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PREFACE

J  ■

The book is based on some notes originally'prepared
for the'^iAe of my students in Honours classes. U is

* at the request and persistent insistence of Sriman
Mrigendranath Bhattacharyya, an old student and at
present a colleague of mine as also of my friends Profs.
Amal Ghosh and Anil Banerjee that they have been

"reoriented, enlarged and finally brought out in book-
form. As the title of the book indicates, it is not so
much a history of the Philosophy of Religion as, more
or less, a critical survey of some of its problems that
cover, to a gi-eat extent, the syllabi, prescribed for the
Honours candidates of the Universities of India.
Abhoifgh not in itself a self-sufficient treatise, the book,
nevertheless, proposes to serve as an incentive, for the

'  young learners, to get into touch with the master minds,
dealing with these problems more elaborately in their
books.'' If it succeeds in the direction so desired, no
further success is sought or prayed for.

■li.. .

I-'
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- o

In the preparation of the book, I have had obliga
tions to acknowledge to some of my colleagues and
friends, who have helped me a lot in comparing the
proofs with the MS and making corrections, here and
there, both in the' proofs as also in the 'Make-up'.
Still there might be some mistakes that have obviously
escapqd detection. The bibliography, given at the end
of the book, does, by no means, exhaust the names of
the eminent scholars, whose books I have read and made
use of in mittipg cut the book. Special mention must,
however, be made of a booklet, which is meant for the

%]iir
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littje children, and which I suddenly came aci-oss at
the residence of a relative of mine. The chapter on
Christianity has profited much by the use of the book,

a few (5f the sentences of which have been quoted
almost verbatim. For chapters like Carvakas,' Jainisra
and Buddhism, I am indebted to Profs. Dutta and*
Chatterjee for the use that I have made of their book,
entitled "An Introduction to Indian Philosophy". My
indebtedness to many others has, in due course, been
acknowledged in the body of the book.

At the end, I must express my thankfulne.ss to
Sri Tapan Kumar Ghosh and the Proprietors of the.
Sarat Press Ltd., who have all through taken a very keen
interest in the book and have finally rushed it through
the press within a comparativeh' short period of time
and for that no less thanks are due to the Press-workers
as well.

4,

Kalyani,
1.12.65.

S. R. Dasgupta
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Pf all the adventures that the human mind has

undertaken, the adventure in the region of faith and/
^religion is the mpst formidable and the most difficult one.
Its activities in other spheres, even in that of values,
have physical and social responses signifying the authen
ticity and correctness of the procedure adopted, but in
that of religion, it has to gi'apple with the unseen and
the unknown. The non-perceptibility of what the reli
gion aims at has led many people to rely solely on dogma
tic? faith in what the seers do or the scriptures say. Maha-

.  fiina jena gata scu pantha. Follow the footsteps of the
seers. That is the only way leading to God. Lord

.  Krishna is knowable through faith and not through
logical dialecticism or intellectual casuistries. Reason
in man centres round the earth and what is

earthly. Science can go no farther than to the boundary-
line of the phenomenal world. The polarities of
subject and object are not applicable to the cases of
relation, as in religion, between man and God. To
know is to condition. The Absolute and the Infinite
is above all conditions, and hence it cannot be an" object
of knowledge. It remains thus evei unknown and
unknowable. Beside^, any attempt on the.^ part of man
to know or to prove the existence of God is equivalent to
putting man above God, i.e., to find reason for^th s exis
tence of the Infinitenn the finite. Furthermore, ratioci
nation tak^es the mind away from the divine reality, and
instead* of or in ©the place of God, it gives arguments;



»

(»

I

^The Philosophy of Religion

1notions, propositions, etc., concerning God which 'again,
abstractions as they are, break the otherwise living reajity
up into so many fragments and parts. "The understand,
rng works by fixed categories which represent only sepa
rate aspects of truth. What it produces, therefore is a
number of fixed abstractions standing in hard and fast'
distinction from each other; and the one thing which if
IS incapable of reproducing is that which is the most
important of all...the living link which bound them
together and made them one." (Caird : The Philo-"
sophy of Rehpon p. jg.) So through reason or the
method of science, God is ever unapproachable. Man
can know God only when, out of His infinite mercy. He i
makes Himself known to him. Revelation and no inteh
lectual manoeuvring can bring ̂ od on earth.

To question the authority of reason to pry into the
secrecies of the divine is equivalent to saying that h!

3 In'the^freason In the former case, the humanself is divided
ga nst Itself; om is rational and the other irrationai
This leads to the theorv of thp K'f
which is not tenable, except In ca3T™
latter case, a lot depends on the sense in T?' n
-Above" is used. Qualitative distinct^ d
above problem of bifurcation There is
tatively considered, the need nf u
ween the reason, meant for science 33'
marked for religion. To sav th reason, ear-
science, weighing-less in .quantity
gion, can go thus far aiid no farLr '
theory of relativity, equal m the ? ' '» 'he
transcendence, on the part of rea-'on^fTV^-""
-on. pronounce that

N-'

'
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we must have access to some standard to which that limi

ted knowledge is referred, we must be aware at least ofi
the existence of something beyond the limit." (Ibid.
P. 15). The fact is that there can be no staleihate or
stagnation atnywhere in the process onward of human
knowledge. Reason in science and in religion is essen
tially the same reason, only more acute and intense, while

employed in the latter. There is an unbreakable conti
nuity . between simple faith, reason and intuition. The
^aith as in religion is reason implicit, while reason as in
science and philosophy is faith self-conscious. "The know
ledge which is involved in feeling (faith) is...only implicit
or virtual...knowledge; it must become something more
and° higher before it can truly deserve the name."
(Caird: Philosophy of Religion, P. 2). In intuitive
visibn of realisation of God, it becomes more self-consci

ous. Abstractions,, made in scientific investigations are
only superficial and contingent. Science breaks the
superficial unity into parts so as to get the real unity
behind the diversities of forms and shapes. If partial re
velation of truth is a charge against the metfrad of science,
it may equally be levelled against intuition, for neither ofi
the two is supposed to exhaust the entire contents of God,
which are inexhaustible. Truth is its own witness.

But to prove its identity or existence, it must appear
before, and get some sort of response from consciousness.
Else, it may be a truth, but a truth for none. Intuition

is one such consciousness but not the only one, although
undoubtedly it is the highest kind of consciousness, man
IS capable o£. having of the empirically unseen and fhe
unknown. Yet the mystic vision of truth is no negation
but an affirmation of the first awakening of religious cons
ciousness in man, based as it is on faith. Dogmatic be
lief, however, crtide, has nevertheless a reason behind.
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emergence of higher and higher types of ^

•  f?■;-
G;i:VZceLtrGod 1the Absolute or the Brah ' and lastly
indicative simultaneously "^f^"11^^part of man as also of the self reve^'!-''•  .i^ivine. Approach a;r:!r:otrr;G'f°'''^^IS the essence of all religions Althn '1
thought and being are identical an^G
unless He is amenable to h,™, " ttrational,that, thought and reason alone. He'isZ "b
moral good at the same time aon ■" '''""ght, love andcourse, personality is ascribable'to'Him" Dl"'™'
tiuth in action, lovino-lv ,-rv "im. Dharma is

mystic or intuitive vi2^J° :T'r' ">0of all the elentents^cognhive ; ' " '" "'"Slmg-in man. JThe soul Tno; divrbT'"™'
and in every psychical compartmentstnvolved. though ZTr f, "e^ all the elements are

present may be very ^^11^ ! *'>' =" e severally
hilo.sophy of Religion "C"'- <^alloway ; The

.  ■ Radhakrishnan, "True relt' " ftof.
« "'-our religion is a t^atnaH "> to
toseetoitthatourreligfonr " enquires u,to see that it is a Srt" • ^ nioral one, it reonir/a

gs'tas . f ^ spiritual nnp eu 'oquiies us
•  religion " «e!'h- traits ofof the opening' of Sri Chah occasion

Cai^tta. as printed iti 'the Insti.„,o,
To this. It may furth,= u ^atnjca' of 90 fi n

e Po"e for, urdike reli-
us to

'f. '
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gions that are spurious andc that make people hate one
• another, it will make them love one another. So many reli
gions ^are so many roads to salvation. There is no single
royal road, as such, to God. IVTutual tolerance and no
mutual hatred' is what is needed and needed very badly.

••

y.
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THE NEED OF RELIGION

The need, in all cases, focuses a feeling of wknt in
respect of an object that the subject is in need of. Hunger
points to food as a need, love to an object of love and
compassion to the compassioned. The forces of hunger
and love are common in all men. So is the hunger for
God. In every form of religion," says G'alloway, "man seeks

^ to establish a helpful relationship between himself and
^ the higher powers. The impulse to form this relationship,
and to secure satisfaction through it, proceeded from a
felt need; and this need must have been latent in human
nature. (Galloway; The Philosophy of Religion, P. k7-f;8)
However much an atheist might deny God, the very
denial presupposes His existence, at least as an idea, in
the mind of the man who denies Him. Again, if'the
existence of a man leading an immoral life or of one
averse to the aesthetic beauty of thihgs and faces is no
proof for t^e non-existence of the moral principles or of
eauty in the world as such, atheism is no guarantee for

the non-existence of God anH .u
relidon i. .. non-necessity of

there is a science nf'ae ,
—fro™

• bdngf^Xm^t^slmVt^beau ^
or 'depraved j). ̂  r either dormant
gion has in it the"highest''Lces?kv^''
in the very nature of .. necessity involvedy  ture of reason." (J Caird: An Intro-

The Need of Religion

duction to the Philosophy of Religion, P. 75). The
natui'e of man is such as to feel constantly an urge to
wards a God that takes up different forms to suit different!
temperaments of men, taken individually or collectively.

° Tlje different types of faiths are all but various responses
to'these different kinds of cries of human hearts for a
God. The faculties of thinking, feeling and willing that
make up human mind, as it is, are ever making an
approach towards their respective ideals of Truth,
Beauty and Goodness that, in their turn, ever elude grasp -

■  and apprehension. Knowledge always points to more
and more of knowledge, beauty to more beauty and lastly
good to greater good. In fact, the Triad is by nature
self-surpassable. Else, it loses its ideality. But for that,
it^ does not mean that it is simply a mirage having no
actual existence ̂ nywhere. A rational mind cannot for
i&ng mn after a phantom, however delightful it might be.
So it must be actual somewhere and somehow, and that
is in God. As the human mind is not a mere sum-total
of the faculties of cognition, emotion and volition, so
God is not the mm-total of Truth, Beauty and Goodness
simply. He is an organic whole of whir.h these are all
but limbs or attributes, as it were. The relation be
tween these two organic realities, man and God, as is evi
dent in religion, equally admits of organic growth. The
superiority and inferiority of one religion to the other are
indications of higher and lower growth of religion as an
organism, the former transcending the latter- m respect
of the growth of something new in it, which is not found
hi the latter and which does not so much annul as absorb
ill that are found valuable in the lower or the lowest
In putting the above argument in a different form, it
may be stated that man by nature is both finite a.id infi^
pit at "the same timf. As akin to God, he is infinite.
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ht"stn1trTh''gical necessity in ,he finite m h 'hcrefore: a lo-
speaks for religion. "T infinite and that

•  "^'lites J. Caird "is to necessity of religion",
the franscendence of all thlt'^is^fi relation...
elevation of the finite s " • and the .
Infinite and Absolute T" communion,with an
involved in the very natnrr^T a thing which isJyve to show is not only tha" the'V ' ' '
that It must rise to the knn. i . ̂"tte.mind may, but .

by way of cfnttarw 79)- '
yb.ngs of the world, that i^ ' fi""e

capable of be n^ T" »P^ce and .f «cd, „an as a spT^T
wears to be albperXiCt J^'l-onscions being!
™ to things outside him i ' ®ense. His re-

®echanism, but one of inter^r"' external.'ty and
j j ."■Sement of the vista of ! "rganism. With
thta r'' '="'='eseraent of the *ere is anIn a\ "entity w'u '°°y knowingCa
of the "ii be knows.
In a F 'nentity wii-L t-u , ' knowing a
of the w°''ia''®''-"'uation, "it i, 'hat he knows.
mi!d '^e obserwn! " ""'V the revelationb"t trseet' rhas an urge foT ̂  " " "an bv"""°'
The more Hp l '^''"^h, i^hich h ■ rational,
the mor- dn more h i seeks

rert"' and^'^^ality. So th for ^ The
inhnite time t ^'"^^st for ^^at case, it loses
8"' at every '"bnite can" " ' 'hrough"td bli« 'hereirm •"•^hausted.'
'-'be p th of t 'be religioT^. "«"e o£ light01 knowledge or " 'ban who taLs.  J^'no-marga. The-finkude

o  n
C

The Need of Religion

' in him, hisufficient and incomplete as it is, always craves
for the attainment of the Infinite, that is always potCai-
tiallyopresent in him. "In the nature of a man, as an intel
ligent self-conscious being, there is that which forces him
to rise aboye what is finite and to find rest
nowhere short of the infinite." (Ibid, P. Bo). - And this
is what we.mean by religion in a man.
































































































































































