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i ., The baok is based on some notes originally‘prepared -
: ‘J ; for the use of my students in Honours classes. It is
& 1 " at the request and persistent insistence of Sriman
Mrig@ndi‘anath Bhattacharyya, an old student and at
present a colleague of mine as also of my friends Profs.
- Amal Ghosh and Anil Banerjee that they have been
reoriented, enlarged and finally brought out in book-
form. As the title of the book indicates, it is not so

O

E o ‘much a history of the Philosophy of Religion as, more
; ‘i Wt " or less, a critical survey of some of its problems that
! { i cover, to a great extent, the syllabi, prescribed for the
| ! ‘Honours candidates of the Universities of India.
| _ ; o T 2 ’d Although not in itself a self-sufficient treatise, the book,
‘ ) 1 _ nevertheless, proposes to SErve as an incentive, for the
S ' _ young learners, to get into touch with the master minds,

; dealing with these problems more elaborately in their
| i | e books. If it succeeds in the direction so desired, no

[ ' f_urther success is sought or prayed for.
u{,“g In the preparation of the book, 1 have had obliga-
h‘ tions to acknowledge to some of my colleagues and
'-‘\*.K;:-' friends, who have helped me a lot in comparing the
%{“1 " proofs with the MS and making corrections, here and
N» . there, both in the: proofs as also in the Makeup’.

Still there might be some mistakes that have obviously
escaped detection. The bibliography, given at the end
. } V‘ of the book, does, by no means, exhaust the names of
) . P the eminent scholars, whose books I have read and.made

: use of in writting cut the book. Special mention must,
however, be made of a booklet, which is meant for the
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(vi}«;"f 14 :
litt]e children, and which I"-",‘,suddenly came across at
the residence of a relative of mine. The chapter on
Christianity has profited much by the use of the book,
a few of the sentences of which have been quoted
aimost verbatim. For chapters like Carvakas,”Jainism

and Buddhism, I am indebted to Profs. Dutta and:

Chatterjee for the use that I have made of their book,

entitled “An Introduction to Indian Philosophy'r’, My -

indebtedness to many others has, in due course, been
acknowledged in the body of the book.

~

At the end, I must express my thankfulness to

Sri Tapan Kumar Ghosh and the Proprietors of the .

Sarat Press Ltd., who have all through taken a very keen
interest in the book and have finally rushed it through
the press within a comparativelv short period of time
and for that no less thanks are due to the Pl’CSS-Worker;
as well.

Kalyani,

S. R.
1.12.65. R. Dascurra
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3 ] INTRODUCTION

Of .all the adventures that the h.uman ;nm}:{ };a;
u.ncle.rtaken, the adventure in the region (Zlf-fﬁaltlt jne
religion is the mpst formidable and the 1.nos}tl i ;uvalues.

“Its activities in other spheres, R .m,~t att}(:e axutheni
‘have physical and social responses 51g1‘nfy1(1110g el g
tcity and correctness of the pmcedt,l.l; 2ihepuns,een and
that of religion, it has to graPP.le.x?lt .
the unknown. The non-perceptibility o “;~ n dogma-
i ims at has led many people to rel}" FOALTED o %
e ers do or the scriptures say. Maha
ti¢ faith in what the seers do

s of the
Jana jena gata sa pantha. Follow the footstep

L . Lord
seers. That is the only way 1ea.dln?, t((1)nct;)(t)d.through
Kpishna is knowable through faith flirsltries Reason
logical dialecticism or intellectual C?tsll ﬁnd. what is
in man centres round the earth the boundary-
éarthly. Science can go no farther thanth S e
line of the phenomenal world. ne p

l . 3 ] ] . ] O

nite
know is to condition. The Abs‘)l‘ute ani lt)légﬁnl‘r(l)fll)ject
1s above all conditiofls, and hence 1t Car?n(zmknown and
e knowledge. It remains _thuit Z\;flthe_ il e
11‘1’1 sagvable B-esz,%efilj lezistztlfz}of G‘od is equivalent .tu
¥ kl.]ow s t"Oal‘[))love God, i.e., to :ﬁnd reason for the t(:zz
R finite’in the finite. Furthermore,.ra .
ten.ce & d:e o ind away from the divine reality, an :
??”"”Lfaléeifii r?he place of God, it gives arguments;
Instead o olhtt Py

® o

®
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ou N . THE PHILOSOPHY OF RELIGION

notions, propositions, etc., concerning God which .again,
abstractions as they are, break the otherwise living reality
up into so many fragments and parts. “The understand.
ing works by fixed categories which represent only sepa-

raté aspects of truth. What it produces, therefore, is a

number of fixed abstractions standing in hard, and fas¢

distinction from each other; and the one thing w
is incapable of reproducing is that which is th
important of all...the living link which
together and made them one.” (Caird :  The Philo.
sophy of Religion, P, 39-) So through reason or the

method of science, God is ever unapproachable
can know God only w .

makes Himself known
lectual manoeuvring ¢

hich it
€ most
bound them_

to him. Revelation and no intel-
an bring God on earth.,

© o

To question the authority of reason to PIy into the

secrecies of the divine is e

way to God is based on irrat
Teason.

quivalent to saying that the

. In ;_he former case, the humanse
against itself; one is rationa] and the oth
This leads to the theory of the bifurcati
which is not teriable, exce
latter case, a lot de
“Above” is used.

If is divided
€r Irrational.
. on of the self
Pt 1n cases of lunacy. 1In the
pends on the sense in which the term
: Quahtatwe distinction leads to tp
a (‘)VCK\pr_oblem of bifurcation. There is agaj :
tatively considered ﬁ Al
ered, the need of 5 bound ine i
, ndary-line in bet.

ween the reason, meant for science anq th

marked for Teligion. A

€, weighing“less in,quantity th

‘ mission of t
transcendence, on the part of reason sy

¢ , » of the line of
To pronounce that our. knowledge 1s N

Man
hen, out of His infinite mercy, He -
o

lonalism orethat God is'above

{
[
|
|
|
|
|

3
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INnTRODUCTION 3

we must have access to som¢ standard to which that limi-
ted knowledge is referred, we must be aware at least of
the existence of something beyond the limit.” (Ibid.
The fact is that there can be no staleinate or
stagnation dnywhere in the process onward of human
knowleclge‘. Reason in science and in religion is essen-
tially the same reason, only more acute and intense, while

~employed in the latter. There is an unbreakable conti-

nuity. between simple faith, reason and intuition. The
faith as in religion is reason implicit, while reason as in
science and philosophy is faith self-conscious. ‘“The know-_
ledge which is involved in feeling (faith) is...only implicit
or virtual...knowledge; it must become something more
and higher before it can truly deserve the name.”
(Caird: Philosophy of Religion, P. 2). In intuitive
visidn of realisation of God, it becomes more self-consci-
ous. Abstractions, made in scientific investigations are
only superficial and contingent. Science breaks the
superficial unity into parts so as to get the real unity
behind the diversities of forms and shapes. If partial re-
velation of truth is a charge against the metlzod of science,
it may equally be levelled against intuition, for neither of
the two is supposed to exhaust the entire contents of God,
which are inexhaustible. Truth is its own witness.
But to prove its identity or existence, it must appear
before, and get some sort of response from consciousness.
Flse, it may be a truth, but a truth for none. Intuition
is one such consciousness but not the only one, although
undoubtedly it is the highest kind of consciousness, man
1s ‘capable of. having of the empirically unseen and the
unknown. Yet the mystic vision.of truth is no negation
but an affirmation of¢the first awakening of religious cons-
ciousness in man, based as it is on faith. Dogmatic be-

lief, however, crude, has nevertheless a reason behind.

»€

o
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* is the essence of a]] religions.

truth in action, Iovip

. i 3
. €Very authentics pel;
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4 THE PuILosophy OF RELIGION

In the ver'y denial of reason,‘its affirmation is established.
l’-’[istorically viewed, there 1S, in course of time, gradual
“emergence of higher and higher types of religion con-

Divine. Approach from man to God and God to man

Although, a5 Hegel says,
» and God is Irrational,

0 human Teéason, He is ngt for
that, thought and reason alone. Heo 1s thought, love and

-moral good at the same time afid in the same ‘person, if
of course, personality is ascribable to Him. Dharma 1s
gly consecrated ¢ God.

ents are
hich they are severally
different, (Galloway : The
Philosophy of Religion, P: 274). In the words of Prof,
S. .Radhakrishnan, “True religion requires ug tq g

: ar ee to
1t thatour religion '€asonabile ope

1S a
al one, it requires yg.
...these are the traits of

(See his ta]x on the ¢
Chaitan

gion.”

i 5 ] ccasion
the opemng of er

» @S printed in ‘the A.B.p

» 1t Tequires yug .

INTRODUCTION 5

I ne
“gions that are spurious and:that make people hate oli_
reli-
. :nother, it will make them love one another. So many

gions ‘are so many roads to salvation. There is no s:ingle
( and no
1?oyal road, as such, to God. Mutual tolerance ct.)ndl :

mutual hatred is what is needed and needed very badly.

—

M
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THE NEED OF RELIGION

o

»

The need, in all cases, focuses a feeling of want in
respect of an object that the subject is in need of. Hunger
points to food as a need, love to an object of love and
compassion to the compassioned. The forces of hunger
and love are common in all men. So is the hunger for
God. In every form of religion,” says Galloway, “man seeks
to establish a helpful relationship between himself and

* the higher powers. The impulse to form this relationship,

and to secure satisfaction through it, proceeded from a
felt need; and this need must have been latent in human
nature. (Galloway: The Philosophy of Religion, P. 57-58)
However much an atheist might deny God, , the , very
denial presupposes His existence, at least as an idea, in

the mind of the man who denies Him. Again, if the

ne
averse to the aesthetic beauty of thihgs and faces is no

proof for the non-existence of the moral principles or
beauty in the world as such ,

the non-existence of God

existence of a man leading an immoral life or of o

of
, atheism 1is no guarantee for
il and of the non-necessity of
religion. * “To show,” in the words of J. Caird, “that
veligion is necessary to man as man, we are not required
to show that no human being has existed who has not felt
that nf:(:essity ............ Again it is possible to hold that
there is a science of aestnetics capable of being logically
principles, without at the same

at there aje multitudes of human
nse of beauty

It may be possibl
ghest necessity—.
pf reason.”

evolved from necessary
time ignoring the fact ¢},

or depraved ..... .. .
gion has in it the hi
in the VEry nature

is either dormant
€ to show that reli-

4 necessity involved
J Caird: Ap Intto-

0

THE NEED OF RELIGION

: 1 igi splihe
duction to the Philosophy of Religion, P. 75)- £
ature of man is such as to feel constantly an urge ;
}]‘ . = . .
wards a God that takes up different forms to suit differen

indivi § ively.
temperaments of men, taken individually or collectively
(e

The different types of faiths are all but VZiI‘lOES risp(f)(l;lsezs1
to“these different kinds of cries of l.mman e-z;11.s Vil
God. The faculties of tllillkil]s, feeling anfl Wi 1\mgo i
make u‘p human minq, as it is, are.g\fiis n:fl 1;2u;h’
approach towards their 'respec-tlve .1 eC' Y
Beauty and GOQdH@SS that, in their turn, ever

i lastl
" and more of knowledge, beauty to more beauty and y

dad 1 re

ter good. In fact, the Triad 1s by natu
SR G i its ideality. But for that,
elf-surpassable.  Else, 1t loses its ideality.
self- assable. t loses g e
it does not mean that it is simply a mirage havi % 0

1 nno
~ctual existence anywhere. A rational 1mf1nld. can. Y
i : - deli t mig X
: however delighttul 1
- 1un after a phantom,

sie b aé)tual somewhere and somehow, and that
So it must be I 1t
i in God. As the human mind is not a mere s.u¥n tot
} he faculties of-cognition, emotion and volition, so
i , / dness .
God is not the sum-total of Truth, Beaqu and Goo- i
, He is an organic whole of which these are a

simply. The relation be-

imbs or attributes, as it were. n be
but limbs or at ‘ . Ly
tween these two organic realities, man and God, ills 1sThe

i rganic growth.

in religi 1ally admits of organic gr
dent in religion, equ ) 108 B
superiority and inferiority of one religion to t}ll.e ot 5

7 / i n as
indications of higher and lower grow th of re igio il
anism, the former transcending the latter in n;sp :
D1raed ) : 3 i . i Y y
Ufotl rowth of something new 1n 1t, which 1s not ](D)u i
of the i
in the %atter and which does not so much annul1 as ;1 t
A ' 1 - or the lewest.
‘ n the lower or
I e Valuablemlemt in a different form, it
1 -above argume -

utting the abo g : ' i
7 pb tgted that man by nature 18 both finite and in
may be stated. tha®

1 1 ) iS inﬁnit -

Q 5

o?
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THE PHILOSOPHY OF RELIGION

As an indiv; : ‘ !
matter rlllilYldflil ?l.l ey belr.]g in and of the world of
S Stnite i Phere 1o evidently, therefore, a lo-

gical necessity in the fi;
nite to be i .
speaks for religion. come the infinite and that

- Writes |. Caird. ;
] d, “is to show that the religious relation. ..

- - .,

: 1s'ﬁn1te and relative and the
1t into communion,with an
a thing which is
€y nature of mapn What we

nite;mind may, -but

rial and other finite

-a different sense. His re-
? D

ne of externality and

and organism. With

sta of knowledge, there is an

self too., In knowi'ng'ﬁ

that he knows.

'8es himself, and
Never 1, “1ess with the infinite, (The

i never pe *exhausted.
- Ort? and more of light
8lon of , man who takes

L every ste :
SV Step al}ead, there ;

S is the reli
edge or 77

T

3

X3
T 3 . .
0 show the necessity of religion”.

God.” (Ibid, Pp. 79)-

2(lna-m C e
4784. The finitude _

THE NEED OF RELIGION 9

,

in him, insufficient and incomplete as it is, always craves
for the attainment of the Infinite, that is always potes-
tially-present in him. “In the nature of a man, as an intel-
ligent self-conscious being, there is that which forces him
to rise aboye what is ...,..... finite and to find rest
nowhere short of the infinite.” (Ibid, P. 80). Ard this
s what we.mean by religion in a man. '

ES)
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) THE NATURE AND SCOPE OF THE
PHILOSOPHY OF RELIGION

ensive
There is nothing that is
Sciences, material, vital and men-
, In short, physical and metaphysical—all come
within the orbit of the philosophical,,investigations. Dr.
Caird has very aptly summed this contention up in a few
. of the sentences in his Philosophy of Religion. “There is
no province of human experience, there is nothing in the
whole realm of reality, which lieg beyond the domain of
philosophy, or to which philosophical investigation does
not extend.”  (Philosophy of Religion, P. g) In this

sense, religion too as an aspect of human
comes within its orbit.

and as no limb can be st
for dismemberment me
tigation into the re
from the réyt of th

Philosophy is a dispassionate and compreh
study of the universe at large.
outside its dominion.
tal or

experience,
As the universe is an organism
udied in isolation from the rest,
ans death of the limb, the
alm of religious ex
¢ fields of study,

inves-
periences, cut away
specially from those
ophical purposes, a
orthy of being taken
! or indirectly, all bran-
€, more or Jess, interrelated and none
can be known properly :

: Sl In segregation from the rest
.'Philosophical treatment of religion 1s not
cess.

up for consideration. Directly

a simple pro-
: logy, €pistemology, ethics and
In every case the religious thinker js

\

It involves psycho
metaphysics ...

ception

stand religion, it ig also nec

e8sary to look beyord it.”

/

THE NATURE AND SCOPE 11

,

(Galloway : Philosophy of Religion, P. 44.) As in reli-
gion, ’the relation between man and God is more mC’r'ltal
than physical and primarily spiritual, the psychological

-questions like what mind is, how it experiences the objec-

tive phengmena of the world, or how it reacts on the

. world outside, naturally crop up for consideration.

So do came the questions like the possibility, conditions
and limits of human knowledge (Epistemological), the
freedom of man, the immortality of the soul, moral end

. or ends (Ethical), the true nature of the human self vis-a-
vis that of the Universal self, the relation between the

two, etc., (Metaphysical). These are, to quotfa a few out of
the many, the problems—psychological, eplstem?loglcal,
ethical and lastly, metaphysical—that form the items o.f
business, besides many others, for the philosophy of reli-
ojon to tackle or ‘that pertain to the scope thereof. To
iﬁem ;nay be added the purely' r.eliglous problems hkie
the beginning and growth of religion, th.e nature of (.}0( s
His relation to man and the world, religious conscious-
ness, grounds forthe belief in t-he efx1stence of G(c;d, conI:
patibility of the existence of evil with a good Go ,hetc.
studies religion as a univ‘er§al p‘henome.non of 1;11;1;
experience without idel?tlf?'mg 1tself»w1th any o e
existing creeds—Christianity, l\‘/Iahomedamsm., i
duism, and others. It prog:eed.s x-wth an open mind, ;
examines the validity or invz.xhdlty of the 1"811%11011.5 toc:
trines or dogmas that come 1ts way through t e‘t }:(r:s ;;16
mentality of reason. If they i .stand the tfesl(:i, 3 rzfdent
accepted, if not, rejected.. : It 1s 1nde.ed an 1nat;}2red b};
study of the facts, of religious exper_lences,P}gl.loso il
the different religions of the quld. Here. i fp Ryeli-
Religion differs from 'Tlle?logy .or.the Sc1ence. ;)itself :
gion which too, although in a limited sense, is

philosophy. Its business Tests with the philosophical
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12 THE PHIiLOSOPHY OF RELIGION

justification of the contentions of
beldngs. Naturally, therefore, th
_ They clash and often contradict
phical cogitentions,
(learned man) whose
fustification for whatever hig master does.

office of Theology is not to criticise the r
rience ... but rather to deal wit

- Teport what is implied in j¢.” (Galloway : The Philosophy
of Religion, P. 47.) Unlike the Philosophy of Religion,
1L enjoys only limited freedom.
sal in outlook, and the latter is 1i
one is rational in leanings, and ¢
cum-rational, for it deals with th
faith, it supports.
gonism hetw

the religion to which it
e theologies are many.
one another’s philoso-

only business is to give @ rational
“The proper
eligibus expe-
h that experiencé and

mited in vision. The
he other is emotional-
€ rationalisation of the
thereeneed be no anta-
theology refrains from

.

But for that,

| beyond what strictly
1 Within its ow
religion hag its utility,

‘ ~ cannot, for all tige to ¢

O T Ome, remain satisfied i
traditiona] with the

i doctrines which, for ;
p ’ 1L¢
s ! reflected upon and given some Sot:t a(l)(éceptt.ancel, mustﬁ be
] . rational justifica-
2 tion.  And th Justifica

at 1s what theology does.

. Again, if faith,
"8 given the statug of Immu

« | a5 a postulate—apq all sciences and ;Illl(ilc:ssoccl)lncived

M pOSt}dates to start with—the difference that Is)h;yll ?Vl(;

4 | pv?fs;st between th‘-e_ phllosophy of religion and theolso:"'

SRR vl on%y be one of degree anq ot of kind. The i

¥ I very well go together. (See Gallowgy The Hy e

. of the Philosophy of Religion, pp. 51-52)N ke

< N Seinis 4 1) ;
b

Theology is just like a paid Pandit’

The former 1S univer- -

~

O

: path leading to God in heaven.

RELIGIOUS CONSCIOUSNESS

" It means consciousness of the phenomena that relate
to the spiritual and religious pursuits of man. They are
analysable into three different elements, viz. man, God
and the manner in which communion betweer'l the two
happens. In theism the question of the existence of

“man and God admits of little controversy. As for the

nature of relationship subsisting between the two, the
theists differ in their opinion. Conventionally mind or

~ consciousness is supposed to have three ways of approach

toreality or realities and they are cognitim_l, emotion and
VO]itiOll.l Guided by the habitual propensity or tenden'cy
that deminates, the theists as also the philosophers, 11r17
many cases if not in all, take either of them'as tl?e only
For the rationalists the
essgnce of religion lies in thought, 1.e., thought an‘d bel.l;lg
are identical. Any attempt to segregate -one from the
other or to split reality up into essence and appearance,
inner and outer, substance and attr'lbute, mind ar?d
matter, and lastly God and the world, 1x boun‘(} to end m_
false distinction and arbitrary abstracUon'. Natur hat
weeder kern noch schale.” God as th('e umvers-al and .t,he
absolute reason, by a process of evolution, mamf?sts Him-
self in and through the diversities of the world and b:
comes self-conscious only in man, “Hegel does pot ?ol.
that God or the Logical Idea exists as a s'elf-conscmus ”Ogl-
cal process before the creation of the W(.)l ld,—Hle gan
not be conscious without a worlr.l; — He is a deve;ogmgf
God and becomes fully Sle-COnS('Zl(.)US only 1r.1 th(i1 'mlm s o]
human beings, who make exphc1‘t the logical-dia ectlca”

rocess’ ies implicit in the universal absolute reason.
process that hesilmp ;

(=]

®




answerable to intellect and voljt

14 THE PHILOSOPHY OF RELIGION

(TRilly: History of Philosophy, P. 471) Man is, there-
fore, both man and God at the same time. When each
man is a God, descended into human body, the religion
for him s but the realisation of his own self. “Know thy-
sell” or Atmanam biddhi is the eternal call mide by God
to the devoted souls, hungering for salvation. "{“he cogni-
tive process leading to the knowledge of one's
identity with his -God is in the Hindu philosophy
called the Jnana-marga or the path of knowledge,
Synonymous with  what in the west is called
Rationalism. There are other two Margas called Bhakti
and Karma Margas corresponding to the emoti
volition of the human mind. For a Bhakta or
feeling plays a prominent part in his attitude t
God. He deprecates rationalism as a path leadi

On account of the subject-object polarities in
situation, he feels ther

knower and the know
ing God, the logical t
teeling wherein th

a devotee,
owards his
ng to God.
a Rnowing
¢ can be no union between the
n or the man and God., Ip know-
hought must culminate jp intuitive
¢ polarities of thought eventually
wither out. *Itisa common experience that it is in love
only that the two souls come closer to each other than in
any other imagirable Psychic disposition, caused either by
cognition or by volition I love alone, the lovers may
lose one’s own identity info that of the other without

reservation.  What is true in the case of ordinary human
beings, 1s more true in the case of man’s relation to his
God, in

whom he finds his own self
pr9tagonists of tl}e Feeling theory in the west, like Lotgze,
Schliermacher, etc, opine that man’ is religious not "hy
virtue of thinking correctly nor by willing rightly byg
by virtue of a simple emotion of 16ve and affection that
he or she bears unto his or her GGod. Had divinity heen

lon alone, the ignoran

fully realised. The

o

on and_
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and the “weak should or coulc'i have no rehglon.t \ E}:l
Love theory has reached its climax or consumma 1olaSSi-
the \’7:1i511a\f-c111t of the Hindus. Love has beenmt;:1 4
ﬁe(d into five different kinds, commensurate w1- 2 7
cegree of intensity and the nature ?f th.e- rde\:?;lzr fi
attachment that a devotee has for his deity. e §The
Santa, Dyas;l, Sakhya, Batsalya 'and. lastly Mad ‘nga.l 3
terms, as stated above, are indicative of the giua uz; 5
foldment of the petals of the flower of love tl1 at bisﬁ 5
reaches its full bloom in Madhura .bhava, that ; g 3
logical definition. The ideal love is, for the a\eraglé "
C\;l‘ an ideal to follow but scarcely an actual, amen

" o human susceptibility. Sree Radha is supposed by the

Vaisnavas to be the personification of this celestllal 10;6.
‘ h undis-
start 1 ' hava, the lover, although
At the start in Santa b ) : - o
curbed by the storm of passions, is dazzled more by 5
& 'son
olamour of the Lord than charmed by His pelsfo
zharm There remains a barrier keeping one away r%m
. Tier i nside-
the sther. In Dasva bhava, the barrier 1s, to a ;o
. ‘ ¢ man
rable degree, removed, for here, as a selva?t, I_; e <
i 1 d and serves Him.
5 touch with his Go 3 )
?Je“} lntIOI the contact is still closer. As friends, they
Sakhya bhava, ¥
are equal and like equals they treat. They love ah
. the
often quarrel with each other. In Ba,tsaly'a -bhava,
] . : e il
sweet sentiment of filial love and affection is instrum

tal to the attainment of God, looked pon g hilplt;ss
" child, demanding affectionate caye of his parents. ~ Mythi-

cal characters like Jasoda ande'ausilla‘ are tyPiczlll rep:tet;
entatives of the saints, following this particular pat]
;engiln to liberation. The Madhura bhava comprises
*321l theg aforesaid four bhavas and is yet. a é)uih faheii;
This is a sort of lov€, that a devoted wife feels Orfeels
hushand, or to put it more accurately, that alwogl:nlatt_er
for a perrson,'o,ther ‘than her husband. In th

8
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gase, the intensi ; i
nsity of love, because of natural obrstacles 1n

the way . s
VERY thyin?ffff;leil:;ltIXIng’ reaches its climax. But for a
makes’ mutual Joye stparates man from God and that
spiritual purposes s tl}ere is at this stage, for all
In léve.making it’ f?@HDlete identity between the two.
Speaks, and it is’ t;hat;s ylh.e heart and not the head thas
the call of the divine 5 P}Ch reSR O.nds more f%ccurately to
lectualists and the err.wot' be YOhtlonaliStS' like the intel-
&P laining the Phen;)mleonnaallsfts’ hz'wf i S AOf
of religious consciousness.

finds al] his Yearnings ;(L)Q:i};;: L onGod, in'whém he
: ; : o AT g . :

symptomai he entire situation is

This inwarccl of an urge that goads a man on to hizl:()}n cll6
Ry 1ch.)twe .for the realisation of God get O
At itk pressions in the forms of worship, rit gets its

’ €r, ; 3 » Iltes, i-

} iy . etc. In the modern age, K ites, sacri
are the chief protagoni v 2ant, Fichte, etc
Protagonists of thig theory. 1In ¢ vE '

) € Kast,

b s (&}

K -
thc: r;z:zvtid or Karmayoga of the Hindus
‘orld hag, a definite station in lif;e

upon him P :
T fcelﬁun specific duties to perform. T
or the sake of : O carry
R e hem alone, wig Y
1 View. ic : e, with no
» 15 the truth that Karmayoga preacl selfish end
¥ aches,

EVGTY man in
which enjoins

‘cither of them dominates consciousness.
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of mind from the rest. The question is one of deggee
in respect of the predominance of one element over the
renfaining two. None of them is totally absent. In
thought there are always, however meagre, centain ele-
ments of feeling and willing. So is it the case when

Thought with-

out any leve for the object thought of, that naturally
some sort of outward activity, 1s dry and

Similarly, the feeling of love
that stimula-

prings out in
cannot long survive.
wvithout the knowledge of the object of love, AU
tes activity in a lover, is empty and vague. Und1sc1‘1-r
minated feelings admit of no discrimination. 'The
“feeling of a saint and that of a satan bear the same

coldur. Lastly, willing is aimless and random, }1nless it
ill inspiring at the same t1me lov.e
ole psychical consti-
ligion.” (Gallo-

) The whole
mation

refers to an object of W
fow it. .The fact is that “man’s wh
tution is involved in his movement to €

‘way: The Philosophy

of the.being of man 1is invol
towards the wholé of the reality,

of Religion, pP- 77 :
ved in his approxi

that is God.
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through the appeasement of the wrath of these gads
by prayer, by worship or even by flattery, if and when
necessary. ‘T'he gods, at this stage, are more or less
embodiments of vital forces. A clear conception of a
self-conscious spirit is still a far cry. Traces of this
‘consciousness, however, are found in the théory of
Ancestor-worship or Ghost-worship, advocated by Spencer
and his followers. Ancestors, when dead, are deified and
looked upon as family gods, concerned with the well-
being of their own descendants. Although not in the
sense of god-worship, the custom of Pitri-puja is yet in_
vogue amongst the Hindus. Indications there are of

“the belief in the existence of Pitri-loka or the abode of

the’ ancestors, side by side, with the Deva-loka or the
abode of the Devatys (gods); and there are, in correspond-
ente with them, two ways of approach, viz., Pitri—mm‘ga

and Dava-marga to these abodes, which-men take to in ac-

cordance with their karma, inclination and disposition.
Hosvever big or small be the merits of the Ghost-worship,

(it is far below the mark or standard that religion antici-

pates. Disembodied spirits, only because ef disembodi-
ment, are not superior in excellence to the embodied
souls. The old strength and weakness that the spirit
possessed, while in flesh and blood, still cling to it. It
is, after all, 2 human spirit @and not a god. Besides, this
Ancestor god is parochial in tendency inasmuch as his
vision, unlike that of a god, }acks universalisni in out-
look and his interest centers round his own descendants
only, whose good is his own good and whose evil is his
owh evil. What happens to other beirigs is no concern
of his. This defect, born of nartow outlook, has, to some
extent, been removed or the circumference of the circle
of interest widened, in the theory of Totemism, where
the centre of interest has been shifted from the family

L
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in an attitude of religious reverence and self-surrender
for the attainment of their cherished goals. This is the
type of religion that Dr. Marett, D. M. Edwards etc.,
presume to be the most ancient religion, of which other
religions are but legitimate offspring. With regard to
“the birth of these types of religions, they supporf a pro-
cess of evolution, if of course it can be so called at all,

. diametrically opposite to the process, we have- hitherto

followed. The entire structure is placed upside down— -
“Mana, Totem, Ghost and lastly Animism. The sole
srgument in favour of this contention is that the Totem,
the Ghost and the animated objects are only meaning-

"less verbiage, but for the existence of this all-pervading

permanent reality—Mana—that knows no birth or
death. The Totem as a species is simply an abstract
name having no denotation unless taken in the sense of
the suprasensuous force expressing itself in the indivi-
“duals of the species. Similarly a ghost survives bodily
death because of its existence somewhere, immune from
the laws and control of the decaying world, and that is
possible through its participation in the akove force or
Mana. Lastly, the object that is animated, is animated
by something other than the object. That something,
in all probability, is what is meant by ghost of the
ancestors whom the primitive people worshipped as god.
If we follow this line of thought, we may go up or down
to the lofty conception of the Absolute or the Brahman
as the first and the foremost presupposition of all reli-
grons and faiths. There is nothing wrong in this line of
thinking, for verily nothing can come”out of nothing.
The Absolute is there at the start, although as a promise
only. Philosophically considered, this view is all right.
But history is not philosophy. The former deals with
the seeti and the latter speculates on the unseen. One

e
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THE History OF RELIGION 'S

progressively ahead of the stage of Fetishism. It
believes in the worship of many spirits that people
the world. They are found attached to the objects
of -the world — small or big. There is an lierarchy
of spirits ih respect of power and importance in confor-
"mity with the object they represent. The small spirits
stand for ¥mall objects, namely, tree, bird, river, etc.
The big spirits belong to the bigger objects of nature,
say, the sky, the moon, the ocean, etc. Out of the mulu-
“tude of spirits, the primitive men single out those only
for worship that are powerful enough to do them harm
or good. Gradually, although they
" proceed from the bigger to the biggest of belief, that 1s,
to the belief in the existence of the supreme Spirit which
is the Spirit of al] spirits. It sounds like Monotheism,
¢ife fullsimplications of which are unknown to the tribes.
idea, unconsciously formed without being
In recognition of the

unconsciously,

Rty Spuan
awakened to full consciousness.
conception of the supreme being, Andrew Lang has gone
<o far as to say in his book entitled, “The Making of
Religion” that “certain low savages are as.monotheistic
as some Christians; they have a supreme being.” (2nd
Edi., P. 167). In one sense, it is true, but in the other, it
appears to be an exaggeration of fact. This idea was in
a nebulous state and could little evoke a feeling of
humility and worship in the savage. The conception
of the supreme being in the sense the Christians take
it, is too remote and lofty for him to take full recogni-
tion of. It is an absentee spirit, if a spirit at all. Psycho-
logically considered, the conception ‘of spirits, .as.in
Polvdaemonism, owes its origin to dream experiences.
Thé savage imagines his soul to be a shadowy image of

hjs body that, in dream, leaves his body and roams

about. Death occurs when the soul does not return to

°
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through; as of necessity, the fences of the tribes, the
barricades of the nations and eventually steps into what
we call universalism in outlook. The process is gradual.
The tribes combine themselves either for self-defence
against a cornmon enemy or for the reason of many tribes
being conquered by one of more powerful tribes. What-
ever be the case, it led to the formation of a nation.

-More developed as it is, as an organisation, it has a more

developed type of religion. Totemic gods are replaced
By National gods. Polydaemonism yields place to poly-
theism. Vague and formless spirits of the tribal religion
are elevated to the status of gods in polytheism. They

~ are anthropomorphised and like men are given proper

names. Away from the world, they dwell in heaven,
and yet are in touch with their respective departments,
sayagriculture, art, war, love etc., pertaining to the earth.
Theirs is not a reign of terror but of love and justice.
Ethics and not politics is the call of the hour. Ethical
order and not the selfish warfare is what the spirit of the
nation calls for. Gods are ethicised and appear as per-
sonifications of this or that of the moral virtzes or excel-
lencees, that human minds adore or crave for. For ex-

ample, in the Vedas Indra stands for valour, Varun for

the element of water, Yama the god of death, for the dis-

pensation of justice Similar gods are found in other

countries too. Relation that subsists between a man
and his god is one of reverence, prayer and.sacriﬁ@e on
the part of the former and love and blessings on the
part of the latter. Prayer is a mental attitude or a pro-
cess”that links the }')'anerful up with fis deity in an
atmosphere of spiritual ecstasy.” The sacrifice likewise
is an external deed or the part of man to please his god
for what ke has done or 1is expected to do for him.

BHajan dnd Pujan_ or prayer and sacrifice go together

/
— % M.
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in the phenomenal level of our existence, there must be
some way out of the puzzle. In the words of Dr. S.
Radhakrishnan, “The monistic conception is also capa-
ble .of developing the highest religious spirits. Only
prayer to God is replaced by contemplation of the
supreme Spirit that rules the world, the love that chrills
it in an urerring but yet lavish way. The sympathy
betweenn the mind of the part and that of the
whole is productive of the highest religious emotion.
Such an ideal love of God and meditation on the plenti-
tude of beauty and goodness flood the mind with
(Indian Philosophy, Vol. I,
the Inellectuals

the cosmic emotion.”
This is the religion of
philesophically justified. This is the type of the Uni-
versal religion that the world is in need of. Even an
atheist may, with a little alteration of words here and
there, in the quotation above, find a religion of his
own. And it is amusing to find that the definition, as
given by Bertrand Russell, of the Religion of the
Intellectuals, agreés considerably in essence with the
~definition as given by Dr. S. Radhakrishnan, as per
Universal religion is a logical step

quotation above.
However broad, a

ahead of the national religion.
national religion, only because it is national, must have
the stamp of nationalism all around it and as such, 1t 18
limited within the four walls of that particular nation.
Tt is more or less an official religion, conformity to
nwhose formalities is binding on all, who belong to the
nation. Individual susceptibility. or choice is little cared

for.c This is indeed’a challenge to the dignity of man

and he naturally resents it. Hesmust have his freedomr

of thought and actien, particularly in respect of his
relation to the Supreme; and therein we find the key to

the tise of universalism in religion. In addition to this
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descends upon man as blessings from above through the
agency of a few persons chosen by God. Such a person
is called an Avatar by the Hindus, the Son of God by the
Christians and the Dost or friend by the Muslims.“What-
ever be the difference in name, that which they give to
mankind, in conformity with the time and place whereto
they belong; as the gift of God, has to be accepted with-
out que.stioning. Faith in and not a critical estimate
of what they say is the gateway to heaven or a credential
wherewith to call on the Almighty. Faith is not, for that,
opposed to reason. Belief cannot certainly thrive on
what is irrational. None can believe in an elephant

" passing through the hole of a needle nor can imagine a
C

square peg in a round hole of equal dimension. On
objective faith in what

the contrary, reason,.without any
Reason and faith go

is résoned about, is a misnomer.
together and the one is complementary to the other. The
hilosophically studied, naturally
menon or God and His relation

to the world and man. What philosophy offers as ans-
wers to the queries are, more Or less, problematic and
hypothetical, whose authenticity is proved by revelations
made by God Himself, through the seers. who have not
only heard of but have also seen the truth, as it is. The
philosophers are like the highly educated spinsters \\.'ho
can write out a beautiful thesis on motherhood with-
| feeling of what it is like. The seers,
on the other hand, are the mothers who have felt, for
themselves, what motherhood means. To get at the
truth, we must have faith in what a motier says, but at
e, we must read tlirough what a philoso-
and religion, or in other words,

world of phenomena, p
1aise= questions on, nou

out any pCI’SOl]ﬂ

the same tim
pher writes. Philosophy
religion nagural and reve
same coin. None cap dispense with the other.
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aled, are like two sides of the
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‘ scholastie movement in the mediaeval period and the
RELIGION ON Ty : other following it. The pre-scholastic philosophy
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: (A) B 152 philosophy more of faith than of reason. “The exis-
REALISM\OLD 2 F 24 tence of objects per se, out of all relations to minsl,” Qr
AND NEw ; | the knowledge thereof, is a settled fact that requires no
\ o Of the BEVErg[Iae L8l . proof. This or that element of. the world‘ is regarded
ssesses, on s H?tlnctwe Impulses that a man A+ the fundamental reality behind all objects of per-
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-t : s at which he likes a :
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T-Ives that no Cz:,le ah\.ays on the '1le1gL R lngl, . ~ tnconscious onslaught made on God and religion from
P intp ¢ eir pus Nterfej coin may t(.) e .t»,]er;; : the éutological front that lacks in any logical basis. Post-
OWng;q 'Se. , Imperceptively - | . 2 A ; ke
€ ; ] stic T - » g a conscious philo
) u Severa] - 15 tosse| ODSIde s doe At 1 scholastic realism, on the contrary, is a ¢ P
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‘1e man, ;. 7 cerp humay, ’ljfe lgjl?ln lfs undoll:]?.‘ b  dualism, and epistemologically in representationism. In
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1 ; > h new of + S A : - - 0, some thinkers
o rh e aoing)i €1s an atheist op Jation 48 View of these differences between Lh.e mo). ks
ave 1o e PPOTE thern <1 it he Will have po ndduce | fae ¢ iclined to regard prescholastic period as dealing
reao eigh j ullez i 2ok 1ave to addu.cli PP Wwith crude realism, which may not be called shilosophy
tion; if ! “'hl.ch, if fone €8s or otherwise o7 (;S, ;: el % I at all. But to us, it appears that the distinction between
s 1f g A un ; on the balance 3 ! _ ¢ : - i
Peculy; e, religio, S Wantlng’ justifies  his o I the two is only of name and deglee. .,Post scholfas;i(f
Vism, M, -lhoughts, 1 > In the history of human Q A ealism is, in truth, the pre-scholastic realism more fully
’aturali;rxmm’ 6B ?Iuralis 5 Ao Ostic}' 2 Pun?t; \i} T established, There is a continuity between the two
5 it : a 8 1sm, Positi- Y ] . A S A LR
thrive on th i ©Ommop “tempts at such a rejection m"? With breaks no where. The former differs from the
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5 ' €1 t an adult differs from
the worg tion for 411 thoughts that to the extent that an

¢ ind o oAl f In spite of this differ in oroivth, they are, neverthe-
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ude that it

N

¢ideas) is largely due to the ontological attit
takes up against an equally ontological philosoth 0
the old idealists, whose basic and fundamental pri;lciple
is the *Absolute Mind and not the Absolute Experieflce
xyhid} is, on the contrary, the essence of the philosOPhy
of the Neo-idealists. Old and New Realism aré the
corresponding reactions against the Old antl New Idea-
lism. If the Old Realism is ontologically-tinged, New 1€d”
lism is epistemologically-minded. It is concerned MO
with the directness of perception th:u; with the iﬁde])e'“'
dence of objects which, to it, is a settled fact. With their
advocacy for the externality of relations between the
terms and for the complete obliteration of the distinc "
" t1on between mind and matter both being made up of
neither physical nor mental or, as 2
do not possess any thinghood at
and American, attempt
old and new, with its

o’

entities, which are
matter of fact, which
all, the Neo-realists, both English
to give a deathblow to Idealism,
progeny of gods and religions. How far they have
succeeded, it is for the metaphysicians to gauge. But
we do fee®, however, that conceptions of God and reli*
0o embedded in human hearts to be so easily
shaken off. The philosophy of 5. Alexander and that
of a few more neo-realistic thinkers bear testimony 0

As philosophical doctrines are no mono
particular nation or country, the system of
materialism *was in some form or’
other always present i India also. Carvaka, whethe”
a man or a common name for all materialists, 18 th‘e
emost ancient ]’Jfopounder of this‘theory jn India and, 1

may be, in the world, °

gion are t

our feelings.
poly of any
thomght known as

hves
) Physical ag all, that is acceptable t0

|
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; (B) :
CARVARA

time"lzzmttl Hume was to Kant and other th.in.kers. ef his
S li..west, Carvaka was to the theistic thinkers
Dhilosoc -1 llfe the .rnodern Neo-reahsts,' Cm-*uaka-.starts
e PEY' with Epistemology- Perception 15 the only
i 10 knowledge. By a thorough a_na1y51s of know-
b gbi\:e 1e shows that man can know nethmg beyond what
n by the senses. Inference 1 rejected on the
i:?i::fl that there is no possibility of e.stablishing a
B }Sfd or I{yapti relation between the middle and the
'"[i\e]]: terms in a syllogism and for that no leap fron'l
b nown to the unknown 1is logically 1)0551ble' WLest:
F;ltlg’ ias a source of knowledge b'ears no'b.egizriflat;
far 35 tﬁel.;l—levaor(:lS tOf Authenues ;; le::;:al;zon. Any
i y are wul?m the 1'ange P S e
e nt about things outside the above g
€¢ from doubt and error and as su like inference
| 135 t¢ be rejected outright. In ar epistemological back-

t gro 3 . Q 3 eta-
‘ und, as above, the only metathSlCal reahgy., if m
is matter.

Garvaka,

“~

ch,

t s )
composed of four elements, ViZ.,

eart

€th h. Of the traditional Pance bhutas,
e 1 -
hr 1s left out on account of 1t :

1At we call mind or soul 182 py-product ©

1§ 0
oy

na
nﬁss_ me

given to- the 1iving bo 3
It is like heat generated through the
ones. To 1M

v

1ZZt Oth(:‘rV.ViS(‘) cold pieces of sto i
QpiSt;r emained latent.in S0 to gmkes
S“rvi\,mological' stand that Caryc‘lh aa
Mg al after death, etc. are Or.l the iz
. ed as creations of the cunning priests:

le er ener
~. h2 o o e
edu%/ and ignorance of th‘ 5
e o .

w

al mass. In
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onf i

sty ARSI R
i T L : 1e death of the body means
survives bodily cclieastfl?lcztlllll: ((l)nls}?ihit:;l" e e
A ; ideal that naturally
§1.i1]E esp(l)I}l)SC from human hearts is Hedonism. “Eat
Y e . . i

fOuow.zmco ; ;i ;26‘111 Y~ 1s the maxim that mankind should
il A rily, Imen are prone to <elieve that
a preached Egoistic hedonism that is gross, crud

and vulgz}r. Might be, but if Carvaka is not th(’a 'u J
of a par-tlcular man but denotes a° class of thirirel?se
:ligplcr)::l:mga specific system of philosophy, then therf;
ks ;cat'lons to sho‘w that the Carvakas are more
fot dhmle?:l ntil-aln sinning. Th? distinction between.-
D ing) and the susiksita (culturedy Car-
i advocatélzorcl)?fl to the fact .tl}at all Carvakas are
Bl o gross hedonism. Vatsyayaya, a
o onist, holds up before men three desirable
e (Virtu}; m;st endeavour to attain. They are
Insistence on t}z:e laztthc;t(Zf: ltc};)tar'lfd lKama (Plecasure>'
Vit st of the other two ill-
- sﬁiilsef:u;r; cll)urpose. For any kind of pleasure, phy-
FECA fulﬁnrelzlentzi alertnes.s are the two precondi-
self-restraint .(Bmm;zcafyrélg1 iy pO?Sil')le Sy
» mental discipline (Dharma).

Add to it Artha (w h
e ( ealt ), earnabl 0
s e through 1a] 1
course, and it shows that man et

cregture 1s virtually a social
5 Yy 0

subordinati 5

est to that of othdmatl-n,g always his personal inter-

R ers, living in the same society. Egoi m

. ded by Altruism and oro B OLS

. Vatsyayana traly T grossness by refinement.
Y Tepresents Indran hedonism at its best

‘and has gone turth :
) erestill in holdi >3 EPN I ;
terice of God and life after dea(t);l;hng Renstirthe el

- first im
.gave considerable stress, in his philosophy, on the limi-

- losophy
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AGNOSTICISM

°

~ The credit for the invention of the term goes enti-
rely to Prof. Huxley who coined it on the occasion of the
formation of the Metaphysical Society in 1869, long after
the air of.the philosophical world had already got satu-
rated -with the spirit of Agnosticism. It received its
petus from the writings of Emanue]l Kant, who

tations of human knowledge and it took up the form of
4 movement, only when an article entitled, “On the phi»
of the Unconditioned,” written by William
Hamilton, was brought out in print in the Edinbourough
Review in the year 1829. Although it started originally
ag,an attack on thé theistic philosophy of Victor Cousin,
as 2 movement itself, it stands mid-way between Theism
“and Atheism. It does never say that there is no God.
Its only assertion is that He is beyond rational knowledge
and hence He is“ever unknown and unknowable. The
central attitude remaining the same, the Agnostic think-
ers of the 1gth century slightly differ, one from the other,
specific approach to the problem. By
milton, H. L. Mansel,
e limits of religious

in respect of their
way of developing the views of Ha

in his Bumpton lecture on H)
(1 858) stressed on the rational irreconcilabi-

s of infinitude and absoluteness being
bed to Gad, the one affirming time
he one remaining within

thoughts”
lity of the attribute
imultaneously ascri

and the other denying it, or t
time and the other-beyond it. For him, however, thf:re

are still avenues other than rational, of course not 1rTa-
tional, through which a man ma¥.approach his God, and
that is through prayer, as in religion, and through moral
deeds, a5 in ethics. They, according to him, supply suffi-

)
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cient grounds for believing in God, although no, suffici-
ent grounds for reasoning about Him. What are stated in
scriptures are to be unconditionally accepted, not as rea-
sonable mor unreasonable but as scriptural only. Hamil:
ton’s article and its developments by Mansel were the
basis of the first part of Herbert Spencer’s First Principle
(1862 ) that deals elaborately with Agnosticism. He
employs the historical method in dealing with the un-
knowable. As in religion so in science, the tendency
of men is always to proceed from the fnore tangible to-
the less tangible, from the more concrete to the less con-

®crete, till at last they reach the realm of the unknown
and the unknowable. The last word both for science.

and religion is all about the unknown and it is here that
they both meet and lose their differences. Of the tradi-
tional Agnostic thinkers of the 1gth. century, Huxley
was the most outstanding one. He got wiser by the wis-
dom of his predecessors to which he added his own. Asa-
scientist, he protested against dogmatism of all kinds.
Agnosticism, which struck him when e was only. a boy
of fifteen angl when, for the first time in his life, he came
into touch with the writings of Hamilton, was not a
creed but a method with him. In this respect, he differed
substantially from his predecessors. The term Unknow-
ability is, according to him, a taboo in the domain of
science. What is not known today may be known to-
morrqws New discoveries and irtventions are what the
scientists are all busy about, and are ever aiming at. The
unknowability of God is not, on that account, a settled
fact. It is alwass an open problem for the philosophers

' to tackle. But oh no aceount, he opines, faith should be

. ° .
allowed to step in as a proof for the existence of God.
If the existence of God is ever proved, it must\be proved
by reason and reason alone. All that can reasénably” be
v S8 e

° 2

n‘.l 1
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said is that, till now, He remains unknown. But sfor
that none can vouch for His unknowability for ever.
From all that has been stated, it becomes gbundant-
ly clear that the Agnostic thinkers, if anything, are_not
at any rate atheistic in leanings. The assertion of the
unknowabBility of God is, to that extent at least, an affir-
mation of the knowledge of God. It is known of Him
that He is unknown. It is positively known of Him that

" His existence does not admit of rational proof. Whe-

ther known or unknown, the central figure God, in any
- » 2
case, persists.

£ (D)

PosiTivism

. The term positivism is applicable, in a wider sense,
to all empirical thoughts with certain reservations here
and there. For example, in the philosoplies of Locke
and Hume, Mathematics, and in that of Locke alone,
God and Soul, have to be left out before they can assume
the form of positivism. . For a few of the positivist
thinkers, there are metaphysical questions no doubt, but
they are rejected as unanswerable. The majority of
the thinkers, however, dismiss them as meaningless and
sheer nonsense. Theirs is not'the question of the “why”
of a thing but only the “how” of it. They do not bother
abodut the essence of things but only with how things, as
cbjects for investigation by diiferent sciences, are rela-
ted, one with the otker. In a narrower and conventional
sense, -positivism is a philosophical doctrine of which
Saint Simon was the founder or originator and Auguste

¢
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Comte was the chief propounder or proponent. It | *¢he ideal in his phi]osophy, passes through a historic'aﬁ
T o e e O T et L i ctor , process. The process admits of three st.ages——the theolo-gp
Fjousin, ;1“ Jouffreoy and Royar Coffar, which too, on cal, .the met:fphysm.:q an.d 12-1St1y the positive, ead'l of. wh.1ch
i[ its part, was a reaction equally against the materialistic has l‘ts, PmcFmal utility in its corresponding soc1a1. institu-
i and sensationalistic philosophy of Condillac; Hablock, — * | con PhetitendiiEisc e p e T o
! etc., that had exercised a tremendous influence on the ! childhood and .youth in th(.f process of‘the'devel(‘)f-;rr.leﬁﬂ
| body-mind of the French people, during the period of of. th(?ught, }'\.’hlch reaches its culmination in positivism,
| 'Fhe French Revolution. The excess of liberalism, as | fottted -ma.k T P 2 FO ijmd out. [he
: I in sensationalism, led to the opposite extreme of au’tho- | s essence behind the sensed, .whlle the thn"c? 1s c-omm1tted y
| ritativeness as in FEclecticism. Positivism came as a ;;, (o the ‘sensed alofie. It aims at the unification of a}l‘ ‘
| . _balancing factor in between the two extremes. | sciences and scientific laws available through experi
‘ FOT it, liberalism means liberty of thought and ;'1 cnce. All sciences are classified in z.lccordance kel =
{} deed with proper selfrestraint; and authority is the 1 . their complexity and im.portance, 1ez.1c11ng to the most
| acknowledgment of the supremacy of human intellect as |  impertant scier}ce of sociology that.l-s 'about to enter,
J,’ Fhe only source of human knowledge. , The verdict of the | Corf1t.e hopes, into the s.tage of positivism. P051t1-v1smi
‘3 intellect is that man is the central figure, whose: good-i : anticipates a type of so_mety, where there 1s no mlsery‘,
1 the good of all sciences and philosoph’iesv Thge o | :.md where each. person is for the good of the rest, or z}h‘
ernment is for man and man is not for the' s B0Na | is fo'r all. This means th.at a man must follow in 11'f€
, ’ Tk T M A | st & 8 fg ri.m.ent. an'mlea_l zmc.l Fhe¢1deal is the pe.zr.fe'ctlon of man 1in
I Miseries in human life are positive f °t ) g society. This is the ethics of' positivism, and we may
1[ | and there miist be a ot ;C S to re.ck.on w1t¥1 Y say, its religion too. There 1is no -superm)tural Gpd
“‘ G TE II?SOP ¥ prescnbl.ng post- - living away from man. Humanity is the great Being
| no doubt brought the };itherte rench Revolution had whom all must hworsh1p as God. The so-‘called revealed
| 0, more or less, unknown religions are bound, as human thought advances, to be

superseded by human-worship.

¥ -

| | vfreedo p
:I | m to all, but the universal happiness, consequent

mainl| iy
I e ey e T o aha PR
/‘ | piness® dould Y tant cry.  The aforesaid hap- What Comte writes about his object of WOTSAIp 1st
Al fiodelling of. the & .attfuned through a thorough re- poetic ellOl"lgl.l to rouse'p}easam sentiment in human
1 | S 0Cl.al structure, based on enlighten- | minds, but 1t 1s doubtful if .1t can stand the test o'E human
K : B 0% philosophy. The reform of society reasqn. Man as man is a mixture of good and evil. How-
- ever perfect he might be, animality in him still lingers

ey . - - Presuppos I o
Pposes a knpwledge of social laws which, in their j

| turn, necessitate of Sl
I society. Thi % Worl‘fi'VleW In tune with the reformed
[ 18 world-view only phji
| Comte devoted Lic 1 only philosophy can offer.
philOSOPhY POsitliS hie to the working out qu such a
4 AV ° ) h{ S
ea nowledge: Wbl‘ﬁh&he holds up as

[ ¢ \

and cannot in totality be wiped out. What we seek
‘ (4}

through religious sentiments,
nitely good and infinitely true and beau-

prayer etc.,is what is infi-

pitely pure, infi

et
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tiful. Perfect perfection is n

ot possible for an imperfect
® .
man to attain.

_ Besides, with his method of empiricism,
he cannot talk of humanity which is as abstract: and
imperaeeptible as God is. As regards the question -of
self-revelation of God, the answer is that if the existence
of God is a fact, His revelation is equally a fact and
cannot be denied. It is a necessity both for God and
man alike. Like a father unto his son, God is god only
when He stands in relation to man. Equally, limited as

he is, a man cannot get into touch®with the Infinite

unless the Infinite, in Its boundless mercy for man,
reveals Itself to him. Furthermore, His revelation does
not take place once for all. He will come, whenever
there is the need of His coming. It reminds us of two
aphorisms in the Gita, testifying to the same truth.
“Yada-Yada hi dharmasya glanir bhavati Bharat
Abhyutthanam adharmasya tada ’tmanam srjamy aham.”
Whenever there is decline of righteousness and
rise of unrighteousness, O Bharata (Arjuna) then I send
forth’ (create incarnate) Myself. i
. (The Bhagavadgita, Chapter IV sloka #.
Translated by 8. Radhakrishnan).

adhunam vinasaya ca duskrtam
Dharmasamstﬁa[mnarthaya sa

“Paritran aya s

mbhavami yuge-yuge.”

For the

. v .
f protection of the good, for the destruction
of th

'e‘wicked and for the establishment of righteous-
I come into being from a

(The Bha
- Translated by

hess, ge to age.
gavadgita, Chapter IV, sloka 8.
S. Radhakrishnau)

®

¢
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MARXISM

Karl Marx was born on May g, 188, in a
Jewish family. His parents were converted Christi-ans,
baptized as protestants and led the life of orthodox
Christiang all through. Naturally his childhqod anfl
boyhood passed in an atmosphere, surcharged with reli-
giosity. Ironically enough, in later days, he tL.ll‘%]ed out
the strongest of"the opponents of God and 1.‘ehg10n an.d
till this day, more than half of the world is under his
ideological domination. Originally he was a student”

<

. of Hegel, whose philosophy he interpreted in his own

way. For him there is no supernatural “Ic.lea” behin‘d
the natural or the actual world. The basis or matrix
of the world is matter and not mind. Mind is the modi-
ﬁocationm'of the brain and has no independent existence.

*In short, psychosis is identical with neurosis. With

this initial difference, Karl Marx is, more or less, i.n
agreement with his master in respect of the rest of h.ls
philosophy, reoriented in the light "of .t,he :'1f01-‘esa1d
difference. Both for Hegel and Marx, dialectic is the
process of the world. For the former, it is spiritual and
with the latter, it is material. In the historical move-
ment onward, the contradictions, latent in the positive
and negative factors (thesis and antithesis) of all events
of the world, are all resolved in a synthesis by an urge
which, for Hegel, is purposive ‘and for Marx is blind
and automatic, assuming an economic bias on and from
the feudal level of human existence.+ Of all the im-
pulses, the impulse for self—e}f.i§tellce’ or self—prese@a-
tion is the strongest one. In the pre-feuda-l pef“l(')d,
when people used to live in communes wu}} -]omt
ownership of the food and othq scanty necessities of
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life "that they jointly procured,
nothing like the exploitation of th
of a group of persons by another
his or their own interest or
sion of others’.

firs” with the ap
Stage.

there could happen
e one by the other or
group of persons for
self-sustenance in superses-
Selfishness as a fell disease broke out
pcarance of the feudal lords on the
They appropriated or r
the entire cultivatable lands
the peasant class as slaves or as tools to grow food for
their own use either in consumption or in trade. ‘The

- actual growers of food had often to go without
‘or with as much of food as was

keep their bodies and minds ¢
of their lords. The domination of the many
or the exploitation of the vast mass of popu
an insignificant minority becomes all the more
visible when, in the modern age, feudalism is
by industrialism. The centre of

from the feudal lords to the capital

occupying the key-position both in t
state.

own

ather misappmpriated
all to themselves, * using

88

food
absolutely necessary to

by a few
lation by
glaringly
replaced

ists, the bourgeois

he society and the
In fact, both the society and the state are their

creations, and are subservient to their own
interest, in asmuch as they supply machineries to keep
the proletariats under subjugation. Of these machi-
neries, ecclesiasticism or rekigion is the most powerful
one. Primarily a social gift, it thrives on state support.
In addition to all other agencies, sotial or political, work-
ing as instrumental to class domination, it, in its own
peguliar way, under the pretence of religious obliga-
A Fio.ns, Or sometimes on the promise® of divine rewagds

' ter death, coerces the innocent

| workets to take to very hard labour, often unbearable,
| for the enhancement of productio

! may add more to the already

n in facthies, that
existing big capitdl of the

v

C
. °
| )
| )

interest is shifted

?

ogether to meet the ends .

of time alone.

S ”
~ “Religion is an oprum
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i reduc-
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as such but because it is an obstacle on the way to the f
Yormation of a communistic society. Atheism is not an

end in itself. It is the means to an end. With the

positi®ist, it is an end, a positive fact deserving considera-

tion for its own sake, and in dealing with smetaphysical

questions, religion must be rejected outright either

as a philosophical nonsense or as something incom-

prehensible by human intellect. 3

' The marxists, it appears, are atheists not in faith
but by accident, by certain stern necessities born of
socio-economical and political exigencies, created by the |
creed that the marxists follow. That they were never
orthodox non-believers is evident in many of their
writings. For example, the German Social Democratic
Party in its Erfurt Programme ‘in 1891, stated Othat ‘
“Ecclesiastical and religious bodies are to be ‘considered {
It is the concern of a private

‘ as private associations.” :
: life that should be allowed to pass undisturbed. This |
| : 1s, ‘in vall probability, the attitude of the 'nfodern |
l marxists too towards the problems, relating to God and |
| religion. “At any rate, the present Russian tendency is |
| a pointer to that direction. And none needs be sur-
| prised if under the compulsion of the self-same dialectic
| - push onward, a new so.cio-political order emerges as
| a synthesis out of the combination of capitalism an‘d
| Marxism as thesis and antithesis respectively. This
‘ new order of society wjll fulfil both but shall subserve }

|

%

} none.

° : ° (F) o8 LS g
« FREUDIANISM >

[ ] ° ]

The most modern and the most formidable of the 5

opponents of religion and God, js Freudianism. It

b \ :

‘ °

’
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Lases its contention more on the analysis of the human,
mind than on any metaphysical doctrine for, according
to Fteud, religion is mythology and metaphysics s
metapsychology. Originally by profession a physician,
Freud happened to find out, with his friend Joseph
Breuer, that physical ailments had, in many cases,
their rtoots in psychical excitements, reducible, in all
cases, to'sexual urge in men and women. It is this urge
that pervades and permeates the entire psychical struc-
tare in all its functional activities—good or bad, decent
or indecent, sublime or vulgar. This urge, often semi-
conscious, is discernible even in a child in his libidinal

. attraction for his mother. Here he meets with a rival

in his father, whom he adores for his personality as
also for giving him_ protection, but whom he equally
hates for his interference in his love for his mother,
whom he wants to monopolise all to himself. The
suppression of the feeling of hate and, at the same
time, augmentation of the sentiment of adoration and
respect, stimulated by the sense of guilt, consequent
upon hate-feeling, forms the basis on which ~he super-
structure of all religions is built up. The father-
complex felt and formed round the earthly father is
finally projected to the father in heaven. The, heavenly
father is but the earthly fatlier more glorified. The
totemic religions, historically viewed, the most primi-
‘tive of all religions, hold out a Totem, ordinarily a
very strong animal, as the toteniic representative of the
forefathers. What we call rational or revealed, national
or wiiversal, religions are all but apt instances of psychi
cal sublimation of the totemic cults, which at their basis,

as shown above, have their origin in the phylogenetic
oedipal tendencies in men and women in their childhood.
The murder of Moses and Christ by their own men illus-

e
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Jrates an attitude of ambivalence or fluctuation in res-
pect of love and hate that human beings simultaneously
bear unto their fathers. They kill them as rivals in
their Jlibidinous attachment for their mothers. .They
respect them again for they give them lif¢ and protec
tion” Freud took interest in the phenomena of religion
long before he attained adolescence. But his enquiry
concerning it began from 1907, when he wrote out,
for the first time, an article under tge caption,_“Obses—
sive acts and religious experiences.” Subsequently, he
elaborated his ideas on religion in several other writings
which may thus be stated, (1) Leonardo Da Vinci
(1910), (2) Totem and Taboo (1913), (3) The Future of
an Illusion (1927), (4) Givilization and its Discoiitents

(1929), (5) The New Introductory Lectures (1932), (6) .

Moses and Monotheism (1938). In 1, 2 6, he elabo-
rated his theme of father-complex ending in the belief
in the heavenly father, whom people worship in réli-
gions. In g, 4, 5 Freud has furtper and maigly for-
mulated a philosophy of pessimism and despair.
Confronted by the paralysing powers of the most cruel
pature and in view of the inability of the fellow-
beings to come to any help, Freud supports an attitude
of self-surrender to the inevitabilities of life. His

religion, if it is called asreligion at all, in the midst of

“the ocean of despair, consists in seeking out truths that

onky science can reveal and that can give a man ¥
tellectual freedom, unfiting at the same time, one man
with the other in love and sympathy. Brotherhood of

' man and lovt of truths are in Short the essence<of his

. . .
Prevalent, Teligions are but cases of mas®

religion. :

scurosis, bound to disappear wiéh the daw

. . . t
Leaving aside, the question ,of whether of no
M ®

{
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religion is simply the brotherhood of man or a quest
after the truths of science, his analysis of the structure
of 'mind, supporting the theory of pan-sexualism, is only
a partial interpretation of human mind. ° Psycho-
analysis is all good within its own jurisdiction, but it
does not speak for the whole truth about man“and his

“mind. All sciences are, by nature, limited in scope.

They, in all cases, point to something beyond, whereto
they have had no access. Self-surpassability is in its
essence. The unconscious and the conscious, the super-
ego and the ego are the limits for the psycho-analyst to
g0 up to but for that, it does not mean that the mind

. meets its end there. The feeling of love, for example,

may have, in many Ccases, tinge of sexuality all
around it, but there is, nevertheless, a kind of love that
is, above sexuality and that is pure and divine in
Chandidas's (a Vaisnav poet) utterances like
“Rajakini prem nikasita hem

. Kama gandha tahe naie.” :

poi?xt to such a kind of unalloyed love which, in all
cases, aims at the pleasure and happiness ofs the beloved
at the cost and sacrifice of his or her own. The
Gopabalaks or the Gopabalikas entertained such a love
towards the Lord Krisna. It is essentially opposed to
ego-centricity on the basis of which all sexual impulses
thrive. In the case, referred to above, the love for the
self is replaced by the love for the beloved. Egoistic
hedonism dies out in preference to the altruistic one.
The urge of the sex bends before the urge of the spirit.
The body dwindles into insignificance-in the presence
of the effulgence of the soul ewithin. In a situation

nature.

like this, it is .onlw the instance of one spirit having

“intercourse with another, the body being given recogni-

tion only in so far as it manifests the spirit in it. The

S
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coptents of the entire Srimad-Bhagavatam and particu-
larly the invocations of the Brahmin ladies, while
feeding hungry Krisna and his friends with sweets,
{ruits, etc., bear ample testimony to the fact that they
love Krisna not so much for his body as for the spirit
that Krisna pOSSEsses (Skandah X Section XXIID). It is
the type of simple and pure love, uncontaminated by
any evil motive, that ties one ma
in religion, and not any kind of oedipus complex Or
libidinal desire, as Freud wants to Prove. Fuither--
more, Freud, by his analysis of mind, could give some
® sort of explanation, right or wrong, in respect of the
theistic faiths, existent in the world, but in respect of.
monistic thoughts like those of Spinoza, Sankar, e.t.e.,,
e had had no explanation to give. Yet they ar€ bc;ltl;
religions of the most sublime .form. The fact 1S'tth;
Freudianism is a science, and like of;he'r sciences, 1
its own limitations. Bound up within the. arelga 1o£
phenomenz, it cannot enter'lnto the.. mysterles of L he
nournéna or of God and religlon, which are amenablé
only to the Jnystic intuition of a mar, possessing 2 pure

soul within an equally pure body. i
e phenomena of religion, as discussed 1n Fleu‘.
dianism, may be reviewed from an altogether d1f‘ferelrcllt
i int & 1. Like all other facts of the WO
standpoint as We N R

the fact of Freud’s religion admits,
of view, of two different 1nterpr

] 4 e , !
on of, marriages 12 society has, indeed, f
j : a

of its own, for 1t sustains the flowW

e
' ' on, ® more onsth
Jife in tact through procreation, based 7l

v i . i Is than on the u
co-operation of two loving sou ey
of two animal bodies. Yet, lookegd at ,fromh Bl
the man on earth, it 1 petter than, W at Pt o

s j a

. . . . _rl tl‘le tem])

legahsed prost1'§ut10n. Slmllil .y,.

point-
conventi
spiritual sanctity

calls,

n up with his God.

etations. gENE:

b

RELIGION ON THE WEIGHING BALANCE 49

. that a child feels for the breast of his mother is cer-

tainly not what a libido-stricken or a lewd person f I
.for, .h.owever much Freud might have written abf)(:ltj
;m.fantlle sexuality. No body can deny the ptesence
of eeotic impulses in living creatures. One may even
E.ldl'nlt its presence in under-aged boys and girls: Yet
it is not the last word in the science and art oé love
'a.nd sexuality. There is a stage, for example, in hum
‘ !er!,, both at the bottom and at the apex, V:rhere thearIZ:
> is no - sex-impul$e to disturb the tranquillity of his
soul. A boy of a year or two covets his mother for the
sake of mother alone with no motive, far less sexual
. beh.ind. In old age, much of its virulence or intensit,
vanishes. Again if a man leads a spiritual life nZ)
trace of this instinct is, at the end, visible in ’him
]\./Ighadeviz, the prince of the sanyasins; typifies such a;
life for all men to emulate. He withered Cupid, the
ged of love, into the ashes of non-entities. The cons-
Genee O in the words of Freud, the super-ego in man
is nét the monitdr only to send the evil propensities
“down to the dark chamber of the unconscious, but it is
the voice of God for men always to listen to. “Tf
hu.man beings act up to what the voice dictates, the
evil urges will no longer add to the burden of the un-
conscious, but will eventually die out of existence
altogether. The Sankhya and Yoga systems of the
* Hindus have prescribed some practical ways and means
for .the eradication of the ewil propensities anyd the
attainment of bliss.

e
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];inism, as, a faith, is ordinarily associated W1
the .narne of Mahavira, as its founder, :{1thqugh
origin dates far back into the pre-historic days.
many as twenty-three Tirthankaras hag come and .
before the turn came for Mahavira, who was the twenty

: I y : And yet
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" thereby debarred from infinite bliss, which is attain-
able only when he is completely free from the fetters of |
maiter that cling to or permeate the soul as effects of r
karma (deeds), born of passions and desires in man. ]
Concomitantly with the annihilation of the desires and {
passions in man and consequently with the spradual
cessation of karma, there is an automatic slackening of 1
the hold of the matter on the soul, till at last it drops s
cown completely, leaving the soul alone to shine in its i

" .own infinite ‘glory and bliss. The liberated soul g
possesses infinite knowledge, infinite power, infinite
bliss and happiness. In short, he attains all perfection.” ° I

. The Tirthankaras have invented some practical methods |

for the attainment of this goal and they are the faith
in the teachings of the Jaina teachers, correct know- |
lgdge thereof, and lastly right conduct that consists
chiefly in the abstinence from injury to life, from
falsehood, voluptuousness etc. As for the axiological |
and religious end, the philosophy of Kapila is in con-
siderable agreement with that of the Jainas.

(%]

(B)

THE SANKHYA PHILOSOPHY |- i

For both of them, there is no God. For both of
them, the liberation of the soul from the clutches of the
clay or, in other words, realisation of the self, as it is,
is the summum bonum of human life. Both of them
are the followers of jnana-marga or the path of know-
ledge in thcir qllest after truth. But the actual
procedure, metaphysical or epistemological, adopted
py the Sankhya’philosophy is more elaborate than that
of the Jaina philosopky. To the four elements of

~
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matter, viz., earth, water, fire and air of the later, the
former adds one more, i.e., Akasa or ether. That is
not all. By a subtle process of epistemological analysis,

Kapila, the founder of Sankhya philosophy has gone.

further deep down the elements and has discovered
threc Gunas, sattva, rajas and tamas as the constituents
of Prakriti, at the back and as the basis of the aforesaid
subtle elements or, as a matter of fact, of allucrez_tions
of the world. They have not to be, however, misundel‘;

stood for qualities . They are substantive ¢iements. T'hey' i

are realitievs. There are in all two fundamental and
nutually independent realities. They are Purusa and
Pmkr'ztz. The former, as an embodiment of pure
consc%ousness .or as an intelligent principle, 1s only 2
sakshi or an inactive witness in whose presence OrF on
a.cc.ount of whose proximit
a - N
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tents evolved out of the Prakriti to which Purusa,
although independent of Prakrit, may be added as one
_of the objects of philosophical discourse and, religious
c‘ontemp}ption. Obviously therefore, there are in all
twenty-five Tattvas or principles to deal with in the
Sankhya philosophy.

Ontologically free and immortal, the Purusa never-

. theless suffers from the miseries of the world on account

of identification, though wrongly, of the self with the
non-seli—the Ahankar, the Buddhi, the mind and lastly
the body. The pain of the body, the sorrows in mind
are felt, through aviveka or ignorance, as the Purusa’s
own pain and own sorrow. The essence of Sankhya
philosophy lies in its insistence on the fact that with
%he dawn of Viveka-jnana or enlightenment, the

" darkness of ignorance will instantaneously die out or

vanish. And for that Sankhyakara prescribes a course
of straining whigh is at once intellectual and spiritual.
Mere intellectual apprehension of truth will not do,
spiritual realisation based on moral discipline and
contemplation is a pre-necessity for the redemption of
the soul from the devouring love and the coiling embrace
of the Prakriti. For the attainment of this state of sal-
vation or Mukti, ']_ivanmukti or Videhamukti, one has
to depend on his own endeavour alone. Self-help is
the only possible help to depend on. There is no
extraneous agency, say God, to come to his help. As

4 matter of fact, there is no God.

-

Whether or not the followers of the Jaina or
Sankhya philosophy believe in the existence of ‘God,
the attributes that they attribute to the liberated
<aints and Purucas make each of them no less than a
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also of Buddhism. Tired of the intellectual casuistries
and the gymnastics of the metaphysicians, who deny one
another’s ontological standpoints both in respect of the
processes and results, leaving the unsophisticated"g‘eneral
mass of people in the maze of bewilderment, unable to
ascertain which way to go or which one to *adopt,
Buddha, the embodiment of love for the living beings,

. chalks ‘out a line of action, bereft of philosophical
__speculations, tl’(l‘i'lt shall lead to the cessation of all
“miseries, nay of the flow of life itself, for life is the seed

of all miseries. The life of a man is an event like all

other events of the world and is caused by certain an-
‘tecedent causes. When the causes are removed by

enlightenment, the life as an effect thereof fuses out of -
existence. The chain of birth and rebirth comes to an
end. Averse to metaphysical thoughts, Gautama obser-
ves scrupulous silence on the questions of the existence
and non-existence of God and soul and goes straight to
what the human heart incessantly cries for, and that
is the removal ofosuf‘ferings and miseries, bound up with
the existence of life. He discovered through enlighten-
ment four truths (Catvari aryasatyani), and they are the
existence of misery, the existence of the cause of misery,
the possibility of the cessation of mise{y and lastly the
existence of the path, leadirig to the cessation of misery.
That there is misery in the world is admitted in this or
that form by all thinkers. What is conspicuous 1N
Buddhism is that it goes deeper still and identifies all
existence with misery. Is mnon-existence of all kinds
ideéntical with the “absence of all kinds of misery? _Is
nirvana equal to complete annihilation? Does absence
of misery mean only a vacuum Or something positive?
These are the questions that naturally pose for an ans-
wer. The very existence of Buddha in flesh and blood

(]
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Viewed from the above angle of vision, there s
little difference between the philosophy of Buddha and
that of Sankara. What was implicit in the former was
made expliocit in the latter. And it is, in this sense
alone, that Sankara is often called a concealed Buddhist
or a Buddhist in disguise. To us it appears that if
Sankara is 2 concealed Buddhist, Buddha too is equally

"a concealed Sankarite or a Vedantist.
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POSTULATES OF RELIGION
(A)

GOD—PERSONAL AND IMPERSONAT,
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only Oneé, infinite, omnipotent and omniscient can-’
not bg the one among many. Furthermore, self-conscious-
riess is not the only criterion of personality.» The
element of will has a tremendous say in the matter.
I'ersonality is more dynamic than static. It admits of
growth from the lower to the higher stage, in course of
struggle against what is evil, and of approximation to

what 1s good. “The civilised man is more personal

+haz” the semi-civilised, and within the same society,

the man who conscientiously strives to realise what is
implied in his station and its duties is more fully perso-
nal than the idle and the indifferent individual.” (Gallo-

way: The Philosophy of Religion, P. 493-94.) ‘God, being

the most perfect One, has no evil to encounter and no

good to realise, for He is above all evil and good, one anti-

cipating the other. As in Himself the consummation of

all ideals, He has no ideal which He is in want of and

which He should, therefore, follow. He isnot an ethical
being> in the sense a man is. The Absolutists like

Spinoza, Bradley, etc., in the West and like Sankara in
the East, entertain this view. Minus individual differen-
tiations, their approach to the fundamental reality is
more or less identical. For them all, the Absolute is
God and God is the Absolute. He is the only Reality,
all other things including man are, in the ultimate ana-
lysis, so many illusory appearances. The religion for
them is definable in terms of rea}isation, on the part of
man, of his identity with his God, which means the mer-
ging of the individual self in the ocean of’the_ Absolute,
wherein it loses ‘consequently its self—ide,ntity.
unity”, according to Bradley, “relations of isolation ztnnd
hostility are afirmed and absorbed. Error, ugliness and
evil are all transmuted and absorbedin it.” (Thilly: His-
tory of Philosophv, Pz 558.) Self-arnihilation and not

4
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Jthe two forms of the same substance. “Tat Twam Ast”
or “That thou art” means qualified identity between
God and man. “That’ stands for God as God and “Thou’
a2 for God as in the form of man. There is 2
relation of bheda and abheda simultaneously subsisting
Detween the two. Stress being given on the bheda
there is the possibility of a relagion, as bet-
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ARJUNA UVACA 0
i i. Lvam satatayukta ye

bhaktas tvam paryupasate
ye ca’py aksaram avyaktam
tesam ke yogavittamah.

(1). Tihose devotees who, thus ever earnest, wor-
ship t%lee and those again (who worshié) the

o Imperighable and the Unmanifested, which of
these have the greater knowledge of yoga ?

(S. Radhakrishnan :

o <2

The Bhagavadgita, P. 291.)
SRIBHAGAVAN UVACA

2. Mayy avesya mano ye mam
nityayukta upasate
sraddhya parayo ’petas
te me yuktatama matah.

(2) T.he Blessed Lord said : Those who fixing their
minds on Me worship Me, ever earne;t and
possessed of supreme faith—them do I consi-
der most perfect in Yoga.

( S. Radhakrishnan : The Bhagavadgita, P. 291.)

5. Kleso ’dhikataras tesam
avyaktasaktacetasam
avyakta hi gatir duhkham
dehavadbhir avapyate.

(5) The”di{ﬁculty of those whose thoughts
sare set on the Unmanifegted 1s greater,
for the goal of Unmanifested is hard t(;
rcach by the embodied beings. ;

y

(S. Radhakri$hpan : " The Bilagavadgita P. 293)

(]
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(B) !

IMMORTALITY OF THE SOUL

ity of the soul is a postulate of religion:
religion too, in a sense, 1s 2 postulate of the theory of
imrmortality- If God exists and if religion in the form
of a relation between God and man is 2 fact, then the

permanence of the human soul or its surviva
is a truth that none can deny. Deny religion and deny

the immortality of the soul or assert refig
the immortality of the soul. These are the two alterna:
tives open to mankind for acceptance. The materialists
accept the former and the idealists the latter.
of the differences amongst the materialists and the atheisty

with regard to the nature of the soul, they 2T neverthe
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mind. Mind is an emergent quality arising at, -and cer-
tz.iinly not caused by, a certain stage of neural complexes.
This is the highest quality that has hitherto emerged’ out
of spac-time in its nisus towards the “Deity”. He id.eﬂ'
tifies consciousness with self-consciousness Knowing
1s * self-knowing.
Knows himself.

In knowing an object, the knower
Whether knowing, in all casgs, anticipa-

tes self-knowing, or whether self-knowing comes ‘next tg.
knowing is not the problem that concerns us here. and
row. The pointat issue is that Alexander, unlike his co-

thinkers, proposes to accord a unique status ito mind
which, although not independent of space-time, is not, on
that account, reducible to, or caused by, r-natter and
finally by space-time. It is obviously as transnorg'i.s ;};c;
epiphenomenon or the brain-product of the tra 1f 10”

materialists. Take away neural comple}.{es, and finally
space-time, and there is no substantive mind.

*

is, 1 1 i ith spatio-
In final analysis, it becomes 1der.1t1cal wi _}'us g
temporal contour which, if anything, s not conscio

: e generally
any rate. And as such, the arguments that are generally

put forward against the materialistic interpretation ;)f t;lf
;tatus of mind, are equally applicable in the case (? n %
realism as weltl. That there is matter is known 1n Zflon
inrough mind. The theory pf the directness of pel'sCe‘I/);lzx-
or of compresence and enjoyment, as advocated by 5.
ander, cannot do away with the mental charac.ter of klnnot
ledge.. It is the subject that knows th-e object .aﬂC L
vice versa. Minus mind., there is nothing that 15 kno i
able. If priority is ever to be given, it ii to be given |
mind which is ].<npwn first and which is perhaps the on )]
thipg known, for knm:rledge 18 c;’onﬁlzed to ideas al;d
mental representations of objects, if any, in the wor ‘
outside. The theory of the conservatipn of energy pLo

e, ®

owW-

a
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vides no less difficulty for the materialists to account for
the advent of mind out of matter. If one form of physi-
cal energy is transformable into another form of physical
-energy only, mind as a non-physical reality cannot be a
product thereof without, at any rate, any diminutioon of
the stock of energy that is supposed to remain constantly
the same in quantity. Mind or soul (used in the same
sense *in - western philosophy) is thus independent of
matter. So the death of the body does not mean the
“death of the soul. Besides these logical proofs, there are
certain rational-cum-sentimental grounds as well, that
justify the theory of the deathlessness of the soul. Both

. 1n religion and in morality, there is one supreme Ideal

to follow. This supreme Ideal does never become
actual for, in that case, it loses its Ideality as also its
superlority in preference to a still superior one, for the
universe physical and mental, is ever on the move for-
ward and is never at rest. For the religionists, God is the
supreme Ideal. Partaking of the nature of the Abso-
lute self, the hu¥man self, consciously or unconsciously,
is ever making approach towards Him. The more he
knows, the more he wants to know of Him. There is
no hide and seek game, no mirage, no deception at any
step. At every stage, there is the bliss and at every
step ahead, there is more and more of it. God is infi-
nite and the quest after Him is also through infinite
time. In this eternal game of love between God and
man, between the divine and the human Spirit, as in
religion, none loses its identity.  God is eternal, so the
human soul is. The self-surpassability of the intellec-
tual curiosities, emotional appreciability and volitional
motivity tends to support this contention, for these jrnate
urges in man cannot all be in vain or for nothing. On
a similar consideration, the pursuit of the supreme idealk
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approach his God in the manner he wants to, if his fove
or aversion for God is not his own doing, credit or dis-
credit, virtue or vice cannot and should not cling to him/
" on account of his love for or hatred against God. Yet there
are some philosophical ‘Isms’ that appear to have, lent
support to the theory of grim determinism in the work-
ings of mature including human conduct. For exam-
ple, the materialists attach no sanctity to mind exerci-
__sing discretign in 1its activities. As a by-product of
“ matter, it is under the sway of the same law of causality
that reigns supreme in the physical world. The voli- |

tion in man is an effect of some antecedent events, phy-
sical or mental, working as cause in an unbroken series

of causes and effects. The strongest of the volitions,

when created, automatically bursts forth into the inward

_or outward deed of a man in which, personally, he has had

1o initiative to take. It occurs as a matter of course. If
" 2 man thinks that he has done a thing at his own discre-
‘ tion, the leaf of a tree, had it been conscious, in the
opinion of Samuel Alexander, could equally feel and say
| that it had intentionally fallen down, while actually it
was drawn to the earth by the force of gravitation. The
censationalists, like the materialists, uphold the same
theory of necessitarianism both in the realm of matter
and mind. By nature self-imposing, the sensation-
b alism, as a theory, ignores subjectivity in the workings
of mind. In volition, as in cognition and emotion, it is
not a subject or an ego but the sequences of events in
the impurposive causal nexus that work and count.

no cause behind.,

c

\- Liberty is a meaningless term, for it means a break in
the causal chain. Each of the volitional activities is,

; in that case, just 2 causeless new beginning, and no

T’ science, worth its name, can think of an event having
| What 1is meghanical determinism to
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f‘.ive of the freedom of man. The term ‘strongest motive’
18 r.neaningless, for as a chosen desire, it is only one with
nohe to vie with. Strong or weak, the desire, the motive
angd the intention are meaningful only, when related to
an ego, which desires, and intends and in whose absence
they are only mechanical urges, indistinguishzib'le from
one another. |That which gives themtsense cam, by no

. logic, be itself made sensible by them. Further, there is

e human personality and the
Human activities are set n
time series, Events in the past and in the future are both

absent in the present. Butin the Absolute or in the eye
Both shrink to perpe-

tual present. In Him, there is eternal here and now and
oL crentrext or heretofore gl SHIrT there is nothing
like begjnning, nothing like end; everything is. The
following quotations from the Bhagavadgita will bear

ample testimony to what is stated above.”

_uoeincongruity,_ between th
T 1 y. ) . .
divine predetermination.

- “ithai kmstham jagat krisnam
pasya dya sacaracaram #
mama dehe gudakesa
yac ca myad drastum icchast”
behold the whole univetse, moving and
e thou- desirest to S€C, (0)

in my body. (Chap XI-7).

Here today,
unmoving and whatever els

Gudakesa (Arjuna), all unified

«sqsmat tvam uttistha yaso labhasva

jitva satrun bhunk3va rajyam samrddham

'te mihatah purvam €va

mayai ‘val
%
am bhava savyasicin”

nimittamaty

2

-

Therefore agisé¢ shou and ngin élory. Conquering
dom. By Me alone are
¥

thy foes, enjoy a prosperous kingg
199 4 .

*The ClEaR. XIth, as 2 whole, may be read.

(2}
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they slain already. Be thou merely the occasion,
O Savyasacin (Arjuna). (Chap X1—33.) ,

" “ dronam ca bhisman ca jayadratham ca
karnam tatha nyan api yodhaviran ’

" maya hatams tvam jahy ma vyathistha
yudhyasava jetasi rane sapatnan” .

Slay Drona, Bhisma, Jayadratha, Karna and other
great warriors as well, who are already doczned by Me. B: E
not afraid. Fight, thou shalt conquer the enemies 11
- battle. (Chap XI—34.)

_ GROUNDS FOR THE BELIEF IN THE
EXISTENCE OF GOD @

As in the British court of justice, where the accused
is always taken to be innocent, and where it is for the
prosecution”to prove that he is guilty, so in matters that
‘concern God, it is incumbent on the believers to prove
(vhatc God exists to a comparatively indifferent set of
people, too engrossed in things natural to deal with the
supernatural. The arguments put forward for the above
end are, broadly speaking, cosmological or causal,

" teleological, moral and lastly ontological, backed up by

some subsidiary arguments, viz., argument based on
universal consent, on intuition, on'epistemological and
finally orf practical considerations. Causal argument
represents - the  theistic interpretation of the law of
causality, as offered by the scientists. To the scientists,

~a.catse is:mothing but the invariable, unconditional
~ cvent. happening ‘immediately before another event that
'ie called: the-effect. . How  the cause passes over to the

effects nosseienee can explain. All sciences discover laws
showing uniformity in the happenings of the phenomena
but fail to explain that which so happens. Of the
cternal queries of the human intellect, summed up in
the interrogations like Why, How and What, science
turnishes answer to the How only, the rest being left over
to philosophy to deal with. The world is a system of
tauses and effects. Each of the events constituting the
system is, in itself, a cause and an effect. simultaneously.
None is, therefore, exclusively a %ause'by itself. Infinite
regress in quest of the causeless cause is unthinkable.
The law of causa,ity, supported by intuitive apprehen-
sion as well as the lasy of parsimony, demands that there

o
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Liwst be an uncaused first cause behind the ever shifting
panorama of the world we know. This is really speaking
the canise of all causes that are, in relation to 1t, all
secondary, caused by antecedent causes and themseives
cansing effects following them. Human intellect caly
never rest in peace with these ever changing causes and
effects and craves for an anchorage somewhere that knows
no change and that has no beginning nor end. In Shf’rt"

what is contingent necessitates a necessary existencs,

somewhere. (See Martineau). This gives a reply tO
Kant’s objection to positing a supreme cause with a vieW
to avoiding infinite regress,

alsn the recent revelations of science in respect of the
nnlverse being looked upon as a unity, a single whole;
n spite of the diversity it possesses, point to-the fact that
this cause canno be more than one. The .causal nexvs
working relatively independently, in the different deparff
ments of the world, is ultimately reducible tO this
Sunremé cause from which g]] secondary causes draW
their origin anq sust »
Y causal argument, as suppOSef1 20
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By a Psychological interpretation of the theory of ¢

causality, Dr. Martineau tries to prove self-consciousness
n the'ultimate cause. The idea of causality involves the
notion of a substance having force, efficiency, produc-
tivity, etc. As self-conscious beings, men derive these
1deas from within themselves. In putting forth enérgy,
either in thowght or in deed, they feel that they are the
Causes producing the effects. This Dr. Martineau trans-
fel:s,,_ Iy analogy, to the external nature and believes that
there is equally a self-conscious mind regulating and
directing the events of the world to a definite end.
The teleological argument adds further to the strength
of-the above proof and that in a more convincing manner.
The evidence of design or, in the words of Martineau,
of selection, combination and gradation in the workings
of nature, furnishes proofs for the existence of a rational
Mind, controlling events of the world. That this Mind
1s not an efficient cause only cIealing with self-existent
materigls, 1is provedqby the law of causality, as stated
above. 1In fact, He is both the efficient and the material
cause of the world of matter and mind, both beiag either
His creations (theistic interpretation) or His self-expres-
sions and manifestations (Philosophical interpretation).
The evils of the world, that appear to have detracted
considerably from the importarice of the argument from -
design are, in some cases, a necessity, and in all cases more
zipparent than real. The labour pain of the mother
heralds the pleasure of the birth of a child. The in-
cessant hard labour, physical or mental, of an investigator
in the®realm of scienct or of a devotee in°search of his
God, ushers in more and more of ¢he light of knowledge

In the case of the seient’ist, and of more and more of he
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Lwst be an uncaused first cause behind the ever shlff}ﬂg
panorama of the world we know. This is really speal?mﬁ.‘
the cause of all causes that are, in relation to 1t, f‘,g
secondary, caused by antecedent causes and:themselvc;
capsing effects following them. Human intellect Cad'
never Test in peace with these ever changing_ causes an-
effects and craves for an anchorage somewhere that knOWts .
no change and that has no beginning nor end. In. Shbor;
what is contingent necessitates a necassary ex1sten:;_,
somewhere. (See Martineau). This gives a reply. ¢
», Kant's objection to positing a supreme cause with a Vi€¥

S 5 A : as
to avoiding infinite regress. The verdict of reason & .

also the recent revelations of science in respect of t::?e
universe being looked upon as a unity, a single Wh(;at'
in spite of the diversity it possesses, point to-the 2 s
this cause cannot be more than one. The causal nex?‘tj
working relatively independently, in the different dépflli;
| | ments of the world, is ultimately reducible O W
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pes of Ethical Theory and Study of Religion, Vol. IT) Kant ¢
argues that the practical and the moral sense demands per-

fect coincidence between virtue and happiness, vicerand

pain which, unfortunately, is not very often the case in

the world, we live in. Hence there is the necessity of

postulating a supreme moral governor who, because of

omniscience 4nd omnipotence, i1s indeed God Himself.

He associates finally virtue with happiness and vice with

pain in the futuge life or lives of men, if not in the

nresent life. Martineau reaches the same conclusion
by a Psychological analysis of the sense of obligation and
responsibility in all men. It involves two personalities.
One is responsible for fulfilling certain obligation to the
other. The former, in all cases, is a man but the latter,
although apparently a man or men taken collectively is, in
the ultimate analysis, nothing short of God. One owes
certain duties to his wife and to his child, not for the sake
of the wife or the child as such, but for the sake of the
spirit within them. Had the target been the man alone
and nothing beyond him or her, the majority of the
human beings would have felt tempted to evade their
duties unto him or her. The transcendence of the target
of obligations, at the human level of existence, is a fact
that cannot be denied. It points to God, who is the Supre-
me personality and to whom all moral obligations of men
and women are ultimately due. The theoretical justifica-
tion and pragmatic obligation, in respect of the existence
of God, are further accentuated by the intuitive appre
hension and the common consensus of opinion of man,
that furnish, in short, the essence of glwé ontological
arguments sponsored by eminent thinkers like Anselm,\
Descartes, Flint, etc: It consists in proving from the idéa
of God in human minds the ontologigal existence of God
on the plea, that the idea of God is such as proves automa-
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hat there is no duality betw ; pa |
ween the idea | .

[ k 2
\ tically its objective validity, that is, its existence. Anselm

argues that there is in human mind the idea of an infinite,
absolute and all-perfect being, that is, God. He must

or ¢x1stence'is an essential element of perfection.

.8
exist, f
Minus existence, perfection 1s 1O perfection. Descartes

Subscribes to this view with the addition that, considered
from the standpoint of causality, the intuitiye idea of all-
}:erfection must have a cause behind. The world, being
finite and imperfect, cannot be the cause thereof. There
must, therefore, be an infinite and all-j’ierfect being who
‘s the inspirer of this idea 1n men. He is God. DI
Flint comes to the same conclusion from another angle
The ideas of infinity, perfection, etc., whicht
ely conscious of, are not predicable
to anything of the world that is finite and imperfect.
They must, therefore, be predicated of a being, already
proved by causal, teleological and moral arguments, to
be the pOssessOr of all-perfection, and He 18 God. Dr.
Martineau avows that there 18 in the mind of man an Ideal

of perfection, which remains €Vel
human lgvel of existence. It must be realise :
and He 18 God. Kant, however, refutes the ontologlcall

. ) t
argument on the plea that the mere idea does not warran
*of a thing.

the existence O 1 may have an idea
tea on my table, but that doe
n the table.

actually exists O
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el ; 4
pain in the world. Incessant war, simultaneous presence 17

of two monarchs holding sway over the same kingdom, are : ! .
ideas revolting to commonsense. One of the two gods
" preferably the evil one, dies out to get resuscitated again |
in what we" call Dualistic theism in the shape of uncons- !

RELATION OF GOD TO MAN AND
| THE WORLD

) ' ' . ' |
i 3 cious matter. There remains still two independent rea- ‘ \1\
LY B i and lities — she personal God and the inert matter. | o
Religion indicates an approach of man .ko God o e D | | | |
God It is a mutual necessity. Like 2 father he obduracy of the intractable matter always resists
; an. ; ; Sity. . . | |
o 2 o ith an is a God for none God in His attempt to give to the world just the shape
without a child, God without m C c

<He wants to. Though the evil god is gone, the trouble
still persists, because of the persistent opposition of matter
to all His activities. In Deism, matter too, as a reality,

vithout God, in the @®pinion of the,

The approach of one man 0
ther, because of the

e Similarly, man ¢

»1 theists, lacks in existence.
| s from that of ano

e e

( e * his God (lif?e.r s arks one man off from - goes out of existence, leaving F}od al‘one as the only reality
| nherently different nature;tirat MarTss s o affair with no second beyond or beside Him. He is the personal i
| the rest. As amaticy of fact, rehguin ;Sorlepis ot exact- 10l God possessed of all the attributes (Infinitude, omnipo- |
i for each man to deal with. Tl;er(igz ;uition of divinity tence, omniscience, etc.) which D.ualism or . Dualistic
ly the same God of the Ot.hél”, (;)lbility, ihat differs from theism as a theory, more m.ythologlcal'thaf] phllosoPhl-
S man depends on 111?'ca.p Diu i e contrivance cal., more anthropomorphic tban sc1en.t1ﬁc, deprives
man to man: Creedal fmth(;sccemible - the religious Hlmr*o.i?: They are further gL.llltY of going counter to
hased on common fa§t01‘5, 7it1}51 vl corimon tb? findings of science that de.mphe?s unity 1n the diver-
experiences of ‘thehsat sy r(;fessing ¥ particulal‘ creed _sities of the universe. ,Thus in Delsm,.l\./Ioms.m appears
. :1q] leanings: Persons P . common to have replaced.Duahsm. But tra.dmonahsm is too
spiritud’ ‘e ‘hood for ccmmon good fro-rn A A1y sticky to be so easily effaced out of existence. Although
form 2 .bmth,m O-s ¢rue in the sphere of Ealths. T eq;lc.,c ; deprived of its existence, the world of ‘matter again
platform- What 1 £ the formulations of philosop n-he appears as a creation of God at a particular instant of L
true 1n the sphere Oh relation of Godijto et and.tn time at His own free will. It is invested with all the § ]
Isms 111 respect of the f Dethesm, Dualistic thﬁlﬁzl { forces and facilities mecessary for its historic growth |
world The theori€s lgstl ~ pantheism reflect huf_lw | thenceforward, independent of any extrinsic or external “.
Deisg Theism and ‘fh Y pature of God YIS:‘ ‘ ~agencies, including God Himself. Like an artificer in }
ibility of } e' he pl‘ehmm,a ) ‘ relation to his machine, God is outside ¢+he world and »
comprehenst universe At t yisio? ~ : % ’ : :
that of man .and the undersmnqabﬂity’ fih AN 1), shall intefere only, when there as a n'eed-for it (See |
stage of phllosophlcf P £ and t j i Bha.g’av.at Gita, Chap.¢IV, §loka 7.:) Dualism creeps in 1;.
of the co—presenfe Oﬁoly leads, to Ehe belief '1 o | again in the name of Deism an(g under the garb of
'thﬁ.holY and the /4% , representmg what ;Segtwo‘ | 6 ﬂ B *
; A
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“\monism. It poses certain questions demanding: answers.
Why did He choose one particular instant of time and a
certair: collocation of points of space for His creation in
'pr.eferé‘n.ce to other instants of time and points of space R
Dl.d He create space and time along with ematter and
mind 2 Are they co-present with Him ? Having
flothing to do in the acosmic state, was He practically
nactive ? (See Martineau : Hand Book. P. 1.08-)' These
aT¢, among others, a few of the questions which dualism
find here, in this case, Deism fai] to giv€ any answer to-
The most vexed and poignant situation arises, howevel
on the question of the irfeconcilability of the Spiritual

aspirations of men with the total transcendence of God .

from the world. To 2 mind saturated with religiosity’

the nearest and the dearest of all is his God. To thigh
ot IS staying somewhere away from him and from
the world in which be lives and which, because it D
a beginning, must have its end, with all its belongiP8®
of which man is one, 1s simply revolting to the thei
sentiments and reason. Theism, a¢ a theory, o
answer to_these queries, and at the same time, satisfies .
the qemands both of the head and the heart of man: 3
relation to the world, God is both immanent 2"
transcendent and to man, He is the essence desceﬁde
Into the body of man,, possessing Personality‘
Partaking of the nature of God, man is one With ar}s
e allvirelated 6/ Godland ae 4 personal being o
at the same time, independent of Him. BY e
€mphasising the indepehdent character of man’-Mare
Fmeau 80€5.50 far as to say that God is immanent 1}
o s i, i f 5
nevértheless, as the firgt i GOd.I'S t.mnSCis e gt
one (in relation tq th‘§ Cau?e grpra .Ena-n ence ol
e world), God Is, 10 &7
) i .

ut
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<

This unity in diversity, the oneness in the”
many forms, as it were, the quintessence of the religious
experiences of the saints all the world over. Asén the
ordinary day-to-day life of man, so in the life of spiri-
tualism, duality is a pre-necessity for a man to love
and to be loved by, else love as a human sentiment loses
all its meanings. This duality does not mean absolute
separation of one from the other, for no two alien reali-
ties ¢an ever act on each other and far less understand
and love each other. (See Ramanuja & Hegel.) Theism
has its which, as the seed,
sprouts out into a tree with, beside others, two rela-

with man.

basis on monism

-tively independent branches, one being called the man

and the other God. In essence, the tree is one. Simi-
larly, in the Absolute or the Brahman, there is no dua-
lity, no God, no man. The Absolute is timeless, spaceless
and admits of no differentiation or relation. Religion has
its existence only in the phenomenal level of man.
Once he gets over gt, he loses his identity in, and with
him the world of phenomena too vanishes into, the
ocean of the Absolute. (See Bradley and “Sankara).
Curiously enough, too much of religion thereby ends in
non-religion, too much of struggle for the attain-
ment of moral excellences or too much of the quicken-
ings of the intellect in search of truths ends in com-
plete cessation thereof. This is a situation that no
philosophy can comprehend, but can only guess. * In
fact, all philosophy virtually ends here and mysticism
begins. If this is pantheism, this is all that philosophy
can fianlly say abouf the world, the man and God.
This is indeed the highest kind ef philosophy that the
human intellect can po%sibly produ(_:e. s

But it is no ¢enial of panentheism. Looked at

)

€
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\l‘om the side of the universe, panentheism is ull right,
but from the standpoint of the Absolute, pantheism i
the lagt word, where all this ends in that—the ph'encf'
menon in the noumenon, the matter in spirit, the indi-
vidual in the universal and lastly the personal God in

the impersonal Absolute.
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SCIENCE, PHILOSOPHY AND RELIGION

How, why and what are the eternal queries of the
human heart. Science, Philosophy and Religion are
but different attempts to give, in their own way, different
answers to these queries. They are mutually related,
and ‘none can for itself claim to be the source of the
Test. (See Galloway: History of Religion, p. 188.)
Similarly, none can vouch for if any of them precedes
the others, or if they have got a simultaneous start n

_the human mind since the inception of consciousness,

getting strong enough to react against the facts of ex-
perience, that demand elucidation and clarification.
But from .the standpoint of growth and development,
they nevertheless admit of hierarchy of less and more
perfection. Science emanates from the practical and
purposive impulse in man. In the words of Galloway,
“Science grew out of manual arts’. (Ibid. p. 189)
Economy of time and labour is the guiding °principle
that accentuates scientific investigation. Beginning
from _the adjustment of means to ends in every day busi-
ness of life right upto the discovery of natural laws,
summing up the ways in which they work, the same
urge for economy is in evidence. Essentially practical,
science searches for truths that the practical and hence
the phenomenal life of man is in need of. The world
is too big for a single man, however capable, to know
everything of. The world is thus, for the convenience

2,

of study, divided into different> departments, say for

example, Physics, Chernistry, Biology, Psychology, etc.,
each being investizated into by a band of experts in the
line. The truths *that they arrive .at naturally differ
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\iepartmentwise and the world thus falls into pieces,
which evidently it is not. The business of philosophy
is to wnify the apparently disconnected and often dis-
cordant truths, discovered by sciences, into a coherent

give a consistent world view. “Philo-
al science which has to unite the
by the particular sciences 1nto a
To the extent philosophy deals
arches, it depend$ on

system so as to
sophy'is the univers
cognitions attained

consistent system’’.
with the results of scientific rese

science. Equally

respect of the postulates,
uniformity of nature, etc.,
accepts without questioning and wit
science can proceed. In unifying the truths o 3
philosophy does not only add one truth to the oti€

- i ith
but also reorients them, g1ves them new meaning A

o ©

sions, physical or mental, the objects of sc1e.:nt1 : 3
are. The external and the mechanical relation gives ¥ .Y
to the internal and organic cohesion. “Pl1i10$f)PhY L
simply the continually repeated attempt to arrive
comprehensive and systematic knowledge of the B
and connection, the meaning and import of all thu}{gﬂ o
(Paulson : Introduction to Philosophy, pp- 2 Schiiss 5
relation between the two, therefore, is one of m}LI;O'
help and co-operation. Phenomena arc .the p 4
mena of something and that something too .
knowable only through its appearances, that rr;
phenomena. None can deny the other. One onlz’ € 1
: it ftrespasses into the domain’ of the Othe.'

when i
Self-insufficiency “is onz of the distinctive charac o
. 4

1

f tids,of science. The states of consciousness OF the 2
’ ties of the physical §bjects (Primary & Secondary) ;

i

say, of time, spacc, causality,
whose authenticity science
hout which 1o
f sciences,

form

d " : e nts
not self-sufficient. f heir ever-chaiiging nature _PO1
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to the direction of a changeless reality or realities’
beh}nd, which philosophy, in the role of metaphysics,
wants to discover. Naturally, they differ in respect of
the. method they employ. Science takes to. the method
of analysis, based on observation and experiment. _It
transmutes the data of experience into something other
than whate they are. It deals with what Hegal calls,
“Things in their otherness”. Water is not water but

. H20. In fact, science, with a view to reducing the

differences of things to the level of their kind, stands on
this differentiation. Philosophy or metaphysics deals
with the inclusive whole, in which nothing is left out.
‘Phenomenon is as much important as the noumenon
is. It deals with the actual world as actual and not
with the world as analysed. Reality is given and not
discovered by analysis. It cannot transmute its data into
ther than what they are, for the
is to disclose what these data
hat transcends

terms of something o

business of philosophy

actually are in relation to the essence t
[>]

the sensed.

Science, philosophy and religion follow a process of
continuity. Where science ends, philosophy begins.
Likewise, religion is but a logical sequence to,
and a step ahead, of philosophy. Philosophy at best
can furnish a rational view of the universe both
in essence and appearance. The knowledge it yields 1s
after all theoretical and, as sucb, superﬁcial. It can only
assert that the reality exists, but cannot say what it
looks like. In short it cannot, in the wqrds of Mahatma
Gandhi, see truth eye to €ye. And for that philosophy
necessarily ends.in <nd relies upon religion. The syn-
thetic apprehension of philosophy is toned up to the
highest pitch .of intuition ins religion. It is no
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Tk ’
ﬁzr:ll-al Ill)lutina:iiirtrpatlon of reasen at 1ts highest perfec-
e 1ve .apprehensm.)n, the seeker of truth
1s 1dentity with the reality, which he seeks and
whose other name, in religion, is God. Here the& knower
zig L}:e lénown, the devotee and the Divine, the man
Obiect..sr ela(t)icinbeiilomekmore or less one. The subject-
gl 1iseton o0 Zb nlowledge-m.tuation is .completely
oy e solute Momsm. (Advaita-Vada) of
ast and that of Spinoza in the West

are but different attempts at the philosophical justifi- -

catloe of the theory of ultimate reality that admits of
ng dllflferentlation, no duality. Brahman of Sanka:a
g tcac; nS;thiin;ee ;)f Spi.noza are equally colourless.
e ac z tgs helght all at once. Cosmocen-
B I}?’ p}:.tu e, he is at the start a scientist and
i .howor 1m, the m.forld a.lone exists. When
. ever, of the insufficiency of the world
of matter, he seeks and finds the ultimate truth in God
whom he reckons as the creator and the sustainer of the
worlid. For him both God and the wotld with all its be-
longings including man are true. He is a philosopher
V.Vhen he approaches his Bhagavan, through love (I;mo:
tion), through Jnan (cognition), and karma (volition)
he becomes, a theist or a man of religion. As. a lo y /
he cannot long brook the retention of his selg-ident\i(tﬂ:’
separable.from the beloved, in whom he eventually’
merges himself. The world of phenomena Vanishe}sl

and 1n.its place only his beloved exists, (See S. C
Chetter]ee & D. M. Dutt: “Introduction of Inciian.
Phl]—OSO.P}.lY,”—lg'] b 148). Religion epds finally» in
nen-rehgwn. It is a sityation which no word can des-
cribe and no mind can *pry into. It is qnly open to the

i —
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ces, two human beings,
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- 1S PESSIMISM AS A THEORY OF
LIFE TENABLE ?*

o

o

affirmative and negative at the
for it bespeaks of the temperamental

nible between man and man. Living
tal circumstan-

The answer 15 both

same timé,
difference, discer
within the otheswise self-same environmen
4 very often than not, differ
considerably in respect of their views of the world
around them. To one, it may be full of light and hope
o theMother; tHis all darkness, saturated with
misery and pain. It is a matter of common expel*ieece
that sometimes the same event speaks differently 1n
different sminds. Death on the gallows is 2 covetable

a rhan, thirsting for the emancipation of
the death of

a terror to a man, dying h o
an ordinary criminal. 1t has, therefore, a tinge of indi-
vidualism all around. To raise it to the status o? a
' what 1is necessary is the de-indivi-
dualisation of this tendency in preference to what we
calt a universal outlook substantiated by the events of
the world outside. It is 10 longer 2 fancy of the mind,
but a fact demanding immediate acceptance. Such a
theory was put forward by Schopenhauer allel h1.s
follower, Von Hartmanh. Schopenhauer  Wams .h1s
readers to believe that his phitosophy of pessimism is a
fairly objective and balanced view of human 1.1ves am(i1
eXIDEI’iCﬁces, divested of strictly persorial feelings an

o )
sentiments. The ever unknowii
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%‘\;}n:ltsdf of I.th is, for Schopenhauer, his disciple, Will, dust he teturns at the end. The entire drama of life is” ‘ ‘ l\
7 b.lmd, formidable and ever-striving. “It is the primary, determined by the grim and blind laws of nature. Mar: | ’\‘ '
txmelefs, spaceless uncaused activity, that expresses it- has no freedom. In religion, there is a call for the !‘ ‘1
self in ‘men’ as impulse, instinct, striving, craving, sacrifice of the one for the many, love for others in | .
yearning” for something which it does ‘never get. preference to the love for the self. Nowhere, therefore, Li ;‘l
(Thilly : History of Philosophy, p. 486.) Beginning from does man get his due recognition. Time is a postulate i i O
§ things, lifeless and unconscious, right upte conscious for these thinkers. For Heidegger, for example, alt | | \ =
human beings, there are indications of this blind Force existence is permeated through and through with tem- | t e
or Will, incessantly moving forward 40 destinations P porality, which means a flux. With the Buddhists, he ) | | '
- that it shall never reach, and that shall ever recede * ceems fo believe in becoming as opposed to being. All .
backward, as it advances. All endeavours, on the side . existence is essentially a continuity, a change. It comes |l TR
. © of man, are doomed to failure. All his life’s battles are out of a mysterious nothingness to end equally in =~ [l |
fought in vain. Insatiability is written large on the another obscure nothingness, better known as death? Ll -
forehead of man. There is nothing like optimism of Although out and out a pessimist in attitude, an exis- :.
hope anywhere in life. All that a man visualises is an tentialist, unlike Schopenhauer and Buc.ldha and like x
| ocean of the pessimism of despair. Recently, there Hartmann, does not believe in th‘e negation _Of th.e self | M
has arisen in the west a class of thinkers—Tlitterateur- as a remedy to the missries in hfe.' .To .emoy life .to |-
! ' cum-philosophers——who have formulated a philosol)hl- | the full and to avoid practising asceticism 15 the maxim | \(
1 | : cal theory, the general tendency of which is 'og'e of that he preaches to the world. ‘ e
| "Z e, ane) JainRi I s knonmias ExlssentlaIISTiI:]- : LA This trend of thought in the west agrees,to a great
i In the latgr part of the 1gthi century, when " &80, extent with the philosophy of Buddha in the Fast, in
7 Tecogmsable ot anto CX.I ste.nce, P .O ! 'Settm%ll’ | respect of the pessimistic attitude, that they both bear l,-« o ]
| philosophical isms and ecclesiastical dispensa®o72. = unto human life. To a Buddhist, life is misery. Avol |
| g BRinieq 0,2 type. Of:: .worlc'l-order where' collecsl\l;qs_ dance of misery, therefore, depends on the z.mmhllat}on |
| g0° the better of .md.lv.ldu‘ahsm. Dol ans tile | of life, that persists through birth and rebirth. Birth 'l !
f : cism apart, where individuals are all but fodders f(?r . | takes place on account of Tenha or T.nsn.a e o'b]ecss ;\
| f‘ﬁ state .to consume, the much-vaunted democrz.icy,. el 1 of the world, that the senses may enjoy. The Trisna is |
|| vltimate analysis, does not fare much better 1n 1ts %ttl finally traceable to ignorance, that puts up a show of 1
I. tude towards the individuals. The state is an org‘aﬂlsrjﬂ veality for what is unreal, beauty for what is not beauti- \. ]
J of which individuals are all limbs. Self-sufficiency, ! RIS elieinpice  fotl what 15 jmpermanent a?d lastly \
‘\ not self-identity, 1 der’ned. In Tdealism a human beib& | truth. for what is ustrue. For the light of wm_doyx to |
‘ is relegated to the position of an ¢nreal appearance: .SO b e L eSS R HgnoTaTicelto disappear, Buddha |
| is he at the hands of the materialists, who-reduce him S geﬁerally known as the Eightfold \
,{ to the product of the natural forces. . Dust is he and 0 : T ] ’ J \
| - , Rty : : ol . 0 ‘, j

4
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\\N on what-is desired. Fight for a right cause, althouglh’ R
unsuccessful, has a sweet fragrance of its own. Fur-
thet, a life with all its hopes fulfilled and no ideal to |
follow, is too insipid and dull to deserve continuity. |
So for Buddhism and, as a matter of fact, for all Indian | 11

Emancipati . thoughts “pessimism is only initial and mnot final”. \ B
T pation or Nirvana, as the Buddhists call it, has Here Budglhism considerably differs from its counter- | {

inter i ; o4 , !

crpreted differently by different thinkers. That parts in the west. In the philosophy of Schopenhauer |

it is a Sta 1 = i - . . . . . . . | |
h .te, where there is no misery, no pain is, at any . as also in Existentialism, pessimism is both at the ‘
ate, universally admitted by all. Not to speak’ of.

e il | . . ' = beginning A 'the end.. It .is. the Alpha and the “‘ =
2 Criticised {)a n;lost all phllOSO.phICS of India l.mve Omega l?oth. But,.m Buddhism, it is only the Alpha; the ‘
o y the wester'n thinkers as essentlaI‘lY Omega is full of light' and hope.
1 7€ 10 leanings, exercising thereby a very dis°
icartening influence on ¢

ol')le Path, for human beings, hungering for" emanci-
paton, to take to. It isin fact a code of correct thinking
and right conduct. Metaphysical and religious pro-
blems have been scrupulously left out of (:onsi(leratiofl,
for they cannot help men out of the miseries of life.

the Ind; he day-to-day practical life of : The .fact is that the world is a mixture.or comming-
ndians. To them life is but a walking shadow and ling of light and shade, plezfsure .zmd pzur‘l, g00f1 a'nd }
the world is only an empty dream: and the sooner & evil. It is difficult to ascertain which, on the we.lghmg \
man passes away, the better for him' balance, ‘out-weighs the other. All a.ttempts hlthe-rto »‘
\ ; made “to justify pessimism (or optimism) by drawing |
Life’s but g walking shadow, a poor player : up a calculus of pleasures and pains and by showing [ |
That struts and fregs his hou,r upon the stagé, that”on the balafice the pains are far in excess of the |
| And then is heard N0 more: it Pl)g AT A ~ pleasures (or vice versa)’ did not meet with success. ’:
Told by an idiot, ful] of souﬁd and fur “The difficulties in the way of framing such a calcuh_ls |
| Slgnifying nothing. (MaCbeth) Y are insuperable—for there 18 no common measure 1in ‘
| | . ‘ pledsures by which to evaluate them”, and a.lso for tl.le
v mhl::ti r11s lt)his c'harg.e tenable? Any kind of movem(f;nt, ‘ fact ‘thitt “the pleasures -amﬂnom;;loﬁliz Sl,{{ﬁorfen; elll;_ \
nNecessit 'Ody oF In mind, must, as of psychologlcall 1 Q}lallty . (See Galloway : he phy
PG Y, 1ssue out of , feeling of disquietude OF o5 glon, P. 545.) g

Philosophy deal;

itself being 4 product ¢

though

n 11 s T an . : |
f tgh“ lgh lthe hlghestf realltylative Whether or not there is the preponderance of ore
e highest kind of spect

e t human beings are e over the othel‘f allo that hun'{an souls look f(_)l‘. .iS thef A IR
?ntl_apat(?S an equally d, seaglc, of WAl dis- cessation or extinction Of e.v11 r)and to.he acqu}51ilon 1o

Cus'mf)n on the fundamelr)lt‘,Ierfu1 ECT PT_OVOkmg g what is good. Empivical sciences which show tlaE t he

}'eh.glon- And verily '114 lz-l S of life in phllosoth i world is on progress but Whlch., for that, .cann(.)t ef-{'flce

1sist” on redemption » f: 1g1ons, 3‘.1.1' the world A‘OliV g 1 evils out of existe‘_r:lce, are of little help in this duéc-

1t on earth. Deg;, from the life as people ol -

ESITe, asit is, is not bad. It all dCPends

w
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\N:ion. -And it is in religion alone that people come across
the message of hope and deliverance, meant for the
suffering humanity. The faith in God is indissolubly
linked up with the hope of redemption. The redemp-
tion from sin and miseries forms the essencé of Chris-
tianity* as a religion. So is the “Ananda” of the Hindu
religion which is at the same time both “Sateand Chit”
indicative of supreme bliss in the supreme reality; which
is all perfect, for reality and perfection always®g0

together. Mohammad says, “Those who abstain from

vanities and indulgence of their passions, give alms, ofter
prayers, and tend well their trust and their covenants,

these shall be the heirs of eternal happiness.” Behind-

the. ever-shifting panorama of good and evil, pleasurc and
pamn, in the world of the senses, there is an ever-exist
Ing and eternal Reality, full of bliss and happiness that it
Siaraitees to/all, who prayerfully and sincerely seek for

ir-' K?Ock, knock and knock and the doors of hope s
bliss will be opened unto you.

0

(=

~)

IS EVIL COMPATIBLE WITH GOOD GQD ?

This was no problem with the primitive people.
They were too innocent to indulge in any kind of intel-
lectual curtosity. Scientific investigation, philosophical
speculation were too heavy for them to bear. The
question of disparity as between the good God and the

“existence of evil did never occur to them. Facts were

taken at their face value and there was a naive and

dogmatic belief in the existence of an all-powerful God,

whose assistance they sought for the avoidance of the

evil and the attainment of the good. The desire for an

attempt to fit one with the other is of later origin,

when the, simple and dogmatic faith of the heart

vields to the critical demands of the head. With the

atheists, materialists and the agnostics, the problem is
of little significance. The first two disbelieve in the
existence of God, ?md the third takes up an attitude of
doubt about His existence. But to the theists, bound
up as they are by the postulates of religion, the existence
of eyil is a challenge, that they cannot allow to go un-
heeded and unanswered. The answers, as given, are
Mmany and of various kinds. The dualists like Plato
and the gnostics believe in the existence of two ifld?p\end-
ent realities, hostile to each other. The evil is’ the
result of this hostility. The principle of reason or God
of the platonists can hardly cope with the p‘r.mmple of
matter, that is°eternally co-present x:rith Him. The
obduracy of matter refuses to wield.to the b.eautlf}ﬂ
shape .that God wants to give to 1. The gnostics draw
a Sh;{rp line "of distinction bewtee? the good God and
the evil God, between Cod and the Satan. Left to the

n
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like, full of happiness and bliss. Unfortunately,
s good enterprises end, in failure on accou

The world;
i1, light and

of Hi
the N

therefore, is a mixture of both good and ev

evil, a

shade: There is nothing like unalloyed good and unal-
loyed evil. The dualists thus, it appears, saves the f—’QOOdé
ness of God, or in other words, justifies the exis.tence OE
t the cost of the omnipotence and inﬁmtgdg 0'
God. A God without the aforesaid atffibutes, if amr; '
thing, is not at any rate the God of the theists. ?foegt

rational reconciliation between God as the most P€
being and the existence of evil is naturally Soug
Evil is no opponent of God, nor an independe
tent apart from God. It has its necessity in

of the
But fo

Besides, it serves as an incentive or a stepping

4 man

life. Like a piece of hard iron rod, the*human
passing thuough a process of painful burning;
pure and malleable enough to assume the sha
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r alone, the world would have becomeé

lachiavellian design of the latter.

reality. Good 1s good just because the
r it, the good loses all its meaning and
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save his-soul from ruin. The lives of the God-intoxi®
cated souls, all the world over, bear ample testimony to
the’aforesaid fact. The pain that Christ suffered,on the
Cross strengthened, all the more, the belief in the love
and mercy of his heavenly father, and the ultimate vic-
tory of the good over the evil. The world is a battle-
field, a Kyruksetra, where man must have to fight his
salvation out. ‘“Life is a place of torment, where the
human spirit writhes to possess the eternal.” (S. Radha- -
krishnan : Indian Philosophy, Vol. I, P. 244.) The
consciousness of sin thrives on the belief in a good God ;
and it rises and falls concomitantly wtih the rise and
fall of spiritualism in a man. In a child, there is no
awareness of sin, for there is no consciousness of God in
him. Bradley describes sin as a discord in the otherwise
ever-prevalent harmony in the Absolute or the ultimate
reality, and it disappears soon after the harmony is made,
from the human point of view, wide enough to engulf

the so-called phenomenal discord, observable in it.

I urt\hel‘more, any’kind of progress in the world of phe-
between the two

lomena presupposes always a conflict ]
antitheses, viz., good and evil, tending towards a ll}gher
synthesis, a higher level of existence. In the reality of
coufse, there is no strife, no conflict, for there 1is no dua-
lity. Theists there are, however, who ignore the existence
of evil as a positive reality. The evil is more a phfmFom
than a fact, depending for its existence on the lll’Fllted
Vision of man. Disease as the pegation of health 1s_ no
curse but a blessing in disguise, for it pu.rges the poison
out of the body , that 1s diseased. Death.is a boon %0 the
man who feels the burden of life toq«»heavy for ?nm to_
bear, and when he, in the word{s of a poet, C}"ICS‘ out
sayirfg, “Marana re tuhu mama shyama saman. Dr.
’I;Jal*tineau describes ev;:,} as a crea}ion 0

f man himself.
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\\.God created man after His own image and endmyed him
with freedom of action and thought. He misuses this
freedop. The result is that there is sin, bringing in its
train buskets, full of misery and pain, for the sinner; (0
suffer from. Dr. Martineau further opine$ that if a
money:lender is not responsible for the misuse of the

money he lends, God is not equally 1'espons.ib1€ for
of the freedom

whatever use or misuse man may make
s Of O[he

given him. As he sows, so he reaps. It savoul
traditional Karmavad of the Hindu ])11i10?013113" -
of a man is the stock of merits and demerits, accrui’
from his good and bad actions. He determines his 0%
](?t by his own deeds and misdeeds done in this O P
vious life or lives, and enjoys or suffers accol'di”gly'
passes through the cycle of birth and rebirth on aCCOUI::'
o‘f his own Advrista. (See Dutta & Chatterjt : 11][1'0(1‘:0‘
tion tf) Indian Philosophy, pp. 244, 245-) As 2 Pfof
cess, it knows no definite spate or tim(; to start fl‘Om’ace’
God in whom all cycles rest is not in time anc -,SP ¢he
I’cttther time and space are in Him. .“Romtion-ullgliﬂd
crcle of existence is inevitable so long as (mm.)) 3 s0lv¢
0 the Truth,” which when once attained, W& pring

him of ‘

all t Tta . antudlly e
s fhe.frult.s of his karma and event nd %
1m liberation :

births. (See Son the CGSS:.ltion of future b”;h]: 50)11);
Vol. I, p - Radhakri$hnan : Indiad adha wh’
hlmse’lf i.s 5‘50). Of the four noble truths Of l-?:nc@ 0' ﬂo};
existenc SCFUpu]OuSly silent about the ex1st - !
the wo:‘TdOf EO ¥ t‘he first is the existence ©
desire in mw ich, ln.its turn, 1ssues .out oCt
Gl an., Desire. bursts forth in® ? i
He is in nomentai; V.Vhether or .no't
E"ﬂ;, both ;Vay responsible for the evﬂ:s]3
Of‘ this Tris;?)a ZZLC.al and mOl‘al., are explal!
Ing shape in tlk d(zed@' an

EyC]iC

of t
ble

Adriste "
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man. Calamities like the volcanic eruption, earthquake,”
etc., are’ the cumulative effects of the cumulative mis-
deeds of men on earth. Nowhere does God stapd res-
ponsible for what happens as consequences thereof.
There is yet another class of thinkers in the East as well
as in the West, who deny the very existence of evil.- They
are Absolutﬁists and in their Absolute ‘‘error, ugliness and
evil are all transmuted and finally absorbed” (Thally :
History of Philosophy, P. 558.) Evils are but illusions,
.shadows in a dteam, which must vanish when the man,
who dreams, wakes up from the sleep of ignorance. To
the pantheists like Sankara, Spinoza etc., the world
with all its good and evil is but a phantasma-
goria, a grand magic-show having no substantiality of its
own apart from and independent of the Absolute,
Wherein again, looked at from the standpoint of the
universal as against the particulars of the intellect, the
manifold or the plurality of the world has had no exis-
tence for in the unity of the Supreme, there is no dua-
lity. “ The Maya or Avidya of Sankara is in the Brahman
and vet out of touch with it. This indicates a truth
which no intellect can peep into and which opens its
secrets to the intuition of a pious soul, full of reverence

and ‘love for God and the Absolute.

-~
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Objectively i :
i LYppletar::Eds in phenomenology. Phenome-
o TR C;,Jl m\;St have a mnoumenon ’whose
o E‘mpiriéist seht e term phenomenon 1s mean-
the phenomenon 'S’dy'v S b e
o 000 til in f1rectly affirms the existence of the
Sllbiect{vel i i ar, howeve'r vaguely, they know it.
| y likewise, the sensations, of themselves, can-

not cre
> ate a werld I
X O ¢ £
f order and har mony, fOl’, b\ nature,

the -
y are detached one from the other. Smell has

nothir : .
relatiolli%v ‘;?thcimtmon with sound mor has colour any
rent and unde“S ; (:lr gl ot ey 8 cohe;
B lsta}n a.ble world of experience, something
tion a priori eI;Satlon is necessary. In a knowledge-situa-
o eloellts are as moch rfe.cessary as the a poste-
Support t; tsl AR his critical philosophy lends
product of s le'se r PTIOI‘I elom ents. Knowledge is 2
the materiqiu _]ifl(jt-Ob]ect relation. The senses furnish
fundament;lls.noti:f refaS(;n’ b apppcation ghyis
gories, viz., space 1tsin(:e Hoglght, S .Cf:lled s
Ty T ) ; , substance, causaht\:' etc., gives
kno“v\*ledg’-el o; a form of.knowledge. It is a kind of
"‘Omena‘ 1, no1 oubt, b1.1t is the knowlodge of the phe-
S th]i)nus' i l.e catogomes. ,\Nowh-ere 1 tho noomenon
G TR g-ll-l-ltse‘lf is traceable, which remains still a far
categories are forms and not realities. They

Come ~ . . . . s
from within. Strictly speaking, Kant knows nothing
lies them. For the sake

of th
¥ ¢ agency who or which suppP
COn g O .
nvenience, we call it Reason. For him, the noume-

nal r .
ea . ey o 5 5 .
lity, within or without, remains evér unknown and

unk ! y . .
nowable. The thing 15 that -he failed to get over
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between thought and reality. Reality cannot be thought
of. and hence known. The post-Kantiaﬁ‘ ];liilosol)hersflike
Fthte', Scl?elling and lastly and mainly Hegel, abolish
.thlS ?PPOsuion. Thought and Reality are, at bottom
identical. The ultimate reality is T]|1/ough't, the Idea
ever realising itself in and through the world of mattet,
life and mind, which are again its material, vital and
gental expressions. It is only in, and as, the self' of man
_Coits Ctil;f; SId(::fa :ﬁoks back .to its own creatien and becomes

of them and in contrast thereto becomes, af
the same time, conscious of its own self.

Simar maie g5 A A
i mar maje asim tumi bajao apan sur
mar .
ar madhye tomar prakash tai ato madhi’

Tht . 2
is disposes of the trouble that arises out of the subjec®

object i Jh i
lect relation (Relativity) in a knowledgesituatio™

When th
e know .
wer and the known are essentially one: 2%

conditio .

the Obie?tCVer Imposed by the subject on the object or Y

b th;)n.t:he subject, is just the imposition of condl”
self on the self.  The barrier betweel! the

t“’o va e .

nishes.  Man - ine
3 A B an 1s i livin
1 his own e at once both human and ¢

And : :
as | 3
ke can know like, man can know GO(-{

Once p .
€ reali : \
Presence bot}llses g God i him, he finds and fecls na
e
nd nou™

alike The v L Rahe

Al field of phenomena a
Al between the two drops down:

f;{;)oldiiz//()l.s&rbabhuteslm gurha
wrmy ”/ l Sarbablmtmzl'a'rap'na
(( 7)’(l(ksha sarbab hutadhivast
iy g 1Y
lirésent in eachG(:)fd Wno is signiﬁ‘cantlty and P (12
CMNipregen and ihe things of the world, and V.V ¢heé
10 the sou] of leverything. H¢ 4

.S

", Th(‘l‘e iS ()ne

0 °
o

D (\ i
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agent of all karmas (deeds) and resides in everything’
(man and other objects of the world). e - 1
To know that God is knowable is one thing and to i ] /
realise Him actually in life is quite a different one. e
For that practical efforts are necessary. Faith in the -
words of the seers, as depicted in scriptures, is the : |-
passport for entry into the world of the spirit. It is | | i3
no-slavish attachment to dogma but a psychical state 14
chastened by~ wisdom and enlightenment. Lucky s 5 |
he who has got a chance of listening to the instructions - .
of a living saint and acting upto them. Knowledge of
principles alone will not do. You have to work them

out in life. Actual deed is a necessity. Knowledge of
wimming will not do. To be-

the art and science of s
vater and

you have to get down into ¥
ough repeated failures.
C

come a swimmer,
learn swimming thr

e -
*Published, in‘the « other” of Sc}')t‘é mber 1964
i ) f
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PSYCHOLOGY AND RELIGION :

il a:getlrlzla:r?n. betu;een the two is one of the origin
Religion, crudeg(l)?a;:;’ t}l'e.PYOducer and the product:
or a dispositi Ilef, 1s always a mental te'ndeﬂc.y

ion. As for the commencement of this

tendenc iffer it
y, different opinions are held_ by different

thinkers ® s ila

indiv : .

its origin to l.dlla-lh or groupwise. 'T'o some, it owes
nstinct.  Men have got an :nborn ik

gious instinct i
ct goading them on to the path of spiritud

lism. Insti
. Instin _
deprives rel'Ct" by nature automatic and spontaneous,
speculation 1(%;01]’ }:0 that extent, of the efficacy ©
thou ¥ e
quest of God Et), emotion and conation M the
it '1- : nd a thoughtless and emo):.ion-cum-
and lifeless e‘lglc.)n lapses into a sort of mechaﬂlcal,
which, i relationship between man and his GO°
il if anything, ‘ The
‘actt ty theO*, I
sentimentss 1] ,}Hm respect of the origin of religio%®
clement of zhﬂe.(]s no better result. It makes only 2%
the divine Lr lu.man mind answerable to the call :
-the Study Of th.e, m faCl‘,, the ‘Vhole Of it iS involved, 1
the words of ]Der“'(h;Oie of (‘,}.]e ]‘eality, what is God- Ior;
1vici 4 a . 11 9 . 1
divisible intq com loway, “The soul is certa!” y
i guishablepfirtments» and while mental asp® 0
1n thOught, they are not diVl € the
iHVOl d oeVerY PSYChiCal I)]‘OCCSS a- ioﬂr
Ve tE) ‘. 10.
at g true .f (Phllosophy of 6.0:1;,1 0
of the process in*its T€2° God

the Wb .
r
o #¢ Telation of Id ismore so, when directed © i
SLRbTn thmz)n with his Gods, there 1€ >1‘115
hat |

Gor
Lietiihe feeling!
. 18 Of fear g ’the"sosll‘ce )

is not religion at any Taté:
T

’

)

S not, God-intoxicate™ ol
1‘611g

———

- might have some justifications or truth

Ims at in religion, but 1 the
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although as partial in its outlook as the above two *
theo)ries, has nevertheless something to say in its favour.
AF the start of human life on earth, the roaring ©of the
cloud, the whistling of the wind and the dances of the
waves in oceans obsessed men’s minds with a feeling
of helplessness. For the cake of self-presertation
solely, they bowed down before them, prayed for their
protection of their life.
in them deities
and probably

mercy and assistance for the
! iAnt‘hropomorg};ically they imagined
human-like in form, but more powerful

more merciful too. This belief in God, born of fear,
behind it, but

for that it will be a rhistake'and:a travesty of truth to

imagine that the feeling of fear alone, divorced from
thought and will, could create an idea of God or an
atmosphere of asceticism and devotion. The emotion
?E fear rests, although in some Cases vaguely, on the
{dea of an object of fear, obviously 2 creation of the
intellect, and exhibits also 2 sort of conative urge,
physical and mental, to do something for the avoidance
9f the fear. Fach of the psychical activities’ involves,
i different degrees in different cases, all the aspects
of the human mind, which is not merely feeling, merely
thinking or merely willing nor is it simply a name given
to the sum-total Of them all. "It isan organic unity that

comprises them all within ts fold, and is yet something
}?CYOnd themnis  Eachwotdtaehahoxs faculties mightohave
1ts partial contribution to make (owards what a man
spiritual intercourse .of
2 devotee with shis God, or in religion 11 a1l its signifi-
cance, the whole of the man is ;_iQVOlV_'Ed in his atten}pt
at the realisation of the whole °of the reality. L‘?ke
mayy, religicus consciovsness also is an organic 111}1?3’.

wth ‘of its owI Religio-

Tt hag :
has equally a,historic 80
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“sity is an inbor
) 0 . ;
by family traq‘i.n tendency in children, transformable
L feon and environmental influences. At
§ € ’ L 1S 1 & ;
o millq)fllmarlly emotional in leanings, all other
] remaining at t ‘
o ~ g at the backgr :
Cehng e e chlound. A
B it s, necessitating security at the
i parents o
responses made to t ) G S o
i LR zc) call of the child in meed by the
1¢ child recognises as such, plays an

Important r oW
ole in the formation of the idea of God, in

inds
I ds the figure of his earthly father pro-
d. Lack of the sen s A CaTLILY ather pr
s b ility g of individuality, self-help and
feeling of depenzlem a child speaks for the birth of the
in the course of tI]]Ce on the earthly father, transferl'ed:
iess, to the God b awakening of religious conscious®
the child wonders in heaven. By nature emotionals
world and imga iS at all that he visualises 1D the
wonders. Of ‘tf nes a God behind each of thE
Dr. Harm, the s)]-e. three stages, in the opinion
: ’ Spir )
evident in the lf’].ltllal consciousness of the childre” as
Lext twoe stg airy-tale stage” is tl;e first oneé
2 ((‘CS < I ‘¢ ) - 4 Sai®
duﬁlistic” %ta:es are [he Realisitc” and the “Illd“’l'
1 i ‘ ]CS )C 1 7 H —~ 1
1 2 ct 3
s heraldeq by t]l 1‘.61)‘ The last one heralds anc
Mature ip b(')] he birth of adolescence 1D man-
B . hime Syasin S ~ i
SOnahty 1-h hiln/ 'III_‘;([ mll](l, a yOllth (lCVClOPS ])Cl
Prototy ’ e 1s '1 : Ll or ¢
Tototype of hig 10 longer a replica @
With «hj mother, kneelj hine- ike
1S mother , kneeling down mac 1 .
now g 1 befOre the alt ! 15
self-congc; altar in the church-
developg SCious ang self Rsd, B
ps a k ; self-determining agent
“Tl een SenSe Of Gy g g LO
) I” and “Mine” as opPOSf" i

ee.’ al](l 13 £
hi Thlne” v
IS OWn Way yagi . He is the subjeet freely 2090
M mengy] 5 li]ally;’ wegulating his activitiess P ,51C"5
1‘io~ COI‘(i " . D ) t 1
tlhht and What . ng’tO hlS own 'C01]c‘epti0n OE W 1%‘ 4
hat may oy S . \pa

Wron : S
g what {5 good and rwhat 1ere 25

may nof
.agree with that of others:
’ ’ 0!

Doy o
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‘:&Zlini Qllhel‘ spher_es o'f liife, he. entertains a consclous and’
o0 1210 (*Ependem opinion with regard to the existence
1‘é1il<>:‘(i)(l)]1;exl?ete}]-ce~ (l)f God or the manner in whicly, as in
emoﬁon’ql ¢ tlls 1e.at§(1 to God. Temperamentally more
o c _ .mn %ntellectual, some of the youngsters
e :]T(ll Lt(; thc fa1.t11 (’)f the forc‘:fatlu.er:s without question-
ofl g i u‘em Lhey. find their spiritual bliss. A few

, more assertive than submissive, more intellec-

tual t - ‘
han emotional, often rebel against all conventions

and | do4 - g0 !
authorities, God and religion being no exception.
ith all its implications.

:ijheY 80 in for materialism W

X }lzzrzrles f?’et another or the third type of the adolescents.

o w'tla'\f_oured‘ by cn‘cqms'tances' a.nd fate to get iflto

o hl 1 the san?ts Of'Sl.lpel‘IOI‘ spiritual und.erstandmg
ave all their religious doubts and conflicts, so fre-

quently detectable in the seeking souls, eager to S€¢ God,

res ) S :
esolved for good through their aid and guidance. They
and integrated souls unruffled and

DOt RS :
Possess harmonious
ain of the world outside.

undistur
Tldlstmbed by the stress and str
o them religion is vital and God is the only covetable

Realitv A
eality. Love for, and unshakable faith 1n.” God gets
aut ; R L

aUtomatic fruition in the shape of reverence for and wor-

ship of Him. Worship, analysable into the forms of
ood deed and lastly medi-

¢ the last one which again,

e distinction between the
d the

ed, the subject an
the subject and the object,

r much necessary, as Dr.
of Religion,

have got

Pl“?fise’ prayer, thanks-giving, g
tat%on’ reaches its culminatiofl a
at its peak height, obliterates th
wo.rshiPPel‘ and the worshipp
Object. The polarities between
the man and his God, howeve
Galloway writes in“his book (The History

. 82), at the initial §tage of 1‘6L3g}011§°1)1115111t5,
‘the man see¢ his God 1n him or him
ne and there

d Brahmata

0S50 :
10 siznificance, when th
M his God.© The two coalesces into the o
1s identity in place of duality. “Brahmavt
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The k
nower of
becom of Brah '
es Brah : man or the
out saying “I Izlllrzrlln(;) r the Absolute himself ?—Itésocl: :;e
religion ends i od.” “Siva Aham”. The excess lo;
<L i non-religion : ’
celigion. and certainly not. 10

RN

) f°
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. MORALITY AND RELIGION

That ¢ .
: the relation
: 1 betwee AR
1 . n th : ae o K s e
s undeniable. A truly religi e two is very intimate
becoming ethi uly religious saint cannot hel
e cthically good in conduct 3
ewise, a truly ethi and character.
on <t} A y ethical man cannot but rai .
1e Ultimate, and raise questions
ers, however, di . and make a search for it. The think-
o ,~c iffer on the question of which one of the
T eve1 to, or the source of, the other A few of
; er : M5
L e 1 to the length of denying the fact of their
e 1encc—:. Martineau, Kant etc for example
at re i ‘io e . ; (8} Ad q
common ex g.- DEPR o out of ethics. On the basis of
cases, hone D el it may be stated that, in almost all |
with pros £ St}f is associated with suffering and dishonesty
Would h perity. Had this been the fact ultimate, noné
a )
Miter Tlve S‘tuck to the former 1n preference 1O the
Otherwiselele is a belief in the supreme moral principle,
e 1Called God, that shall administer justice to all
e ks : ;
d by way of punishing the guilty and rewarding
f not in the present

the h
0 : : :
life ‘I}ZSt in the life or lives to come, i
' $ you sow, so you reap” is the law both of Nature

and)P 5
Trov - Sy A%

idence. None can shake off the fruits of his own
As for the theory of reli-

kar
gi;;n%e‘f’hich he must eat up-
EorWardmg the source of morality, the argument put
by the sponsors of this theory, like Descartes,
ty is not anything
Invariably
f activities,

Lo
absctlizcitcc{ is that the feeling of }*eligiosi
does thi £ etchhﬂble from the W
CUtnanl eehn-giman\lfest its
Princip] ans l.nWard,:‘ that
or 1ﬁ§1.es- of life.based on
gion. ﬁlth. In this sen
orality is ever o

orld of facts.

clf in some forms O
onance with the

and that speaks

ises out of reli-
They

are 1n cons
spil*it@élisril,
se, morality ar

. touch with religion.




-morality is that for the sustenance of p€2
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‘are, so to say, interwoven with each other. If religion
stands for the spirit, morality stands for the body. If the
one points to the noumenon, the other hits at ‘the
phenomenon. One anticipates the other; they represent
rather two sides of the same reality. Historicdlly viewed,
the crude religion of the primitive savages with an equal-
ly crude set of customs is no exception to the law. How-
ever repulsive to the mind, they are the historic basis of
the present-day national and universal religions and the

moral consciousness associated with them. ‘The pr¥

mitive loyalty to the custom protected by the God Was G
tiscipline towards the deveIOpment of the form of moral

consciousness which prevails in the national religion: -

The custom of the father is gradually (ransferred 100
norm or principle of wider scope wl_l;OSC validity bas
deeper roots than bygone usage.” (Gallow_ay ;. ThS
Philosophy of Religion, P. 196). The next alEe
ment in  favour of religion being the origin °
ce , a0

order in the world, God wills certain ‘ways of life to b.e
followed ky human beings, who are at the summit of
creations, y mord
ng 0
[t virtually means that moral good; o 1its
self, has no self-existence apart from the will of God- I.t is
good only because the Providence wills it to be $0s € i f
o good. It ( de
1ts worth and
th

hitherto made. These ways stand o

principles demanding obedience from persons willl
lead moral Jife.

'\. r S OO
€prives simultaneously the moral & g the
. . n
A God of His ethical nature for, grant 1ak¢
' 1S co 2 imsi
frect, God can, like a whimsical pers© X The

and unmgalk : .
thing lLe moral excellences at His sweet W ed 1
1S t - ol : 5
cach oth i Idlvm-lty apd morality are, not OpP what

el‘. n es (4 t 0" ) 1 afl %
1S moral i (j , What is divine 15 Jep y

i e ve tel
tomvards Vi I,f willing means a conativé ) elld
ot eﬁ,ds yet urfattainedg God has ™

i
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J
unrealised, and in this sense, He has nothing to will. > All

follow automatically out of His nature. The third view
is that each, at the start, is completely independent of the
other, and has its own independent origin. Religion
Springs out of the feeling of fear and awe and comes prior
1o morality. The latter comes at a later stage, when the
sénse of exfreme ego-centricity, detectable in brute-like
human beings in the primitive jungle life, frustrates its
CWns cause and paves the way to cosmocentricity. The

@

maxim of “alf*to one’s own self and none to others

brings one into collision with the rest in which none 15
benefitted. Naturally, therefore, a sense of expediency,
31th0ugh not of wisdom, always called forth by
the stern necessity  of self—preservation, prevails.
The‘/ meet and formulate certain code of conduct
binding on them all for the common good of all.
ft\ll to ‘one’s own self is replaced by ‘Give and take.’
Lhis g morality only in embryo. This view does not
*PPear to be a correct one. Expediepcy may lead to
._Q,l-eatél- expediency, but on no account, to wisdom. “Thf=j
Weals of the good and the expedient refuse to toalesce. ‘.
FgOiStiC Hedonism may put on the garb of Altruism, but
it is/ still in its kernel egoistic and sensual and cannot

¢ i ) . o - - . ;
Claim promotion to Eudaemonism OF pet fectloms@
nnot arise out of a selfish

e and take for its own
oood. ‘“The nature
o)

hen it 1s reduced

Mora) consciousness, as such, ca
Motive that adopts a policy of giy
*elfish end under the pretext of social
Of mora] obligation suffers violence, W reduce
© dmere mez{ns of promoting individual and socm-l n;te:;
Csts.” (Ibid, P..198) Besides, it fails t® e‘,\’pla~1111' “10]
SVentually this so-called morality gets fq@d with re 131{).1t :
‘ hOWeVer’ the assur'nlgtion is that.religion apd mora é;
e thoraughly independent lines of business, ne

, L\ - % ifferent
1o cut or meet each other, the queston 18 s &
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]

one.. : U
modeyn thinkers Wllle }iEtZSChe EOpe R obils
nothing to_do w,ith 0 e’Sa}j’s that “religion per s¢ has
ME Bl e Ao rrfor'aht‘y. And actually there aré
“‘gi\'e Beor societies In the western countries that
creed.” But is s}?'c.mlyt.ead]mgs apart from any religious
A ﬂecltiOnls C 1V.OI‘CC between the two posvsi-ble?
of morality poi on the term “Ought” of the science

Y points to the ever-surpassability of the moral

Ideal bey
cyond the good of the individual of theés

society or ey
incom‘lpreh:;e-r};-o.f the human kind as a whole. If the
: S1 lllty of God in tOtality is a drawback or

a stigma th :
a
t necessitates cancellation of religion 5 .

had 10

plll‘SUit in li 1 h d ha
]lfe, morallty on the same groun S o
lf onc

better lot waiti :
reached, ltos‘e\sax;ng fo.r 2 'for the moral ideal,
complete whole fOWr? ideality. The unattainability of the
morality, The thl}rms_hes the essence both of religion aﬂe
dawn of human Comg_ls that they are co-present: At d;“
tion, however i ;’SClOusness, intellect, emotion al’jd yoll
acted together 'llt(] eveloped, all came%into existenc® ane
OVERithe other’ t(wo]ough at times one might Predommat
Seen and the sy 1 The religious restlessness for t
ahead are but t,,gg e for the attainment of the Mo’ r
Wo sides of the same mind. TheY spe2

howey

€r va . .

morality }ftuzl}, for just What we mean by T eligion * ﬂﬂ

' Ccomparatively hi rfecti®””
ely higher level of pe oD

one <og]
o oddesces with
1 th ;
4lm at, is he realisnlte- other, for the ideal that tpezce, is
ation of the self which, in €5°" "pe

idel]tical o
. w :
hull ang halrth th.e Absolute. “Goodness...sigﬂiﬁes tbe
deVGlO monioug realisati Owers, £ ;
pment of ion of human P pich i5
’ V/

alal fMa 5 . i ) .
dklfn to that of G(‘)dn— In his essential naturé God'
oLk, - , c oW
he 1dea] moral f To know the self 1s tO koPi ¢ (WO
tames of (., St and the moral idealist a1° |
0 Same Ijer 5 ". . 3 .I']tv
€rson who, in himself, 15 2 sal

3,

o
k)

he W
] ided

O -
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: METAPHYSICS AND RELIGION |

Similarity :
: Both aim at the fundamental or fundamentals that
is or are at she back of the universe. Both attempt to get
bey?nd the veil of phenomena in quest of the noumenon
_OF oumena behind them. Both enjoin mental disci-
pline as the i)vrerequisite for the attainment of truth.
.BOth have faith in the capacity of human mind to get
Into touch with the reality. Both anderestimate pheno-
h start with

1 . !
;tlllfna in preference to the poumena. Bot
¢ ordinary experiences of life, which they do not deny

b ; ; ;
ut which they chasten and intensify.

the method to follow.

They differ on the question of
hod of induction, and

Me.tap hysics supports mainly the met
religion supports that of deduction. The former under-

Atakes scientific treatment of the transcendental, and the
.latter encourages surrender to the spiritual. The former
]_5 D!Jimarily objective, and the latter 18 subjecuve in lean-

Ings. For the one rational investigation yields know-
love for and faith

¥edge of truth, whereas for the other,

M God bring a devotee face to face with his Go‘d. The
°he has no preconceived potion of what it seeks,
nd the other starts with 2 pelief in God, Whom 1t 1.1as t?
love, revere and obey. The one knows truth theorfetlcalb',
d the other realises it practically. Lhelonc a5 mUO"
Nal in outlook, and the other is mainly emo?lOl’lal by
temprrament, The one is wider in SCOP€ lmflsm_uctt;
Sl L M OA it ation ¢
SS Sdsl i, the reality " its 1€

)
\
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- « o Y' l

' the world at large, and the other deals primarily “fd
. . . Ve

God in relation to man, The one is comprehensiv

. nind
enough to include all the elements of the human min
—thought, emotion ang (o)

study, the other is wedded
the human nature in its

The one is for knowing, an

lition for investigation .and
mainly to the softer side of
attraction for the ultimate.
d the other is for feeling"h_e
truth as it is, The one is cosmocentric, and the other is

4 ‘the
€s0-centric. The one wants o know the truth, and
other wants to touch it.

0 d.
tual hunger, and the other fulfils the emotional nee

The one belongs to the head of 4 man, and the other t,(;
his heart.  In (he words of Galloway, religion dlﬁerd'
from metaphysics, “ip beginning with the idea of G(l)i-
instead of reaching it at the Jag’. In the case of rf >
glon, “it is terminus 5 quo” and in the case of metapt;ze
sics it is “terminus a4 quem ..., Philosophy treats ds
Absolute religion T¢8%” Is
d reved

h appears and Reli-
alloway : The Philosophy of 0,
For metaphysics, the reality is f‘mdamﬂa
al and abstract : perse

d the
The Oone is ex

ve in attitude,

gion, P, 42).
tally impersop,

for religion, it 18
and concrete.

- . an
~ tensive in scope,
other s Intensj

and

There 1s, besides these the

ifPerence, Certain
two. Philosophy
disinterested st
Sophy
ports,
1ts Own

points of Similarltyn
amount of antagonism b?tweee an
(metqphy'sics) is a dispassionat hilo”
but theology a5 the science Or':) sup”
dependant on. the AchZIon llogy o
€ religions, ag such, has a .the.O and
ction rests with the exphcauor1 1ds

d

udy,
of religion j
Each of

« Its fup _

. &/ ho
the truths that the religion uzﬂl of
: mép'tion may be made of the 7

¢
¢

- - - lec_’
The one satisfies the intel

o ‘ ‘ :
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view and ha
Ritschl, who has supported th? a.b(‘)'ven of megaphysics
argued Very strongly against the mtum(; e
‘ A - reli 3
into the domain of religion. T1 uths o

: her 1s bent
be taken as scientifically valid. If the philosop

. . -elioion.
the basis supplied by religio |
there be a bifur-
4 ? an
Is this contention tenable ? Earply divided halves,
h e :
i 1f into two e hiha
Cation of the human se N
one dealing Swith independent thoug eeds of religion?
With thought, as subservient to thefn 1‘.1~ep1y. As an
ik or 2 ,
These are the questions that }_3056_5 not divisible nto
< 1 T
: g ersonality e function
Organic unit, human p . 2 specific :
in§€ endent parts although each has :hepobiective side,
penden y @ g SiErom
1ithi sidere ! hatchet from
Within whole. Con ; - with a ha
o f reality is cut off Wit . you must see
110 single aspect o one thing, ¥ o
the remainder, and to know any ‘o understand i
its relations t’o other things.” SO religion, ““one e
Cthical anq spiritual value oyfary

:t¢ relation
its rela
' its distinction from, o may add, to
realise not merely 1ts (l o in our case, We
1€1

- science and

reality that sClen' i
g lsegregation 1 P
10t objected 1O-

10 other religions” and,
Other relevant aspects unity 1o
; : ! a
DhIIOSophy discover. In tjation 1$ I
) i o l_en Ciab ooy
Missible, | although ditte i eement and _difie!
16

ints of A5 two, the
Whatever be the porn petween the TWQ

oonism e supple-
hce, or the nature of nnt?{o g is that the on
fact that stands out conspicuot
C C

- ooless metap
. jonless .
Ments the other. An emot nd and Sﬁl.sceptlb

. . f‘t

o C I : fact is tha

) -eligion 18 : The r : ‘

“24.2 thoughtless relig uston- n emotion, of

. o pll 1 1l ’
o2l of hallucination an sociated with 31 e for God
Seri is always assOCiaws ov \ |
e thought Lot ht O 4. for noge
IOVe. for the object thoug od,

~ le
i le s f know
“Nticipates an amount O i

3y

O
¢ le to the€

¢ Similarly;
dge of G
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can have lov. |

is why a t‘h(:)rf(())igz;f u_nknown thing or a person. That

becomes, in the mai(;lin g metaphysician or a scientist

end, spiritual; and é.] s lty . o s and at his iourn’ey’s

up an acute thinkerp fltuallst, on the contrary, turns
or a metaphysician. ~ Jnan and

Bhakti

always ;

one from they ot1§0~ together and cannot be separated,
er, for all time to come

ART AND RE LIGION

(]

I'he values of the world are summed up 1D three

et iy T PR
ords, viz., Truth, Beauty and Goodness. Religion 18

f ;
undamentally the consciousness of, and a sort of rela-
be the personifi-

t‘OI_l of mdn to God, who is taken t0
cation of this Triad. The peauty that a poct depicts
. his poem, 3 sculptor in his statue or painter in his
picture, is but partial manifestation of that supreme
b?auw, brought into shape on a sheet of paper, O a
Plece of marble or a canvas. The very fact that beauty
is not in the mind of the poet alone, NOY solely in the
object outside, and that it always points to something
beyond, is the sufficient indication of the excellence of
that highest reality in which the Triad and, in this

particular case, beauty in its fullness, reach their COn-

summation. God 1 thus both n ihe beginning and at
the ¢nd of the Triad. Art dealing with beauty comes
within the orbit of religion: «A thing of beauty is a
joy for ever.’ God being identical with “the ideal
beauty is a JOY of the human beings and that for ever.
The idols and the - temples of the Hindus, the mosques

of the Muslims, the church of the Christians are all
\ that the most beau-

made beautiful, pure and clean, SO
in them in response

tiful and the most pure may appear

. < .
to the call of man in course of his prayet and worship.
“In the works of art thus dedicated to religious USES

great differences in the feeling for aesthetic values are
displayed by different nations. The statues and tem-
ples reared by the’ Babylonians 2nd the Assyrians

imp’réss us by their vastness and monotony, M t by
their beauty. In ancient Egypt, art was develop;&on
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7 1 rork out in
similar lines. Here we find symbolism worked

ionific y estive. of
massive forms, significant of mystery and sugge

the triumph of life over death, rather than a feeling

G ok ‘ is the conspi-
for the beautiful in itself.. . . Greece is the P

cunus illustration of the interpenetration of aest;hf;:;z
and religious feeling, and of the free use.of ?ltiing
forms to reveal religious values. The native £g v
of the Greeks for symmetry, rhythm, and hal‘moll_l(,’in
synthesis was embodied in the structure aof telllpiesfme
'tiie forms of gods and goddesses, and for the ﬁrst- 'tl 3
there was discovered the significance of beauty

. A
religion.” (Galloway: The Philosophy of Religlo!
P. 204.)

s . . . . . . - -~ 12 Ilscell—
ChI‘lStlanltY’ with its native fascination for tra it

o 5 e a a
dentalism in religion, gets scent of, and levol.tSL bglen d-
the fact of, immanence a5 is evident in the Gree :

A i 3. : deals
ing of art with religion and of religion with art. Art on
with a world full of sy and

aspires after a realm that is bey
fomenal and is ful] of pljss.
attitude of Christianity
dle age, gradually with
OUs experiences, softens
a handmaid of religion,
the spiritya] truths, whoge inner essence 1t ¢
reveal: Symbolism with itg suggestive Characwl- all-
often a grear eq more to contribute towards the lreu €
i'sation of the reality than the utilisation of thef/'tlle
Seﬂ?CS O -sometimes of the dry reason has. OaaidT
3rtist, the and. the poet. it has been !
h us, backwarqd younger brothers, tO 'Sfet’ecf'
» t0 feel whae our rude senses had failed to ¢,

1
2l . b aga
¢y enact the Mmiracle of the loaves and fishes &

Q0
o

-eliol

discord, whereas lella) i

ond the seen and the ]‘stiC

The extremely antﬂgonr;i .
. £ (&

towards Art, as is seen 1n t;l o

rell

the onward movement Of art a5

down to the acceptance 10 et
p 1 e anc SL

that may symbolis no?

ha$

-
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- AND RELIG

ART AN i -

ay they

e £ the limited things of eve:Ztiin}S con-
i oo OUtC{) of life in which the gene! Emotional
Reice aqbea rishment.” (Ibld’.P' 20?i1)e Supreme,
tinue to find nou ¢ in the worship _Of At i
ccstasy is an e1emento the human hearts. ilose' innu-
e Al‘.t Cat:lr(fse associate of rehglf)nt,eli\;ctual nor
sense, Art is a ; ot merely 1n ments
meia-ble‘ aspects S:;alllas well. .Each iji}:i;zltz. The
volitional but emo 7d function 11 .the with that
has'its specific place ar lthough essentially Oned by many
saence of Aesch.etlcs,t afor that alone, regardehensomenal
of the Divine, 2 not,ical with it in thS 12 with the
as completfelY iden «Art for AT Sakef ll(’)‘\" A slave
level of existence. to give or a motto tol : nificance 1n
modernists, a slogan ived of the spiritua Sl,gin the face
of the sensesf’ln(ci1 dcipflers a kind of be;lut‘l}of the spirit,
life, the artist e'fpan‘/t;hing, ISEIO o he said beauty
of a girl which, 1 cs. and that of Wh‘Chlt source of the
that the girl possess if;:station- e he unreal and
is an, external man plinyprefcrense S0 feels for his
beauty is lost sight Tohe love that a man e bears unto
the imperman‘::'sqme love that a devote
concubine is t p

into the same

isdirected. 'H.e e ;ausiitosq“e o

his deity, only mis¢ takes the idol, the d imagination,

error, when he mg d. Sentiments an ¢ lapsing into

church for his GO .have got chaﬂ5¢5 ¥ pindepen'
unguarded by reason, no doubt Art 1s an

i £ dy, when
this sensec, s of study,
R Ifn tudy like other course
of s
dent course

- the
. - But here t
the science of religion. o rer e
detached from attains to the status ©
science of beauty

i .beauty. o .
at"the cost of its ownobeauty

e
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3 A
( ~ )
: ! AT 5 > eality. “These
: ; study and realisation of the whole of 1(‘.‘111?)- r}g ! |
. L : : - - Religion. ow }
THE PLACE OF RELIGION IN NEO-REALISM B ) < domunant feamrenios e sTn Gl : /
o far the Neo-wrealistic thoughts comply with them 2 f
Mol s what we have to cauge. ' = /
_ Religion is the bundle of a variety of experiences ! gaug i :
roughly analysable into the Objective and the Subjec- Neo-Realism  is a revolt against all traditional ! »
tive. Ob_]ect}vely there is an all-(:on}pl‘f-‘-henSlve philosophies, specially Idealism. It attempts at getting e
spiritual reality, infinite, omniscient and omnipotent. back to the commonsense theory of man about things R
The finite Universe, created or evolved (in whatevel WA around. him. and about ways of having contact L
Sense we use it) is an infinitesimal part “thereof. The © | With them. But for this, it does not lapse into Naive
relation subsisting between the two is one of nter Realism.  Commonsense, chastened by science, is ins- ol {1t ‘l-r
relation and permeation. In every part of the world, - Mumental to the study of both Science and Philosophy. \
ithere 15 the manifestation of this selfsame reality, call . “The method of science, therefore, is the method of :
it God, the Universa] Experience or the Absolute, # | Philosophy.  Analysis and mnot synthesis, observation |
you. please. There is, evidently a gradation 1D the and not intuition alone can get access to whatever !
fey process of manifestation from the lower to the highe® reality there is for the human mind to grasp. God, as M
the level of humanity being the highest of all, till 110“f ) SUpernatural and noumenal reality, appears to be out-
reached. It is here that God becomes conscious o ' Side its purview and religion, consequently, seems to
Hlmself, and man Inquisitive of things in and aroull have, little place in the scheme of Neo-realistic investi- .
him and aboy his own gelf. i, 1e%d4 hiteoniie the gation for truth. 4 :
u the : .
quest of the Self of 4] selves, that is, God. Here come’ {0
n the subjective i 34 hang- But can Religion, on that account only, be altoge-
: : aspect of religion. The ever-c ek = it : P B
ng world with 1ts woe =B lisease A1 1er banished from the domain of New Realism? Man 5
] S woes of hir g 1s€a i y y : 3 g |
disaster natyy 1l [haddeathy ClE -agCe 45 man, however much cosmically minded or encaged 3
ally leads ope to seek f afe anchords - e . ° . :
0mewhere thyt i g ¢ gme | Within the watertight compartment of observation and
S 1 2 TE . .
and space; and th; mmune from the ravages O i EXperiment, must have cravings for the unseen and the
s o anchorage, the theists beleive, i 0 unknown, for it is that which lends charm to the seen
4 I Hi R SO -y 18 ¢ : ; :
Serenity of . bolc]ll, What i primarily necessary , the _ tltnfl the known or, to be more precise, makes it what
. 1 1 3 “é ~l be - = 4 R - ¥ 1 !
(Essation of the ¢ i an1d mind, consequent Upob (he Spasc’é A triangle is what it is because of the unbounded
urmoj : : ar e ; . : :
clear Sision o ;r. thmOlls of passions, that dlsturdi he Wi ound it.” So to a few Qf the Neo-realists, Reli S
| Intellecty,] o LD This serenity being grantet ) In bl acenotf an anathema but g problem to, deal with.
| 1 ' 1 S5 AL ;
A and Togity of man ab L fundame€! [ ot God, Russell puts m Logico-mathem wcal
. Unchange,py. reali gy i \ contepts or Neutral entities amcal
| nsyjires i AUty ushers in dove for 1% o tities,

, M to 3¢¢ivs
| Jr ctivy
'f 0£ hlS GO ¢

. E 1 0
ties condwcive to the Saqu’a dthe

n

that do not 15t
ept . S :
subsist in the supsistential realm s et Ylt
e . , R '
Wh@@le of man is thus involved * i | — '
! " : X 1 .

m' Like the ndefinable

) °
. X ; . .
: : o iy »

°
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and indeterminate Absolute, the entities elude defini-
tion for, as the highest of all, they have got no higher
genus to refer to and, as non-existent, they have further

no attributes to describe them with. In fact, they are
hameless and the name giv

' en is simply an allowance to
the poor intellect and the

: comprehensibility of human
rﬁmds. Minus pluralism and the externality of rela-
tion that negate organic relation between the parts and
the whole and a complete denial of the possibility.ao :
the‘ conscious or the supra-conscious ;thipr ocity or
TeCiprocation between the worshipper and the wor-
shipped, this assumption of Russell, to o great extent,
tulfils - th ’ {

tively there is an i

; ‘ ntellectual passion for these eternal
things, ending in ¢

e 1€ activities of the scientists, engaged
search of these trughyg. This is the Religion of the

Intellectuals, The business of g thinker is to suppres

;2e Personal fears ang hopes, in Shor it emotional

t; e tlllllepreftzrencs to thfz surrender of l{limself absoll‘l‘(flz;

B fi:l ; etermmatlon-_ of the material. T]

all S f(S) ruggle for Private happiness, to C‘\"pe
" temporal desire, (o burn with passion

for et o e :
free n:;z?l thlnis~thls IS emancipation and this 15 ghc)?

S Worship.” (See Mvstic: . P, B
B i { 'st1c Logic 2
But thig SUurr .  Mysticism & gic,

ks o - not
N0 passive renunciation, for “l 1
. . the
worship of 8 alone can v build a temple for !
the temple our Ideals, Haunting fore-shadowing® ,O,]
’ 7 Il_ppear in t i g .On 11
music, ip archite .'.he realm of imaginatiom of
CUIe, in the untroubled kingdom

I€ason and ; 0 pTE

y stlll(ilnln the golden Sunset, magic of lyrics, wner‘
€S ane L) o

SOrTow ¢ gloys, remote, from the touch

. m
the faj] .m the feqr of change, remote fro
id senchantments of the world of f2€"

<]

by reénouncin

-

€ objective conditions of religion. Subjec -
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If Russell finds his God in Neutral entities, Spauld-

Ing identifies his God with values only. “God is the
totality of values both existent and subsistent—insshort,
the Principles of the conservation of values and the‘ir
efficiency.” * (The New Rationalism, P. p17.) He i,
S0 to say, the combination of Truth, Beauty and Good-
ness, answerable to the demands of the intellect,
emotion and volition of man. So far so good. But what
about the non-values of the world which are, truly
“speaking, moré in number than the values and a few
of these entities as mentioned by Spaulding himself,
are Space, Time, Evil, Ugliness etc. (See New Ra-
tionlism, P. 518) If they do not inhere in God,
they are outside of Him and there is, therefore, along-
side the Principle of Values an equally strong, if not
stronger, Principle of the Disvalues of the world.
Mr. Cohen is right in his apprehension that in the
world in which the Realists live, all Gods and goods

may gneet with defeat.  (See Philosophical Review,
Vol. XXV, P. 4821

For Whitehead, there is nothing outside God and,
i this sense, his is an improved conception of God and
Religion. God permeates the world and, at the same
time, transcends it. The universe as a spatiotemporal
flux, divisible into actual entities, each of which, like
the monads of Leibnitz, is an organism prehending the
rest, plus the eternal objects of, whose various possible
forms of actualisation the present world is only one,
constitute what *he “calls God. But who makes this.
choice of the actualisation of theseternal objects in and
through the actual entities in this particular form of
the world iri preferencé.to all others ? Whiteherd
wants to say that He is God. He is, therefore, not onl"yr

=
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the principle of actualisation but of limitation too. This
Powef of selection, if any s antindication of condei
:esshm God. That he is conscious is proved from
anostu;;ecst:!;dp:;x;t 31;0. Eacl'l actual entity is itself,
E;‘tity of all entitie 1? expertence.. God ‘being IR
words, the Orgg; i ?th o ?nd cternal or, in other
jective core o? (ez(lsm'()[ AL organisms, is Himself a sub-

perience and, as such, He is personal.

A pers 1 |
£ p O_nzll God is what theism wants, and thus
ar  Whitehead satisfies the

1s, after all, an imperfect bein
organism, unlike wh
?)ecause of its perfe
' perpetual movem
are both in the mer

g God as the Universal
at. Is upheld by Hegel and which
cuon, is static, is for Whitchead
'e nt onward. God and the world
Which pushes T o(:({ijs 8rip of the ‘Creative Advzmcc’j
nowhere, Goq ; o .IIO\{elty to novelty, that stop®
: (f)( I.S h?lpless n its hand. This hclpless'

sated in ther ;;:;Z? 11;lGod has.been more than ('ompf:‘n‘
impulse of Whit l}(l)p v f)f Alexande}*. The Creative
Alexandél‘, whichej s analogous to the nisus Qf
God. Gog f6~ Als Not anything heside God, but is "
o Alexander, s ghe totality of Space-timé

emergence L
etc., 1 c s A
> MIEs nisus towards deity which, 1 the

or the emergence of qualiti®®
: In the process of Spatio-t,empo,
ity which A Cvery stage, an ¢1.'nerg‘6“.6:
2 L Inrelation to the precedlll,‘-’;pst.ag ’
n.thls Sense, Angels, who are imagin®

to *be jurt ahead of the level of mind i
€0 0 Worship. Ag thege wods are only M
Alexander mean’ to say that God 15 ey

d that we do nog wWorship what 15 God,

o .
g/ary beings,
We Worship ap

9
(4

theists. But his God '

.

) ) 4 Q R
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The datum of worship is the religious sentiments. These’
sentiments, however, do not hang in the air. They find
their God of worship in the entire universe compdsed of
matiar, life and mind which form, as it were, the body of
God, whose soul is the deity towards which the world s
ever moving. Soul or deity, when detached from the uni-
verse, stands for God that Theism wants, and for Pan-
thc;ism, the universe plus the deity is an apt conception.
Apparently, a]l theories about God and Religion are
upheld and justified. But what about the existence of
God, the pivot round which all religions move. It appears
that, for Alexander, religion is just like a marriage
ceremony being held without a groom. However much
vociferous Alexander might be about deity, the deity in
its true sense or the godhood in God will never appear.
The heart.of a man cries for a supreme God and not for
semigods here and there. Angels, although superior to
nian, are, after all, imperfect beings, when compared with
still kigher emergences that would follow through eter-
nity. A feeling of our going out towards something not
ourselves and greater and higher than ourselves, cannot
long satisty us, if that something does never actualise.
Thae fact 1s that the actuality of God has heen sacrificed
by Alexander at the altar of His Ideality and Perfec-
tion. There is, no doubt, enough of religion in the
philosophy of Alexander, but that is without a God.
From what we have seen above, we can now say
that the Neo-realists, as a class, are not anti-God or anti-
religion. Common *human curiosity about ‘and a sort
of reverence for Godsequally stir_them up and a few

of them have a lot to say about God and Religion.

That they cannot wholly satisfy the normal religicus
. . . ° ° \

_demands 1s due {o their usual bias for the scientific

3

)
N
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[

method and cosmocentric te
mon ground for Science
been *prepared by them 5
forward to days,

of a com-

ndency. Much of a ¢ &

1077 18 evel,

and Religion has, how\idng
and we have been loo

versy
when the long-drawn contro

hetween these two branch
over. A true Realist wi]]
Idealist wi]j be an idea] Re
Idealism woulq mean the

s &t 4 (rue
be a real Idealist and

. |
alist. Ideal Realism and
same thing. s

» bhe
es of knowledge will all 2%

. different names and

? %3
» . I
HINDUISM

. .- - - . - . “‘ \ C
Hinddism is a unity in diversity. It is no om
religion, but the Religion of many religions.

A terminology of the scienc
Union -y

To use
e of Politics, it is a federal
ith a very powerful centre that
o guides the otherwise
States.  Saktq, Satva,

€le, are 311 self-sufficier
their owp way, to

controls
autonomous  constituent
Ganu[)ulya.,I'aisnavu, Brahmaism,
1t faiths or modes of
the realisation of t

different forms,
Hindy faiths and 1

th_‘em all> What is

more a tradition th
=

revealed through a

that is, pot man-
Vedz}\s, 1

life leading, in

he Supreme under
and yet they are all

that cementing factor?
an a kind of fixeq
particulay ageney.
made,

Hinduism 1S
dogmas or truthsg,

It is ‘apouruseq’
Originally bageq on Srut; or

truths that are  universy) and
all that comes ity way

g 5o absorbed. Modernp Hin.
tcd.in the Spiritual life f the
b ot 2 ghni(‘){: m‘zmy Jaiths, say, the
T¥ans, and ey
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ing anything upon a man, which i1s more than what he
can possibly bear. To a Hindu his God is always com-
mensurate with his hunger for Him. As he seeks, 50
God appears. Idolatry is a frank confession of a man’s
1rability to look beyond the world of mattér. Extra-
cosmic existence is more than what he can fully under-
stand, and so his God of religion 'is made of £lay, wood
and stone, and yet for that, He is not only clay, wood f
stone. There is the Spirit behind, that the Hindu wor-
ships and wants o knoy. Aphorisms like “Thagacca Tha-
tista” eic., invoking the unseen into the seen idol, furnish
ample proofs of hoy 4 Hindu mind wants to feel the
‘chz'nmoy' behind the
the materia]. The only difference is that, at this Sta.g %
he. is unable (o conceive the idea of the disembodi¢d
SPI}‘it, of the abstract apart from the concrete, of the I‘”’
ﬁﬁlte €Xeept in terms of the finite. * It is just the begf‘fi
g of religious Pursuits with infinite possibilitl.c ;
e II}r ]1]: own place., it has ?ts imp01’t21pcc and,il 1iss
i Imperfection o ignorance in a ma
ot his siy,. This is in fac one of the conditions in "
thml.lgll which the Omniscient and the Om“i‘)owm
3::2];:5;; :)[Sélf: “Our l‘imited c01?sciousnes:€ .is to‘an ;
X © a higher, infinite self-existence ct
I'be limited ang the unlimited, the imp¢€? fehc
5 are not perpetual opposites. Ever itoﬂ
ASSCIts not only that there is Ol’l?o,s i i
here, ; r'1d lusion, byt also that the dlvlﬂeha'
Lo Sverything, ghay o) this is that.” (5. Rad
krishnap - > g
' and Society, PP. 102 & 103-) 0"
> ahd a5 the Absolute js infinite, the -E ‘
Yet, at every, étage'aheacl, Lha}_ g 4
8ht and hliss with a nisus tOWA

between truth 5

Religlon
ascent ig gradua]
Cess too ig etern

. (¢ a £
on. The Trinity of Brahma, *

: N ind -
‘mrinmoy’, the spiritual behin

hes™

- bift L ) U . Lo
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war and Fisnu typifies this movemeént onward. Brahma,
Is the God of creation. The creation of strength in body
as akso in mind is a pre-requisite for any kind of serious
pursuit that a man may take to in his life. It is more
s0 in the case of a man of religion. The consummatioB«,
of the highest Ideal anticipates the highest possible
fruition of the physical, intellectual, moral and spiritual
possibilities, latent in him. A man at his birth, there-

fors, is a votary of Brahma. As a sort of Preparation

- before launching upon the investigation of the Supreme,

he passes through the discipline of Brahmacarya which
means self-control, self-culture and acquisition of know-
ledge. He is required, at this period, to put up with
his teacher at his residence and learn from him all that
Is necessary for him to live a useful life in future. His
actxivity in Garhastha Asram next to Brahmacarya is a
rehearsal of how well he should play his part in his life’s
drama in relation to the fellow human beings around
him. By himself, he is not self-sufficient and he becomes
full With his wife gtving him children. She is thus called
A‘rdhangini, equivalent to the English synonym of Bettgr-
half, Love for his own wife and children is just the
beginning of his love for others in preference to his own
Self.* Tn 5o doing, he gradually transcends the limitations
of the Finjte and craves for the Infinite. He begins to
B Uthat he Joves his wife not for the sake of wife alone,
Ut for the sake of the spirit in her. Similarly, he Joves
1S childrep not because of the fact that they happen to
§ h.iS children, but because of the fact that they are the
Vsieal ¢mbodimengs of the divinity within them. All
iy, tl;(e);lgl.lts, his deeds,. inspite of their .s.ocial implication.s
ear;-f'et?m arrfount of outward s?lm.v, are e bott(?m_, hls‘
s, Offqungs at the, altar of his delty.' Egoistic or
N Htrie tendengy, 5o Yery strong in ordinary men of
. N ;

<
v

4

[
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« the world, bends before the call of the Divine-in him: in
the quest of whom he breaks finally through the barriers
of family ties ang social entanglements, betakes himself

toa mountain-caye or toa desolate nook in a dense forest.

1 . . . he 18
'»fhs functions as a social creatyre cease to exist, and he

. . 5 2 e
gven to the meditation of the higher problems of Lif
that concern the Spirit, Karma is replaced by Sad,ha.na,
the outward activity by inwarq devotion to the deity:

The soy] is his only concern. The pictures of #his
family,

. , d
Mind’s eyes, e ‘ame  alone to the world an

he Tast journey of his life. From the

macarya and Garhas
dily, into the region
ment of the Virtue of
a Hindy i IN constan

the past and indiffere
prasthq culminatj

ney of Hindy,
Own self, A liberateq
of Spirityuga] freedom t

tha, he thus creeps, slowly but Stflzil-
of Maheswar, the supreme cmll)—l? ré
fehunciation and devotion. H€ f
meditation of his GOCL:fOrgethI O-
Nt to the future. This i V”Z?
ng finally ip Sannyas in the life’s Johis
Sannyasin is he who has realised te
SPIit as he is, he has attained ; s;aor
menta] hat _is above all bondage, phyfsziiclaure»
: ; r dlshonour, SUCeEss Ol he

£ al'l €qual ¢q him, He covets nothing, f(?l
1S 00t in want of anything snq yet, without any feeling (;
ai?taChment that binds man dowr’l to the earth, he 13 {uey
l:reli}‘iz jnd ?Ompassion for his fellow creatures, f o ;1::6‘
.~ Teationg of his Goq. His Jove for God 15 1€ his
t'e din his COmpassioy for His children. Jesus gave l 5
e up. On,ther Cross not for men as men on earth, Hu* a
the childrep of his Father ip heavc;n- ﬂIn Sri Bhagt

115
‘at A : 10
abode ; d 4CCompany the Lord Vlsnu’ td his
€ in Ba1kfmtha, when offered, leaving behlr;( 2l
¢ . 1 2 ir l

1 suffering frop, the, agonies of birt

\ v O

country, nation, etc, faqe away from before

rah-
, that €ncompasses the stages of Braft
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)

rebirth, life and death. “I desire not Fhe supreme sta(tlze"
of bliss, nor cessation of birth and rebirth. I arf;la rea 3
to take up the sorrows of all creatures who su .,;,anis
enter them so that they may all get free fro}rln gn; h:;,,,_
the ’gist of"the religion that Bhagavata preaches. g5

vat dharma with the Lord Visnu as the Idol is exclusively

a religion .of love and good will.. Thef rlg_gt%rltylf3 Tl:}”;}i
everyday life of a man, as prescribed for ; ?‘the e
carin, the house-holder and, to §o'me ext;nt, (tl)own o
dicant in the forest or in mountain, slacl ens e

int of nullity in the case of a Sannyam?, whos ;
pO'l gait; ure and enlightened to admit oﬁf any mora
?e-mg" Zot;oof ordinance and is, so to say, purity and love
injunc

' ified. He is a Vaisnava. The Lord Maheswar, the
person :

: of the sannyasins, is also the prince of the.
Pf,l'nce While the Gods like Indra, Varun, etc.,
el He, for the benefit of the world, dlrank
drank the‘nGCt‘;; ,imse,lf' This is a state that an ordinary
e Lt imagine, but cannot fully understand or
man can only ¥m%gthr’ough' This is the highest of the
L unlessl—ili‘rfiu to strive for. What is' true of an
ldeals. for a on is equally true of the Hindus taken
indiwqual pel’A]ihe institution of caste, hO‘W(-Z‘-VGI.‘ degene-
collectively. spiritual meanings latent Wl.thln. The
rated, .has some mP I Y TR e SR
Sanskrit synony unfortunately, India ‘has been‘ the
Fortunately olff different races with different coiours
meeting-place 1 few of them settled down permanently

and cultures. onflict became inevitable. There

: ia. Racial contlx - ut of it, that
i Indid. T s, isworically recognised, o

“yarious ways, I
Were var

. g subordination ?ndjlastly absorl)tl?n
is, - exterm}nathﬁf other. The Vedic Aryans, OT_hCerSC
of one race 1')7’ the tho’ught it wise to adopt thfe laét onei,E
called the I.‘I:‘v‘ﬂt?;‘;' was identical with the extinction o
for extermina ¢ o

S
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iﬁ&i;ioiﬁffféém Sl o/ cxtenminatiog SEugy
ledge. Subordnl’FOUJd.neV?r have had any foreknow-
growth and pro a;uon, likewise, hampered its natural
0% expression. grlr“hS:' Each man must be given freedom
affirmation of the ab Casfte ae s of the Hindus is 20
taken individuall ove. act of infinite diversities in man,
based on individyu (;r in group. Originally- caste Was
vocations of 1if al temperaments, leanings and the

lfe and not on birth. At the beginniﬁg,

there was o
: n ;
ly one caste. Either all were* Brahmins OF °

all wer o
1s a Suilril,lj;? hfbsmth text says that a man at birth
purification. “]anmzcomes a Brahmin by austerity ar.l.d
Ucyate”  Four sons Zayate Sudra Samskaraia DvY%
become a Brahmin ’angm ot R R parents, may (?ne
Vaisya and lastly Sudy. i Ter.naming three ‘Ksalry
the courses of Jife thatmhrespeCtlvely by their deeds OF
the priests. They sh they adopt. “The Brahmins ¢
executive powers T}(iuld have neither prosperity nor
the conscience of th 4 ?re the seers who const:itute
administrators, whos e The “Ksatriyas are the
Vaisyas are the tradee principle is reverence for life. Thf-'
cal ability, th o rs and t.he craftsmen, men of technl-
e proletariat ar:l }alt efficiency. The routine worker
n their work ,as Suc; e Suc{ras. They take no interest
fmd contribute gn] ythen .theY carry out instructiOﬂs
Innotent impy]se ané a fraction. They lead a li'fC.OI
is in the fulfilment of ?dol?t traditional ways. Their 1%
parenthood anq har{nly obligations of marriageé 2
Radhakrishnan . Rolt- <.3r personal relationships."
Sudra is not de;.ied ehlglomAnd Society, R. 129)- yet the
a 3rahmin or g B,iath 5 %hance of agtaining to the stat® of
Sudra. A1l depend #n descending to the position ©
oy Sepends.on onc's farma — pysicl, 2T
anara and Visvamitrapalthough Ksatriys P

3

tal

. Equally therg is

» comparatively

. fore, 1€
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birth, were raised to the status of Brahmin by virtue ‘of
their spiritual deeds, wisdom and excellences of character.
Similarly, Dronacarya, Parasurama, etc., became virtually
Ksatriyas by profession. W

It is worthy of note that, even to a superficial obset-
ver, Hinduism bears, as if in its embryo, the inceptions
of all rf:ligi01ls of the world. Between Christ and Krisna
or Christianity and Vaisnavism, there is a lot of affinity.
a kind of similarity between the Fire-
worship of Zarathustra and the Agni-worship of the
Indo-Aryans. It encourages polytheism for the com-
Jess advanced type of men. Like Christianity
ches Monotheism. Yet unlike both of
it existence of realities besides God,
Hinduism supports the theory of Monism as the highest
Ideal in the religious pursuits of human beings. Brah-
man is one with no second beside or beyond Him. Multi-
Opl‘ic'itY of the world thrives on the ignorance of man and
yanishes with the dawn of wisdom in him. Iswar or
personal God has His necessity for those only, who are
lower than the fully enlightened. The
he truth of Hinduism in a few words.

the self-illuminous Spirit residing 1in
vading the earth, the

paratively
‘and Islam, it prea
them, which adm

Gayalri sums Up t
‘“We meditate on

the heart of everything and -per
d the infinite space around. Let Him guide

f right conduct.” The Gayatri 1s there-
e as the essence of the Vedas and
or the mother of the Vedas. What
tated 1n the Gayatri is more elaborately
jllustrated in the ‘Bhagabat Gita. In '.»imp01.”tance, the
Gita stands near only to the Vedas,’ R'ea_d it and you

. Hindu Philosophy of religion in a nut-
Chatterje: Tattvajignasa, Pp. 83-84.)

e

us in the
garded by som

by some as V eda-mata

is cg}}ptically S

~
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4
various gr,bunds—-social, moral and religious. This indi-
cates, however, no sethack in life, but a state of intellec-
tual darkness or ‘Tamah’ that, in all cases, precedes the
advent of light in life’s journey towards its spiritual end.
In this liglit only shines the face of his God — ‘Aditys’
barnam tamasah parastat” A sincere seeker as Arjuna is,
he eventualdy recollects himself and falls, in an attitude of
unconditional self-surrender, at the feet of his teacher for
guoidance and e’help. And here virtually the teachings of
the Gita begin. In these days of ‘give and take’ relation-
ship between the teacher and the taught, this will certginly
provide a lesson for us all to learn. It is unconditional
sarrender on the part of the disciple that provokes the
best in the master to come out. So it does come out,
when Krisna gets satisfied as to the sincerity of Arjuna
and his dependence on Him. Before that not a single

drop of nectar of the Gita does he pour down the throat of
' y note with profit. A true tea-

Arjuna; and this we ma
chfir .like an able, physician, diagnoses faultlessly “ihat
is ailing in his student. The ideal teacher Krisna

makes a similar diagnosis in respect of his equally ideal
student Arjuna and finds out that, aftei .au, for all prac-
tical purposes, man is flesh first aild SI?H:H“’ next. A man,
at once jump into life divine with a bony
hind. The march forward 1s from the
ot from heaven to earth or from
d to happen in the case of an
ins more to body than to
prescribed for Arjuna to

cannot all
shackle aching be
h to heaven and n
spirit to body, as 1s boun
Avatar. Karmayoge that perta

: tart, therefore,

NS e titheRstatt g ,

SO S discipline, meant for the realisation of the
practise

or‘protoplasm is ever pulsating with

nsive with life. Whether a man
t. there is‘constant activity in him. The
o0od, inhalation and. exha-

eart
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Yation ‘of a; '

tion ‘of air etc., k

e , know no sto
; on, therefore, is not
of wor

p till life pers'i,sts. The

: SO :

k as of proper utili .much of complete cessatlon

terment of. one’s self utilisation of the same for the bet:

wrone to Wofk for l: By nature egocentric, a man 18

whoni he calls his um-only or, at any rate, for those

i ow c ; :

opening of Bank Ac n. Vedic sacrifices virtually mean

counts with God in heaven to fall

back u
pon after death 2
balance has j¢s end t Macides aggravating thirst, bank

of question,

Karmayoga is
Station in Jife
duties to perfo
them alone v;

For th
at o 3
one of thtgher ways have to be found out
which en-onil' Every man has a definite:
joins upon him certain specifi®

th n

tr o selfi A ,

Buth that Ka'rmay-o ? sh end in view is, in short, the

Puddhistic theor 8a preaches. Here it differs from th

1F it meang an’ythy' Vi Inaction. For the Gita jnaction
Ng, 1s action without any ilope of 1€

ward. |
Wt ipref
: ers ‘n;
attitude of djsin niskarmata’ to ‘naiskarma’- THE
respect of crestedness PR
of the frujts , on the part of the dog 1n

ttil:e Hgidity of the ﬂifha“ his actions gradually slacker”
€ blood. - Soop P, cleanses the body and purifies
evgets over egoism that'binds him

}nent etc., all Beco o t-h e earthly. - Lust, greed attach”
T and mipe is 1 345 thmg§ of the past. ’The n;)tion 0
Who'se Superior w(?ﬁlaced by that of “Thee and thin¢" ©
1 T Il he surrenders his own. Hencefort?
27 e directionma(flnt only in the hand (;f his God t°
OWs.  Personally 1? ne the strgam of all his activiti®
0 oHe 18 free L nothing to lose or gain in;the
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Oil.lgright condust. Right thinking of}

o‘u;r_zn r(l’r B h‘ak.ti rnziy équally lead to thfi
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il "
tion of the soul from the bondage of the body. Ethical
discipline 1is a prerequisite for the metaphysical specula-
tions to follow. Tllumination dawns upon a mind that is
free from the ruffles of passions. Hence psychologically
speaking, Karmayoga comes prior to Jnanayogt. Tie
Gita admits of two kinds of knowledge———vijnaha and
jnana. The former deals with the visible, while the
latter tackles the invisible. The one is lost in the
diversities of the world that lack self-sufficiency and the
other seeks out the unity that binds them up together
and gives them meaning. The intellectual apprehen-
sion of science 1s supplemented by the mystical insight
of phildsophy. The latter is not the negation of the
‘former but its fulfilment. Jnana is more like a boon
from above than an acquisition, made by personal
efforts. What a man can achieve is something like pre-
_paredness, both physical and mental, for the divine grace
And this achievement is possible

to come down.
through ‘pranipat’, “pariprasn@ and ‘seva’.

riprasnena sevaya
ninah satwadarsinah.”

(Chap. IV. 34 B. G)

and service.

“«Tadbiddhi pranipatend pa
U padeksantt te jnanam jna

nce,-inquisitiveness
the truh will instruct thee 1n

Once awakened to the sense of the real, he

knows no slumber of ‘quidya’ again. The man:x‘fold 9£
the phénomenal world, born of ignoran.ce, vanishes 1?
favour of the One—the Brahman. He 18 all and all 1s
in’ Him. Visvaripdarsan is a testimeny thereof. T.he
prafimavid is 19 sexception "Bmhmavid B?‘a'hmawa
b'ha‘vati". The knower of Brahman becomes, as 1t Sere,
Brahman himself. - Without Qenying the theory of
the-Gita; does 1ot appear to
A 2 o N

w the truth by revere

Kno
Wise men .who have seen

knowledge.

gonism,

1\

have encouraged

s




138 [ILOSOi
3 THE PHILosopy oF REL1GION

th(': concept of identity (B.G. XII 2)
thin  vej], beyond human ik
t0 separate the QOnpe from th
Poses, they are identica].

or:e with the wil] of God an

or a liberated soul, like hij
bonds of ‘karma’.
‘a]mrma’

An unimaginably
comprehension, seems
e other. For all pur-
The will of man_becomes
d vice versa. A Jivanmukta
s deity, is above all cosmic
He finds ‘karmg’ in ‘akarma’ and

In ‘karma’ (B.G. 1v. 18), Al '
Not céase working, the effects of :)' Althonghhe (dog

c@annot cling to his self.
stddhakama’ having nothin

karma’, good or bad,
In himself, he is free and
g to want.

: ence. God is the source of truth,
T'he world, a5 we find, is true
.beautiful because of His beauty
1S goodness. Minus Him, it is un-
ve for others 1s, in, essence, love for

beauty ang goodness,
because of His truth
and good becayge of I,-I
true, ugly and evi]. Lo

cal discipline o dOf 'A-vidya’ -is refnoved
refore, Bhaks % Phllosophlc w1sd(?m.
€S next to X, /?’Oga or the cult of devotion
mean denig] af”-nayog“ or Jnanayoga. . But
a8 an origing] SR ot independence to Bhaktiyogd
0€s not live ip N PPro.ach to the Supreme. ~ Man
involved ip ALy or fraction, The whole of being is
Thinking’ it Ydan(‘l quest of the whole of reality.
Bhakti ang Karia? Wllllng, corresponding to Jnana,
—0%¢ to the Otherv) ',al“/iﬁlpjot in a st.zite Qf juxtapositio'n
Veness a5 methods (;f a o mamfalning their distinct1-
plement one anoth IiPTOach, they gnticipaté and sup

' Ot,er, -Jnana without love and service

¢
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is dry. Love, self-centred and uncontrolled by reason,
fans lower passions in a man. Lastly karma, devoid of
jna;m and compassion for others, leads to greater bon-
dage of soul to the body. The difference is one of
degree onl.y with regard to the predominance of tbe oré
over the other two.

.

As-in human relation, so in the relation of man
with his God, the tie of love is the strongest and perhaps
the softest tod of all the ties hitherto known to us. Here
the moral str.uggle, religious restlessness and intellectual
quickenings—all cease to exist. In an atmosphere of
spiritual quietude, the devotee and his God get closer
to each other in an attitude of mutual dependence and

reciprocity. Bhakta and Bhagawan, like two relative
: e other.' In loving his God, the

Bhakia loves his creation. In every face he finds the ﬁfac;

of his beloved hidden. There is none whom he can affor

1 he strikes
He feels for his enemy, even when

to hate. bl
him. ‘Father, fotgive them, they know mnot what they
. citation of a life divine to

__is an eternal soli :
‘ n of his fellow beings, gone
uch about his own salvation

, es not worry so 1m 3 .
astray. He do ¢ the suffering humanity

jon O
as 1t the redemption :
A ves in and for them, atones for their

ot one of them. In the midst of the
litary being in constant com-

His love for his God and
liarity, all its own, that often

Bhagawan 1n His attitude
L more

terms, point each to th

are doing’ )
his Master for the regeneratio

around him. Ije 11
sins and yet he 1s n
multitude he 1s, in fact, a SO
munion with his God alone.
God’s love for him has a pect
eludes ethical .evaluation.
towards His Bhakta is mO

;onal than rational. \
~motional than rationa . \ s
emo Naham: basamt Baikunthe Yogmqm hrzc.iaye m; c a

at=a tisthanti tatra tisthami Narada —
Madbhakta yat: i &

~
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re human than divine,
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< X . - . .

ih;e hotin Baikuntha nor in
S

With my devotees wherever

indicages . e
devotees Eifhdlffer.eml""tlon made in favour of the
4 - «he ~cli :

.-cimax is reached when the Lord

arges Arjuna to e
: Clare ¢ 1 -
ke o

bhakta pranasyat;
made by the Lorq
heartening one,

and its far-

the heart of the yogis. I am
they are. This aphorism

‘Pratijanihi Kaunteya na me
l(nB t(}? ,. EX 31-): Of all the promises,
Y sue ita, this is probably the most
reaching eff o all others _in beatitude
€ to the ho i oiithe psychosis of man. It
sh ahead peless’.s”ength to the weak and

to the spirit already on way to self-
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CHRISTIANITY S

Christianity is associated with the name of Christ.
Many years ago, on the first Christmas day, he was born
in Bethlehem. Mary, his mother and Joseph his father
hdd travelled from a far-off land. They were naturally
very tired and, as strangers in Bethlehem, could secure
no place for shelter and rest other than a stable where-
in the baby Jesus was born and laid on a bed of straw
in a manger. Heavenly Angels kept vigilance on the
baby and his mother. The animals of the stable
walked out stealthily so as to avoid mnoise that might
awaken the baby who was in sleep. It was night. The
clear and the stars were shining brightly.
One of them, just above the stable, was shining much
brighter than all others. Just at the moment, near a
hill,anot far away from the stable, a band of shepherds
were tending their sheep. Suddenly they found a bright
light appearing in the sky and heard a voice saying, “B.e
not afraid, I bring you tidings of great joy. Unto you this
day, a Saviour is come in the town of Bethlehem.” In
reply, one of the shepherds’said, “Come, we must go to
Him.” So saying, they started on their way with the
g star above their heads to guide them. Eqgually,
he wise men from the East were fol-
Jowing the. star and finally atrived at the stable with

the "shepherds. ,They all together enter.gfi the stable and
¢ the face of, the baby Jesus 10 Wf)nder. The
& the ‘shepherds all fell°to their knees and

d praise. The wase

s in ‘worship an ;
d. theit gifts of gold, frankincensg and

sky was crystal

shinin
at the same time, t

gazed a
wise men an
raised their head
men further offqre
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myrrh to mother Mary i
%o y saying, “We come from
::r;g; glis t? the baby, who is to be the Savioﬁ?ﬁ({)rf i?d
orld. nd the sleeping baby, it is sai 2
’ o aby, it is said, moved a It
and smiled. Joseph and M , e
| . t . 2HOEE ary were very poor, and so
L\hcy could not afford to send Jesus to a school, when he
grew up to be a little boy. But very pious and god-
fearing as they were, they felt that Jesus wag really the
son of God and as such, God would teach him all that

ed to do God’s work, which he eventually did.

he requir
toy to play

He had no fine garments to wear nor any
with. He was nevertheless very happy, helping his
father all the day long in his small workshop, and gra-

dually learned to be a carpenter himself. As he grew
r and older, he became more and more thoughtful
He began to think and talk more

about his heavenly Father than about things worldly and
He decided to go out and tell people all
ss of his Father in heaven:
who loved

olde
and contemplative.

temporal.
about the love and mercifulne
around him a band of disciples,

He gathered
loved themselves of anything else on

him more than they

Jesus himself w
who were naturally pure both in body and

nce that, while Jesus was preaching
to the people, his disciples sent away sOome children sayng,
«Go away, the Master is tifed and can’t be bothered

d the children went away.

earth.
of children,
mind. It sO happened o

with noisy children.” An
When Jesus heard of it, he felt very sOrrTy, and said to the
«Suffer the little children to come unto me and
f Heaven.” And

he kingdom o
Je littla children away-

for him embodiments
@rice he brought
uler of the Syna-
thee, arise.”’

disciples,
forbid them not,
ain did t.he
r children

rtues,. knd

for suchis't
disciples send tl
, who were
W 1o bounds.’
of Jaitus, a T
[ say unto

@

never ag
Jesus’s Jove fo

of peavenly vi

as a lover of man and particularly

e et g—
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2 te) ’ 1

ca .U

also of ; '

SR S
mercy than of right 3 l'lca'tlon Of' e

: ghteousness and qustice. His heavenl

F.athe.r is ever ready to forgive his children for all th i
sins, if only they are sincerely repentant for what tlelr
kave done. “Even though we have sinned and tﬁey
betrayed the:God in us, yet if we turn to God in faith Plll 2
helps us out of the difficulty.” (S. Radhakrish : e
The Heart of Hindusthan, P. 85.) It is what s eakna[r'l.
the essence of Christianity. In respect of metz h . Oi
doctrines, there is almost nothing to discr]i)mi:cil
Christianity from Judaism to which it owes its o.ri zil :
And actually Jesus did not pretend to set up a new rgelr%.
gion. “Think not that I am come to destroy the 1ax1~;
oor-the prophets: I am not come to destroy but to fulfil
For‘,‘ verily, I say unto you, Till heaven and earth pass-
pne jot or one title shall in no wise pass from the law’
till all be fulfilled. Whosoever therefore shall break’
cne of these least commandments, and shall teach men

so, he shall be called the least in the kingdom of
but whosoever shall! do and teach them, the

heaven :
same shall be called great in the kingdom of heaven.”

(See Matthew, V.) But on problems, like the concept of
God in His relatioq to man and the world as also of
morality, Christianity difters considerably from the

aism. Yahweh of the old- T-esta-

parent—religion——]ud

pre-eminently a national deity and Israel, the
Heatllqns, even if they profess Judaism,
sition. lower than<that of the Israel. As

preaches cosmopolitanism. “In

ment 1s
chosen race.
occupy a po

against this, Christianity
Jesus’s heavenly Father’s mansion, every one has

2
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myrrh to mother Mary saying, “We come from‘ afar and
biring gifts to the baby, whg 1s to be the Saviour of the
world.” And the sleeping baby, it is said, moved a little
ni Mary were Very poor, and so
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of beavenly virtues, knéw ng bounds,: Ornce he brought

back to life the dead chilq of Jaitus, 5 ruler of the Syna-

80gue  saying, “Child, I say unto thete, arise.”
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or the Propl;etS-y unto you, Till heaven a?c}) rlelartt;1 ; };aw,
e X in no wise pass fr )
‘I;(;é‘iOt g tlllﬂj Sh\z:\l/lh:sloever therefore shalIChb:z:Il:
till all be fulf _€C;)mmandments, a.nd shall’.teadom <
e called the least in the kn;im i
o R lifiosoever shall do and teach t 5
but v

‘ } i f heaven.”
aven : reat ’in the kingdom o
pf;? shall be calleg gtqz;: I:Oblems’ B R
s V) Bu

; s also of
(See Matth'ewj lation to man and thge;\;%lilyd Zflronl the
Codyin Hléhlﬁs?:ianiw e COILSI f the old: Testa-
mol'alltY!l. ion‘_"]udaism‘ Y:lh“;edelcl):y and‘ Israe.l’ the

4 1 a ] 5
parem.;epli_eminendy a nathrilf they ‘profCSS Judaism,
ment 1 :

en ;
ens, €V - LA
hosen race. Heath v;r than~that 'of the Israe
G

ition. lov itanism. “In
/ a position: 107 eaches cosmopolitani
O(:CFlpy ‘s Christianity pr sion, every one has
1oainst this, Father’s mansion,
i g's heavenly !
Jesu ' ,
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hls ‘rightful place to éecupy.  The
: 3 . do
:Hdzzg ;};l;t against none. He has onl(;rstoar:r‘ltoer;e;itt}?
God is moZem;I:]d atr)l-d 2 devout spirit. To the Jews
reverence. Isaiah i Je‘(,:t of terror than of love and,
thie Tocks and int 52y, “Men shall go into the caves of
the terror of (I i the holes of the earth from before
ety At rd, and from the glory of His Ma-
(Chap. 11, e) ar’ifeth to shake mightily the earth.”
its charm. Hf? .is thz rgflsc;;erG Odd jfs A w'ith 2
sins of hi . and forgiver
away fr(l)lrllsl iﬁ;ldren. The God of the iws’ ;)ifv;l:% tfz:
human flesh andea;;(})l;)ddezgertlds o o into
son—Chri i 0 say, in the per i
Ghost?}il;ian;hex transcendental God is, pals S(t)l?e OIf-I(};llS
Is permeated tht in the world. The world of rﬁattez
AR doctrf)ugh and through by the spirit of
Ghost and the Srme-Of the Trinity of God,-the Hol
of the Hindus (-)n’bhke .Bmhma, Vishnu and Maheswazi
pne And’vls .lut dlff.erent names of the self-samf;
S e el once i
pression, ‘blas h e indeedia mYStic, ex-
iman f elmous to the ears of the Jews, b
Hindus uk; nIa °80ous to a similar expression o,f t}l:;
Christianity does not Brahman”.  But for all the
B GOds nIc;t I:I(zheve in the theory of the incasufj
throy o pears to have maintaj
Fath::fhazdvzll; .however thin, in betweelr?ta(];r;iid tilel
danger of Theisl;lllst the son. Similarly to avoid the
consequent upon t}?etgng C_legenerated into pantheism
e wbr];d' he 1dethli.ication of the Holy Ghosé
the Hloty St ) f e Christian t}}inkers' readily d;eﬁne
o e as a msie possession or a kind of emana-
_ ngeod God, as a person, cannot be liss1 :
into an impersonal eysence of the world aftllgilssip?g'(l
0 ’ gn 1S

L]
14

/1 Buddhism, it @ Ppr

CHRISTIANITY = ' ik

Pl*esence.is ubiquitous. (See H. D. Bhattacharyya: The
Foundations of Living Faiths, P. 309.) R

; Obviously, Christianity suffers from a mistaken con-
ception that theism and pantheism cannot go together,
and hence oscillates between the two. If pantheism
means the presence of God in everything, there is
certainly nothing to object to, for there is in fact, as
upheld by all religions, nothing that 1s different from,
and independent of, God; again no pantheistic thought,
on the contrary, can €ver avow that God is nothing
more than, or is totally exhausted in, the universe. He

th in and ou_tside the world of creation. Looked

is bo
at from the 'standpoint of humanity, the Son represents
f the universe, the Holy

the Father, from the side o
for Him. The two are no independent

.S]Sirit stands
other and from God

identities, separable from each
from whom they both emanate. They only speak for

the different modes of activities of God. In the words
of Prof. Radhakfishnan, “Abelard and, in a mannecr,
Aquinas support the view of the Father as power, the

old Yahaveh exercising judgment (Siva), the Son as the
Word or Wisdom, the Principle of creation

Logos, 3 , vere
(Brahma), and the Holy Spiit as pervading  love
(Vishnu). On this view, the Father, the Son and the

; Vedantic formula of

rrespond to the
Chit, Ananda—Reality, Wisdom, and

industhan, p- 9o.) They may
Truth, Goodness and Beauty,
es greater emphasis on the
wo aspects of God. Like
ethical creed. Wkle-
m for what

Holy Spirit co
Brahman, Sat,
Joy.” (The Heart of H
otherwise be called the 1T
Christianity, as & reigion, g1V
goodness, than on the other two

e-eminently an’
indebted to Buddhis

not Christ was
R Y ved he was, there

he had preached, as & few people b"elie
L) g

T

T 2 A
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each other, (See R. C. Dutt;
India Vol. 11, P- 328.) Truths
They may’ simultaneously or
different minds in different pla
place. That there is much j

Civilisation in Andent
are universal properties.
successively, sappear in
CEs or even at the same

N common, h‘owever, .in
ophets is admitted by all.

g excerptions from Dhammapada, Matthew
out of many others,

the above statement,

and Luke,
testimony to

1. What is the use of Plated hair? fooll what of
the raiment of goat-skins?  Within thee there is raven-

ing, but outside thoy makest cIean.”—(Dhammapada,
P. 394.) ;

man’s bones and of all uncleanliness.” Matthew,
(XXIII, 27.)

3- “And the Lord said unto him, Now do“ ye
pharisees, make clean tlre outside of the cup and the

platter: but your inward part is full of ravening and
wickedness.” (Luke Chap. XI, 39.)

Like Buddhism, Christianity entertains an extreme
attitude with regard to. the mora] principles and to
their day-to-day observance in life, and in so doing,
Christianity steals a march over Judaism, If for
Judaism, actual comwitmen of " adultery is bad, for
Cﬁristianity, the very qutful de :

sire for a womap 1s worse
still. . The doors of heaven are shut not “only against

will® bear ample -

N
=S ¢S
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: 1 1 1 Ot €rs.
w1l

it was said by them of qld

i e lil a: eshl;i:rgothlfitlllzt and whosoever shall k1}l,
i '(1)1 the danger of judgment.' But .I say uﬁto
i A whosoever is angry with his br(?tder
o 'thati ause, shall be in danger of. the judg-
R adc wh(’)soever shall say to his b'rother,
R anll be in danger of the cou-nal; but
ey hall say, Thou fool, shall be in d'fmger
it Therefore, if thou bring the gift to
'Qﬁiheuﬁﬁre. d then remember that thy broth.efr
el z:in against thee; Leave then thy %1 (;
hath angerzltar and go thy way; first be reconc'lffn
ok her, and then come and offe1.r thy gift.
gt :1, rd that it hath been said, An eye
G o th for a tooth: but I say unto
AR t evil: but whosoever shall
rir(i)ght cheek, turn to him the

e
for an €y¢ :

you that ye re51:lt
e ¢mite theeeon thy

. id, thou
t it hath been said,
wyou have heard th'cll1 r, and hate thine enemy.

ichbo .
shalt love thy tgelsou’ e e Wt;};i
Dehh kfay cljllise yod, and pray for them

t
them tha

ia(Seel
fully use you and persecute you.‘ (
spitetully gy
i;:aﬁthew, (G, e S 44-) o
he purity ofthe body o y\ i
[t B0k ey ul mainly that counts. o
e o The heart must be full o

d compassion and sympathy for his
C ;

ven if a man harms a Christian, ﬁe
Sk \ Father natura y
the Fa
.4 Love fqr
od.
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trickles down to the love for His children.
God, Christianity has again
Buddhism, which is scru
of God, and.as a matter of fact, of all metaphysical pro-
blems. Christianity like Vaishnavism is esséntially a
religion of love, based on morality.

In loving
stolen a march over
pulously silent on the question

The difference between the two is one of degree
and range. Of the different  aspects of lovey
Christianity emphasises only that which exists between
the father and the son, the master and the

. ® servant. In Vaishnavism, on the contrary, love i all its
branches, is taken account of, as ways of approach to
God. 1In his relation to God, temperamental differences,
as between man and man, are given full recognition.
Philosophical contemplation, servant-like obedience,
friendly attraction, parental affection and lastly’ conjugal
attachment and romance are each, in its own way, a
gateway to the city of God, if only properly ])lll_’Slf.‘Cd-
Take to any of the paths and you see your God eye to
eye. The Lord has promised in the Gita, “In whatever
form men approach Me, in that form I accept them”.*

* “Ye yatha mam .prapadyante
tams Tathai'va bhajamyaham”. : t
(S.  Raelhakrishnan: The Bhagavadgita,
Chap, 3V, Sloke 11.)

7 : : .
ki ~. ‘i "i'

*The Meccans believ

 prevailing 10 ¢

ISLAM

Like ]udaism and Christianity, Islam is a revealed
1’el°igion.'It is revealed through Mahammad. Mahamm:d
was born at Mecca some fifty-three years before the
Hijrah. .He was a posthumous child, reared up by his
grandfather, Abdul Muttalib, and after his death, by
*his uncle, Abu Talib. While quite a young b(?y, he
¢ravelled distant places like Syria n‘rith l'lis uncle in the
merchants’ caravan. This he again did a few years
hence as an employee of a Well-to-do lady of the name
of Khadijah who, struck by his character, eventually

el him, although in age she was fifteen years olfier
i i This marriage gave Mahammad high
thesy Ve e society and helped him a lot in the pro-
faith among the natives of Mecca.
ed that they were the descendants

. mael and that Abraham was a
o \Abrah-am thl(oGlj)girih flil whom he built up the famous
s me, of Kabah. In-course of time, as
Z\j]ez;ywhere, intellectual and emotional
set in, and the tribe of Q‘urey.sh to which
himself belonged, gave up .regmna'l HonD;
n prefereﬁ'ce to polytheistic- faith with
he Kabah finally became the abode of
ting the daughters of Allah

status in_th
pagation of his new

temple of th
it happens
degeneration
Mahammad .
theistic belief 1

result that t
the Tesul :
any of idols, represen

so mar ot RTihe rationalists among them,
and  interce e name of Hanifa, n.aturally
generaHY kno ‘ f many-god worship and- idolatry,

sractice O |
Znted the prac D A,
ente he country. T}EY were -trying

& pde 1:\
< 1ly were the teachings of Abraham.
at actually W=

YES

out -wh Al et B himself one .Of the: _Hanif.as, used
l\"IfﬂhamT& himself every year “with his - family to-a
to beta € ole .

J

v
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desert-cave, known a
In trance, he heard
Mahammad was, he
how to read. The

]
S Hil."a, for meditation. Onge when
aivoiceisay: “Read”. Illiterate as
1n. reply said that he did not know
Voice again said, “Read”; out again
hammad. The third

Read: in the hame of thy
Createth man from clot

Read; And it :
s thy Lord :
Who teacheth by th}; p::; the Most Bountiful

Teacheth :
(Sur. XCVII,nan that which he knew not.”

Lord who createth?

m his trance. This was the.
first initiatiop to the cult of
tll his death ‘4 35 a prophet,all his life 2nd
: the voice again announced,
Allah’s messenger and I am
utterances that he hencefor-

in noﬁ-meditatiVe S talks and instructions, given
{L00asH T ) o former case, Allah

Speaks throy i
gh him, ang in the latter, Mahammad the

man Speaks 50 !

- His f, : :

monotheisy, wrr 1 Was and is one of ising
otheism, vy e of uncompromis!

was the persecution that

IsLam © - 151

his servant Zeyd, who was former)ly a slave, respectively.
Till then he had had no antagonism to face. It was
only when he began to preach publicly his monotheistic
doctrine of one God, to condemn belief in many
gocfs and ‘idolatry that the Qureysh, supporters of poly:
theism and idolatry, took up an attitude of -active
hostility ®0 Mahammad' and his followers. Short of
murder, they did everything, humanly possible, to stop
Rim from teaching and convert him b.ack to their
original polytheistic faith and idol worship. So cruel

the followers, who were mostly

m the humble folk of the country and hence
hemselves against the oppression of
sed by the prophet to emigrate
Abyssinia for self-protection.

- ts at ostracism (Sahifah),
Subjected X3 Ofl;ajzszlf;da;:;zﬁy by occasional lifting o)f
murd(?r;near;’dpendeavours for a compromise, Mahammad
OS.tr!aCIS itk of converts fled to Yathrib, about
witir @ 5.1 away from Mecca. Thence forward
Yathrigu;:s called Al-Madinah, “The cit.y” p.er e:fccell-
The flight to Al-Madinah or Yathrib, historically
ence- Hiirah took place. on the 20th of June, 622
known as k'l] ’the beginni%lg of the Muslim Era.
A:D., (10ak lngk o difference between the life of
This also marks and Mahammad, the prea-

acher, 2
Mahammac}ie;he gz;sequently, the Madinah-surahs
chercHibie de;‘ably from the Meccan Surahs. The
differ const he religious needs of individual souls as
latter cater to, the, e them guidance to con-

- o1V
¥ LR A the fOI';meI g & 3
111d1v1d1f~131t; A part and pdrcel of the-growing
of. thEeIxs®

imbued with religious

drawn fro
unable to defend t

the Qureysh, were advi
{o the Christian country,

200

ceive GIEo] e
ia] and pohtlcal community, 1m .

R d spiritual 1dgahsm, Eahad . i
" fqsm and w

enthusid L
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soldiers, called the Ansars, to ficht f | | e . o
a 2 t ! L | .
ght for the cause of the cration ¢t Idols, even today, aPP‘;‘rS to be a fashiop with

many of the Muslims. The spirit of mutual toleration

religion .
gion he preached and which, he believed to have
might have its meaning and dignity, when it refers to

Eos L
en the only religion, acceptable to mankind. ‘On

receipt of a revelation, orderi - :
4 the persecutors, (the ég;;le:}ing; l;\ilm Lo ange.wiar against | religions professing one God. Heathenism has no
. clition, is, normore anzl ch Rzli ioer(lchl) funtll the pers(f: ' place thére. What actually was in the mind of the
the prophet had to be involvi d A Allah only, prophet or what exactly was his attitude to religions .
In war on several ‘ other than his own, is for the savants of the faith to -
and disseminate. Be it said, i

occasions with .
also with the ]etvfxlf: rtlici?-l)tell iepeteRuered) A / come forward to explain
- s a e ) .
became the over-all rul # MCC.cz'j, fell and Mahammad however, to the credit of the prophet that he preached
ruler-cum-spiritual prophet of the - B 2 faifkindNot mionotheism that,

whole of : :
of Arabia. Although he fought and shed blood, revealed religions of the day, Viz.
oubt, it owe

in strictness, surpassed all
, Judaism and Chris-

tianity to which, no d d its origin and drew

¢ h id 1 :
A(I?I j}lld 1tdno£ for any personal gain but for the cause of . ,
an - ~ ~ p
bloodshed t ;t at His {:ommand, Personally, he hated 2 'J;“L' its inspiration from. And the truths, as embodied in
and, as a matter of fact, proclaimed a general . ' the Quran, agree in many Tespects .with those in the
Still he is neither a Messiah =
L

Old and New Testaments.

por the Son of God, for in either case, he is afraid, this

A Al :
mnesty to all living in Mecca, when he entered the

‘c1tv as a' conqueror. He forgave even the Jewish lady,
who poisoned his food to kill him, and people said will bring God down to the level of man or raise man \'
to the status of God. God is transcendental and no ;

that the little of food that he took into his mouth, but
ver touch Him. Mahammad

f the world can €

did not swallow finally, brought about his end. The | il
; softer side of his nature did not appear to have touched . yusg -O ly the slave of Allah, spiritually and materially
; his followers so much as his uncompromising hostility “.aS-SITPfr};m him. How far he could adhere strictly
to idolatry and many-god worship did. And probably the : e d]St}llrilsc monotheisti.c standpoint 1 debatable, owing to ,
5 that like Judaism and Christianity, Islam too :{ 2
e Satan, co-present with .

d in the
¢ the fact

slogan of “The Quran in one hand and a swor
helieves in the exl1

other”” had its genesis there: “Let there be no compulsion
ability not intended for the God. If it is an al

stence of th
o od if an esoteric interpreta

in religion” was in all prbb
f the Vedic Gods, Indra and

idolators or the Apostates. (See Sura, i, 257.) A well- cion, as is given in the case O .
. authenpticated tradition ascribes to Mahammad the I ’Vrz'ttrasum, s possibly applicable to the case of
: | d the ei/il god, the situation is saved howeve-r_

], uncorrupted by the casuis- )

nocent sou
aMism, as Mahammad was, -the oracular

he prophet followed no logical sequence
€ p p S 4 > h ‘n
' currences. ’ He gave out as and when the revela- b
il d so théy had been emodied in the Quran.

y detect points,

“I am ordered to make war on people till they | Allah an
. There is no God but Allah.” (H. D. Bhatta- A simple and 10
B ok’ charyya: The Foundations of Living Faiths, P. g61.) 2L

And history bears witness to the fact that the

followers of Islam,*in®the name of  religion, - periodi-

o . N :

cally came out with swords 1n hands for world- tions came Aty e el e
e ineelipepy BT

domination both politically and theocratically. Dese-

|

saying,
say :
tries of intelle

utterances of t
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safficient enough to for

s mulate a theol ;

GOdp;zpll;leet él;d. st‘ated from time to fi(r)ngz. Ollljtr;(l)ii(:v?;t

M C :;lstlalns, wh.o is mercy and love perso°niej

e stre;} i e slar.n is mainly an embodiment of
gth and justice. Both believe°thatn t'tl(l)e

God created the world o
i ut of nothing. Tk is 1
e theeauall;elosrd}ier f)f being higher thin mz}.llr(:.r'e "llfh;n'
i nei.the aving subtle bodies created by ﬁrez
Ml 51 Ofr Gtake. food nor propagate. Mentior;
el e o ;brlel, Azrace, etc. (See ]Sage 2 of
LA 1€a ojf Religion by . Gangaprasad
,» there 1s also in existence an inferior IZlass 01)f

beings i i
gs called Jin or genii who, created of the fire of’

inferior kind, eat, drink and
e | propagate lik
34 :Ii‘s:r:l:f]ea .to death. There gis no reebriI:krll’ zllar:i
i trrecjt;on to. stand and face trial on the, D;
maierial bOd. : ccor.dmg to some thinkers, when ch
N ylls entirely consumed by the earth,, the
S o :le.ﬂz;tes only to the spirit of the man. MBut
R bonelcaeill"s.d He ljetains one part of the bod
B e eh Al Ajb which remains uncorru te}il’
ekl they, when out of it, as if from a seedpl
[ e rspnr.lt SProuts out on the Day of J’uElle
Eeo 0 Alplac})lutlrzlg 1s effected by a forty days’ raign.
e . There are certain outward sion
e theppfro.ach of the Day of Resurrection agnc;
L e Tising of) the sun in the west, (b) th
digegr ISIam. ina]}]{al,bt.he monster, who will pr,each th:
i rabic language, (¢} the coming of the
Sh?_u‘ ﬁ;ppen % ast og the trumpet, called Sur, that
B L ree times. As a preliminary t’ }E:
L thrected _‘so'uls wil_l‘have to wait fc il
. e scorching heat of -the s'un,. th(;rt Ss(l)nrz[lll(i

x ' &

o ® .
surrender to, Allah 1s su

—— -

. the Muslims }}ave t

Istam = ° 15'5

descend down to the close proxi . 3t \
B ‘ ; proximity of their heads. On

e a}i, God will take his seat on the throne, Maham-
m.ad' will take up the office of intercessor an;i Gabriel
will hold the balance in his hand, weighing: the books
that record the good or bad deeds of men, the prepon-
derance of which will, once for all, determine whether
the man will go to heaven or hell. Every part or limb
of the body will confess the sins that it has committed.

o
But in spite of all these, unconditional faith in, and self-
ficient for a believer in

his salvation (See H. D. Bhattacharya:
Living faiths, p- 380.) The
he bridge, called Al Sirat, over
dance of Mahammad, while

the non-believers will miss their footings and drop down
The faithful with Moham-

into the hell gaping below.
mad will finally reach the paradise, which is other-
n, full of objects, that the

nth heave
including seventy beautiful girls
of their very big and,

Islam is a religion more
and emo_tion. There are

Islamic faith to get
The Foundations of
Muslims will easily cross t
t6 heaven under the gui

wise called the seve

senses crave for,
d hur-ul-ayun on account

calle
black eyes.

at the same time,
of deeds than of thought
certain  precepts positive and negative, that all

Muslims must follow. They sre (1) Prayer (2) Fasting
(3) Charity (4) pilgrimage t0 Mecca. During prayer,
the headman will stand in front of all with his

face towards Kabah, and the rest will take their stand
y with prayer, they will

SRR
the semimil

behind him- gimultaneously E
ass through certain physical postures reminiscent of
ivities of the prophet. ~ In fasting,

jtary act
not on}y from food and
They are only allowed

rom £ WOmen‘ t0O0.
fter night-fall. Charity is

o abstain

drink put f

- d drink cach day 2
AT, s/Zakal and Sadka,“\and there are rules

of two kinds—42
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¢ . * :
according to which alms have to be given. As for Hayj
or pilgrimage to Mecca, Mahammad might have had

two ideas in his mind. One ig that he did not think it ! h

wise to disturb the belief of the Arabs who, 1rrespec-

"live of being polytheistic or theistic, held the Kabah ?
in singular veneration and the other 1s the considera-

tion of his own faith, associating him and his life’s b
activities with Mecca. Polygamy is permissible, but *'
10 Muslim' can Marry more than four wives at a time. -‘ }
Besides, when a Woman is divorced, she cannot remarry °

before at Jeast a period of three months elapses
from the date of the divorce, The period is called

. . d ':r';Tl
Iddat and js Probably provided for the detection of ’ T 18

Whether or not the woman is big with a child. If

Pregnant, she must pe delivered of the child, before :
she gets remarrieq:

The Quran i both
CUm-moral code for the

Muslims to follow. Of late, o
the Islam as a faith hag p

assed through a great deal of R
S of the progressive thinkers, - . <€

€ wings of the Angels,
O must I geek an advance’ etc.

— -

e T
¢

ot o x? 2 h

a religious script and a social- ;s

7
°.

IsLam 157

A fey of the mystic thinkers ente.rtain the belieg
that Mahammad is one of the incarnations of Go;l, (; :
whom Krisna 1is another.',In the ?vord.s ?fl Plui.
Radhakrishnan, “the semitic tende.naes (1’1,1 5 r;h S-artl::i
religion) have yielded to the m.ystlc onei. ; e ];n
Is have now begun to think .that' the dry bones .

L i are nothing, the spirit that quickens the. (
iy re’hgll(;l?’ And in spirit as well as “in substance.
bones .ls.'a .are one and the same.” (S. Radhakrishnan :
Lo t Hindusthan, P. 62.) If all leaders of

: T?e_ Ijljalr)ig‘i’n to think like this, the world shall be a
religio

place far gods to live in.
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BY THf. SAME AUTHOR

- A STUDY OF ,
: ALEXANDER S SPACE, TIME .

AND DEITY

: n
One of the foremost exponems of Modern Realism am
com-
perhaps the only Neo-realistic philosopher to build up 2 g
oSt

prehensive system, Samuel Alexander occupies 2 unique P

tion in the history of modern philosophy.

In the study of Alexander’s Magnum opus 5pace
and Deity”, Dr. Dasgupta attempts a critical estimate ©
the basic concepts of Alexander’s Philosophy Wlth o

references to similar thoughts in the West as well

imeé

of &
asion?
in

East, for effective criticism  always means proper A

* and Space
evaluation alike, In analysing the notions of P inds

Section & Perspective, Categories & Empul:zll qualmes, ; dS
Values, etc, Dr. Dasgupta atrives at the Truth that tF2° o
the Space-Time matrix of Alexander and that Dr.
finally identifies , with something like a Spmwal
analogous to the Absolute of.the monists or God of t
In the preparation of the book that was Orlgmall}’
submitted at the University of Dacca, for the degr® 3¢
Pfctof of Philosophy, Dr. Dasgupta has used, 28 2l able
ticable, conversational style so as to make it an eﬂ'o e
Study for those of us who are not much vauamted o) W
e ﬂmcahtles of the philosophical literature. e

bop: g
or 8, \H also remgve a Jong felt want of the soug’

p 1:550 d

t}i “tupkgldm general who have httle time to T€% 3, g0

4 pendous volumes Jof Alex:m.der s, phllosop‘w ughts'
?P into the subtleues and COmplexu'es of his tho
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