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PREFACE
4- r ■ ■

Tills short cour-^e of Lectures which are printed as

thej' were d^^ivered attempts to 'state the cenfr^
principles of the Hindu view of life. I am aware
that some things which ought tQ.be said and without
which any statement of the Hindu view is incomplete
ere omitted, while, on the other hand, opinicns are
expressed whiclvcall for evidence or argument
which a'-e not here supplied. I have dealt with the
whole subject of the Hindu phiTosophy of religion
more fully in the Haskell Lectures which I had the
honour io deliver in the "University of Chicago this
August, and wheQ, they are published, I hope that
some s^fious gaps m the present work voU be filled.
In the meantime I shall be satisfied if this brief
exposition conveys to the general readey some idea
of the spirit of Hinduism.
I am greatly indebted to my friend Professor

J. S. Mackenzie for his kindness in, reading the
luanuscript.

S. R.

New <York C'itv,
September g, 1926.
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^ ° REtlGIOUS^.EXPERlENCE : 1%S NATURE
,  '' * AND CONTENT

*  ' " ' . ,0.,.
•  Mv^first woM this evening is one of gratitn e cO

the authorities of the-Manctester CoUege, O^ord.
especially, Piancipal Jaclfs, for iheir great km lie

" in asking me to speak* on the fundamental p^ciples
Sf Hinduism. Principal Jacks's cordial references
. to my ̂vork ii;mcate more the generosity of his
« he^t m^n any claims which my work has m itself.

It is not possible in a course of four lectures o
describe the genesis and^owth of Hinduism or its
philosophical implicatiofis. My ,

•  indicate^the central motives of the Hm u ai
show its way of ̂ proach to some o tae
problems of the day, and even this c^ only

^ done in a W summany way.
At the outset, one is confronted by the difficulty

of defining what Hinduism is. To many it seems to
' be a namg withouf any content, Is it a piuseum

^f beliefs, a medley of rites, or a mere map. a geo-
" grapMcal expression? It. coiitent. if it has any. has

Lered from age to age. from community-to com
munity. It meant line thing in the Ved-c penod.
another in tb-i Brahmamc^, and. a third -m the
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Buddhist, r It 'means one thing to Saivite,
anothei to the Vaisnavite} a third to the ^alita.
The ease with which Hinduism has ste ic!ily absorbed

the customs and ideas of peoples with whom it has
come into contact is as great as the difficulty we
feel in finding a common feature binding togecher
its different fo^-ms. Bu', if there is not a ufiity of

spirit binding its different expressions and linking
up the different periods of its history irito one organic
whole, it will not be possible to account for the
achievements of Hinduism. The dictum that, if

we leave aside the blind forces of nature, nothing

moves in this world which is riot Greek in its origin,

has become a commonplace with us. But it is not
altogether true. Half the world 'lUoves on inde
pendent foundations wnich Hinduism sVpphed.
China and Japan, Tibet and Siam, Burma and
Ceylon look to India as their spiritual home. The
civilisation itself has not been a short-lived one.

Its historic records date back for over four <^housand

years, and ̂ ven then it had reached a stage of civili
sation which has continued its unbroken, though

at times slow and almost static course, until the

present day. It has stood the stress and strain of
more than four or five millenniums of spiritual

thought, and experience. Though peoples of differ
ent races and cultures have been po'uring into T^dia
from the dawn of history. Hinduisni has been able
to maintain its supremacy, and even the proselytis
ing creeds backed by political power hav? not been
able to coerce the large majority of Lidians to their

<0

I  I

li'

with the striking fact that the men and women

o ••
o o

'  IVffti. viii- ^4- 4y.

( |), tarn bhrnulani

ca

inn blii^i ali-vatiH samt^tih.

o

,  RELIOfO^S EXPERIENCE* 13^
yiews. Hindu cu'lture possess^ some vitality*
whkh seems to be denied to sonae othef mgre ̂rceful
^ urrents. i^ no more necessarjS^to dissect Hindu
ism than t(f opeSt ̂  free to see whether the sap

•  • fstilt run| 5 | .
^  The Hindu civilisation Js. so'calledn since its
original foundere or^earliesi^ f(^lowe:^ occupied the
ftrritor^ d^aided by the Sindhu (the Indus) ri»ver
system corre^onding^to the Norfrh-West Frontier
pro\dnce anfl the Punjab.* The people on Irie
Indian\i4e of the Si»dhu wiere called Hindu by

a the Persiqp and the latej western invaders. F?om
the Punjab, the civilisation flowe<f over into the
&an^etic valley where it met with numerous cults

> of primitive triSes. In its onward march through
*  thejD^ytan, the Aryan cidture got into touch with
the Dmvidian and ultimately dominated it, though
undergcyng spme modification from its influence.
As the civilisation extended over the whole of
India, i^suffered many changes, but it kept up its

,  continuity with tSe old Vedic type, developed on ,
® the banks of the Sindhu. The term Hindu Jiad

originally a' territorial ©nd not a credal Significance.
It implied residence in a well-defined geographical^
are%. - Aboriginal tribes, savage snd half-civiUsed
people, *tl?e cultufed Dravidians anS "th^ Vedic
Aryans were all Hindus as they were t^e sons of
the same motlffer.^ The^Hindu thinkers reckoned

cy
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^,14 THE, HmDU VIEW OF LIFE ,

dwelling in India belonged to different C^^iCimunitieS,
worshi'pped different gods, and practised different
rites;'

. As if^-this were'' not enough, outsidefs have been
pouring into the country from t^ie beginning ol its
history, and-some'"haye^ made for themselves a home
in India and-thus W^based the difficulty of the
problem. How was Hindu society built up out of
material so diverse, so little' siiscepi-ible in many
cases to assimilation, and scattered itcross abiuge
continent measuring' nearly two thousand miles
from north to south and eighteen hundxed miles
from west to east ? It cannot be denied that in
a few centuries the spirit of cultural unity spread,
through a large part of the land, und racial stocks
of varying levels, of culture became steejfcd isi d
common atmosphere. The differences among the
sects of the Hindus are mpre or less on the surface,
and the Hindus as such remain a distinct cultural
unit, with a common history, a common literature
.and a common civilisation, ^--r. Vincent Smith
observes, " India beyond all doubt possesses a deep
underlying fundamental uniiy, far more profound
than that produced either by geographical isolation
or by poUtical superiority. That unity transcends the
innumerabie diversities of blood", colour, language,
dress, manners, and sect." * In this task of welding

' bharatesu striyah purhso nanavarnah prakTrtitah
nanadevarcane yukt3. nanake.rmani kurvate.
Kilrnd Puran i ' ^ '

.Oxford History of p. x.

mm

RELIGIOLS "^EXPEFIENCE 15 ̂

together hi^t^rogeneous^ elements andrenabling themn
to live in peace and order, Hinduism has had to
adopt her own measures with littJe or no historic
wisdom to guide ̂ md support her. The vif.orld i^
now- full of racial, cultural and religious misunder
standings, We are groping in a rtimid ;^nd tenta
tive wf^y for some device wl ich would.save us from
our suicidal conflicts. Perhaps the Plindu way pf
apjproach to the-problem of religioys conflicts may
not be without its lessons for us. ■ .
The Hindu attitude, to religion is interesting.

While fixed intellectual beliefs merk off one religon
' from another, Hinduism^ sets itself no such limits.

Intellect is subordinated to intuition, dogm^ to
experience, oute^. expression to inward realisation.
ReligioF^-is not tile acceptance of academic abstrac
tions or the celebration of ceremonies, but a kind
of life or experience. It is insight into the nature of
reality (dar^ana), or experience of reality (anubhava).
This a:perience is not an emotiona' hrill, or a sub
jective fancy, but b the response of the whole per
sonality, the integiated self to the central reality.

'Religion is specific attitude of the selfj itself and
no other, though it is mixed up generally with
intellectual views, aesthetic forms, and moral valua
tions. ' ' '

^'Religious experience is of a self-certifjdng
character. It is'svatassiddha. It carries its ,own
credentials. But the religious seer is compelled to
justify his inmost convictions in a, way that satisfies
the thought of the age. If#;there li not this iiitel-
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•lectual ccnfirnVation, the seer's attitude is one of
trust. Rfli^on rests on faith in this sense of the
terrh. The mec^hanical faith which' depends ovy^
authority and wishes to enjoy the consolations of
religion without the labour 0^ being rchgious is
quite diff*irent ffom the religious faith which^ ha?
its roots'in isxperiencb. Wesley'asks, " WLat is
fadth ? " ahcl answers, " Not an o|)in'on nor 3py
nhmber of opinions put tog'ether/bt' they ever so

■ true.'' It is the vision of the soul, ̂ hat power by "
which spiritual things are- apprehended, just as
m'aterial things dte app-ehended b> the physical ,
senses." Blind belief in dogma is not the faith
which saves. It is dn unfortunate legacy of the
course which Christian theology*^lias followed in
Europe that faith has come to connote a n^l-chanical

adherence to authority. If we take faith in the
proper sense of trust or spiritual conviction, religion

.is faith or intuition. We^call it faith simply because
spiritual perception, like other kinds of perception,
is liable to error and requires fhe testing processes .
of logical thought. But, like all perception, religious
intuition 1*6 that which thought has m start from'
and to which it has to return. In order to be

able to say ' that ^ religious experience reveals
reality, in order to be able to transform re
ligious certitude into logical ccitainty, wg. are
obliged to give an intellectual account of the
experience. Hindu thought has no mistrust of
reasoiL'^ Thele can be no ,final breach between
the two poweis of the human mbd, reason and

RELIGI6US EXPERIENCE
C ■
j

17

irrtuition. "^i^eliefs that foster ancP promote the*
^  spiritual life of the soul must be in accbrda'nce with

^he nature and the laws of the EWorld of realfty
with which itfis the^r aim to bring us into lia-rmonvi
ThethiefisacVed scr>'ptures of the Hindus, the Vedas,
regilcer the intuitions of the perfeeted sc^ls.' -They
are nof: so much^dogjpatic dicta as trr<<iscripts from
lif^. They i;ecor^ the spiritu^ experiences of souls

^  strongly endowed wth'Ihe sense foe reality. Thfey
• are hHd to l§e authoritative on the ground that
they express tl^e experiences Gf the experts in "the

,  ̂ field of religion. If the®utterarifces of the Vedas
were uninformed by spiritual insight, they would
have ho claim to our belief. The truths revealeti in
-the Vedas are (5^pablq of being re-experienced on
' compliance with ascertained conditions. We can

discriminate between the genuine and the spurious
in religions experience, m^t only by means of logic
but also through life. *By experimenting with
different';*'eligious conceptions and relating them
with the rest of oiik life, we can know*the sound

®from the unsound.
ft
' The Ved^s -bring tog'^ther the different ways in

which the religious-minded of that age experienced
^ reality and describe the general principles of religious "
knowledge and growth. As the experiences them-
selve.s,are of a varied character, so their records are
many-sided (vi^vatomuklram) ̂ which Jayatirtha in
his Nydyasudhd interprets as " suggestive of 'many "
interpretations " (anekarthatamj..

^^ ̂ aiitinya Ara^yaha,\. i. " ^
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»  It is essential to every religion tha^its heritagS
shoulu be.treated as sacred. A society which puts ̂
a "halo of sanctity round its tradition gams an^
inestiniaole advantage of powrf'and* permanence,
-fhe Vedic tradition became su/rounded \^th sanc-
tity/and,<50 helped to transmit culture and ensure
the continuitv of "bmlisation. Fne sacred scriptures ,
make the ife of the^ spirit real eten to those who
are incapable of insight. Hen, m 'ihe rough and
tunible of life with their problems arid perpltwties, ,
sins and sorrows, have no patience for balanced
ar-mments or sustained rneditation, but they wan ^
some formula or rule of life which they can accept
as . alid. Through it. they are inducted into a new
way of life. A Hving tradition in^'uences our inner
faculties, humanises our nature and lift." -us .to a
higher level. By means of it, every generation is
moulded in a particular cast which gives m -
viduality and interest to every cultural typ .
Even those who wish to discern t e ni
themselves require a guide m the early stages.

^ • The Hindu attitude to the Vedas is one of truest
tempered by criticism, trust because t s e
forms which helped our fathers are likely
use to us also , criticism because,
the testimony of past ages may be, it caxino
the present age of its right to voice
evidence. Precious as a^e the echoes of ,
in the spuls of men of long ago, our regar or
must b§ tempered by the Recognition of t e
chat God has b.ever E'dshed'the revelation o

i  k

,  O . • ^ 0

^ ^ RELIGIOUS EXPERIENCE <

^sdom ai^d^' love. Besides,^ our interpretation of-,
religious experience must be in<conforrflity-'with the
jfindin^s of ./science. As knowledge grows, our
theology develops'^, f Only those parts of the tradb
tion"^whic}i ai,e logically coherent are to be accepted
as superior to the^ evidence of the senses and not
the whole tradition.^p • ° «
" Jhe Hindji philosophy of reljgion starts from and
returns to an'^expeiimehtal basis. cOnly this basis
is as ̂ ide as human nature itself. Other reli^jious
systems start with this or that particular experi
mental datum. Christian theology, for example,
takes its stand on the'immediate certitude of Jesus
as one whose absolute authority over conscienCfe is
•self-certifying arid whose ability and wUlingness to
savetithf/ soul it is impossible not to.trust. Christian
theology becomes relevant only for those who share
or accept^ a pa,rticular kiqd of spiritual experience,
and these are tempted to ̂dismiss other experiences
as illuscTy and other scriptures as imperfect.
Hinduism was not'betrayed into this situation on
hccount of its^adiierence to fact. The Hindu
'thinker readily admits mother points of "view than
his own ̂ d considers them to be just as worthy _
of atfenUon. If the whole race of- man, in every
' land, of every colour, and every stage df -^culture, is

the Qffspring of God, .then we must admit that, in
the vast- compass of his ̂ providence, aU are biing
trained by his wisdom .and supported by his love

' tatparyaVati sruti. - pratyaksad balavati, 'nr srut^
matram. Bhav^ti. I. i. i. o

'  r>

,  f " ^ ®
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2^ THE, HINDU VIEW^'OF LIFE , '
*.•0 Te^^cVi Witlii^ the Ixmrts of t-h&rTr -3 'JeTTOV^
Jedgebf tbe Supreme. 'WJicn the Ifindu found HiAt
different people £jimed at and achieved God-r,ralisa-£5^
tion in different ways, he geT'eroudy recognised

'  ' i\th

r

n

ii

..

em all and justified their pla^e in'^e .jjoursfe of
hktory, ilc U!5c*4 the distinctive scriptures of^th^
different groiips lof their u|>li^t s\*ce iWy *
the source,'affnost th| only source* fCr ̂ he develop
ment of their tastes and talftits.'fw" Ae enrichment ^
of* tTJeir thought and life, for the appeal ̂to their
emotions and the •inspiration of thejr efforts.
Hinduism is the iTIigion jgot only of the»Vedae but
of the Epics a*nd the Puranas.^ By accepting the
sigrffficance of the different intuitions of reality and
the_ different scriptures of ̂ the peoples i>ving m
India (sarvagan^pramanya), Hinduism aome
to be a tapestry of the most variegated tissues an
almost endless diversity hues. Thp Pur^nas v\ith
their wild chronology and weird stories are mainly
imaginative literature, but were treated ^
of the saared tradition for the^simple reason

some people took interest in tnem. The Tantras^
which deaNespecially witha'yo^ic sadh^a or disci
pline and have influenced the lives of some
munities from the time of the f?g Veda, are^accepte
^ a part«of the sacred literature and many Hiu^u ^
ceremonies show'traces of ̂ he Tantrik w^)rship-
Evci^ tradition which helps man to lift his soul t
od is^held up as'worthy of adherence. "T e

as^the Samkj^ya^ the Yc^a, the Pl^upata and
' ̂'"^'=^tnrtSf)uianoktadharrF4i.

t  'RELIGI^I?S EXPERIENCE
.  0 ''me Vaisnav^ creeds, each of them i9 enceJuraged in-

sense place or other. Some* think ̂ thai this^is
bette^ or that is better owing to differences of o-
taste, but aff nfien? reach unto you, the Supremei
eveii as til livers, however zigzag their courses may

(be, reach the sea.J' ̂  Hinduism 5s therifore not a
definite dogmatic c^eed, but a'^vast.-jcomplex, but '•>
^tly unified mass of spiritual thouglit hnd realisa
tion. Its traction of'^the godwafd endeavqur*of
the liu^an spirit has been continuously enlarging
through tjie ages. « '

The disJectic of religiftus advice through Ira-
dition, logic and life - "helps the conservation of
fiinduism by providing scop's for change. Rel%ion
'^d phSosophyf life apd thought, the practical and
thee.th<^jretical, to use the language of Croce, form

P

the eternal rhythm of the spirit. We rise from life to

thought,and return fron>. thought to life in a pro
gressive enrichment whicfi is the attainment of ever
higher ̂ ^evels of reality. ̂ Tradition is something
which is for ever '^eing worked out an^w and re- ^
created by the^free activity of its followers. What

is built for ever is for €Ver building. K a tradition
does not grow, it only means that its followers
have> become spiritually dead, throughout the
Iffstory of Hinduism • the leaders of thought and
practice have bfeen continually busy experimenting
' tiayi saiiikhyam yogah Jpasuqatimatain vaisna"a!m iti ^

prabhinnc prasthane param idam atah pathyam iti ca
rucTnani vaicitrySti rjukutilam'napathajusam nrnam

yah tva^.h, asi payasam «rnava iva . ^

Janyipur Coll-gs Library

va.

.nana, nididhj Ssaria. '^ce. No

Date
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.with newHonm, developing* new ideaL^to suit n^w
condilioil^. *The first impulse of progress crame
'henwnen me vcuie 4i.i_ya.11j ^ ■

.luutl. Xll.^. Ill JO 11—^ 1 - .cu xl,

the Vedic Aryans came into corftact wj^ cT- J

/

f
Q

f'

23

native tnbes. A similar impuls6 cpntj.fibute to
protestant movements of Jainism aifd Bu ^ sm
when the^Aryart? moved out ̂ nto the ,
valley. Contact with the highly civilised
led to the transformation of Vedism into a, ei?,
religion. The reform movements of R^man^' ;
CJiLya. Kablr. and Nanak show tfe stip^us of
Islam. The Brahmo-Samaj and „
are the outcome S the contact with W«>tern'n^ -,
ences, and yefHinduism is not to be
a nffere flow and strifef of opinions, for 1 P
a steady growth of insight ̂ smctf « j^tgd
Hinduism and every stage of its ̂ ow
to the common background of the e ̂
Hindu religious thought has traverse
lutions and made great conques s,
ideas have continued the saine or

, millenniums. The germinal conception
tained in the Vedanta standard. . ^ Upani-
The threcprasthanas of ̂ e _yedan

§ads. the Brahina Sutra and th
answer roughly<to the three stages at far .
ledge and^discipline. The Upan^dsjmb^T
experiences of the sages. Logic »

^ pre^.>nt in them, thoug^, they are no^^^^
characteristics of those tex^s. 3 chief
attempfs to inleri,ret in
' conclusions of the Upc'm§ads.

"  i

^ .c .

f

/>
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1  tlELIGiaXlS EXPERIENCE

^primarily a yoga ̂ astra giving us the chief ipeans,
by «which we can attain the^truly feliglous Ida.
They Worm t'Jgether the absolute standard for che
Hindu\eligion. It is said that other scripthres sinjs
into" sileiice when the Vedanta appears, even as
tfoxe^ do not raise. their voices i^'the forest when
the liSn appears- sects of-Hindmsm attempt
t6 jnteiq)ret.th''e Vedanta texts in accordance with
their own relfgious vie^vs. The Vedanta is nob a
religion, but feligion itseH in its most universal and
deepest'significance. Thus the different sects of
Hinduism^are'reconciled wth a Common standard
and are sometimes regarded as the distorted expres
sions "of the one true canon.T- As the Mahabha-iata
"Says, the Veda si; one. its significance is one. though
diffe-reri^ Vedas are constructed on account of mis-
understanding.» The acceptance of this common
authority by .the different sects helps to punfy
them Those parts of the new faith which are not
in confi-mity with the Vedic Canon tend ̂  be
subordinated and ̂ gradually dropped out. While
^no creeds and no struples were forced to disappear
"as out-wofh or out of date, every one of them
developed on account of the influence of the spint
of the Vedanta. which is by no means sectarian.
' »If religioA is experience, the question arises, what

is it that is experienced ? No two religious systems
jV

1 tavad garjanti ̂ astrapi jariibuka vipine yatha
na gariati mahSf^Ktih yavad vedantakesari.

» ekAva dvija vedo vedarthas cgika eva
ekavedasya cajfianat v;,das te bahavah krtah.

♦ r

<£»
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24 THE^HINDU VIEW^OF LIFE ^
^eem to agree^ in their answers to tni# questio?^
The iiindu philosopher becanae familisir very early
in'his career with the variety of the piej:ures ̂  God
which tire mystics conjure up.,'We icnow to-day
from our study of comparative religic^ tfeat there
are differejat acco'^nts of the mystical vision. SfOtne^.,
Christian 'mystics 'declare that tfoey see ih '
highest myltieal vision the Ijlessed" Trimty,
Son and Holy Ghost* Orl?hod(5X^M?islim mystics ^
deny- this triune conception. From ̂such ̂variety
the Hindu thinker did not jrush to the qonclusion
that in religious »«xpene^ce we ascribe ̂objective ^
existence to subjective suggestions. The Upanisad
saysnthat " God, the maker of All, the great Spirit
ever seated in the hearts of creatuijes, is fa^Jiioned^
by the heart, the understanding';' and tlje ■yili-
They who know that become immortal." ' Religious
experience is not the pure ̂ unvarnished presentment
of the real in itself, but i's the presentment of the
real already influenced by the ideas and pp^posses-

„sions of the perceiving mind. /The mind of man
does not function in fractions. Tt cannot be split ^
up into a fpw sharply de&ned elements, as the
intellect, the emotioi^ and the will. The intellect
of man is not sa> utterly naked and undefiled ^ to
justify the-view that it is one ahd the same in all
uien. The Pragmatists have (^one a notable service

o

1 esa devo vi^vakarma ma*riatm5 sada jananam hfdaye
sannivij^ah 1

ipanasabhiklptooya enam vMur amrtSs
•  17.

...

^  /
U^ELIGFi)I5S experience 5^5 o

'U the philosophy of rdigion in pomting ou^ that
different phisophies reflect '
The »»ivine,<CTeals itself to men within the framework^rth k in-t.mate prejudices. EachW^
Ttfus s^lls, out the mystery of God according to
Xis own endowment, personal, racial andtetoncd.tL variety of-th; pictures of Sod iveasdy mtell -
gi^e when„w8 fealise'that r^igious experience, ispsychological^ mediattli. " ' r
^ R Is sometimes urged that the descrrptions oGod coSflict with one anolhert »
our notiops are not true. To sc,- that deM
of God are not true'is not to den# the re^ty oftoi to which our ideas refer. Refined definitions^f gIus moral personality, and holy love maytUradict cruddr ones which look upon him as a
primitive despot, a sort o! sultan in the sky,^b^
""'tio^ folrnVvUTL'claim to objectivity
inTeisV perception and scientific inquiry, there is
no mason to assume that it does so m rehgious

nTmlu n^ver doubted the reality of the oneThe Hma - however much the descnp-supremeuniversalspint,how^^^ nature. Whatever'
the saints ef God are

tions..ofitmayfaUshortofitsnat
the doctrinaires, may say.tiie doctrmcduc., . ^ is hidden from their

.s^Ct than speech rerkding tlie depths of the
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26 THE^HrflDU VIE^/OF LIF^fe '
"* * I , ̂

divin-^. l^he altars ereqted to the unknown gods m
the Graec'orRoman world were but an expressiofl of
man's imorance of the divine nature, '^he s^se of
failure in man's quest for the unseen iS symbolised
by them. When asked to define tM n&ture of
God, the crser of (he Upanisad SE^t silent, and when"
pressed to arswer exclaimed that Ihe Absolute is
silence. Santo 'yam ̂ atma. The 'niystery „of tj;i(i
divine reality eludes the machinery of speech and
symbol. The " Divine Darkness," " That q| which
nothing can be said,*" and such other expressions
are used by thf devout? when they attempt to
describe their consciousness of direct communion
with God. *

The Hindu thinkers brings out the sense" cf the*^
otherness of theodi"vine by the use of nefati'/es,
" There the eye goes not, speech goes not, nor
mind, we know not, we understand c not how one
would teach it." ̂ The neii of Yajfiavalkya reininds
us of the nescio of Bernard, of " the dinf^silence

- j where all lUvers lose themselves " of Ruysbroeck,
of the negative descriptions of Dionysius the Areo- ̂
pagite, Eckhart and Boehmfi. ^
,  But the human mkid finds it extremely difficult
to resign itself'to absolute silence or negative
descriptions. Map is a talking animal. ' He insist^^
on interpreting the religious mystery in terms of
kis experience. ̂ Thj completely other, the
a solutely unlinuted, seems to be akin to the utterly

^  in efinit^. human mind Ibraves for something

,  ' Key^\Up.. 3.

,  0 y if

■  , <REUGPOOS EXPEftlEMCE^ il '
'^fefinite aid limited ̂ d aq uses ip res6ar<« for
■briRgtag dLi the Supreme to the regmn o fbu
deteiVined/- eanuot thiuk of
using ̂ our injagination. The rehgious
the'heip-ofthe imagination to f

.."Without a parable spake he,hot P •
The highest cdtegofy .we can use is^tha
eauscious prrsopaUty. We a,e persons purasa ,
and God is pSrfect personality
we an"4yss personah'y, w tad A
it include? cognition, emotion, an .is viewed, as 'Ihe supreme knowef, Ae ^at
and the perfect will/Brahma, Visiru, Siva. These
ie riot three mdependent c&tres of
.»s pepdar th«logy represents, but three s4koneico&plex Personality.. The difierent prc^s
of God which prevaUed m Ae country were afflh-
ated to gne on the other of this trmity.

The soul of man is complex in character and
is th; Environment. The reactions of ^
soul to an infinite'Environment cannot be himt^

"to this or that for&ola. When we suHer fr-oi^he• ressure of the finite, vft take refuge » the mfimte.
The finite presses on ns at so different pomts,2d dSerent accounts of Ad are tbe "htcome

■ oT this protean preiure. " SnA as mm> L. such wiU God Hmself seem to "■  says the Cambridge Plaromst, John Smth^ The
seL of the Upanisais were impressed by the
2"eaUty of the wortd, its fieetmg and transitory

•  character, and sought for.'Ae infinite real, the sal
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THE»Hltou VIE^^OF LIi|e
whic'4 would n^t roll sgway like the of
Thp sorrow and the *suf£ering of the world cut ftito
the soul^f the Buddha and adde^a ̂ igna^cy to
h^s convj^tlon of the unreality of things, and
he found an escape from it in the eteSma^ dha^a
or righteG|isness. \The inversion ̂ f the moral values^
affected the Hebrew most, ̂ n^ he^found relief in
an omnipotent and just God, wl^ weuld destixjy
thb wicked and save the nghteous. ̂JThe Hebrew ^

^  -L® AV, ®prophets and Mahammad were struck ^by the
majesty and the unc?)nditioi\al binding force of the

^  • •

imperative of conscience, o Since they*were faihiliar «
with kingship as the source of all authority, ikej
made the supreme a l8rd of lords, a king of kings.
The Protestant Christians dq. not cSre so foi^
the inviolable dignity of the ethical imperative as
for the essential benignity and beneficence of the
Supreme. God is our Father in heaven and we are
bis prodigal sons who liave wandered from^ him,
though he is ever ready to welcome us with Rejoicing

> the momeiFt we are willing to re^rn. While fathers
are just, mothers are merciful, ind^so the Catholic^
Christians and the Saktas®loc^k upon Go^d as the
, Mother, whose comp;rssionate heart pours itself for
the child out ofvatsalya, or the^love analogous to
that of^the cow for the calf whose impurities slie
licks away. Every view of Gud frftm the primitive

^ wor:S^vp of nature up §o the Father-love of a
t. Francis and the Mother-love of a Ramakrsna

some^aspect or otSer of the delation of
^ human to the divfiV spirit. Each method of

^  \ ,0

J

\

'''
■  feELIGieXJS EXPEl^ENCE

*. )• ' 1. Aa ni address an^wers^ to ̂ om^;r«proach,'each mode of ad^ess ai|>
rtio«d o{ the^human mind. Not ond ol
the \«5iole ti&th, though each of them is par

K iSre than the law that co^mand|.

tthe lather to whom we owe our bejng, .
Lm.. J.S .p - «>«

•  ®'"Him who is the One Keai sagesOT„aspiKe tfi. many as declared

n: Callers " > To admit the various descllp-^'' ofGodTs not to lapse intt, polytheism. When
S"LvaS^ - called'vPOn to^tate the numhetyajiiavai .y popular number 3306,

d rreductg them aU to one Brahiflan.
rTtilndestfuctible enduring reality is to be looked
Thefe°«'representations' do not tell us
about what Qod is in himself but only what he
is to us' The antbropoiborpbic conception of t
I- u'eV relative to our needs. We look upon Godt erestedTn flewers and stars, Uttle^ birds and

in bTokeift hearts and in binding them up.
t God exists" for himself and not merely for us.But God exists f i„,trvment for the advance-
fuf" human eL is to Wrate/mr own

-  r, ^ We'seem to give value to-God, more
S"o u.: Tuk^rfim says,''" That v. faU into

O o

.0

' j' ''"- '• STrtUani ,„aluusU,h,l..' ' t/„W
2 imliTiin mama luvnuuu

bharala. .-tad apnum-vam'Viltnivamc-kadliu^VamtdiarilavA'ani <ta.i l ^ .

^ HvhulTirmjyuhn
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THB HrtJDU VI^W# OF LI|E ^

^in th^ good fortune : we have bestowed naonSj
and fonft^oit tnee; had it not been wf, who w«ulU

3^

have asked after thee, when thou w^t lonel^'^ and
unembo^ed ? It is the darknesf^t^t makes the
light shine, the setting that gives lustr^ ta^che
Disease biought light Dhanvantari; why should^
a healthy mSi to know^him«? It is'poison
that confers its value on nectar §ol^ and brass
are high or low compared Vith'e^chFdther. Tuka
sayl, know this, O God, that because we*^exist.
Godhead has been cotiferred.on you." * ^oiat con
stitutes existenc'S'for olh^s is not what Qpnstitutes
existence for ofteself. , *

Every attempt at solving the problem o5 the
ultimate basis of existence from a»religiou&cPOin^
of view has coirvp to admit an A^bsolute ®r ^od.
Rationalistic logic and n5,ystic contemplation favour
as a rule the former conception, while^ethicsd theism
is disposed to the latter. • It has been so in Hindu
thought from the age of the Upanisads ̂iil the
present day. We find the ^ame ambiguity in
Christianity. The personal category is transcended®
in the highest experiences (jf the Christian mystics.
Hinduism affirms tMt some of the higltiest and
richest n^anifestfetiims which religion has produced
require a personal God. There Is^ a rtftional cons-
pulsion to postulate the per^nalifcy of the divine.
Why^^rimdu thought do«s justice to the personal
aspect oi the Supreme, it Soes not allow us to forget
the sup^-personal character §f the central reality.
' £v,en those who admikithe personal conception of

Tuha'^m, iii.^87.

%  I *

" ̂ jreligious experience
(■,0d urge lat there are heights and depths ii> t^
I ceXy not^ss than what we know a.^elf-co.^,

A- Onlv it is ^ ^±5«. «o.h« i;;.»
, th. s..u.d „a 01.

subiects and objects. The supra personpeinai repleSenVaons^f the real ^ «
Ld thfe relative ways of expressing the
When we emphasise the nature o re ^ .
we g.t th;^abUte Brahtpan ; wh.^ we emphasise. S .12.. u... p. »
"Hindu thought believes imthe j

,  • 1 j We have to vary continuauy^ov^l^^ge o ^pyond all notions

■  • "-oTgo" asWd adoptingtinguish Ideas of God .^e whole
one the obvious facGthat man-
human race. \t ̂  ̂ t various levels and m
Aind seeks its gohljpf God at vanou
Various directions, and rfeels sympathy, with evejstage of the search. The san^e God 'tsdfTL stage as power, at anoth.r^ a--, personanty. at
arthird as ali-comprehensive spirit, just as the same.  forces which pu{ forth the green ^
the crimson flowers to grpw. We do not sa;y„that
the crimson flowers are, all the truth and tjie green

. Ai. .jniifCartiimrarlvavam
le cnmsuu nw —,,

^ vadanti.tat tattvav^as^attvam
brahmeti paramatmeti bbagavan itKsabdyate. Bhagas
vafa. ' 0 /s

«-
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' ̂2 . THi^ HlkDU OF LiIe
(^eav^s are all ̂ alse. IJinduism accepts lll religiotis
n\^tions fac^s and arranges them^ the otdir
of their more or less intrinsic g^^cance.^ The
b^wildeijng polytheism of the mass^ and ?he un
compromising monotheism of the cl^isse/ ard^^for
the Hindu the ex^essions of on^and the same force
at different lavels. Hinduism j^sistS on our working
steadily upwards and improving bur l^nowjedge^ of

worshippers of the ̂ b'^olute are the
highest in rank; second to them are the worshippers
of the personal God; then come .the worshippers
of the incamaS&ns like® Rama, Krena^ Buddha ;
below them are those .who worship ancestors,
deities and sages, and^owest of all are the wotshi'^
pers of the petty forces and spirits."c* Again?:" The
deities of some nken are in water {i.i. bathin^plg.ces),
those of the more advanced are in the heavens,
those of the children (in^religion) aje in images of
wood and stone, but thd sage tinds his God in his
deeper self." » " The man of action finds h^ God in
fire, the nmn of feeling in the heart, and the feeble
minded in the idol, but the strong spirit find God
everywhere.^' 3 The seers ̂ ee^ the Supfeme in the
self, and not m images, sivam atmani* pasyanti
pratin^if^ na ydgi^^h.

up^ana brahmanah prak, dvitiya ̂ agunasya ca *
trtTyS ̂ inaryate iTiavigrahopa.sana bydhaih , ° .
uparv^a pitrdevar§igaijanSm^astyupasana

^  Icsudradeva^am pretadTnam vidbTyate.
apsu ̂ eva manusyanam diyi deva mamsinam
l)cllan^m kSsthalo§the§u bjadc^asy Stmani devata.

o  kriyavtyLo dcvo hrdi de^'o inanTsinarh
(, pratimasv alpabuddlujr^fim jfTSninSm sarvatah sivah.

\ I I]

kuGIOUSjEXPERteNte ̂  • 33
« u, hoi™, .—Win?'5t is, however, uniortuna^pay ^ ,

•^comprehensible, ljut the people, at lar® beheve
them to be iu?tifie<i authorised,. It is true
that the.thmkiJi&'Hmdu desto to escape from the
confusion of the gods into" the sUence 6f the Supremfe,

■ but the prowd still stands gazing at the heavms^
In the name of toleration we have carefully protected
superStitio«s rites and cu-itoms. Even those who
have a clear perception of religious values mdulge
in" practices which are inconsistent widi their
psafesrions on 4he cojnfortable assumption that
Lpeworfty shouia not breed want .af sympathy for
those who are not up to the mark. There has not
been in recent, times anji, serious and systematic
endeavcmr to raise the mental level of the masses_
and pf^e the whole Hindu population on a higher
spiritual plane. It is-necessary for the Hindu leaders
♦io hold aloft the highest conception of God and work
'steadUy on'the minds dl the worshippers so as to
effect an 'improvement in th6;r conceptions. he
temples shrines, and sanctuarie■l.^ with lyhich the

"wMe land is covered may be jised not only as
'  places of prayer" and aitars of worship, but^as seats

of learning and schools of thought which can ififder-
take the spiritual direction of the Hindus. °ft fc t

c-

c  *



'  ̂ LECTURE II j't •* 'j,
CONFEiCT or. religion^ : J"HE HINDU

•  ATTITME® . .

1

Students of 'mysticism are impr^sed by the
umversality of the mystic experience, t
differences in wHether .
unimportant, ̂ he mysMcs of
Hindu, Christian or Muslun, belong ^j^-g^ess.
brotherhood and have KystiCSl
Miss Evelyn-Underhill wntgs . ^ toriy—
theologies of th<? East and the es
though the ideal of life which they
soul differ too-yet in the expene^e of^e^
this conflict is seen to be transcen "
love of God is --hed. drvejn^bec^^^^^^^possible, fbr the soul has passed y -
of the manifold and • to eligious

experience, St. Johr? and • ^ihkara.^
maten^advanta^ over P o i^ J^jsg UndeJ-
" One cartnot hoijestly say," observe
hill, •' that there is any wide-Jiffe«!^-
BraWi?, the Sufi o^ th^Christran
best^.A hostUe

I Intri&uction to the t {1920), P- 4^
• ̂a^ore, p. xl. " ' Myshcisw { 9

•U

&0NFLICT'^(^F RELlfelOiilS ̂  3S ^
tha.German\heologian, endorses this view from,
has W staiMpoint. Regarding Christian "myst^p
he reWrks,o\whenever the religious feeling m
them sSars torits^highest flights, then they;^e tomo,
loosd fro^iu Christ and float away^in pretisely the
•same realm with tjie non-Christian mysrixs of al

" ages Agaifti " ̂ugustine wrote oa work of
fifteen ^00)^ on the Trinity, jet when he stood
with his motlfer^at the window of the house at

■"'> Ostia and sohght to express the profound sense he
felt of being in the graxp of God, he spoke not of
the Trinitj^, but of the or^ God iil' wTiose presence

'  the soul is lifted above Uself and above all words
and signs. » , 1. xu
^^t.matters aot whether the seer who has the
insight -has dreained his way to the truth in the
shadow of the temple or th^ tabernacle, the church
or the mosque. Those wfro have seen the radiant
vision nf'the Divine protest against the exagger
ated importance attached to outward forms. They
speak a language which unites all worshippers as
•kurely as the dogn;as of the doctors divide. The
true seer is gifted vnt\f a universaUty of outlook,
and a certain sensitiveness to the impulses and
eifiotions which dominate the ricii-pd varied human

^ifature. He 'whose consciousness is anchored in
'  G'od cannot deny any, expression of life as utterly

erroneous. He is convinced of the inexhaustibiUty
of the nature of God and'the infinite number of its
possible mciuifestatiofi?. ^

"  , 1 The Communion of the Chrisliav with God. » Ibid., p. 25.'
■" o

...
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n6 thI hIndu vi^w of life
I  /

The intellectual representetions of/the religious
^ystery relative and symbolic. M Plato lA^uid

say, our accounts-of God are lik^.^stories ̂ ut all
ithe san^ legendary. Not one of th^m is full and

\Ve are like little children oif^the sea^^refinal.

trying te fill oim shells with water from the sear
While we cannot'Exhaust the watei5 of the deep by
means of our shells, every drop'tlfatoWe ̂ tteigpt
to gather into ourtiny Shells ̂ s
authentic waters. Our intellectual representations
differ simply becausi they bring ouj different facets
of the one ceniVal reality. From the fesis of the
Upanisads do^ to Tagoi^ and Gandhi, the Hindu
h^3 acknowledged that truth wears vestufes of
many colours and speaks in strange tongueStfP>'5i^
mystics of othes denominations h%ve also "testified
to this. Boehme says f " Consider the birds in our
forests, they praise God^^each in hi^ own way, m
diverse tones and fashions. Think

vexed by this diversity and desires to silence dis
cordant voices? All the forms«of being are dear to

at this SufPthe infinite Being Himself." sL'^ok -w ^
utterance in the translati*^ ̂ f Professor Browne
of Cambridge :

S, V
Beaker flagon, or bowl or jar^' ®
Clumsy or slend^, coarse or fine; ,
Howc^r the potter may mSke or mar,
Afi made to c©nta^ the wine :
Should we this one seek op that one shun ^
WhenAhe wine which giv^s t^m their w®rth is one .

!

I

, «

^  CQNFLIcf ®F RELlGldi^S , «37
^ Bearing in mind'.jrhis gseat trutK Hmdrlism
de^loped attitude of compreliEnsivp" chaqty
instead of a ̂atic faith in an inflexible crfed. It
acceptid the, multiplicity of aboriginal gods and^
otfeers wlBclf.originated, most of them outside the
-Aryan tradition, and justified them aU. It-broughttogether into ofewhole,allbeUeversm.dIod. M^y
sSGlts professing ,Aany different beliefs live witto
the Hindu ,J^d." ' Heresy-hunting,' the favourte
game of., many religions, is singularly absent from
Hinduisms „ > " , . ' •

Hiflduisn is wholly free &om the strange obsession
of the Semitic faiths that the acceptance of a par-
ticuto religious metaphysic I's necessary for salva-
t{ir«-and non-2cceptance thereof is ji .h^nous sm
meritini eternal' punishment m -hell. Here and
there outbursts of sectarian fanaticism are found
recorded „in the literature of the Hindus, which
indicat. the first effects'of the conflicts of the
different groups brought together into the one fold;
but the main note -of Hinduism is one-of respect
'and good will fo'"other creeds. When a worshipper
"of Visnu had a feeling in his heart against a wor
shipper of Siva and he bowed befop the image of
vi|nu,-the face of the image di'ii'ded itse,. m half
>nd' Siva appeared on one side and Vishu on the
other and the' 'two smiling as one face, on the
bigoted worshipper told Mm that Vispu anV Siva
were one. The story is significant. "
In a sense, HinduSm may be regarded-, as the^

first example in the world o'; a missiona,ry religiun.

i' "
O o
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38. . TH]^ irfNDU OF L^|e
Onljl its missionary spirit i^ different from t^at
zlt^ociatScJ ^th the proselytising c^eds.
not regard it as its mission to con^g^ 4iumaruty to
Any on^pinion. For what counts i^ conduct and
not beU^. Worshippers of differecrt ^ods 'gpd
follower£3^f different rites were t^en into the Hindu^
fold. Krsnaj»according to tlje Jjhag^adgtta, accepts
as his own, not only the oppress^^ classes,,wonj^
and Sudras, bfit even those of un^ean descent
(papayonayah), like the Kiratas and the^Hunas.'
Th5 ancient practice T)f Vratyastom^, described fully
in the Tdndy^Btdhmaifa, shows that inot *only
individuals but whole tribes were absorbed into

•

Hiliduism.* *
When in ^e hour of then triumph the Ai^

made up with tiieir dangerous thSugh var^ulshed
rivals, they did not sne*er at their relatively crude
cults. The native inhajjitants of. North India
clothed the naked forces of nature with the
drapery of a mythic fancy, and fashioned a train o
gods and ^ddesses, of spirits and elves out ^ ^
shifting panorama of nature, anri Vedic Aryan ^

' kirataliuna'ndfirapulindaputkajali abluraffajika yava
nah kliasadayah ^ •

ye'nve ca yad uparfraya^rayac chudyanti tasm
pSi4)havi.snay namah.

> See P6*icavimia Brdhmana, xvii. ^-4 Baudhaya ^
xvii. 24-^: Kdtyayana, xxii. 4; L^ydyana, v
Many n^dera sects, beginnid^ with umo
Radll&i^^Tiis, the Kab^panfhis, the Sikhs, the
samajists ̂ .nd the Arya samajiSts, accept outsiders. ® -jg
smrtl lay% down rules for the #iin»le purification o P
forcibly «Dnverted to other faiths.*or of ° ,idiy.
and confined for years, and even of people who, for
advantage, e^brartj other'fiiths.

V

1
.  CQNFLICr^F RELIGIONS ^ .39
V  I. \' .

accepted them all an^ set tljem side by side fVith
tSi^eavenly;j\host to which they themselves look^e'i
with awe and'^dmiration. It was enough for them
that t^ipse crude objects were regarded by their,,,
adherents^ aa, sources of the supreme blessings of

'  fa ^

'hfe and centres of power which can be drf^wn upon.
The'gods of tfie Veda and fhe ghosts of the
A^iaruq Veda melted and coalesced under the power
ful solvent p? pKilosophy into the one supreme
reality^^hich, according to the qualities, with wHich
our imagination invest&it, goeSby this name or that.

The Epics °relate the gcceptance of new tribes
and their gods into the old family cifcle. The clash
of cults and the contact oF'cultures do not, aa a
ruic, result in & complete domination of the one by
thCcOtKer. In "ail true contact there is an inter
change of elements, though^the foreign elements are
given a new significance by those who accept them.
The emotional attitudes iittached to the old forms
are transferred to the new which is fitted into the
background of the old. Many tribes and races had
'mystic animals,^''atid when the tribes entered the
Hindu society the pniinals which followed them
were made vehicles and companions of gods. One
of them is mounted on the p^pcbck, anriher on
the swan, a'third is carried by the bull, and a fourth
by the goat. The enlistment of Hanuman in the
service of Rama signifies^the meeting-poinvv;^f sarly
nature worship and later theism. The d^-ncing of
Krsna on Kaliya's h'^ad represents the subordina
tion, if not the displacement, of serpent worship*"
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Rania's Waking of the bow of ̂ iva signifies
dpnfUct •befwe«n the Vedic ideal and the cult qf
Siva, who soon became the god^S the ^outh

' >^ ̂J[Daksin|murti). There are other stories in tjie Epic
^terature^ndicating the reconciliation^pf cine Vedic
and 'the ̂on-Vecfic faiths. The heroised ancestorsK-

6  the local saints, 'ftie planetary influences arid the
tribal gods were admitted into the Hfn(^ panthe^,
though they were all sifbordinktefi to the one
supreme reality of which they were*^ regarded as
aspects. The polytheism wa^ organised in a monistic
way^ Only it^^fas not a ijgid monotheisrp^enjojning
on its adherents the most^ complete intolerance for
thsse holding a differelit view. ' °

It need not be thought that tJie Aryan
always the sup,^rior force. Then^ are o&ca^ons
when the Aryan yield&d to the non-Aryan, and
rightly too. The Epics relate the manner in which
the different non-Aryan "gods asserted their^ supre-
ftiacy over the Aryan ones. Krsna's struggle with
Indra, thetprince of the Vedic gods, is one instance.
The rise of the cult of Siva isyanother. WheiT'
Daksa, the protagonist of ?he^ sacrificial cult, con
ceives a violeijt feud against Siva, thefe is dis-
aflectiBn^in his' oym home, for his daughter Sati
who has become the embodiment pf X^manly piety
and devotion developed an ajrdent^Iove for ̂ iva.

The^-^edic culture wh^h resembles that of the
Homeric- Greeks or the Celtic Irish at the beginning

"• Christian era, or {hat of the pre-Christian
cutons and Slavs, becomes transformed in the

s  » fj
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Enics into the Hindu culturp through the infl^t^ence
Q^the Dravidians. '*The Aryan idea^ o^f- wor^Jilp
duriTig the e^iest period was to call on the Father
Sky 6^ some other shining one to look^Jrom or^.
fiig^ on J;h^sacrificer, and receive from him the

Q offerings of fat or flesh, cakes and' drink. ̂,:^ut' soon
pujabr worship takes the place of hoi^a or sacrifice.
Image worghij) "w^ich was a striking feature of the
Dravidian fai{h was accepted'by the Aryans. The
ideals V vegetarianism and non-violence (ahimsa)
also developed.^ The Vedic tradition was dominated
by the Agamih,' and to-d^y Hindu cdRure shows the
influence of the Agamas as much as that of the
Vedas. The Aryan and the Oravidian do not ei2ist

by side in, Hinduism, but are worked up into
a <^stjnctive oolturaf pattern v^iich is more an
emergent than a resultaflt. The history of the
Hindu religious develoj^ment shows occasionally
the friction between the-two strains of the Ved^
and the Agamas though they are sufficienUy haf-
monised. When conceived in a largs histoncal

ospirit, Hinduismf becomes a slow growth across the
^centuries mcorporating^all the good and true thmgs
as weU ds much that is evilcand erroneous, though
a constant endeavour,-which is,noc always success
ful, is kept up„ to throw out ,the unsatisfactory
elements. Hii:4uism,has the large comprehensive
unity of a Uving organism with a fixed orii^ntption.
The Upanisad asks us-td remember the Real who
is one, who is indi^inguishable through^ class or
.colour, and who by his varied forces provides aS'
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When^'once the cults are taken Hinduism,

v^,alteratl{4h sets in as the result of the infli|^;nce of
higherHhought. The Hindu methqd religio^is

reform i^^ essentially democrati^. It allows each ̂
group to get ̂ o the truth th^oi^h it^ own tradition
by means of discipline of mind a^tj morals.*. Eap3>
group has its owli historic tradition* an^c^assimUation
of it is the condition of its growth of spirit^ Even
the 'savage clings to® his superstitipns obstinately
and faithfully. ̂ 'For him chis views are lis/'e fcerces,
though they m&y seem to us no more than childish
farities. To shatter tlfe superstitions of the savage
is-to destroy^his morality, his social cpde and meE?^
peace. Religiouscrites and social institution^, what
ever they may be, issue out of experiences that
may be hundreds of ye^rs old. As the Hindu
inquirer cast his eyes oveT the manifold varjety of
tte faiths which prevailed in his world, he saw that
they were ?dl conditioned by the social structure
in which their followers lived. ,li]^tory has made^
them what they are, and '^hey cannot" be made
different all on^ sudden. Besides, God's^gracious
purpose includes jthe whole of the human race.
Every communitj- has inalienabk rights whicK^
others should respect. No ̂ 3q)e cifan come into
exis^-vwi in which God c does not live. Robert

truly says: " AnS yet the light that led

'people' heaveii'" To despise other^  ® s gods is {o despj^se them, for they and their

\
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gods are adapted to ̂ ach other. The Hindu-, took
Hp the gods of even the savage anc? the uncivilised
and set the^r^n equal thrones to his own. ̂
TheVight way to refine the crude beliefs of anj^r

gcoup is to s^ter the bias of mind.^ For fhe view of
' God an individu^ stresses depends onsi'4he kind
of man he is.^ The^ temperament and) the training
^ the= indsvidugi:^ as well as^ the influence of the
environmen|:, determine to a large extent the char
acter o| one's religious opinions. Any defect in
one's nature or, onesidedness in one's ̂experience is
inevitably reflected in thcview the individual adopts
with regard to the religious reality. One s know
ledge of God is limited by one's capacity to under
stand him. The aim^of the refonngr.,sh6uld be to
curs tlfe defect^and not criticise the view. When
the spiritual life is quickened, the belief is altered
automatically.. Any charjge of view to be real must
grow from within outwards. Opinions cannot grow
unless traditions are altered. The task of the
rehgious teacher is not so much to rimpose an
Opinion as to ki^d^e an aspiration. If we open the
eyes, the'^cruth i^lhbe seen. The Hindu method
adopts not force and threa'i^s but^^-suggestion and
persuasion. Error is only a sign of ii^maturity.
It is not a grievous sin. GivenJtime aird^patience
it will be shaken ofio However severe Hinduism
may be with the strong in sp]rit, it is indm^eat to
the frailties of the weak.^ 1
The Hindu method' of religious^reform'helps to^

-bring about a change not in the name but in the c

ClV
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contSnt. WhUe we are aUowfd to retain the sa^e
na*ie, we .are encouraged to deepen
To takei^ iUustration familiar to ye®, the
^ the i^entateuch is a fearsome spint, agjfln an

again flam^g up jn jealous wrath and«ommandij^ ̂
the slau^ter of man, woman,.chdd and '

-  whenever hi» wrath is roused.# The ̂conception o
the Holy One who lov.es mercy raj^i^r^thftn
who abominates burnt offerings, who^eveas ̂ ̂
self to those who yearn to know him asserts i se
in the writinggjjf Isaialj and*Hosea.- In
tion of Jesus we have the conceptidn ^
perfect love, the name "-Yahveh " is the common
lin^: which connects tttese difierent developmen
When a ne^j; ̂.ult is accepted by «Hinduism, c e
name is retained "though ̂a refineme^ of the co en
is effected. To take an example from early nn
skrit literature, it is clear'that Kali in he? variou
shapes is a non-Aryan goddess.* But she w
gradually identified with the supreme Godhea

•  Witness thS following address to I^ali : ,
"Thou, O Goddess. O au|picicAK'^Remover of thto

dktresses of those -who turn to thee for refu^,
to be known bj^ speech, mind and intellect. None
Indeed is able to praise thee by words. ^
" O Goddess, having Brahman as &y personal forni,
* In the Mah^hdrata (iv, vii) find*that she delights

in wi^e,,«^sh and animal saci^ces. Gaudavaho (a.d. 7^}
*  refers fb animal and huma^ sacrifices offered to Ka i.

Ksudrakatnalakara (fifteenth cfintury a.d.), speaking ofthe imag^ of DurgS at Vindh^acl^ala near Mirzapur, says
is the gcKidess of the Kiratas and other aborigin^^

tnbes and is worst^pped Iw the Mlecchas, the Thugs, etc.
(  ll «

O
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O^other of the universe, we repeatedly salate.4hee,
fiiSof compassion. •

" "She woi^W creation, maintenance and
is a n»re wal of thy sportiveable, tXeate the whcde ;n_a —able toVeate the whole m a ,thee, O all-ffewerfnl Goddess! fh°ugh dejjd o

f  .^uKrtncrh standing f^atsioe oi
thee. O Sil-powcriui uoauc«. ? ^^tside of

■ attributes and forpi, although standi g
objective existe^we, :,jth9Ugh beyond th% range of
se^es althaugA oae and whole and without a secondSd all-pervaLg.Vt assuming a fc^m
attributes foF the well-being of devotees, t^u gurestthem thS highest good. We salute thee O Godd^^,
in whom a» the-three rtmditipns of ex^ence become
manflcst.'®*

^miiarly Krsna becomeS thg highest Go<ihead>
the BhagavadgUd whatever his past ^.'^hen the pflpil approaches ^for guidance, tl teacher ^sks the pupH about his
favourite God, istadevata, for every man ha avounte \juu, ^

■ devi prapanh-artilmre 4iv\ tvam vnnimanobuddh.l.h ^
apramcya 4+„tum svasabdair

yafo' syato naiva hi hascid isah Stotum
bhavatlm kad3cit. o

O

o hmhniasvarup/jpgadambike' lam daySmaytm tv5m
sata^am namaiT^h.

sargalitipratJavaliaraUa^mn Milvadvimsasya ta-
rangamatrani , .rinift' stvataste"

Uiirtiini UsiUjLMmkhilaniasyalaiii t>;ain c ,
khil;vsaUli?y):'<.'. ^ f.-'ini bhav^j^cca

t\inii iiirgiinakaravi\-ari^tapi ^
;aiJSi^:Liamn,.g^!t,iitveka hi akhai^S vihhur
sva;"ll:r.i::i>ana t^vimlhaimva .llutva Svarupani;

saennam '"'rl.h>aih , f.ha-
uihsrcyasytn yaccha^'i l>n.\vc.t, . ^

\atJni nainaiuah. ® / -i

^y
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righ^, to choose that iorm of belief and worsWp
wl^ch nfo^t*appeals to him. The teacher tell| xh&
pupil tli^t his idea is a concrete rep/^entation of
what i9k*hbstract, and leads him graduall/to an
^^ppreciatifin of the Absolute intended^-bjfc it. ^up-
pose'a ^ristian*approaches a Jlindu teacher for'^
spiritual gui^nce, he woul4 npt as^ his Christian
pupil to discard his allegiance tc^ghrisb but wou^^
te!l him that h5s idea of Christ was p^ot adequate
and would lead him to a knowledge of |he real
Chnst, the^ incorporate Supreme. Every God
accepted by Hinduism i» elevated and tfltimttely
identified with' the central ReaUty which is one
with the deeper self dt man. The addition of new
eods to t'he Hindu pantheon does n^t endanger^it.
®  ic®'maaiC

0^

The critic who •bserves that Hinauism is 'roagic
tempered by metaphysics or ammism tra
formed by philosophy" right Ihere is a d -
tinction between magic tempered y A ̂  ̂
Jnd pure magic. Hinduism absorbs everything th
enters inti^it, magic or animism.^and raises it to a
'tSerntsinnamebec«m,Wterfhlforthe
Hindu, since e^jery name, at its besyonnotes the
same metaphysical and
identity <5 contei* signified by

'is conveyed to the people atjarge JTy an identifica
tion*o^the names. Brakma, Visnu, &va, Kr?. .
Kali, Buddha and other Woricalnaines arc^
indiscriijinately for the i?bs«lute Reality. Maj^

*hari the ruler of the three worlds worshipped j

d
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th^ Saivites as Siva, 1^ the Vedantins as Brahy^an,
by the Buddhists as Buddha, by the NaiySyikas^^
the ckief agkit, by the Jainas as the liberated, by
the ritualists as the principle of law, may he gran^.

o^r'prayers.a * Saihkara, the great philosopher,
refers to the one Reality, who, owing to the, diversity

of intellects (nig^tibfjed^) is conventionally spoken
(parikalpya) i^^various waj^s as Brahma, Vi§iju

and Mahe^vara.^ A south Indian folksong says:

a

Into the bosom of the one great sea
Flow streams that come from hills o^yfvery side,
Their nimies are various as their springs.

And thus in every land _.do men bow down
To one great God, though known by many names.? '

The Hindu rr^ethod of reform enables every group
to rptaln its past associations a^nd preserve its
individuality and interest. For as students are
proud of their colleges, sq, are groups of their gods.
We need not move students from one college to

. another, but should do our best to raise the tone
of each college, improve its standards and refine
Sts ideals, with the.result that each college enables
us to attxtin the^s^me" goal. It is a matter of
indifferente what college we are in. so long as all
of them are steeped in the same atmosphere and

> yam ̂ aivSh sagiup3sate siva iti brahmcti'vcdantinah
•  bauddhah buddha ity pramanapatavah kartoti naiyS"

yikah. ^ .
arhannityatha jainasasanoiratah karmcti mimtsmbakah
soyam vai vidadhatu va*ichitaphalam trailokyanStho

harih- '
® Haristuti, i8. " . ,
Cover, The Folksongs of Southern India (1871), p. 165".•

r
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train, us to reach the same i§eal. Of course th^re
wijl. be fa!iaticS=with narrow patriotism holding U9
Balliol 4S the best or Magdalene as i2ioaem, but o
.the impa'rtial spectator the different colleges^do no
'seem to Ifb horizontal levels one hi^erahan tfee^
other, Istd only vertical pathways kading to e
same summifc. We can be <in ,^nY-college and yet
be on the lowest rurig of the la^r orobe big W
in'the scale. Where we are does not 4gpend^on the
college but on ourselves. There are good CJjristiMS
and bad Clpdstians even as'there aje go„od Hin us
and bad Hindus. o • - - a
The Hindu method of reform has been criticise

both from the theorefical and the
of view. ' IJfo^ssor Clement^Webb ©Tites . ^ ^
its traditions of»periodically repealed incaftia^ion
of the deity in the most diverse forms, its rea y
acceptance of any and ip every locgil divinity
founder of a sect or ascetic devotee as a man
tation of God, its tolerance of symbols and ^
of all kindfe, however repulsive obscene by ^
side of the most exalted flights world-renounc ^
mysticism, it could perhaps igore easil/'than any
other faith dev|lop, vAthout loss of
its past, into a universal religion which wou s

^ in everj^ creed a\form suited to* some
group or individual, of the unjversaJ^aspiration a e

,  one*E^?rnal Reality^ to •whose true being the
finitely warious shapes in Which it reveals itsel |

^or concefels itself from men'ar^all alike indifferent.
' Nccdham, Science. Uclieuui and Reality PP"
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Wiile this statement represents the general tendency
of t|ie Hindu faith, ft is not altogether,fair ttfiit
when it suggests that for Hinduism there i^nothing
to cho'ose between one revelation and ̂another.'
^nduism2,d«^s not mistake tolerance for indjffer-
ence. It affirms l^iat while all revelatiof.i^'refer to
reality, they aremotfCqually true to it. oTowards the
^^.pse of thdastj^cture I noticed this point, and it
is needless tg ̂elaborate it here. Hinduism requifes
every n^an to think steadily on the life's mystery
until he Keache^ the highest^ revelation. .WhUeLhe
lessee fo^s are toleratecfc in the interests of those
who cannot suddenly transcpd them, there is all
through an insistence on the larger idea and the
puS'er worship, o Hinduism does not bplieye in forcing
up the®pace of-> development. When we give our
higher experiences to those" who cannot understand
them we are in the position of those who can see
and who "impart the visual'impressions to those born
blind.' Unless we open their spiritual eyes, they
cannot see what the seers relate. So while Hindu-
Ifem does not interfere with one's natural way of
'thinking, which depends on his moral and intellectual
gifts, education and enviror?ment, it furthers his
spiritual growth by lending a sympathetic and
helping hand wherever he stands. While^Hinduisrn
Ixates the compulsory rconscription of men into the
house of trutrf. it insists on^ the developrLent of
one's intellectual conscience and sensibility to truth.
Besides error of jud^rient is not moral obliquity.
Weakness of understanding is not depravity .pf

'  c
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heait. If a full and perfect understanding of the
divine nature ic necessary for salvation, how i^any
of us c^ escape the jaws of hell ? Safiiigitd says :
Theroils no limit, 0 Mother, to thy kindl^/ grace

in the case of devotees who are not ̂ le to revise,
thy icr^ftconsisting of ideal essences, through the"
defects in tl>e knowledge ot, pi^nciples." We may
not know God, but God certainly^^owsius. n
°Hinduism ha% enough faith in the ;^ower of spirit

to Break the bonds that fetter the growtfi' pf the
soul. G04. the cehtral reality affirmed.^ by all
religions, is continual evolver of<> thef/faiths in
which men Md themselyes. Besides, experience
p^ves that attempts it a very rapid progress froih
one set 6f rules to a higher one dpes not lead^to
advance but abrogation. The mtUs of the ̂ ods
grind slowly in the making of history, and zealous
reformers meet with defeat if they attempt to save
the world in their own gteneration by forcing on it
their favourite programmes. Human nature cannot
be hurried? Again, Hinduism does not believe in
bringing about a mechanical un^ormity of beli^
and worship by a forcible (Simir^tion of sll that is 1
not in agreement with a particular creed.*^ It does
not believe in any statutory methods of salvation.
Its scheme of salvp.tion is not limited to those who
hold a particular view of God's natj^e and worship.

^  Such ̂  exclusive absoh5tism is inconsistent with
an all-lQving universal GOd# It is not fair to God
or manfto assume that ohe'^eople are the chosen
of God, their religion occupies a central place in the,

■  1

GONFLIcf Of RELIGIONS ,

religious development of mankind, and that all
oth^p should borrow^from them 01* suff^ spirifial
destitution.

After all, what counts is not creed but^cbnduct."
c;^By"their fruits ye shall know them and ilOt by^their ̂

beliefs. Reli^on ̂  not correct beUef bu€ righteous
living. I The religious never cworry about
(jther people's beyefs. Took at the great saying of
Jesus : " O^her sheep I have whicli are not of this
fold." ̂ Jesus was born a Jew and died a Jew. He
did not^^=teU the Jewish people among: whom* he
fouhd Mhself, " It is wicked to be Jews. Become
Christians." He did his best to rid the Jewish
reli^on of its impurities. He would have done the
saihe with Hipduism jvere he born .a Hindu. The
true, reformer p^urifies and enlarge the heritage of
mankind and does not belittle, still less deny it.
•  Those who love their *ects more than truth end
by loving themselves more than their sects. We
start "by claiming that Christianity is the only true
rehgioA and then, affirm that Protestarftism is the
•^nly true sect 01 Christianity, Episcopalianism the
"only trufe Protestantism, the High Church the only
true Episcopal Protestant Chfistian religion, and our
particular standpoint the only true representation
of the High Church view.

'  ' The Hindu theory that every human being, every
group and eve/y nation hcs aivindividuaUty-worthy
of reverence is slowly gaimng ground. Such a view

» Cp Spinoza: " Religion is universal to tlie humsg
r-ce; wherever justice and charity have the force of law
and ordinance, there is God s kingdom.
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requires that we should allow absolute freedom to
group t» cultivate what is most distin^ti-\4e

and characteristic of it. All peculiarity is unique
•and inSofnmunicable, and it will be to disregard the
nature of reality to assume that whi:^ i^ useful
one wiib fce useful to everyone^ else to the ̂ same
extent. Th% world is wid® egoijg^^to hold men
whose natures are different. ^

•It is argued Sometimes that the I^indu plan has
not"helped its adherents to a freer and lagger life.
It Is diffiy^ to meet such an iridelinit^ charge.
Anyway, it is a matter .of grave doub/whdther
Hinduism would have a(diieved a more
r^eneration if it hat? displaced by force th o
ideas, i.e/if it had adopted the methq(J of conver^n
and proselytism* instead of reformfcresultirf^ • ̂
gradual development. It is quite true that
ism did not cut away wifji an unsparing han e
rank tropical growth of*magic and obscuran
fts method is rather that of sapping the foun^ & i
than cuttir^ the growths. .
While in the great days of Hinduism there

a great improvement in tife general rel^iou ̂
of the Hindus by the exercise of the two 

t̂o

theof respect for man and unbending devotio
truth, thece has been a " failure «f nerve

"^indu spirit in recent tim^. Tbtre ^re w
HinSui«m large nuinbers«who are ^he ^ ,
superstition, but even in ̂ oimtries where t e
civilisation is said to have unplaced the ower,
T^er still persist*s,^ To meet a savage we nee

N
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go very far. A great authority in these matters,
Sir^ames grazer, says : " Among the igijorant ftnd
superstitious classes of modern Europe, ifc is very
muchVhat it was thousands of years ago^iii'Egypt ̂

'c^nd Indit^, ̂ d what it now is among «the lowest
^ savaps survivingain the remotest corn^iriT'o'f the'

world. Now and then the polite wosld is startled

by a paragraphic a ne\yspaper which tells how in
Scotland an image^has been found stuck full of jlins
for then purpose of killing an obnoxious laird or
minister,o how a woman has bkn slowlv xoasted to

Sy O

de^h a^a witch in Ireland, or how a girl has been
murdered and chopped up in Russia to make those
candles of human tallow by whose light thieves
hc^ to purple their midnight trade unseen." ̂
kauy Christiaics believe in spells and magic. Habits
of human groups are hard fo eradicate in proportion
®to the length qf time durigg which they have existed.
Rapid changes are impossible, and even slow changes
are ekceedingly difficult, for religions tend strongly
to revert to type. When primitive tS'ibes whose
^ults provided them with feminine as well as mascu
line objects of devotion entered the Buddhist fold-

they insfsted on having in addition to the masculine
Buddha the feminine' Tara. When the Grseco-
Romans worshipping Ashtoreth, Isis andrAphrodite
entered the CljVstian/^hurch, Mariolatry developed.
It is related an Indi^ Christian convert who
attended the church oif Sunday and the K^i temple
on Friday, that wheb'^the missionary ^mtleman
' The Golden Bough, abridged i-ditioji p.

"e
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asked him. whether he was^ not a Christian, he
replied, ̂'.Yes, d am, but does it mean^that I ̂a^se
changed, my religion ? " Hindu converts to other
"faith^i^quently turn to Hindu gods in cases of
trouble and sickness, presence or dr^ad^of deat{)/ ̂
Outer "^cffessions have no rootSjin inner life. We

®  cannot alter ̂suddenly our suboon^ipus heritage at
the bidding of the reformer. /3ld ideas fcanncd
be" rooted out unless we are educate(^to a^ higher
intellectual and moral level.

The Hipd^ method,has -not been alt^ether a
failure. There has been progress all lounfi, though
there is still room for considerable improvement.
In spite of the fact that Hinduism has no common
creed and its yorship no fi3i;ed fom>. it has bolJnd
together multitudinous sects and devotions*" a
common scheme. In t'txe Census Report for 1911
Mr. Bums observes: "The general .results of my"
inquiries is that the great majority of Hindus have
a firm belief in one supreme God, Bhagavan, Para-
meSvara, ISvara, or Narayana.'\i Regarding the
spread of Hindu ideas and ideals, Sir Herbert Risle^-^
says; " These ideas are not the' monopdi'y of the
learned, they are shafed in great measure by the
man in the street. If you talk to a fairly intelligent
Hindu pedant about the Paramatma, Karma, Maya,
Mukti, and so forth, you will-find a^soon as he has
got.?)verhis surprise a,t yo*ir interest m such matters
that th^ terms are familia^ to him, and that he has

^formed k rough working theory of their bearing of '
,  ' PartT, p. 362.
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his own future."* There-'^is an inner cohesion
the? Hindus horn the HimalaKs'fo

Comorin. •

Thd*work of assimilating the rawest recnsits of the ■
.^hill-tribes aj^d other half-civilised hordes has been^
a slow one. and J>y no means thorough.--^-^ong
Hindus are counted many professing^ crude beliefs
^d siibmerged,thought? which the civilisation has
not had tirne to eradicate. DuringThe last few cfen-
turies ̂ indiiism has not been faithful to its ideals,
and the task of.,the upljft of the unciviUsp.d has been
sadly neglected. o>

,, Hinduism does not support the sophism that is
fifte'h alleged that to coerce a man to have the right
view is as legitimate as to save one bj^ violence
froig; cbmmitti^-g suicide in a fit of delirium. The
intolerance of narrow monotheism is written in
^letters of blood across the history of man from the
time when first the tribes of Israel burst into the
land''Of Canaan. The worshippers of the one
jealous God are egged on to aggressive t/ars against
'people of alien cults. They invoke divine sanction
"^for thd'cruelties infiic^ed on the conquered. The
spirit of ̂ Id Israel is inherii^id by Christianity and
Islam, and it is for you to say whether it would
not have been better for the Western civilisation
if Greece hadVo^ldgd it on this question rather
than Palestine Wars of .Religion which are the out
come of fanaticism that prompts and justifies the
extermination of aliens of different creeds were

1 The People of India (1915)-
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practically unknown in Hindu India. Of course,
hetije and*" there <there were outbursts of ̂ifanatic^nv.
but Hinduism as a rule never encouraged persecu-
-tion f^vnbelief. Its record has been a cledn one,
relatively speaking. It has been aj)le^, to Eold^'
togeth'^&aA peace many and varied connniunities of
men. Buddlpsm, 'which counts ̂ mong its followers
nearly a fifth of the human race, ha^alwaye respected
other faiths and never tried to'supffiant them by
force. One of the earliest Buddhist book^ relates
that Buddha condemned the tendency prevalent
among the religious dispuf;ants of his day,^o make
a display of their own doctrines and damn those

o^bthers.' Buddha asks his followers to avoid all
discussions which are likely to stir ̂ up disconhsnt
among the different sects. Religioit'> toleration is
the theme of one of A^oka's rock edicts, " The^ing,
beloved of the Gods, honoyjrs every form of religious o
faith, but considers no gift or honour so much as
tne increase of the substance of religion; whereof
this is the ifoot, to reverence one's own faifh and
never to revile that of others. Whoever acts-

diherently injures his own rOligioh while ho'-rongs
another's." *' The tesits of all forms oh religion
shall be followed under nr^y protection." * The

* Suita I^jpsta, 782; see also Angntifwa Nikaya, iii.
0/. 1, whfcie Buddha encourages gifts *jy Buddhists tc
^oa-Buddhists as well. He adinits txie right of non-
Buddhists to heaven. In tho Majjhima mkdya (i. p. 483)
he mentions that a particular Ajivaka gained heaven by
virtue of'|:is being a believer,''?:..jKanna. Buddha held in

.  respect the Brahmins who led the truly moral life.
' The twelfth Rock Edict.

GDNFLICf OB REUNIONS J ̂  h
Hindu and the Buddhist rulers of India acted up
tp tWs principle with the result that^thd petsecutpd
and the refugees of aU great religions found shelter
inlndfh. The Jews, the Christians, the Pai;?e-s were .
allc?wed absQ^ute freedom to develop on, their own ̂
lines. Yuan Chwang reports that at fth,e.:»great °
festival of^prayaga^ King Harsa'dedi,^ated on the
first day a^sfatue to the Buddha, another to the
sun, the favourite adty of his kthen, on the second,
and to'Jivf on the third. The famous Kottayam
plates of ̂ Sthanuravi (^inth ctmtury A.p.) and the
Co&hin '^ikes 'of Vijay^ragadeva bear eloquent
testimony to the fact that the Hindh kings not only
folerhted Christianity but granted special con
cessions to the professors of thai; fakh. "Only the
(ither (^y the'^indu prince of Mysore ihade a gift
to the re-building of the Christian church in his
«3tate. , -!» u 11

To-day the world has become a much smaller
place; thanks to the adventures and miracles of
science: Foreign ̂nations have become our next-

neighbours. Mingling of populations is bring
ing abovt an interchange of thought. We are
slowly realising that the world is a single co-operative
group. Other religions have become forces with
which we have fo reckon, and we are Seeking for
■CVays and mea^is by which we can live together m
peace and h^:mony. We cannot have religious
unity and peace so long 4s we assert that we are
in possession of the lig^i and all others arC;. groping
inrihe darkness. That very assertion is a chaUengc

/■
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to a fight. The political ideal of the world is not

s%much^ a feing^e empire witlf a homog^eous t^vi^-
sation and a single communal will, but a brother-

** C

^ hood^ ̂ree nations differing profoundly in life and
mind, habits and institutions, existin|^ side by^idc '

^ in pe?rj^ and order, harmony and co-operation, and
each contributing" to the WQrld^,its own^-unique and
specific best, which is irreducible ̂to'^ the torms of
the others. The cosmopolitanism of^he eighteenth
century and the nationalism of' the nihetej^nth are
combined in our icieal of ^ world;Commpnwealth,
which allows every brmi<^ of the human ̂amil^f'to
find freedom, Security and self-realisation in the
ilrger hfe of mankind. * I see no hope for the reli|;iou%
future ofothe world, if this ideal is not extend-?^ to
the religiohs sphere also. ̂  When,:,two oP ^hrefe
different systems claim that they contain the
revelation of the very cor^ and centre of truth and;
the acceptance of it is the exclusive pathway to
heaven, conflicts are inevitable. In such conflicts
one religion will not allow others to steal a' march

over it, and no one can gain ascendancy until thc^
world is reduced to dust a«hi ashes. To ©blilerate

every other religion fhan one's own is a sort of

bolshevism in religion whichave must try to prevent.
We can dd so only if we accept som^hing like the
Tiindu soTation, which seeks the uy-ity of religion
not'^m a common creed rbut in a i-pmmon quest.
Let us believe in a unity ca'spirit and not of organisa
tion, a ̂ hity which secureV^mpIe liberty not only
ibr every individhal but for every type of organised
' life which h^s ̂ rov6d itself effective. For almost

/
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CONFLICT OP RELIGIONS

all historical forms of life ahd thought can claim
the i^anctioiJ of experience and so the authority(bf
God. The world would be a much poorer ,thmg if
one cr^ed absorbed the rest. God wills rich
harmony and noI ^ colourless® uniformity. The ̂
comprehenS^ and synthetic spirit of Hi^-'Suism
has made it a mighty forest with a thousand waving
arms each {ulfiUh'^g its function and all directed by
the spirit oj.f^od. Each thing in its place and aU
associated in the divine concert making with their
various voices and evep dissonances, as Heruclitus
would say,'thn most exqmsite harmony should be
our ideal.

* That the Hindu solution of the problem of the
con^t of rel^ons is likely to be accepted in the
future §eems tc^me to he fairly certain. " The spirit
of democracy with its immthise faith in the freedom
-40 choose one's ends and^irect one's course m the
effort •to realise them makes for it. Nothing^ is
good 'Which is not self-chosen; no determmatioil
is -valuable which is not self-determinntion. The
different religions are slowly learning to hold out
haidS-Of friendship 40 each other in every part of
the world. My presence hCre this evening is an
indication of it. The parliaments of religions and
conferences a^d congresses of liberal thinkers of all
creeds promot^^utuaj; understanding and haimony.
The study of/comparative religion is deyelopiiig a
fairer attitude to othef r^fligions. It is ii^ressing
on us the fundamental unity of all religions by
pointing oiit that the genius of" the people, tfie
Spirit of the age and, the need of the hour determine
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the emphasis in eadh religion. We are learn
ing to \hink clearly about *the inter^relatioijg ©f
religjjOn, We tend to look upon different re-
ligions> cot as incompatibles but as dbmple-
mentariesji and so indispensable tct* ofheix"^
for fealisation of the conynony^d. Closer
contact witl^ other religions^ha® dispe^^ the belief
that only this or that religion hajfprodisced 4nen at
courage and patience, self-denymg love^nd creative
energy. Every great religion has cured its ̂ llowers
of'the g^pll of passiSn, the thrust qf desire and the
blindness of temper. Thg crudest reltgion seemf to ^
have its place *in the cospiic scheme, for gorgeous
Sowers justify the muddy roots from which they
spring. Growing insistence on mysticism is tez^ng
to a subordfinatioffi of dogma.* While:ii.ntellec*?u%lism
would separate the dissimilar and shut them up
in different compartment^, higher iptuition takess
account of the natural Mifferences of things and
seeks to combine them in the ample unity oi the
whole. The half-religious and tl^e irreligious fight
about dogmas and not the truly religious. In thC
biting words of Swift, " Wft^aye enough rfcligVdnto
hate one another bi^ not enough to love one
another. ' The more religmus we grow the moretolerant of diversity shall we becom^
hi pcan Inge : " The cenft'e of ^avity in religion
fimH ̂  from autjioril^ .to expenJ^nce. . . • The

principles of mVstical religion are now very

avQwedt with educated people.
ground of belief." The Platonicoil 'II .iiglisfi Jy'eligious Thought (iy.£(>), pp. 11
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LECTURE III

HINDU DHARMA : I ®

Before we tu^n to the practical sid& of Hinduism,
it is nec,§ssary to clear the ground by referring to
some of the chief objections*^ urged against the
coiReption "of "Hindu ethic^. The doctrine of maya
is supposed to repudiate^the reality of the world^
a?id ^hus make all ethical relations meaningless.'
Thec^sKorld of nature is said to be unreal and human
Msto^^y^llusory^ There is no meaning in' time and
no'significance in life. To«be delivered from this
illusion which has somehQ^w come to dominate the
race of man is the end of all endeavour.
The^ Vedic thinkers adopted a realistic view of

the world. In the^Upanisads we have am insistence
OS the relative reality of the world. The illustra-
tioriV'of'^-a musical insfxiament and its notes, the
substances of clay and gold -sand the things made
of clay and gold, make <?-ut that the objects of the
world derive .their being from the Supreme. As
Yajnavalkya pu^^s it, everything in the world is 6i
value as leadi^ to the r^isation of self. Wlien
the Svetdivatara Upanisad^oks upon the Supreme
as the great Mayin, it si^ggests# that this wLnderful
creation is "his product. The Upanisads do nbi

,A9
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support the view that* the Supreme calls up appear- 0
altces which have no existence except in dejud^d
min^s.^ The different theistic systems adopted by

» the largi^ majority of the Hindus do not advocate
the doctfiine of •maya. The theorjfc is hel(f by^

* ̂ari^Kira' who is regarded often^as re^senting the
standard type of Hindu thocglat.

It is quite true that ̂ ^mkar^^i^gards the world
as maya and "urges several reasons* iij^ support of
his thesis. The manifold of experience Wfhether of ®
co-exi^^ce in sp^ce^ or s^quenc^ in time is ever
incomplete and partial »and we caftnot unif'^ it.

There will always be a surplus uncovered by the
largest unity. The fact that the time and space

world cannot be rounded into a sjjstematic <^hole
indicates fhat k is imperfect andciinreal.'^'
the real must be exempt from all change and persist
for all time.* The histprical particulars do not

persist for all time, the^ die every moment. Loke
Vad arabdham tad anityam. We may interpret ^
this idea ki our own terms. I^ie historical par
ticular finishes its course when it reaches its end.
If the end is not reachedf i^ our lives arfe^'tb be ■
wasted in the pursuit of the unattainable, if it is
^ question of travelhng -perpetually and never

^  world process is^^meaning and
.  becCTs iustifi^r f"" ^

therp cT, 1?* c»npt be interminable sing-
^  a sofip a thing as completion

^istorilM process is not all, if
«. •' ̂ ^J^^'"ayasattavan. ' " ^

:f / ■ '
.  ̂ HINDU DHAfilMAi I I 6^
we are not perpetually dooin'ed to the pursuit of
ap, ufiattainAble ideal,^then we must, reach perf^-
tion at some point of the historical process, .and
that will be the transcending of our l^torical

■  indjviduahty^f our escape from.birth ajid death,
or samsara. '-Histo^ is the working out Ofi.a-^^ur-
pose, and we are getting nearer and nearer to its
fulfilment. ^ok§^\is the j-ealisatioh of the purpose
of each indmdual. -On the attainnfent of perfeo
tion the., historical existence terminates.* When

^  one mdividual cpmplet^s his pdrpose, he develops
^  the-universality of outlof3k characteristic of per

fection, but retains his ipdividualitj^ as a centre
of action. When the whole universe reaches its
consir^mnation,^. the liberated indi^duals lapse into
thb stillfiess ot,the Absolute. These gr^at forces
which" seem to be making silently and surely for
t^ie destniction^of this stajjy universe in which our
earth swims as a speck will Jeach their true destina-

>  tion. The world fulfills itself by self-destruction, '
Einstein's theory relativity with its assumption
t^t the spatio-temporal system is limited and
.meas^..able is not unfavoWble to such a dissolution

^  of the world. But this does-mot take away from
the free being of God who. is omnipotence or infinite
possibility. The curtain will drop on tliis world,
but another possibility,^another plot, another dramh
may commenc^and go on fpr ages.
To some, it may appca^Jthat ,such a collapse of

•the world is a poor termhition^to all our stmggles,
' jnanaikanivartyatvam." ^

e O
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and so they picture to us an eternal heaven or even
eeemal hell, feut the implication of :hese eternal
states's one of eternal idleness. As Herbert Spencer
put it,. deviation from perfection or the' perfect
adjustment of the organism to the environment is«'
decfcy, ̂ The state of perfection is ^^r^ondition of
absolute stillness, stagnation^ death. There are
thinkers, both in the East and the West, who look
upon Paradise as a state of activity v^here we sing
the praises of God, and he has no end of. patience
in listffiing to his own glon?. The only useful work
which the liberated souk' do is to help struggling
humanity. So long as there are individuals who
are unredeemed ̂.and so stand in need of saving
knowledge, the liberated have soipe work ̂  do.
But if we allowfthat the world purpose is cfchj,eved,
that all individuals haVe attained their perfection,
there is nothing to be done. Aristotle says, " End
less duration makes godd no better, nor white any
whiter. ' i There is no creative process without
travail, ajcd the attainment of,, perfection for all
means the end of creative activity. " Nothing that
is perfectly real moves,^* according to BTadley.
Activity is a charactetistic of the historical process,
and perfection is not historical. It lacks nothing
and it cannot have any activity in it^.-

It IS sometimes argued thj^t the>orId process is
infinite and so there will ̂ Iways be work to be done.
In oth^ words, there w'l^J never come a time when
^ A duals will reach t^ir perfection. But this

^ ^icomachcan Ethics, \.(i. " ® c

\  ̂ HINDI? DH^'RMA: I O3
^ will be a frustration of the pm^ose of God. So long

as^ t^e world process continues, the jiberated so'ils
retain their individualities, which they lose, in,-the '

event of the liberation of all, or sarvamukti.

It* is not fajr to represent Sarhkara's view as an
illusionism. "Sarhkara repudiates the subject^vi^^ of
Vijnanavadins and rffirms the extra-mgntal reality
of objects. 4» His ̂^theory not drstisrstivada, that
objects rise^ini^ being when we perceive them and

•  disappear when we do not. We perceive objects
and do not simply contemplate apparitions. Sam-
kara distinguishes dreajr^ from waking experi
ences and warns us against a confusion between

tlie two. The experiences of waking life are not

contr?4icted b^ anything else in our logical know
ledge.^^ "He is a realist so far as;,dur ^perience
goes. Things control thou^t.® ^ariikara's theory

,  0;f avidya also confirms t^is view. For avidya is
not a private profes'Sion ofHhis or that individual

, mind; it is common to all minds, being the cosmic'

principle of finiten^ss. It is the cause o^the whole
empirical world (prthivyadiprapanca); common to
,air ̂sirvasadharana).^ Koksa or release of any one
individuab does not bring about the destruction of

the world but only tfe-st displacement of a false
outlook by a,-.true one, avidya by vid^a. When

' iiaivam jiTgarifropalaMhain vastu stanU>hrulikain kas-
yamcid api avfistlxayam b'^dhyate. Commentary on
Brahma Sutra, if. 2. 29. ,

^ Cp. na vastu vaclhatin/ajnanain ])uru!ja'i'i."dclhya-
peksam; again, bhutavastuvi$ayar,am pramanyam vastu-
tantram. ^ ' - . " '
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the illusion of the mirige is dissipated by scientific [j
knowledge/th^, illusion staiuK there thAugh it ̂  130
longer ̂ ble to tempt us. The world is not so much

^ denied a§ reinterpreted. ®
Saihkarg; believes that the logical du^dism between

'' subyjct ̂ and obiect is not fin|J. I^ests on a
monism. Subject and object cJ-re phases of spint,
atmana eva dharmah. Th^ have exiGtenee apart
from Brahmarf. " There are dn th8 world many

O  ' • ° ■ O
universals with their particulars—^both Qpnscious
and ujj^cpnscious. the^e uniyersEds in their
graduated series are included and Comprehended
in one great uhiversal, th^t is. Brahman as a ma^
of intelligence." ̂  ^arhkara does not assert an
identity between 6od and the world but only^d

. the indepi-ndenoe of the world.^ A^s^the TSkakafh
says : " The world is net identical with Brahman ;
only it has no separate ̂ being independent of itf;
ultimate source." 3 When Sarhkara denies the
reality of effects, he qualifies his denial by some
such phraee as " independent qf the cause " or
"independent of God."*

If we raise the questiomas tp how the finiter*fises .
from out of the bosomj'of the infinite, Sariikara says
that it is an incomprehensible mystery, maya. We
' aneka hi vilaksanas cctanacetanarupah'..anianyavisesah

te^am para.aparyagaty5, ekasmin mahdsamanye anta^-
bhavah prajnanaghane. Samkara oh BthaddvartyaUo-
panisad, ii, 4. 9. * V ,

1-. linamati. na kha^v ■knanyatvam iti abhodam
rQmah, !.imtu bhcdam vyas^iSma.

^  ̂ k'ranat prthak sattasunyatvam sadhyatc, na tu
'abhiprSyctja.
karanavyatirekena, brahmavyatirekena.

0

HINPU DHaIiMA:
know'that ("there is the absolute reality, we know
thab there is the empirical world, "we kpow tiat
the empirical world rests on the Absolute,rbut the
how ofit is beyond our knowledge. The hypothesis
of creation is.a weak one, and it-assumes that God _
lived, alone "for scsne time and Aen sudrieiSy it
occurred to him & have company i#ien he put
fbrth the Wld"''' The Vheory„ of manifestation is
not moje sati&ying,"for it is difficult to know, hdw
the finite can manifest the infinite. If we say that
God is transformed ii^o tlje world, the question
arires whether it is the w&ole, of God that is trans
formed or only a part. .If it is the whole, then,
there is no God beyond the uniy.erse and we lapse
intoAlie lowen pantheispi. If it is o^y a^^art, then
if me;ans thatrGod is capable of b^iing partitioned.
We cannot keep one part of God above and another

.^att below.. If would like taking hdf a fowl
for cooking, leaving'the otfier half for laying eggs.^
Samkara believes that it is not possible to determinS
logically the relabxm between God and'-the world.
m asks us to hold fast both ends. It does not

. matf ef if wearenot able tb find out where they meet.
The history of phllosoph^' in India as well as

Europe has been one loifg^illustration of the inability
of the huma.. mind to solve the mystery^ of the re
lation of God to the world. The greatest thinkers
are those who.admit the m;;/ste^ and comfort them
selves by the" idea thail % human biiri^,,is not

' na hi kukkutadcr ckadeso bh^gaya pacyata
tu J)rasavaya"kalpyate, virodhat. ^Ananda|iiri on Br^ma
Sutra, i. 2-8. - ^

* dur-ninipa

<0
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omniscient^ Saihkara in the East ancj! Bradley in
tire West adopt this wise attitude of agnosti^sm.
We^are the universe with its distinctions. It is

not self-%ufficient. It rests on something efse, and
that is thei Absolute. The relation bettveen the two

is a^yitery. The idea expresstd in tife statement
" And God ̂ aw everything* thaft He had made and
behold it was very gqpd " does not Solve fke problem.
If assumes that the world is ''very gcy?d",andwe
have our doubts about it. Unable to beKeve that

a'good God could iTe i;^spO]|sible for th^ horror^of
nature, Plato ̂ held that «tlie goodness of God was
jnade somewhat ineffective by the intractablene|s
of nature which Ijp tried in vain to control. The
Gnostics'strove to express ihe ideacthat G^ w^
trying to rededim a world created^^y the devil.
Augustine from this worked out his view of " total
depravity" and the scbsme of salvation. Some'
still clung to the idea of the omnipotence of God
hy paying him the doubtful compliment, J. S.
Mill says, bf making him the creator of the devil.
Leibniz argues that even i| this world is in ma^y
ways defective, it is the best oif all possible worlds;
but this view implies^ an uncomplimentary. reflec
tion on the power of Godf' Hegelian absolutism is

to account for the lapse of the perfect into
the imperlect. Bergson emphasises the conflict of
matter ai^ life in t^ie \^rld and believes that the
two ase^ihe negative aSd'positive pliases of one

consciousness/ but he is not able to account
for the ris^f)f ̂ jhe two^ tendencies from the &st

/
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principle. fCroce arrives at 'the diSerent forms of
spiKvt, theoretical and practical, bijt he ̂dbes jtSt
give us any metaphysical deduction of the^ forms
from the one spirit.' If the forms are all, then there
is rfo Absolute, and if there is the.Absolute, it seems
to be a sort of dissolute Absolute. s- ^ ^
A wise agnosticii^ is more faithful Jo the situa-

tion. -Butathe Jogical mind of man is not willing
to admit ̂ef^at. It cannot rest hi the idea that
the Afisolute is incomprehensible and that the
world hangs on 4t somehow. It* makes the Absolute
determinate and relates world to this determinate
principle as its expression. In view of the weakness
8f the human mind Saihkara allows these metaphors.'
The >-perfection of God overflows into the world.
The wSrld is' the outflow of the surplus-energies of
God, the supreme artist. ^Lila or sport brings out
^the rationality, the freed(>m and the joyous exercise
of spontaneity invoived in" the art of creation. We
look upon God as a personal lord, and endow him
with the power of^self-expression and s^i-communi-
cation. A sterile perfection is an inconceivability.
*^hfc-principle of self-eXpression is also called maya.
It also stands for the principle of objectivity by
interaction with which -.the subject self is able to
express himself.^ But these attempts are devices
to understand the nature of the relati..n of God to
the world. o .. .

However^tnat may be, > .0 th^ry has e\ er asserted
that life is a dream and" all experienced events are
illusions. One or two later 'followers of ^iuK.ara

e o
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lend countenance to this h3^othesis, by^t it cannot
b^jFegardeS a^ representing the main tendency gf
Hindu f bought.

.  The next objection goes to the opposite,extreme.
^  O

To the Hi:^du ethipal rules are meaniQgless because
® the^or^ is divine. Everything ̂  God, ̂ d there is
no excuse fo:^our interfering witrfthe sacred activities
of the pickpocket and the.perjur^ Tlfc crkic be^
lieves that he Vefutes the theory of^diyjne inuna-
nence associated with all forms of Indian ̂ hougnt

when he exclaims, Is^Piccadilly Circu^ God ? is Hyde
Park Comer God ? The gK^du view febels against
the cold and °formal coijception of God who is
extemal to the world, and altogether remote an(i
transcendent. The natural law of th^worldrfi® but
a working'^ of Jjod's sovereign purppse. The^unf-
formity of nature, the orderliness of the cosmos,
and the steady reaching fc^jward and upward of the;
course of evolution proclaim riot the unconscious
throbbing of a soulless engine, but the directing
mind of arm all-knowing spirit. The indwefling of
God in the universe does not mean the identity eX
God with the universe. Accc^ding to the latter
view God is so immanent in everything thabwe have
only to open our eyes to soe God in it, but also
there is nothing of God left outside bhe whole of
things. God lies spread out before ns. The world
is not only a revelation, ̂ ut an exhaustive revela
tion of Qocf: Hindu 'tho^ht cakes care lo emphasise
the transcendent character of the Supreme. "He
'^'ears the w&dd bui is by no means lost 'in

/

&
•I

I

^  HINDU DHAiiMA: I
it."' Th4world is in God and not Godwin the
wo^d. In the universe we hav| the^ sepa^i.te-
existence of the individuals. Whether th^ divine
spark d>ums dimly or brightly in the individual, .
th^ sparks aje distinct from thq central fire from
which they issue. 0
Hhidu thought Wits that the toanence of

^od is a fact a^itting of va.rious degrees. While
there is nothing which is not Ut by God, Godois
more kfy revealed in the organic than m the
inorganic, more in the conscious than in the un
conscious, more in man\than in the lower creatures,
more in the good man than in the evil. But even
Ihe worst of the world cannot be dismissed as com
pletely undivine, fit only to be cast into hell fire.
While®Hinduism believes in the divine'indwelling
and*^ declares that there is no escaping from the

. .^divine presence, it\does ̂not say that everything is
'God as we find it.' PiccadiUy is not God, though
even Piccadilly cannot be unless it is allowed by
■divine^ activity. Jhere are divine potentialities in
(Oven the worst of men, the everlasting arms of
'^God underneath theNvorst sinners. No one is

■  really bQyond hope!' The worst sinner has a future
even as the greatest swnt has had a past. No one
is so good gr so bad as he imagines. The great souls
oof the world" address themselves to the task of
rousing the divine possiUHitie^ in the publicans and
the sinners^ " , >

The doctrine of Kamia is sometimes interpreted
bhntabhm na ca bhiiiasthah.'ix. 5.
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as implying a denial of human freed<5un which is
gi^erally regained as the ba^s of all ethical vaJu^.
Butbwljen rightly viewed the law does not conflict
with the reality of freedom. It is the priit?;iple of
science which displaces belief in magic^or the theory
thai-?w^can manipulate the for9es of the wo^ld at
our pleasur^. Tfie course «f nfe.ture is determined
not by the passions and prejul^ces t>f personal
spirits lurking ̂behind it but -by the operation of
immutable laws. If the sun pursues his
the moon her nightly journey across the sky, if the ^
silent procession of the seasons moveS in light and
shadow across Hhe earth, ̂t is because they are all
guided in their courses by a power superior to them
all. " Verily O Gargi, at the command qU that
Imperishable, the sun and the moo^stand'.^art,
the earth and the sky stand apart . . . the moments,
the hours, the days, the fights 'the fortnights, the.: -
months, the seasons aiid the "years stand apart.
Verily 0 Gargi, at the command of that Imperish- -
able, some rivers flow from the snpwy mountains to
the east, others to the west in whatever direction
each flows." > There is "t^e march of necessity
everywhere. The universe is lawful to the core.
The theory of Karma recognises the rule of law

not only iif' outward nature, but also M the world
of'mind and morals, ^ta manifest^ itself equally
in nature and in hnmai& society. We are every
moment^ faking oiri ci?|ratters and ̂ shaping our _
destinies. " There is no loss of any activity which

C7p., iii. 8. 9.
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we commel^ce nor is there any obstacle to i^ ful^-
rpe?t Even a little' good that we may do
protect us against great odds." « What we Have
set ou? hearts on wiU not perish with this body.
This fact inspires life with the present sense of
eterqity.

At a'time whei^pe(^Ie were doing .devil's work
tinder -diviile sanction and consoling themselves by
attributing everything to God's wiU, the principle
of Kariisa" insisted on the primacy of the ethical and
identified God with the rule of'law. AU's law, yet
3l's God. karma is ilPjt a mechanical principle
but a spiritual necessity.. It is the embodiment of
'the mind and will of God. Go§ is its supervisor,
karmildhyaksali.' justice is an attribute of God.
The .character of God is represented by Si'.-James as
one " kithwhom can be noVariation neither shadow

. 5tbat is cast by tum^g." n Every act, every thought
is weighed in the invisible but universal balance-
scales of justice. The day of judgment is not Ul
som'e remote future, but here and nov?, and none
aan escape it. Divine laws cannot be evaded.

. They are not so m.juch Imposed from without as
wrought "into our natures. 'Sin is not so much a
defiance of God as a denial of soul, not so much a
violation of law as a betrayal of self. We cany
Mth us the wh^le of pur past. It is an inefiaceable
record which time cannot'5lur^or death,erase.
There \s/Ao6m for "relenitaiSce and cSnsequent

I Bhagavadgita, iii. 4Q.
» Svet.JJp.,vl '
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