t11 1S ffveetened; if
men could get rich by merely saying w.ealth, none would
remain poor. Looking on the naked ascetic, he declared that
ail the deer of the forest might equally be sn_ved; the bathers
at morning and evening were Sfltll‘lCﬂ!ly reminded that frogs
were in the water all day; if the worship of. stones ‘was .of any
avail, Kabir proclaimcd that he would worship a mountain; but

lip-service could profic nothing :
“It is not by fasting and repeating prayers and the creed
That one goeth to heaven;
The inner veil of the temple of Mecca
Is in man’s heart, if the truth be known.”

“Make thy mind thy Kaaba, thy body its enclosing

temple,

14

Conscience its prime teacher Cewan

Sacrifice, wrath, doubt, and malice;

Make patience thine utterance of the five prayers. A0
The Hindus and the Mousalmans have the same Lord.

Married, with son and daughter, Kabir plied his trade at

Benares, where he confronted the Brahman pandits and ascetics.

For some time, also, he lived at Manikpur on the Ganges, 0

11 RAMAINI xl., Shah, p. 72.

12 RAMAINI, XXXIX, 2, Ixii. 5, Shah, pp. 72 82.
13 SHABDA, XXX. xcvii, Shah, pp. 110, I4T.
14 Macauliffe, vi. pp. 140, 145, 215, 205.

15 Macauliffe, vi. p. 258.
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the Facchpur district, and he afterwards proceeded to Jhusi,

opposite to the fort of Allahabad. Here he encountered famous-

Moha :
gt .1mf11[6da1}6 teachers, of whom Shaikh Taqqi was the most
lo{s}tm%;ulsmd.s A cotton-cleaner by profession, he be-
e % ) ;
Kal;gir's e ufi order, and Moslem ~tradition claims him as
Vrind'n-aptr OrP teacher. Kabir made no pious journeys 0
i k;;cwm or Puri, but he speaks of himself as much-travelled;
Deccan llflany men ard cities; he has wandered into the
kingsl’ cc::flrta-r «’lls the Netbuda river; he has been a visitor at
iR SHAtG EO}’al a“d thc l'iCll h:wc bccn among 1‘115
disciples. From Shaikh Taqqi he is sai : 5
ing which would aqqt he 1s said to have asked a bless-
P:;tted Hind ou'd enzble him to remove the differences which
conciiiatio:' Uli' ‘“‘-‘é MOSICTS']‘ ST, Yain atcempt at [
kG » Qs cliorts on a X
hostility culminated in JhavoReyanger, and MOlmH.lmCdm
Lodi at Jaunpur in il e before the Sultan Sikandaf
1495 ;
e A e e
- ion : : -
of Delhi imposed  th of a dead boy and gitl. The soverel3?
e sa - - i,
mad bin Tughlak 11;1(13 cllllc test which his predecessor Muham
slaughtered i e demanded from Namdey, A cow W3
I the imperial presey :
emerged triumphane f Pl ice, and Kabir, who had alred y
ro : .
her. He  stroked he % 'tlmc trials, was ordered to reanimid®
. 4 - & ‘w 1 2. a
noise as if driy tth his hand, made an encouragi’z
S I dnving her, and th . i
But rcllglous enmj ¢ cow stood up quitc OBy
ut of the stormsty fw T‘qf w the only issue of Kabir’s labou™™
0 RS
te's experience he had won peace:

“When I m
e Fathe:ZEdzf True Guru, he showed me the ways
am thy sop EPhWOrld then became dear to my M7
We both li > thou art my Father '
Ve 1z the same place,”20 >

SO he could R ah
s2y, “Kabir s the child of Allah and Ram;

disti;jﬁ _?AMA[NI, xlviij, Shah
!gu:m between tWo teg 1, :
17 Westcott, T achers o

A n the .

Teloned £ .

heism, fom 1488 ¢, 1517; | S]lgl.]tly N.W. of Benares,

; o 75 he ruined the temples at Mathue?
Shal 9 Macauliffc,
a0, PP 246

20 Macauli&'e, vi

f the same name.

Gamyj,

Vi. p. :
binisey quoting a hymn ascribed t°

197.

He

5 0
P- 76. W(.’stcott‘ P 39 Cndcﬂvoms t

Sikand?*

Kﬂb{f:
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is my Guru, He is my Pir.”*" There were men and women
of both religions who could follow this vision, though afar off.
The aged Teacher was at Magahar, some ffteen miles west of
Gorakhpur.  Common belicf affirmed that those who passed
away there would be reborn as asses, and the disciples entreated
that the Master should return to Benares to die propitiously 1o
the holy cty. “What is Benares, what the waste land of
Magahar,” replied the saint, “if Rama dwells in my heart?”
His departure seemed to him like a bridal; King Rama, his
husband, had come to his house to fetch him; “I go hence,”
he exclaimed triumphantly, “wedded to the One, the Immortal”**
The Hindus wished to cremate the body, the Mohammedans
to bury it. The disputants waxed hot over the bier, when a
voice bade them raise the shroud which covered it. Thﬂe corpse
vanished, and in its placc lay only a heap of. Aowers.*

Kabir is regarded as the father of H.indi litcrat.urc. His
copious utterances may be classified according to tht?lr metres,
but they cannot be aranged 1n dates. Tl‘lc clu;s to his spiritual
history are lost, and the phascs_'of his experience toss to anfi
fro 1n his verses, lighting up his character and illustrating his
moods, but obscuring his development. He starts as a follower
of Ramananda, who “‘drank deep of the juice of Rama.”
That teaching he repeated to a heedless world cll he was

1 { ushing the
Around him he saw onl}:r the blind pushing
25 Vehement in his pro-

d unable to carry either its

Wenry.“ o
blind, and both falling mnto the well

tests against conventionnl.1'el{glo|1, an ‘ :
professors of learning or its ignorant commonalty with him, he

stood alone, and the loneliness was very grievous.  Like the
Buddha of old he saw the whole world burning,*® but he
found no leader to whom he might join himself. “I never

21 One Hundred Poems of Kabir, tr. Rabindranath Tagore
(London, 1914), p. 46, Lxix.

22 Shah, p. 27.

22 The voice was variously asc
from the sky, and an appearance of _Kabir
ever since been in Mohammedan keeping.

24 SHABDA, Ixxvii. 4; Shah, p. 132.

25 Westcott, P- 79 (4), 71, (117).

ribed to an aged saint, an utterance
himself. The grave has

Westcott, p. 44-
Cp. Tagote, p. 23 (xxix).
Cp. Luke vi. 39; Matt. xv.

14.
26 SAKHI 340, Shah, P- 216.
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met a bosom friend,” he complains sadly.*’ [t was an iron
age, b"l:;t that Wh_ich was in the vessel must needs come out of the
spout.”  Sometimes it scemed that he was the only madman
ano thc.world was wise; and then confidence rc}-)laccd self-
doubt,ﬂoKablr was the only true Yogmn, the rest were delusion’s
slaves  So life was for him, as for Plato, a practice ©
dying. Fu:rc:;: sometimes was the struggle,. «] am the
}Y:}:f;'f Of ‘ el 1’1"3 cries in self-abasement,®* like the npostolic
covetousne:;nnerrisci Ije FniEA N his possessions, luse, wrat
and favou[-c;l }:“Cian Cl.Wy; [jkizvey Brgoteetaghity whop j
thee”  “There preserve me, 0 God, though I have O_Pfcnde
TS24 Fortsach '15 l::ct:r SFE pasiulags chorndone gl l:i 1:
noble words he called co%iac;‘c;:sls t‘;"t‘}“d to'fbc 31_‘)13“115» lnf]rrls‘;lé
Waged SR teFaId age:” 1e strife which he I

30

%:.'13-31 hold on your sword, and join in the fight,
ight, O my brother, as long as life lasts.

see
ses .
1 eee aee

;r: ;\'m field of this body a great war goes forward,
gainst passion, anger, pride, and greed
3 s 5 .

It 15 1 .
n the kingdo
this battle is r"*gir?a Tn dOE[ truth, contentment, and puritv d;l“
" « g, the s A J/
1s the sword of His Name word that rings forth most loud!y

It is a hard f

ght and a weary one, this fight of the ¢

rutbé

seeker; for

; the vo

the wartior, or OEV t{)E the truth-secker is harder than that
husband. e widowed wife who would folloW

For ¢

he  warrior fioh ’
: ts f . $

struggle with deatlg of a few hours, and the wido%

1 1s soon ended:
3

27 Ibid,, 33, Shah, p. 316

28 sHAR ‘
DA XX1 S i
20 SHABDA, leii'?_' hah, p. 10=.
i)

c... - y - rue

11 3;) S]w, P. 144. 5 SAKHI, 1, 16, Shah Pp. 118, 214
S e BBt (1) |
; acauliffe, vi A
32 Macauliffe, Vi P 279; Westcott, p. 71 (120)

33 Macauliffe, v: IFP-Z?—Z’;?")%O.
, 1it).
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But the truth-seeker’s battle goes on day and night, as long as
life lasts it never ceases.” !

So did he wrestle with himself, declaring that there was
ro penance higher than truth—"‘In him within whose heart 1s
cruth doth God himself abide.”’—till he could say, "'l have now
and my mind 1s happy.””” The sense

“Thou hast united Thy

become pure in heart,
of deliverance burst forth in ecatasy,

heart to my heart.”

The life of emotion must needs have its vicissitudes; the

t was more stable. Rama’s cliff was very high,
sometimes

life of though

but Kabir had climbed it, and though clouds might
veil it, he could never forgec the mighty prospect which its ele-
vation had afforded.
“The house of Kabir is on the mountain peak, where the
ach is winding-
There the foothold even o
load their oxen no more.
the concemplation of this vast expanse

To

f the ant 1s not sure there men
136

The first result of
was the intense conviction of the omnipresence of God.

this theme innumerable hymns are dedicated.

“None can find the limit or the secret of the Sustainer

of the earth:
He shiceth 1n the

sunshine, 1l
And hath caken his dwelling 10 the pollen of the lotus,

The great God reacheth from the lower to the upper
regions of the firmament;

He illumineth the silent res
sun not Mmoof.

Know that he perva
universe.

He who knoweth
name,

Becometh as he.””?

plaintnin blossom and in the

Im where there is neither
deth the body as well 'as the
God in his heart and repcateth his
7

Tagore, One Hundred Poems, P- 28. '

sakHI, P- 343, Shah, p. 2175 Macauliffe, vi. p. 250
96 SAKHIS, xxx1, xxxiii. Shah, p. 187

37 Macauliffe, V1. P- 268 (condensed).
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“The carth bloometh, the Armament rejoiceth;
Every heart is gladdened by God’s light.
The Lord God rejoiceth in endless ways,
Whithersoever I look, there is he contained.”®

~ But this was no monist doctrine of identity. The ancient
formula “Tha arc thou™ is expressly repudiated. The reality of
the world cannot be denied, for it would involve the denial of
1ts Inﬁnnltc Cause. Kabir can try his hand ac retelling the stofy
‘{3'-']3 creation; “In the first bcgiﬁning there was tho:‘ught”—-thc
s akti play their appointed parts with the help
féf the.x;nuystlc syllablc Om and the sacred verse known as the
o g it o 1
S P]: OIf 11)3-' Th_ﬂt rests on profound inner exper1ence:
1e Lterna o 1 4] : 1
the soul to confront t(l:::bS(;fxrcl::SO(E“;g E:?S:E‘ i POSSlblF Eoif:
4 ence, to recognise
as All-pervading, and yet to retain its own independence:

“O Rama, [ am standing at they door!
S g hey door!
ir, come and meet with me!
Thou arc merged in all,

But T would not utterly be merged in thee.””*

It is an experi
xperience of wonder and awe, too profound for

words. Behind all visi i :
R r:{m lj]liblc forms lies the realm of “the Unsct:lfl‘-é

mind of God. Npo hu

home of all types of creation in
man speech can show forth its fulness

“0 I_]DW
ma
y 1 ever express that secret Word?

Oh :
IfIs?l‘;tcltlaarll: Iilsa-y I‘_{e 1s not like this, He is like that?
e T I(-:-Ils within me, the universe is ashamed :
He rrz’a & t 1 ¢ 15 without me, it is falsehood.
indiVisi}Sﬂ the mner and the outer wotlds to
y one;

Thc conscy
nsc )
ious and the unconscious both are his footsw':’ls'

be

—';8 Ibf‘d, P' 269

39 _Cp. ramamvs, iiji
P- 70; Tagore, p. 5y l

40  SARHI, ccly, Shal
41 Tagore, p, 6, ix

Shah, p- 5t ff.; Bhandarkar, VA!SNAVISM'

’ P- 209,
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He is neither manifest nor hidden, He is neither re-

vealed nor unrevealed;
There are no words to tell that which He 1s.”*!

Here is a conception which embraces all the contrarieties
of life, and transcends them all. Like the opposites which
Heracleitus beheld blended within a higher unity, differences and
antagonisms disappear. The right hand and the lefc hand are
the same; the inward and the outward become as one sky; life
and death are in conflict no more, their separation 1s ended; 1n
the light of love day and night, joy and sorrow, cease to be
at strife; fear and trouble pass -away, and renunciation 1is trans-
figured into bliss. For he who 1is within is without, and ore

love Pcrvades the whole world.**
In the valuable inccrprctatiVC essay by Miss Evelyn Underhil

this apprchcnsion of opposites as complementary in a perfect
whole 1s described as “the synthetic vision of God,” where the
contrast between the Absolute of philosophy and the “sure true
Friend” of devotional religion 1s carried up to a higher place
and disappears 1n light."g Kabi.r's vision soars.abovc the wmtld
of sense and change, as all Hindu metaphysic sought to rise
above the successions of time into the realm of the Eternal.
All round us is a constant process, the fruit comes Ero_m the
fower, the tree from the seed, and within the sced is an inmost
germ of life. So in the universe which he ﬁgured as a mighty
tree,™ behind its wondrous forms :1.ncl n"mmfol'd forces, conduct-
ing Its growth and accompl:shmg its d1559lutlon, lay the mys-
tetious Brahman, shaping to our view the hidden treasures of t_hc
Everlasting and Unseen. The limit and the Limidess, the ﬁmtc
and the Infinite, were both there it mutual relation, and neither
could exist without the other. What, then, united them?
Even this mighty difference must be resolved in some secret

source, the inner spring of all existence. Reason must needs

fail to describe it, but insight could pierce the veil and affirm

it, and Kabir could bodly sing—
““As the seed is in the plant, as the shade is in the tree,

42 Tagore, in many passages, €2 pp- 13, 15 16, 19, 49. 65
43 (Tagore. p- XV.

44 Macauliffe, vi. p. 242, the manifestation of God.

— el
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as _the void is in the sky, as infinite forms are in the
void—

So from beyond the Infinite, the Infinite comes; and
from the Infinite the fnite extends.

560 “es aee ven

He himself is the limit and the limitess; and bc}’ond
bth the limited and the limitless is He, the Pure
Being.

He is the Immanent Mind in Brahma and in the
creature,

e

The SuPremc Soul is seen within the soul,
The Po.lnt is seerr within the Supreme Soul,
Ar:d. Wlthin the Point the reflection 1s seen agaErL
Kabir is blest because he has this supreme vision.*®

i So Plato had mounted beyond the worlds of Becoming and
Szmg to Izl/ile Good, anc! a later disciple had dcsignntcd chis
bog:emcs Pllnd' as a Point, nreither good nor evil but above
mss-ion 0 oltlnus, in whom Platonism reached its highcst ex-

Eetweel; :‘L‘%g“ to apprehend the Absolute, as yet undivide
within I ulfleCt}:gmd object, and hence beneath all diversicy €Ve*
D SER- ; nd so Clement of Alexandria had pursucd bus
God Ofd cality ull .he too reached a Point or Monad wher®
could be recognised not by what he is but by what he

1s not."® ' :
But, like Kabir, Clement needs a God whom he €%

love. A
. s he contempl

: ates the 1 1 ver
A5t i holy joy.p Creator’s goodncss, his heart O

graces and invitati He dwells on the variety of the diviis
ations with which the Eternal designs to draw 0

himself the spirits of th likens

his anxiety for souls ¢ e;hddren 1'1e.hﬂs made, and even &€
has fallen out of } o the mother-bird’s care for a restling tt.]gl:
with the severi ?e B Such tenderness can he com mﬂ_
a coincidence tllz:toclmemphysmﬂl abstraction. Is it more€ thﬂri
selves out with ‘inte Crns.nt and Kabir should both help themq
supetficial ‘analo tmediate conceptions which bear at Jeast °
8y to each other? As Clement survey® :

& pEm P4 v
! he famil; T
Hmdu philosOPLj;'lﬂl’ antlthesw of thc saguna el ni?‘gtmﬂ Br

i
ahmat :
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higher correspondence of human thought in the teachings of
prophets and law-givers, of poets and Plnlosophcrs, he sees every-
where the action of a Divine Revealer, using the Logos or
Word as his great educative instrument.”  Hindu theology
had long evolved a conception of saBpa, “‘sound” or utterance,
which Pmyed a great part in the defence of the doctrine of the
eternity of the Vedas.'® The term acquired important sighi-
fcance when it came to be used not of individuals but of
species, and thus stood for some kind of intellectual: concep-
tion.’ The Vedanta Sutras affirmed that the world originated
from the Sabda or Word, not in the sense in which Brahman
was its material cause, but in the sense of the logical prio-
rity of the idea to the class or group. k is Kabirs's way to
play with the language of the schools, with maya, the gunas,
and the life. So he starts one of his fancy sketches of the
wotld’s evolution by assumisng the existence of Light and Sound
(or Word). The Word was a woman (Desite), identified 1n
another cosmogonic sketch with the Gayatr, the most sacred
verse of the Rig Veda.”® The studeqt of the ancient tales ‘oE
the origin of the universe Is familiar with the mysterious poten-
cies ascribed to certain words such as the sacred syallablc Om,
a pcrfecr reservoir of powerful energies; “From the word Om
the creation spmncr,” says Kabir.”! So the Word comes to be
the Symbol or exprcssion of the sp_iritunl principlcs of thi whole
field of existence. To reogn_isc i‘t is t0 destory doubt.” T_he
only way out of transmigration 1s O make your i\bodc \-’Vlt:h
chie Word,” to live 10 fellowship with the Eternql,"” for it 1s
the Word which gives the vision of the Invisible.?* That
quenches all ignob[e cravings, for “he in whose heart God hath

47 Cp. J. E. Carpenter, Phases of Early Christianity (New York,

1916), PP- 345-249-

48 Cp. Muir, Sanskrit Texts2, Vol. it (1868) p. 71 fE

49 Cp. Sankara on The Vedanta Sutras, 1. 3. 28; SBE, KXXIV.
p. 202.

5o RAMAINIS, i, and ii; Shah, p. 515 Bhandarkar, p. 70.

g1 Tagore, P 56, Ixxxil.

52 SAKHL lxxxviii, Shah, p. 192.

53 Ibid., cccxxxviii, Shah, p- 226,

54 Ibid., ceclxiil., Shah, p. 219
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1mpls : _ o
of Pd:mted tls Word hath ceased to thirst.”®* There are teachers
v . ; _
i leise inds, says Kabir, “worship ever that Guru who can
I lca 'fl':ff Stzicrgt of the Word,”?" Nay, “the Word is the Gurth,
1ave ne 2V B 21CH
from whi alr [lt ﬂnc-l become the disciple,” and 1t 15 the Word
i 11’1c1 the l1)1nnm:rsc has sprung. > So it belongs ceally ©
souls ve 1 © 1 . . o e
By ry being; it is the authentic witness of particip?
or in the Immortal —
“Kabi[‘ sa s :L,. . !
Koot ays: Listen to the Word, the Truth, which 18
S . .
ence. He speaks the Word to himself and He H:msel

1s the Creator,”’?®

An
Phi(l:losthil utterance of the Word is love and joy. ‘
pain or illop- e had,bﬁen reared in India on the doctrit® °
Sl H;{lon_. Existence had been viewed in the gloo™
L suftering, or the shadow of unreality.  For Kabit such
wa 1 : :

el ifu ?i-;ﬁntmlly fal-m True, egoism was the root © -i
'facri,on f sight was possible for the heart insistent on the Sﬂ,t,l,s’
and of its own claims. “Where there is ‘I’ there is ™ ;
nd sorrow in: ¢ is
e lbred sin; but “where there is mercy chere >
> Where fOfQ’lVCI]CSS ther : 1159 Kﬂblr

had beer  thrown ;. e e AT W int
: : : ! n

fire and exposed tonto the Ganges in chains, flung '
Sikandar Lodi, tradic an_clephant’s fury, by the ordet? £
why should m)y l;od OF toPlf_l’ that he sang “My spirits fel nor;
earr : ¢

ot those who f y fear?” and bade his followers sow 0%
or them sowed ¢} 60 o 1ife be 5

horns.®  Let daily life D¢

from 13
care, “‘the G;j :
. ’ 1
birds and the inse:tcr [f powerful; the beasts of the field: [
. S, ha 1 .
hen his T ve neither wealth nor storehots

: ‘ wept g : . i
‘rephed ¢ Whlle the _Fl-)l at 1‘115 ﬂdOptlon Of thC rel:glotls 11 C,.
thread was passing through the obbt?

0-1‘0'0]: m B 1
) Y Deloved GUd Hear, O my mOther, thC One

Wl” I 1
P ovvide fOl’ us Pﬂm’

dox of life, “Who and th?m’usz HC understood the great his
head finds a lueqd-”szves his heart loses his head; who Seversl ::ﬂ
ald, 4 2 1
0¢s not the candle give added light ¥

55 Macauliffe. .
Cl GV i e
Ott‘sg' (S;f‘ ks 227 Cp. other passages quoted by i

% .akg::,e cecexvii, Shal g

Bo ety LB lvilh - B 225 v

6o ’ SCCexxx, Shal 58 Tagore, p- 3%

61 acauliffe, 2 2161, p. 225,

estcott: P- 267; WCS‘tcott, p. 83(24).

62 o P
Macauliff, vi?5p‘(9201)6CP.- Tagore, p. 42, lxiii-
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erimmed?®®  The key to the great secret lay in love, and “‘he
drinks the cup of love who lays down his life for others.””**
Such love he saw for ever pouring through the world. Thsa
mighty rhythm of the universe was its constant manifestation._
For the heart that was darkened with desire earth and sky did
but swing 1n the swing of delusion. Night and day they
swung, kings and peoples, millions of souls together through
each year's rains, through the Four Ages, through  illimitable
Aeons.”> Do but mount to Kabir’s house on Rama’s height and
ou will see the infinite process revealed as the Creator’s Game
of Joy.** Earth and sky, sun and moon, land and water, oceans
and rivers, life and death, are all his wondrous play. God is 1n
all consciousness, all joys and sorrows of the common lot, ‘He

Tholds all within his blisg”GT

“Behold what wonderful rest is in the Supreme Spirit! and
he enjoys it who makes himself meet for it.
Held by the cords of love, the swing of the ocean of
joy sways to and fro; and a mighty sound breaks
forth in song.
Music is all around it, and there the
the joy of the Infinite Sea.
There the unstruck music is sounded; it is the music of
the love of the Three Worlds.

Look upon life and death; there is no separation between

them.”®®
Like the Seer of the Apocalypse, Kabir heard the v_vholc
universe singing in adoration day and nigh_t. The harmonies of
the Divine Joy sounded continually 1n his ears; the unbeaten
melodies flled the air like light, “Dance,imy heart, dance to-
day with joy!” he cried 1 ecstasy, the hills and the sea, life
and death, dance to these strains of love. Navy, the Creator

‘Theart partakes of

63 Westcott, p. 92(75).
64 Wescott, p. 84(29).

6z Hindola, Shah, p. 182£.
66 Tagore, p- 50, lxoxxii.

67 Tagore, p- 21, XXVL X
68 Tagore, p. 12f. Cp. the whole of this wonderful poem.

4_;—4
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himself “dances in rapture, and waves of form arise f.rom His
dance.”®®  Well might he appeal to the selfish and blind—

' rades
. “Open your eyes of love, and see Him who pCl‘\ﬂd

- world. g
He will tell you the secret of love and demchmcncti:, ;ms
then you will know indeed that He transcends

universe. e e s afire
There the Eternal Fountain is playing 1ts €n

streams of birth and death. ¥
They call Him Emptiness who is the Truth of truchs,

- 70
in Whom all truchs are stored.

s forward,
cannot atta

hich 1s
There within Him creation goe i in
beyond all philosophy; for phllosophy

to Him; s
; [ there 1S

There is an endless world, O my Brother® :mclljc e
the Nameless Being, of whom nought Cﬂ‘n n. it s
Only he knows it who has reached that regtof -

. -1 17
other than all that is heard and said. :
et he m’ght

To those who had penetrated to this open secr (i
well say, “We shall not die though all creation die; we have Lhakti

One that quickeneth.”™  Using the figure common 111". 6
. - - - b2 -c.
poetry of the night-bird gazing at the moon, he chTﬂLy ol

his Lord and himself God’s servant—nay, “1 am 78 el
Thou art my Father, we both live in the same place.
a relation no outward change can sever; ic is the gua
immortality.

rantet 2

e is lch

“From the beginning ¢l th dine of time ther
ginning till the ending it

between Thee and me; and how sha

extinguished? y
K ; ¢ i n, S0 m
abir says:  ‘As the river enters into the ocean:
heart touches thee.””?*
69 Tagore,pp. 21, 24, xxvi and xxxii. “Truc of

70 Alludi ; “Void,”

the true” gpln %‘F::’)is?::hcpl;l-ocgtgnc:?’; St
7t Tagore, p. 50 £, lxxvi; cp. p. 65, xcvii.
72 Westcoyr, P- g6 (cb). :
73 Macauliffe, vi, p. 14,
74 lagote, p. 26, wxwiv.
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Out of the teachings of Kabir a religious order or Panth
was formed in his name. The Kabir Panthis may be fournd
all the way from Orissa and Bihar to the Punjab (though they
are not numerous in Bengal), in the Central Provinces, in
Bombay and Gujarat. There is an establishment of pre-eminent
dignity at Benares (Wilson, “Religious Sects,” Works, i. p- 97)
and two at Maghar for Hindus and Mohammedans (Westcott,
P- 99). Some are asetics living ‘in religious houses (but
occasionally kceping concubines), others follow trades (e.g.
especially as weavers), abstairing from meat' and intoxicants
(Census Reports for 1911, Bengal, Bihar, and Orissa, p- 243;
Punjab, p. 122). The latter reckons the Panthis in the Punjab
at 89,254, the numbers having considerably declined since 18g1.
One branch derives its succession from a disciple named Dharm
Das, to whom Kabir himself appeared (according to one tradition)
after his death, having appointed him his successor; and one of
their books, the Sukh Nidan, represents Kabir as the Infinite

Spirit, Creator of the world, etc. (Westcott, p. 144).

Dadu, a disciple of one of the Panth teachers about 1600, at
the close of the reign of Akbar, is commemorated by Dadu
Panthis (Census Report for the Punjab, 18g1, p. 147; Rose,
Glossary of Tribes, etc. ii. p. 214). The teaching of Dadu was
of a Quietist type (Wilson, i. p. 103 f£). “Whatsoever Rama
willeth, that without the least difficulty shall be. Why'thcre-
fore do ye kill youselves with grief, wher grief can avail you
hothing ?”’ oAl things are exceeding sweet to those who love
God.” ™ “O God who art the Truth, grant me contentment,
love, devotion, faith.” “He that formed the mind made it as
It were a temple for himself to dwell in.” The influence of
Kabir may be traced far beyvond the limits of those who tl.lkﬁ
his name.  “There is hardly a town in India where strolling
beggars may not be found singing songs of Kabir in original,
ot as translated in the local dialects;”” Bhattachatja, Hindu 'Cdstes

and Sects, p. 496.7

i 7SRk page numbers of Westcott’s book mentioned in this article
all refer to the original edition of the work.



GLOSSARY

Achhar letter of the alphabet.
Agadh deep, unfathomable.
Agam unfathomable.

Akbas the ffth element, ether.
Alif-nama account of Arabic alphabet.
Amar immortal.

Ambu perception, mind.
Amrita immortal (drink), nectar.
Anand happiness.

Anurag desire.

Arti sacrificial offering of light.
Atma soul.

Bairag renunciation of the world.
Bandagi service, respcct[ul salutation as from a slave to
his master.
Barab twelve.
Basant tune or hymn associated with the season of
spring.
Batasa small wafer, made of sugar.
" Be-dbarm without religion.
Bhajan hymn, sung as an “act of worship.
Bbhakti devotion.

Bhawani wife of Shiva. Shabd Bhawani, a morning hymn.-
Bhau fear.

Bbed secret, mystery.

Bodh knowledge.

‘Bunniab shop-keeper.

Chanchara an evening hymn.

Charitra_picture, biography.

Chanka square ‘space; specially prepared for the consumptio?
of food.

Chauntisi Thirty four, letters of Hindi alphabet.

Chela disciple, in relation to spiritual guide Guru.

Dal the split grain of certain kinds of pulse.
. Dboti a. cloth, tied round the waist and falling over the

legs.
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Dhyan attention to.

Dipak lamp. '

Durbar a royal levee, the judgement hall of God.

Garur a rnythical bird, mentioned in the Ramayana.

Ganri a musical measure.

Ghait mind. )

Ghat flight of steps, leading down to the river; used for
religious bathing, for the cremation of the dead etc.

Ghi clarified butter.

Godri a patch-work coat, worn by sadbus.

Gunjar echo.

Gusht dialogue, contraversy.

Gyan wisdom.

Gyani possessed of wisdom.

Gyata wise. .

Gyatri a sacred verse from the Rig Veda, used by Brahmins

and others in their morning devotions.

Hansa goose, used figuaratively for the soul of man, as
never abiding in one place. . 2

Hindola hymn, sung while swinging in a sitting position.

Hori a musical mode, used during the Holi, a spring

festival.

Jam angel of death.

Janeo the sacred thread worn over the lefc shoulder by
members of the twice-born castes: the Brahmins, the
Kshattriyas and the Vaishyas. . | ‘

Jap the mumbling of prayers ot c.)ther. dcvot:ona! exercises.

Jbulang hymn sung while swinging, in a standing position.

Jiva soul, life.

Kadbay disciple. - _ 4 ,

Kafir unbeliever, from a Muhammadan point of view.

Kahara 2 musical mode.

Kal time, death.

Kanthi a necklace, made genera
beads. :

Karma action as involving punishme

Kasauti touchstone.

Kband group, division.

Ku:angi't associating with wicked persons.

lly .of fruit seeds ot 'wooden

nt or reward.
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Lakbh number, 100,000.
Langoti loin-cloth.

Lila play, drama,
Loka world.

Maha prefix = great.

 Mabatam greatness.

Mala rosary.

Mangal joy, hymn of praise. Ik

Mantra a verbal formula, used for religious or semi-religious
purposes.

Manshur spreading abroad, publication.

Masa month.

Math monastic building.

Mukti liberation, salvation.

~ Mul root.

~ Nidabn mansion, abode. :

Niranjan void of passions, a title applied to God by Kabir
Panthis.

Nirbhai without fear.

Nirguna without qualities,

Pahchan knowledge.

Paij entry.

Pan betel leaf.

Panch Mal tosary with five strings.
Pande a high caste Brahmin.

‘ g:m;’i path. '
aram-atmg the grear. all- i
Param-eshwar thchre;c 1go§.wadmg &
Parwana authoritative
Pir Muhamadmar a;
Piya husband.

Prasad oﬂfcring made to God.
Prishnotar catechism,
Pukar call,

1;“”0 Eélﬁ day of full moon

#no Granth form of 5 e :
Puran M‘{sz‘ the festivasier:ifcefu]illsei R
Purush be‘“g;'person; oo

dOCUmCDt, PaSSqut_
nt. '
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Ramaini a short exposition of religious truth. :
Rekbta Poetry, written in a mixed dialect (Hindi, Urdu,
Persian, Arabic etc,). 3

Sadbn a Hindu monk.

Sﬂgﬂ}' sea.

Sagnna with qualities.

Sakat man of the world, unspiritual.

Samadh the tomb of a holy man.

Samadbi the condition of one completely absorbed in
religious meditation.

Sam Darsi concentration of attention on one object.

Samijhe understanding. .

Sandhya the meeting of day and night; a form of devotion
used at that ume.

Sangrah protection.

Sangram battle, controversy.

Sanynkt union.

Sar whole.

Sarab complete.

Sarawag whole. ;

Sat-sang association with good men.

Satya true. .

Shabda a word or saying;
elsewhere

Shaikh 2 Muhammadan priest.

Shastras a code of laws, the Hindu scriptures.

Shatah one hundred npprox:mar.cly.

Smriti memory, religious teaching

Somtokh contentment.

Sowansa breath.

Sudra 2 Hindu, not belonging to one of
born castes.

Sukb peace.

Sukrit virtuous.

Swami a Hindu religious teacher,
his disciples.

the word of God, sce Add. Note

based upon tradition.

’ -
the three twice-

L

held in great respect by

the forehead.

Tap the practice of religious austerities.
Taran enabling to cross (river ot ocem;).
Tilak 2 sect mark, usually worn UPOT
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Tinka straw,

Tinka-Arpan the offering of straw in sacrifice; the name
iven to the initifitory service in the Kabir Panth.

Tirtha a place of pilgrimage.

Tok atom. '

Ugra a title of Shiva.

Ujiyai light.

Upasna fasting.

Updesh teaching.

Vavek discrimination. .

Yam the angel of death.

Yog religious meditation.

Yuga age in the world’s history.

Zindg living.
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Dewlling upon the literature of the Kabir Panth Dr.'F.
E. Keay in his “Kabir and His Followers” mertions in the

seventh chapter of his book the following literaty products of
the Kabir Panth:

1. Sukbh Nidhan (Treasure of Happiness) probably belong-
ing to about the middle of the eighteenth century  A.D.
2. The Gury Mabatmya (Greatness of the Gura). 3. The
Gorak Gushti or Gorakbnath ki Goshti ¢ An imagiraray con-
versation between Kabir and Gorakhnath, a celebrated Yogi.
4. The Amar Myl (Root of Immortality): composed about
1800 and consists of 5,000 stanzas and is in the form of con-
versation between Kabir and Dharm Das. 5. The Kabir Bani :
Conversatior between Kabir and Dharm Das.
6. The Alif Nama. In Hind; written 1n the form “of an
acrostic. 7. Rekbtas: Short dialectic poems in praise of the
g#ru ot of God. 8. The Bara<Santosh Bodh (Knowledge of
the True Satisfaction). Conversation between Kabir and Dharm
D_as. 9 The Mukti Myl Conversation between Kabir and
his disciple Dharm Das, 10, The Bhavataran (The Crossing
of the Ocean of Existence). Conversation between Kabir and
Dharm Das. 11. The Bhed Sar (Essence of the Secret).

1500 stanzas.
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Dialogue between Kabir and Dharm Das. 12, The Prithvi
K}'azmz : Same kind of dialogue on the origin of ’thg ,woFld. :
An elaborate cosmogony. 13 _The Adi Bbed : Kabir's ,_}1[15-
truction to Dharm Das regarding cosmogony etc. 14. he
Jnana Saroda : A mystical discourse. 15 The Swas Gurjari
Ki Sail. A poem 1n the form of a mystical c_hscqssmn of the
vital airs. 16. The Karma Bodh : A dissertumo‘n i prose and
verse on the evils of Karma. 17. The [\'Zz'mn]fm Bodbh : A
oem. 18. The Jnana Bodba : Conversation with and address
Dharm Das by Kabir. 19. The Mukti Bodh : Conver-
- {abi D 20. The Chanka
sation betweer Kabir and Dharm Das. .
Swarodaya : A mystical poem about the sun nncll moon an S QZ
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TAGORE'S ONE HUNDRED POEMS

Regarding One Hundred Poems of Kabir :  An English translation

of Kabir’s poems, Dr. Keay observe as follows in his Kabir And His
Followers :

“The Rev. Ahmad Shah has made a careful examination
of this translation, and finds that it is really based not on the
Hindi text but upon the Bengali translation, (of Kshiti Mohan
Sen) which is far from accurate. Kshiti Mohan Ser’s collection
1s in four volumes and contains 341 poems. The hundred
poems translated are taken from the first three volumes, which
contain only 264. Of these hundred there are, according to
Ahmad Shah, only five which in a mutilated form can be
safely attributed to Kabir. Poem 69 of the translation is the
only one which occurs in both the Bijak and the Granth, and
even this is only an extract from the poem as it is in those
collections. Ahmad Shah considers that in the whole collection
of Kshitt Mohan Sen there are only 18 poems ard 39 sakbis
which bear any resemblance to the poems in the Bijsk. In
some of the poems there are lines or phrases here and there
which come from the Bijak, but the remainder of the collec-

tion is, he thinks, by some author or authors unknown, of
times more modern than Kabir.

The poems indeed are very beautiful, and a5 we
might expect from the skilled hand .of Rabindranath Tagore,
are very fine also in their English dress; but he main-
tains that they cannot be regarded, except in frag-
ments here and there, as the genuine work of Kabir. With
regard to the use of the name of Kabir in these poems,
we have to remember that the name of Nanak was.
.used in all the compositions of the gurus in the Sikh Granth
flown to Guru Arjun. The use of the name of a great teacher
1 this way is not to be taken as forgery, but rather as show-
Ing respect; it is as much as to say, “This is what the guru
taught.” Ahmad Shah brings forward other considerations also,
which suggest that these poems are not the work of Kabir
himself. Some Persian words are used which are not found in
Kabit’s poems: some of the poems are in Panjabi and others
contain Panjabi words. Moreover the Hindi is comparatively
smooth and clear, as compared with the obscurity of much of
Kabit’s verse, and seems to belong to a later period. Apart form

-
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 ADDENDA o

Page s5.. In the Qoran, Sura Mariam, the infant Jesus 1s
represented as addressing those who were perplexed as to the
nature of his birth, saying “Verily, I am the servant of God
etc.”  See Studies in the Qoran by Rev. Ahmad Shah, p. 106.

Page 11. A short account of Mansur Al Halraz (the cottor
carder) and Shams Tahrezi, together with extracts from the
lattet’s writings, will be found in The Persian Mystics, Wisdom
of the East Series, Murray.

Page 25. Balakh in north Afghanistan was the birth-place
of Jalal-ud-din Rumi, the author of the Masnawi. It is for
Sufis a place of pilgrimage. Kabir is said to have visited Balakh.
The name also occurs in the title of two Kabir writings, Balakh
and Balakh ki Ramaini.

Page 28. The following Sakhi (187) occurs in the Bijak:
[ neither touched ink nor paper, nor did I take a pen into my
hand; to the suges of all four ages Kabir declared his word by
mouth.

CORRIGENDA

Page 11. 1. 2. and 30. For Tahrezi read Tabrezi.

Page 15. 1. 19. For Chishit read Chishiti.

Page 16. 1. 31. For Bhura read Budha.

Page 19. 1. 17. For Khanti read Khanthi.

Page 24. note 3, . 2. For Nidan read Nidhan.

Page 26. 1. 34 and 35. For Akardi read Aqardi, and
for Tujawar read Mujawar.

Page 48. Il 25. 26. For Saguna read Sarguna,

Pags 50. 1. 20. For Radhi read Radha.

Page 94. 1 10. For Nidan read Nidhan.

Page 89. 1. 34. For Tariqa read Tariqat.
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