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Turs short course of Lectures which are printed as
they were d@hveréd attempts to ‘state the central
principles of the Hindu view of life. I am'aware
that some thmgs which ough* te be said and Wlthout
which any Ystatement of tiie Hindu view is mcomplete
are omitted, while, on the other hand, opinicas are
expressed which,. call for ‘evidence or argument

- which are not Here supplied. I have dealt with the

whole sub]ect of the Hindu philosophy of religion
more fully in the Haskell Lectures which I had the
honour “to deliver in the “University of Chicago this
August, and whe= they are published, I hope that
some sefious gaps ‘n the present work will be filled.
In the meantime’ I shall be satisfied if this brie{
~ exposition conveys to the general reader some idea
of the spirit of Hinduism. :

I am greatly indebted to my friend Professor

J. S. Mackenzie for his kindness in: readlng the

__1nanuscript.

SN = : S.R.
New YorRk CITY, e
September 9, 1926,
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S*EXPERIENCE : 125 NATURE
SR .;' _AND CONTENT ° ?

k]

My*first wotd this evening is one of gratitudea' &)
the au@thpritieg of thes Manchéster College, Oxford,
especially, Principal Jacks, for Their great kincness
in asking me to speak on the fundamental principles
3f Minduism. Principal Jacks’s cordial references
jicate more the generosity of his

-
>

+ heart tHan any “claims which my avork has in itself.

It is not possible in a course of four lectures to
describe the genesis and growth of Hinduism or its
philosophical implicatioiis. My endeavour is to

- indicate_the central motives of the Hindu faith and

show its way of gpproach to some of the pressing.

problems of the day, and even this can only be

o

done in a Very summary way. 0

At the outset, one is confronted by the difficulty
of defining what Hinduism is. To tmany it seems to
be a nam@ without any content. Is it "a museum

~ of beliefs, a medley of rites, or a mere map, a geo-

graphical expression ? It3 content, if it has any, has
altered from -age to age, from community: to com-
munity. ]t meant one thing in thé Vedic period,
another in the Brahmanical, and a third 4n the
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. I2 THE HINDU VIEW OF LIFE

Buddhfst. It ‘means one thing to thé¢ Saivite,
anothel to the Vaispavite] a third to the Salta.

The 2ase with which Hinduism has stedily absorbed -

the customs and ideas of peoples with ‘whom it has
come into contact is as great as the diffisulty we
feel in find’ng a common feature binding togecher
its different ferms. B{i:, if there is not a usty of
spirit binding its different expressions and linking
up the different periods of its Listory i7:to one orgariic
whole, it will not be possible to account for the
achievements of Hirduism.. The dictum that, if

we seave aside the blind forces of naturs, nothing .

moves in this world which is not Greek in its origin,
has become a commonplace with us. But it is not
altogether true.
pendent foundations wnich Hinduism supplied.
China and Japan, Tibet and Siam, Burma and
Ceylon look to India as their spiritual home. The
civilisation itself has not been a short-lived one.
Its historic records date back for over four thousand
years, and even then it had reached a stage of civili-

sation which has continued its unbroken, though
at times slow and almost static coursé, until the

present day. It has stood the stress and strain of
more than four’ or five millenniums of spiritual
thought and experience. Though peoples of differ-

ent races »nd cultures have besn pduring into Tndia

from the dawn of history, Hinduism has been able
to maintain its supremacy, and even the proselytis-
ing creeds backd by political power have not been
able to coerce the large majority of Inlians to their
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o RELIGI'OUS EXPERIENCE | 13,

views. The'Hindu cu'lture possesses some vitality®
which seems to be denied to some othefmgre *Brceful
“wcurrents.  Ifpi ig no more necessary to dissect Hiadu-
ism than td opeﬁ”a tree to see whether the sap
stilk rung. o )

, The Hindu c1v1hsat1on ;s _s0° called, smce its
origin&l founders or earlles~ foTlowerfa ocCupied the
territory dgau‘fea by the Sindhu (thé Indus) river
system correSponding®to the Noryh-West Frontier
prov‘ince andl the Punjab.r The people on the
Indian 51de of the Sindhu were called Hindw by
the Persign and the later westeln invaders. From
the Punjab, the civilisation flowed over into the
Gangetic valley where it met with numerous cults
In its onward march through
the; Déctan, the Aryan culture got into touch with
the Dravidian and ultimately dominated it, though
undergoing spme modifigation from its influence.
As the civilisation exténded over the whole of

India, it suffered many changes, but it kept up its

continuity with tite old Vedic type de"veloped on,

~ the banks of the Sindhu. The term “ Hindu” had
originally & tcrrltonal and not a credal ignificance.

It implied residence in a well- defined geographical

area, - Aboriginal tribes, savage and half-civilised
Eeople tfe cultufed Dravidians and °the Vedic

" Aryans were l{ Hmdus as they were the sons of

the same motl'i’erz Theo Hmdu thmkers reckoned

with the striking fact that the men and ‘Women
ot -~ i
U g Veda, viil. 24.  ff

P Cp. tam vy

. ~ |

Jam hh lut un F]h'nn a hh'i: ativatra sdmtatlh.
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14 THE, HINDU VIEW OF LIFE

dwelling in Indfa belonged to different @ﬂlmunities,

worshipped different: gods, and practised diffezent

rites.? : b 0,

. As if-this were not enough, outsidefs have been
pouring into the country from tge'bég'_}nning of its
history, anc. some*have made for themselves a home
in India and-thus incizased the difficulty of the
preblem. How was Hindu society built up out of
material so diverse, so little’ suscepsible in many
cases ‘to assimilation, and scattered across a nuge
continent measuring’ nearly two thousand miles

froii north to south and. eighteen hundred miles ,

from west to east? It cannot be denied that in
a few centuries the spirit of cultural unity spread

through a large part of the land, znd racial stocks -

of varying levels. of culture became steeped in a
common atmosphere. The differences among the
sects of the Hindus are more or less on the surface,
and the Hindus as such remain a distinct cultural
unit, with a common history, a common literature
and a common civilisation. M. Vincent Smith

observes, ‘“ India beyond all doubt possesses a deep
underlying fundamental unity, far more profound

than that produced either by geographical isolation
or by political superiority. That unity transcends the
innumerable diversities of blood, colour, language,

dress, manners, and sect.” 2 In thi.é- task of welding *

¢

! bharatesu striyah puriso nandvarnah prakirtitah
nanadevircane yuktd ninaksrmani kurvate.

. Rurmad Puran ' 4

¥ Oxford History of India-\1919), p. X.

RELIGIOUS EXPERIENCE 14

together hetérogeneous'elements andrenabling them.
to live in peace and order, Hinduism has hLad to
adopt her own measures with little or no historic
wisdom to guide *4nd support her. The world ig
now- full of racial, cultural and religious misunder-
stardings. We are groping in a stimid and tenta-
tive woy for sore device wkch‘would save us from
our suicidal coaflicts. Perhaps the Hindu way of
approach to tinp'probfem of religious conflicts may

" not be without its lessons for us. S

The ¥lindu attitude. to religion is interesting.
While fixed infellectual beliefs mark off one religion
from another, Hinduism sets itself 1o such limits.
Latellect is subordinated to intuition, dogmea to
experience, outer. expression to inward realisation.
Religior.is not tile acceptance of academic abstrac-
tions or the celebration of ceremonies, but a kind
of life or experience. It is insight into the nature of
reality (daréana), or experience of reality (anubhava).
This experience is not an emotiona’ hrill, or a sub-
jective fancy, but i» the response of the whole per-

" sonality, the integiated self to the central reality.

“Religion is » specific attjtude of the self, itself and
no other, though it is mixed up generally with
intellectual views, ®sthetic forms, and moral valua-

tinns. : \ £ i

sReligious experience is of a self-certifying
character. It is-svatassiddha. It carries its own
credentials. But the religious seer is compehed to
justify his inmost convittions in a way that satisfies
the thought of the age. Ifithere 15 not this inte




-

s faith or intuition.

. 16 THE H1NDU VIE\F‘{‘JOF LIFE

*lectual ccnfirniation, the se;er’s attitﬁje is one of
trust.  Religion rests on faith in this sense of the

tertn. The medhanical faith which” depends or”
.authority and wishes to enjoy ‘the consolations of

religion without the labour of being re'igious is
quite diffezent fPom the religious faith WhICh has
its roots in =xperienck. Wesley “asks, ** What is
faith ? ”” ahd answe=s, “ Not an oi)mlon nor any
ntmber of opinions put tofether, 'bd they ever so

-true:> It is the vision of the soul, that power by

which spiritual thiags are apprehended, just as
miterial things dfe appechended by the physical
senses.” Blind belief in dogma is not the faith
which saves. It is dn unfortunate legacy of the
course which Christian theology“has followed in
Europe that faith has come to connote a nivthanical
adherence to authority. If we take faith in the
proper sense of trust or sniritual conviction, religion
‘We'call it faith simply because
spiritual perception, like other kinds of r:rcéption,

. is liable o error and requires ‘he testing processes |

of logical thought. But, like all perception, religious

intuition 15 that which thought has to start from{

and to which it has to return. In order to be
able to say “that ,religious experience reveals
reality, in"order to be ablé to transform re-

ligious certitude into logical ce‘uamtv, we  are

obliged to give an in:ellectual 'accoun* of the
experieace. Hindu thought has no mistrust of
reason.» Thefs Zan be no final breach between
the two poweis of the human mi-, reason and

L

8]

h* RN
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. RELIGIOUS EXPERIENCE 15

ifttuition. ¢ Reliefs that foster and® promote the-
spiritual life of the soul must be in accbrdance with

“the nyture and the laws of the *world of reahty

with which it'i Is the“r aim to bring us into ha:rnonvz
The thnefmsacked scriptures of the Hindus, the Vedas
register the intuitigns of the perfeﬁted scals.r -They

© are not so much«dogrpatic dicta’as tl‘"ﬂSCI‘lptS from

lifg, They record the spiritual experientes of souls
strongly endowed With“the sense foz reality. They
are held to Be authoritative on the ground-that
they ekpress the expemences ¢f the experts in "the
field of religion. If theecutterarices of the Vedas
were uninformed by ‘spiritual insight, ‘they would
have %o claim to our belief, “The truths revealed in
‘the Vedas are ca apablg of being re-experienced on
tce with ascertamed concitions. We can
discriminate between the genume and the spurious
in religious experience, ngt only by means of logic
but also through life. “By experimenting with
dlfferentrfehgmus conceptions and relating them
with the rest of m&*r life, we can know ®the sound .
°from the unsound

The Vedas- brmg togather the different ways in
which the religious-minded of that age experienced

_ reality and describe the general principles of religious

krowledge and growth. As the experiences them- -

;"' selves are of a varied rharacter, so their rgcords are
(>

many-sided (v1svatomukhum) which Jayatlrthra. in
his Nyayasudha mterprets as “ suggestive of many
interpretations "’ (anekarthatim). .

v Taittiriya Araiiyaka, i, .'.

-
-
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. It is esgentizl to every réligion that, its heritage
should be, treated as sacred. A society which puts

a “halo of sanctity round its tradition gains an/”

inestimable advantage of powef and: permanence.
The Vedic tradition became su{ rounded with sanc-
tity, and o helped to transmit culture and esfsure

the contifiuity of civilisation. The sacred scriptures

make the 'ife of the spirit real evea to those who
are incapable of insight. Men, in the rough and

tinible of life with their problems artd perplexities, .

sins and sorrows, have nc patience for balanced
arguments or cus’ainéd meditation, but they want

come formula or rule of life which they can accept

as valid. Through it they are inducted intoa new
way of life. A living tradition in“uences our inner
faculties, humapises our nature and lifts-us _to 2
higher level. By means of it, every generation is
moulded in a particular cast which gives indi-
viduality and interest to every cultural type.
Even those who wish to discern the truth for
themselves require a guide in the early stages.

' Ihe Hindu attitude to the Vedas is one of trust
tempered by criticism, tr
forms which helped our fathers are likely to be of
use to us also ;, criticism because, however valuable

the testimony of past ages maybe, it cannot deprive

the present age of its right to inquire and sift the "
: .

Q - &

‘evidence. Precious as are the echoes of God's vg1ce
in the spuls of men of long ago, our regard for them
must bg tempergd by the Lecognition of the truth
: ' y f His

that God has never finished the revelation 0

2

ust because the beliefs and

R O e ol

wisdom aﬁdé‘love. Besides, our interpretation of:
religious experience must be in.conforraity-with the
1’?ﬁndinzrss of science. As knowledge grows, -cfur
theology develops. | Only those parts of the tradis
tion"which aze logically coherent are to be acce:,pteod

as stperior. to the evidence of the senses and not

o ©

« the whole tradition.* - ‘ &

-]

*The Hindp philosophy of religion starts from and
returns to anexpeiiméntal basis. <Only this basis

"« is as Wwide as‘human nature itself. Other religious
} systems start with this or thet particular experi-

_mental datum. Christiap, theology, for examgle,
takes its stand on the'immediate certitude of Jesus
2% on® whose absolute authority over conscience is
self-certifying and whose ability and willingness to
save thesoul it is impossible not to,trust. Christian
theology becomes relevant only for those who share
or accept a particular kind of spiritual experience,
and these are tempted to dismiss other experiences
as illusecy and other scriptures as imperfect.l
Hinduism was not ‘betrayed into this situation on

Saccount of its adherence to fact. The Hindu
“thinker readily admits cother points of view than
his own and considers them to be just as worthy

_ of attention. If the whole race of man, in every
land, of every colour, and every stage of <ulture, is

o the offspring of God, then we must admit that, in

the vast compass of his qrovidence, all are being
- . "I 2 { b
trained by his wisdom and supported by his love
e " "
! tatparyavatl Sruti. pratyaksad balavati, nn éruti-
matram. BhagAg. (LT 1 s

ar
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£ veach within the Hmirs of then porng/® 2 R
ledge of the Supreme. When the Hindu found #ha¢
different people gimed at and achievec God-rralisa-#
tion in difierent ways, he gererously recognised
them all and justified their plate in ‘the gourse of

r

o different Zroups fof® their uplift ‘simce Yhey TomAR
the source,Yalmost thg only source f8r he develgp-
ment of their tastes and tal®nts {3t the .enricllmelft
of their thought and life, for the appeal to"their
emotions and the einspiration of thejr efforts.
Hinduism is the mligian got only of thesVedas but
of the Epics ahd the Purinas. By acceptirl.g t]ze
sigitficance of the different intuitions of reality and

the different scriptures of the pRoples Hving G-

India (sarvigamapriminya), Hinduism hds aomg
to be a tapestry of the most variegated tissues a_nh
almost endless diversity of hues. Thg Purgnas x?u;
their wild chronology anfl weird stories are Taln{

imaginative literature, but were treated 25 & PaF
~ of the saered tradition for thelsimple reason that :
Some people took interest in tﬁerr}. The sz.t ra-s"
which dealespecially witheyogic sadhana, of disct-

. Pline and have influenced the lives of some com-
munities from the time of the Rg Veda, are,accepted
as a part«of the sacred literature and many Hlnu.}f
ceremonies ShOW.traceS ‘Of the Tantrik worship-
« EVC-I%X tradition which helps man to lift his 5(')'11’;;2
Vzg 1s <held up “as WOI'uEhY of adherence. d

s, o cdas, the Sin}.k}fya, the ‘:&;Tga, the Pasupata an

L
: ‘utl £ = S, o
‘o %lm”'l“!'tl';)u rainoktadharmsi.
L% . s 1
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histor‘y. ke used the distinctive scriptures of°the, -
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‘RELIGIOUS EXPERIENCE 21 »
Toe Vaisngvé creeds, each of them i9 encéuraged in
v __ Sonre place or other. Some- think %haf this_is

‘ bette‘.’;f} or that is better owing to diﬁegc;nces'_of
taste, but ail men’ reach unto you, the Supremf--,
evefl as all rivers, however zigzag their courses may
«be, Teach the sea.” * Hinduism 4s thercfore not a

definite dogmatic creed, but a’vastscomplex, but o
gm Fee P

suptly unified mass of spiritual thought ‘and realisa-
tion. Its trz{fait?oﬁ of "'the godward endeavour “of
° the human spirit has been continuously enlarging
through the ages. ° 2 ;
~ -  The dielectic of religieus advince through ira-
dition, logic and life 2 <helps the conservation of
Hinduism by providing scopt for change. Religion
*and philosophy?life apd thought, the practical and
theethéuretical, to use the language of Croce, form
the eternal thythm of the s];iri.t. We rise from life to
- thought.and return from, thought to life in a pro-
gressive enrichment which is the attainment of ever
highe‘r ‘Tavels of reality. * Tradition is something
which is for ever ‘being worked out antw and re- -
® created by theﬁfre\é activity of its followers. What
" is built for’ever is for éver building. T a tradition
does not grow, it only means that its followers
have, become spiritually dead. ‘Throughout the
Bistory of Hinduism -the leaders of thiought and
practice have Dten continually busy expgrimenting

o

! trayi simkhyam vogah ;{)aéugmtinmtmn vaisnas am iti -
prabhinne prasthane param idam atah pathyam iti ca
rucin@m  vaicitrydt pjukutilan@ndpathajusim nrpam

' yah tvain asi payasam arnava iva. . _
va. T

Jangipur Callege Library .;nana, md1dh}( asana,
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«with new‘fornss, develpping. new ideals fo suit new
conditions. "The first impulse of progress came

whtn the Vedic Aryans came into corftact wifh the 4
native tribes. A similar impulsb%qntﬁfibuted to the
protestant movements of Jainism ard Buddhism

.. millenniur@s.

. presant in them, thouglk they are not

<5 _cbnciﬁsious of the Upcnigads.

e T TR L &,

;]
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when the- Aryar® f

valley. Contact with the hig_hl,_v civilised Dravidians
led to the }rinsformation of Vedis;.m‘“ into a,theistic
The zeform movemerits of Ramananda,

religion.

-

Caitanya, Kabir, and Nanak show the stimulus O% %
and the Arya-Sama]

Islzm. The Brahmb-Samaj

moved out jinto the Gangetie

[

(4

are the outcome Of the centact with AVesterndnflu- - «

ences, and yet’ Hinduism is'not to
a nfere flow and strife’of opinions, for it
a steady growth of insight, sincccé:‘ every
Hinduism and every stage of its growth
to the common background of the Vedanta.

lutions and made great’ conques
jdeas have continued the sameé
The germinal cUnceptions aT
tained in the Vedanta standard.

The threeyprasthanas of the Vedanta,"the Upant-

sads, the Brahma [Siitra and the Bhagavadgitd:
answer roughly“to the three stages of faith, ;
ledge and-discipline. The Upanisads embody the
experier“xc,es of the sages. Logic and discipline a-re

- the chlef
characteristics of those texfs.
attempts to interpret in logica

[

V|
- \

be dismissed as
reprEscnfs
eform OF
iCretated
Though
Hindu religious thought has traversed many reves
ts, the essential
for fours or five
e con-

know- .

-

N e ————
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RELIGIG}IIS EXPERTENCE 23
i'é“primarilgz é yoga $astra giving us the chief means:
by ewhich we can attain thestruly religious life.
‘They %orm tégether the absolute standard for the
Hindu religion. _ltis said that other script{lres sink
into" sileface swhen the Vedanta appears, even as
foxes do not raise, their voices ir the fovest when
the lion appears.r All sects of*Hindyism attempt
to, interpret, thie Vedanta texts in accordance with
their own relf’gioa‘ilS' views. The Vedanta is notea
religion, but Icféligion itself in its most universaland
deepest\signiﬁcance. Thus the different sects of

o Hindaism.are: reconciled with a ‘wommon standard

and are sometimes regarded as the distorted expres-
sions’of the one true canon.® As the Mahabhavata
says, the Veda @& one, its significance is one, though

i . v .
differen® Vedas are constructed on account of mis-

understanding.? The acceptance of this common
authority by .the different sects helps to purify
them. Those parts of thé new faith which are not
in conft-mity with the Vedic Canon tend to be
subordinated and fgradually dropped oat. While
®ho creeds and no scruples were forced to disappear
“as out-worn or out of date, every one of them
developed on account of the influence of the spirit

. of the Vedanta, which is by no mezans sectarian.

b religion is experience, the question’ arises, what
is it that is experienced ? No two religious systems
X L) 5 oy
1 tavad garjanti é‘é,strﬁfli jambuka vipine yatha
na garjati mahadaktih yavad vedintakesari.
3 eka eva dvija vedo vedarthas caika eva te-
ekavedasya cajffanat vi/das te bahavah krtah
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seem to sgreeyin their andwers to thid questio.
e ﬁ_i“dl__l philosopher became familidr very early
in Dis career with the variety of the piefures 99 God
‘F_EﬁCh tle mystics conjure up.q “We &now to-day
from OME study of comparative religion that there
are different accoynts of the mystical vision. Some,
Cflristian "'my;,ticé\ eclare thatv they see ifi the
highest mydtieal vision the Blessed Trinity, Father,
Son and Holy Ghost. Or‘ehodcsx"MﬁsEim ;nyst?cs
 defiy> this triune conception. From %uch variety

the Hindu thinker did not sush to the conclusion
the.lt in religious cexpetiegce we ascribe , objestive
existence to subjective suggestions. The Upanisad
saysothat “ God, the maker of All, the great 3p:1ri't

;e)ver seated in the hearts of creatusss, is fashioned=
Tieth\:hhi::t’ the understanding? and tie will.
exPZrienze i that becdme immortal.” * Religious

Lt realli n?t the Pureﬁ_unvamisheg presentment
e - 1;59-1f, but is the presentment of the
T tg mn uen.c:ffd by the ideas and prpOsses-

L fu"’ perceiving mind. sThe mind of man

Ny r;ctlon in fractions. ‘It gannot be split ‘

intellect, thf:msjlz_arPIY_ defined elements, as the
“of man is not 50?1;3:‘}5131“1 BRI e

justify the.view Vthafrif .naked ’a‘fld und?ﬁlgd :as to
is one afd the same In ali

men, The . o
3 s Pragmatists have done anotable service % ’

Y

-
ey ]

$ 940 manisa Aoy . q
te bhava, Tpanasibhiklptosya enam vidur amrtis
ntil.  Sver 12, jv 17 .
R

esa dev ig -~ da
% Vo vidvakarma D3 m y
rma mana.t%ma sadd janind hr 3
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"t the philosophy of religion in pojnting out, that,
different pht osophies reflect &iﬂerenﬁmperaﬁxegts.
The Divine feveals itself to men within the fraime-
work of their intimate prejudices. Each®religious
genius spiells, out the mystery of God according to
.,his"own endowment, personal, racial, andhistfirical.
The variety of ¢the pictures of God is,easily intelli-
gible when, wé }"ealise that rgligious'experience. is
psychologically Sediated.  ° .
It isﬂsomé’times urged that the descriptions’ of
God conflict with one anothers It only shows that
our notiops are not true, To szy that our ideas
of God are not true‘is not to deny the reality of
Cod ‘to which our ideas refer. Refined definitions
of God-as monal peréonality, and holy love may
contradict crudér ones which look upon him as a
primitive despot, a sort ol sultan in the sky, but
they all intend the same reality. If personal
equation does not vitiaté the claim to objectivity
in senst; perception and scientific inquiry, there is
no reason to assume that it does so in religious

® experience. v .

®  The Hindu never doabted the reality of the one
supreme \iniversal spirit, however much the descrip-
tions_of it may fall short of its nature. Whatever
the doctrinaires, may say, the saints ef God are
z:nxious to affirm that much is hidden fgbm their
sight. God hideth himsed. Itisa sound religious _
agnosticism which bidS;ug hold our peace regarding
the nature of the subreme spirit. Silence is more

significant than speech regrding the depths of the -

J
o

f
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. . t .‘
diving, 'lhe‘alﬁars eregted to the unk \?m gods @
th%?T?COrRoman world were but an expressiofi of
mfm s igporance of the divine nature. °The se,ﬂse of

. <y el 4
fa@llure in man’s quest for the unseen i% symbolised
EY dﬂ_lem. When asked to define thd rfiture’ of

od, the geer of f:“i Upanisad sat silent, and when:
fill':ssed to arswer exclaimed that The Absol{'lte is

silence. &anto v b Ly e e e
ce. santo 'yam Atma. The “miystery ,of the

divine reality eludes the nia".chirferg? of speech and
0 A

sr.lyrgib_ol. The “ Divine Darkness,” ** That qf which
othing can be said?’ and such other expressions

are used by the” devouts when they attempt to . =

ﬁ;:lgzd’fheu consciou:sness of direct commltnio{%
OtE:; eim;lfut’;lhink'er.s bring out the sense” sf the”
ST ecdivine by the use of nefatives,
2 knszve goes not, speech goes not, nor
e T ST not, we .;Enderstand.-not how one
v it.” T Theneti of Yajfiavalkya reminds

us 3
. of the nescio of Bernard, of “ the dim(’silence

wher ,
e all Tovers lose themselve3” of Ruysbroeck,

of the i it ;
L negative descriptions of Cionysius the Areo-
pagite, Eckhart and Boehmé R :

But th ; : |
e human mind finds it extremely difficult

to resign itself to .
gn itselfto absolute silence or negative .

descriptions :
ptions. Man is a talking animal. * He insist$

on interpretin s ;
B eting the religious mystefy in terms of

S WWn experi
Xperience. Tht:]e completely other, the

absolutel; imi
- ¥ unlimited, seems to be akin to the utterly

indefinite. e
nite. The r.human_ ‘mind <raves for something
Y ) fﬁem\Up,, 3.

-y

o ey e g
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5.

Fefinite animlinﬁted and so uses ifs resourcss for
brifiging down the Supreme to the region of the
detet”.rgined.-“ We cannot think of God , without
using our ingagihation. The religious sEer needs
the’ helpeof fthe imagination to express his vision.
< Without a pargble spake he /not unto them.”

« The highest cdtegoyy ;we can use isvthat of self-

¢qnscious persloz}é;\lity. We are persons purusas,”’
and Cii;od is Bgﬁecf' personality (uttamapurusa). ° If
we analyse the concept of personality, we find that
it includes cognition, emotion], and will, and God
is viewedras ‘the supreme knower, the great lover,
and the perfect will,"Brahma, Visnu, Siva. These
e ot three independent céntres of consciousness,
s pegalar thetlogy represents, but three sides of
one» complex personality. _ The different pictures
of God which prevailed in the country were affili-
ated to qgne or the other of this trinity.

The soul of man is complex in character and sQ
is the tavironment. The reactions of an infinite
soul to an infinite ranvironment cannot‘be limited

*to this or that forihula. When we suffer from the

~pressure of the finite, We take refuge ir 'the infinite.
The finite presses on us at so Tany different points, .
and our different accounts of God are the outcome
df this protéan pressure. Such as men themselves
are, such will God Fimself seem to them to be,”
says the Cambridge Pla‘rﬁonis_i, John Smith- ~ The
seers of the Upanisa is were impressed” by the
unreality of the world, its fleeting and transitory
character, and sought for the inﬁpite real, the saf

~
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) . “;];h% W?uld'nvt roll away like the miits of miyﬁ{ ' cgproach, each mode of address aryswers' to some;

W th\g sorrow and the ssuffering of the world cut {‘ntg 1 = thood of thethuman mind. Not oné of them gives &
| == hi: ::::\lr?oi' the ?Uddha and added a fgoigna}f‘cy to % the v?’llole tstith, though each of them is Bartially e
| ¢ ction of the unreality of fini i o | true. 'God ig more than the law that cotnmands, ¢ 3

| e < y of fipit® things, and S, p

| N he found an escape from it in the etetnaf dhatma { the 'judga thyt condemns, the love that 'cbnstrainesf, s

' ¢ : :

Z;Zit’:leiisness. ':g'£he inversion of the moral values”
e e %Iebrew .most, and hf—':"found relief in
ol potent and just God, whp “weuld destroy

t wicked and save the r’ighte‘oﬁs.c The Hebrew

prophets and Mahammad were struck ob; the °

dhe father to whom we owe our beihg, or the mother
with ‘whom is boung up all +hdt we san hope for
or, aspire te. o«oim who is the One Real sages
name variousl¥. 1oy e My names are many as declared

by thé great S ers.”» _To admit the various desctip-

tions of God is not to lapse info polytheism. When
Yajiravalkbya was called wpon to $tate the number
of gods, he started with the populaf number 3306,
and énded by reducing them all to one Brahrilan.

I;‘:I]}e;?t’iand fthehl.?m.c%ncditional binding force of the
L kian; 1:; c_yonsmence.c Since they”were farhiliar
‘g b5 Ny thg P as the source of all authority, they

. e supreme a 18rd of lords, a king of Kings.

2

R
4

a The 5
the :I:r(;glis:,ant thStlanS da not c@re so miseh foi”
el e:s le .dlgnlt}t of the ethical imperg.tive as
Supreme z::;l' benignity and beneficence of the

2 % is our F .

his prodigal sons who ai;g: s hezw.en P
though he i ve wandered from him,
e Ome;: 3 Teadfy.to welcome us with fgéj‘:)icing
we are willing to retirn. While fathers

are just, m -
others are merciful, 4nd,so the Catholicr"
5 °

Christi
‘Mothe:n\iha:;d s Sﬁ‘k_taselo&k upon God as the
the child.outeofcin-l?zsmnate heart poursb itself for
a s
salya, -or th%_love analpgeus to

that of th
Ahie cow for the calf whose impurities she 5

licks away 3
. wordhip ; of I]:::tiry view Sf God frdmn the primitive
St. Francis and :}el up fo the Father-love of a
_tepresenfs some e Mother-love of a Ramakrsna
I tcil‘lSPe‘Ct or other of the Telation of
4 ST Q}Vﬁ?ﬁ spirit. Each method of

4 ]

.“Fk,.,_.__-._v.__:_;-k-_.. e ——"C

it ———

4 This#ndestruetible erelduring reality is to be looked
upon a§ one only.” 3 .

" These different represeritations do not tell us
about what God is in hjmself but only what he
is to us. The anthroporhorphic conception of the
divine 1> relative to our needs. We look upon God

as interested in flewers and stars, little birds and

o children, in broker hearts and in binding them up-

“But God exists for himself and not merely for us.
To look upon God as an instrement for the advance-
ment, of human ends is to éxaggerate our own
'fmportzince’f We Seem to give value to-God, more
than God to us. Tukiram says, That we fall into

Vg Veda, i. 104. 40. 0 . o7
2 ]!ilh-\-ll'l‘l mama namini firtitam maharsibhih, “Mahd
bhiivata. Santi parvd. g o ’
3 okadhaSvanudrastayam etad aprameyam Alirovan
o Brhadarapyaka Up.,iv. 4. 20- 18 A
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sin ig thy goog fortune: we have bestowed na
and forrh ot thee; had it not been wh, who weull
have asked after thee, when thou wdst lonely and
%n;:lb;}.x\ed? It i's the dar‘knesg’tt at makes the

ght shine, the setting that gives lustrg ta/the gem.
Disease bfought %o light Dhanvantari ; why should,
a healthy man with to know‘ﬁimf? It is*poison
that confers its value on nectar ! gold and brass
are high or low compared With redch® other. Tuka

0

)

/

/ -

sayt, know this, O God, that becafise weexist, o

Godhead has been conferred.on you,” * Weha.t con-

sti:‘.utes existenctfor others is not what constitutes
existence for ofieself. ¢

]i!'very attempt at solving the problem of the
ultln'.xate basis of existence from aareligious<poins
of xilew has comge to admit an Absolute 6r -g}od-
Rationalistic logic and niystic contemplation favour
?s avrule the former conception, while ethical theism
is disposed to the latter.® It has bee.n s0 in Hindu

thought from the age of the Upanisadsétiil the

. present day. We find the same ambiguity in

Fhristial?ity. The personal category is transcended®
in the highegt experiences af the Christian mystics.c

}.Iinduism a.Fflrms ':gat some of the highest and
richest manifestttidns which religion has produced

requi 1 i ‘
quire a personal God. There s, a rdtional coms-

pulsion to postulate the perspnality of the divine.

o 1@
~ Whilg GHmdu thought dogs justice to the personal

:;Pmt of the Supreme, it dogs not allow us to forget
e supjt-personal character $f the central reality.

=, °
Lven those who admitythe personal conception of -
T ) () nt KB =t
:‘Tukar -m, 1'11.¢ 87.
e ‘ a®

\\\ 9

;

-

N \ 5 \‘3 Il ] . }
ELIGIOUS EXPERZENLE |
Giqd urge Jh>t there are heights and depths in the
|« lging of Goc which are beyond our ompgahensi?'.

The supreme,tause and ground and end of the world
= ?
I

3z

is certdinly npt I€ss than what we know asself-cons .
} scioas pé‘g.on.g.{lify. Only it is not an obje’({t among
objects, or a subject among other subjegts, but is
the intmanent g{:ouﬂnd and operaiive pgincfiple in all
; su’lzjectsﬂ and o‘bjects? The supra-personal and the
personal repre%eﬁ‘tations“of the real are the absolute
", and th relative ways of expressing the one reality.
i When we_emphasise the nature of reality in itself
| we get thg absolute Brahmpafi ; wken we emphasise
1‘ its relation to us we get the personal’Bhaga.v?an.‘
b “Hindu thought believes ins the evolution of aur
B knowlgdge of Gpd. We have to vary continually
i our potons of Gad until we pass bgyori_d all notions
into the heart of the reality itself, which our ideas
}'. _endeavour to report. Hinduism does mnot dis-
| tinguish jdeas of God as-true and false, adopting
J one par.icular idea as the standard for the whole
‘ human race. It-accepts the obvious fact.that man-
. <kind seeks its gqal «of God at various levels and in
§ arious directions, aild feels sympathy with every
S stage of the search. The same God expresses itself
5 at one stage as power, at anothg a3 personziity, at
athird as all-comprehensive spirit, just as the same
; ~  f6rces which put forth the green leaves also cause
»‘ the crimson flowers to grpw. ! We do not Sa__}t fhat
the crimson flowers are€, alf the truth and the green

i 1 yadantijtat tattvaviglas “tattvam yajjffanamfadvayam

brahmeti paramitmeti bhagavin itirﬁabdyatec. Bhage»
vata. ‘.l A

o
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deaves are all ialse Hinduism accepts 11 rel

nftions ‘as facts and arranges them ﬁna tl:: 15:‘?11]
zf then‘ more or less intrinsic smnmcance" Tl(llz
emldemng polytheism of the mgss and fhe un-
;:ﬁmgzmlsmg monotheism of the c?;sseé aré for
% E(:hﬁ erg:tt;le expressions of one and the same forcc
e v;wels T—Imdumm &nsmtg on our working
G Tie a‘:is and 1mprOV1ng our know]edge, of
B rshippers f thé Ab%olute are the
et second to them are the worsﬁlppers
e nal God; then come the wprshlppers

Bl thcarna%ns hkex Rama, Krsna,. Buéddha ;
o ;m are those .who worship ancestors,
i sages, and®lowest of all are the wotship-
geltsl 2 t?e petty forces and spirits.’st  Agairg* Tke2
thoses (())f i(})}me men are in water (:.2. bathing®places),
b the zlnore advanced are in the heavens,
g :i children (in,religion) age in images of
deeper e Honc“but the sage finds his God in hl‘?
AT T}.1e man of action finds hfs God in
e of feeling in the heart, and the feeble-
in the idol, but the strogg {n spirit find God

eve
rywhere..’3 The seers %ec the Supfeme in the

_ self, and not 1n 1megcs
pratiméasu na ydgiAh.
! upasand bral ]
mmanah prak, dviti A :
: vitlya sag #
ur}i:;);ﬁ smaryate ’lllaVlbrahOP"Lhaid ?)uadul?ajllsl? 3% ;
%m:ezakqplt({devarsxgananam astyupa&;ana
udradevagam Pretadinim vid
apsu devda man 5 e
s usyaniamdiyi deva manigindm
A 3 sthalogthesu baddhasy Atmani dm ata.
5 riyavato devo hrdi deVo mamsm'nn :

I) i]!l[l asv Z!ll)ahuddh)‘i}ﬂ j“ﬁn]ﬂﬁ'ﬂ"l Sarve lta]l SI\‘ lh

divam Atmani’ padyanti

s |
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It is, however, unfortunately thejcase that? the,

najdrity of thig Hindus do not insist on this graduate}ﬂ
scale %ut acquiesce in admittedly unsatisfactory

D

conceptlons of\God The cultivated tolerate popular -

notlgns de imadequate signs and shadows of the
:ncomprehensible hut the people, ‘at largg believe
them to be ]ust1ﬁecg and authoriseds It is true
that the, thmkmg;Hmdu desires to escape from the
confusmn of the gods into the silence df the Supreme,

" but the growd still stands gazmg at the heavens.

In the name of toleratiorz we have carefully protected

_ superstitious rites and cuztoms joven those who

ha.ve a clear perception ef religious values indulge
in practices which are inconsistent with their
profezsions on éthe comfortable assumption that
supesiority should not breed want «f sympathy for
those who are not up to the mark. There has not
been in recent, times any serious and systematic
endeavc\ur to raise the mental level of the masses
and place the whole Hindu populatlon on a hlgher
spiritual plane. It ismecessary for the Hiridu leaders
o hold aloft the Mighest conception of God and work
steadlly onthe minds df the worshippers so as to
effect an improvement in their conceptions. The
_temples. shrmes and sanctuariets with wrich the
wnole land is covered may be nsed not only as
places of prayer and aitars of worship, but as seats
of learning and schools of t‘houﬂht which can vrder-
take the spiritual dn‘ect;on of the Hindus. °©

[} ] o
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CONFBICT OR RELIGION®: JHE HINDU *

2 ATTITWDE ., o .
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[ ] .‘ !
STUDENTS of *mysticism are impregsed by the
universality of the mystic experience, theugh the

differences in the formulations of it are by no means
unimportant. Phe mys#ics of the
Hindu, Christian or Muslim, belong to the rsan:;e
brotherhood and have striking family likeness.
Miss Evelyn. Underhill writgs : “.Though ffﬁ“‘""‘l
theologies of the East and the West differ widely—
though the ideal of life which they hold out to t.he
soul differ too—yet in the experience of ,the saint
this conflict is seen to be transcended. When jche
.love of God is reached, -divergencies become 1m-
possible, fdr the soul has passed bey :
of the manifold and 1is immefsed in the N
Reality.” * . Judged by 1% characteristic religious
experience, St. Johre and St. Paul have not any
maten&advarftaé over Plotinus, an 5
“ One cannot honestly say,” observes Miss Under-
hill, “ t}}at there is any widesdifferehce b.etween tl{e
Brahgin, the Sufi of the® Christian mystics at thelf
best.” 2+ A hostile critic. of mysticism, Hermann,
1 introt'luction to the Au‘tobﬂ.ygmphy of Devmdmﬁﬂ”'

Tﬂgm, p- xL ® * Essegtials of Mysticism (1920), P- 4
° > 6
L J I‘" ° o - o 7 a ] .
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tha German theologian, endorses this view from
his own starldpoint. Regarding Chiistian "mysti¢s
he reinarks,s ¥ Whenever the religious feeling in

them s%grs to\.\)its‘highest flights, then they are torn, -

logsé froin Ghrist and float away in precisely the
<ame realm with the non-Christian mystics of all

. ages.”"t Agaif, “ Augustine wrote na work of

fifteen books Snn‘the Trinity, yet when he stood
with his motlier %% the window of the house at
Ostia and sought to express the profound sense he

felt of being in the grasp of God, he spoke not of -

the Trinity, but of the one God in-whose presence
the soul is lifted above itself and above all words
and signs.”’ 2 ’

«It.matters not whether the seer who has the
insight ‘has dreained his way to the truth in the
shadow of the temple or thé tabernacle, the church
or the mosque, Those who have seen the radiant
vision of the Divine protest against the exagger-
ated ifmportance attached to'outward forms. They

- speak a language which unites all worshippers as

<Surely as the dogmas of the doctors divide. The
%rue seer is gifted with®a universality of outlook,
and a certain sensitiveness #o the impulses and
emotions which dominate the ricisand varied iiuman
‘rature. He whose consciousness  is anchored in
Cod cannot deny any, expression of life as utterly
erroneous. He is convinced of the inexhaustibility
of the naturé of God ard *the infinite number of its
possible menifestations. '

.1 The Communion of the Christian with God.

a

2 Ibia..p. 29." y

=
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.- The mtellecfual representations of /the religipus
Nyystery aré reiative and symbolic. Ay, Plato whuld
say, our accounts.of God are likel stories But all

= Zt.he San% legendary. Not one of'thgm is full and

ﬁnal We are I.ike little children o:n;thﬁtseaﬁ}ﬁ)fe
tl’Yl.ng tg fill our shells with water from the seas
While we caanot exhaust the yaters of the deep by
means of our shells, every drop’ tHat,we attempt
to gather into our tiny ‘shell§ s & part of the
atzthentic waters. Our intellectual 'r'én'preseﬁtations
differ simply becausé they bring ouf differc?nt facets
of the one ceniral re:ilit'y. From.the l‘gsis of the
Upanisads down to Tagore and Gandhi, the Hindu
hds acknowledged tRat truth wears vestures of
many colours and speaks in strange tonguesaercat
mystics of othes denominations Have also atestified
to this. Boehme says * « Consider the birds in our
fc?rests, they praise God,each in hig own way, in
Cfiwerse tones and fashlons. Think yo:‘l ,God is
vexed by this diversity and desires to silénée dis-
cordant veices? All the forms.of being are dear to
the infinite Being Himself.” ,Laok at this Sufi’
utterance in the translatién of Professor Browneﬁ

_ of Cambridge : -

o, T <5

o2

Beaker or ﬂagori',f or bowl or jars = | 3 ot

Clumsy or slendér, coarse or fine S
Hc.ch‘\gzr the potter may méke or mar,
Afl giere made to contath the wine:
‘S‘,?l(: uld we t_hiS one scck or that one shun
en the wine which givds t@em their werth is one ?

g O e

R
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@eaﬁng in mind +this great truth, Hindaism
developed afy attitude of compreliensive” charity

_ instead of a $anatic faith in an inflexible creed. It

acceptgcl‘ the. multiplicity of aboriginal gods and; j
othérs whiclworiginated, most of them outside the

“Aryan tradition, and justified them all. I¢brought

together into orie whple all believers in<God. Many
segts pmfessirié fhany different beliefs live within
the Hindu _on‘id.z1 'Herégy-huhtmg," the favourite
game of, many religions, is singularly absent from
Hinduisme, . s iR \ 3
Hifiduism i$ wholly free érom the strange obsession

of the Semitic faiths that the acceptance of a par-
ticular religious metaphysic is necessary for salva-
tio¥s-and non-zcceptance thereof is A heinous sin
meri¢ing eternal punishment in hell. Here and
there outbursts of sectarian fanaticism are found
recorded .in the literature of the Hindus, which
indicatq the first effects “of the conflicts of the
different groups brought together into the one fold ;
but the main note -of Hinduism is one“of respect
‘and good will for' iother creeds. When a worshipper
of Visnu had a feeling 9n his heart against a wor-
shipper of Siva and he bowed before the image of
Visnu, the face of the image ditided itse!* in half

and Siva appearsd on one side and Visiiu on the

other, and the ‘two amiling as one face on the
bigoted worshipper told kim that Visnu am‘_f;iva
were one. The story is significant.

o #

In a sense, Hinduism may be ;‘egarded-y as the
Grst example in the world nf a missionary religion."

o
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ac.;;gpted them all and set them side by side =vith
the“heavenly) host to which they themsélves looked
with (Elwe ant“admiration. It was enough for them
that tﬁpse crude objects were regarded l;y their,

L] (

Only its missionary gpirit ip different _from that
sociatdd With the proselytising Cl:é!eds. It odid
not regard it as its mission to conveA shumanity to

P A . &
any onqlopinion. For what counts ig conduct and | =
] 9 1 0 £
adhérents. as, sources of the supreme blessings of

. not belidk. i f differept gods ‘and : .
SLEii e s S LT £ ,[ ¢life and centres of power which can be drawn upon.

follos ifferent ri into the Hindw?  _#= ; "
ollowerssof differept rites were tgken in .o~ | 77 The'gods of thie Rg Veda and fhe ghosts of the

o fold ordi the Bhagdvadgit, accepts
e 1 Krsnaeaccording to the Ghag 2 £ 4> Atharva Veda fneltgd and coalesced under the power-
as his own, not only the oppresséd classes,,Women SRSl e g
s , b e 4o 2 Jean descent - ful solvent ot philosophy into the one supreme
:(3.113 r ras,h hi;_kevir}ll tKO.S? t: ;r:;':' the Hiinas.® o° | “ reality which, according to the qualities, with which
’IPI;p ayo‘naya % 1 e'bf 3 tlra t : d 'scrifned f.ully | our imagination invests:it, goes’by this name or that.
a t practice rityastomg, de 2 R e ¢
: thm:l;n_ g L;g o 2 howsa that enot sonly S The Epics -relate the acceptance of new tribes
. 3 N s . 4 zmaac-z, : bsorbed into : and their gods into the old family circle. The clash
m‘dlwd.ua.ls but whoie taibes were a . O | of cilts and the contact of “cultures do not, as a
Hifduism.z o rulz, result in & complete domination of the one by
When ‘in the hour of their triumph the Afy—-> i T t o R
made up Wi%% their danger(;us thdugh varfquished | EE;ZZHz.eIeI;e:ltls ttr;:uggi’;lc;;:ii:s ellse;:nzrslt;:e
rivals, they did not sner at their relatively crude i (enific h h h
1 ! T y hapitant £ North India © ° given a new significance iy those who accept them.
cults. The native inhapitants ol. ; The emotional attitudes dttached to the old forms
° : us o & . o 3
clothed the naked forces of nature W‘_th the g’el:g-ioof . o are transferred to the new which is fitted into the
drapery of a mythic fancy, and fashioned a tra! H ' background of the old. Many tribes and races had
-  gods and goddesses, of spirits and elves out of L “mystic animals.fand when the tribes entered the
shifting panorama of nature, ang ¥he Vedic Aryans, f “Hindu society the animals which followed them
! kiratah@ina'ndhrapulindapuftkagih ﬁbmmﬁa."kﬁ Yereg Py, were made vehicles and companions of gods. One
nah khasadayal s ; y
" ye' Me‘lmu;;}g);i‘;l fipadrayadrayic chudyanti tasmal _‘_of them 1stmtoun‘ted on the paacock, anciher on
&a?avi:‘j:}a‘lna-mab. h Baud};ﬁ'ya”“-. t'he swan, a third is car?'led by the bull, am% a .fourth
* See i’ﬁdncaﬁméa_l?mimmm}, XViL. 515;4.6’;'31&1361 3iis D by the goat. “The enlistment of Hanuman in the
xvii. 246 ; atya . XKL 4 Y ) 2 5 = A ;
Many : dern asészs?nabe;hfnirg with Caitanya, hfrf:; -service of Rama s1gmﬁes:the meeting-poinvof zarly
« Radigfamis, the Kabjypanehis, the Sikhs, the ]133:"‘:&1&, 5 nature worship and later theism. The dancing of
samajists gnd the Arya samajits, accept outsiders. people Krsna on Kiliya’s btad represents the subordina-
smrti layg down rules for the gimgple purification © d S ’ - A -
folk defile -tion, if not the &sp!acemegnt, of serpent worship -

2 forcibly ®onverted to other faiths,"or of women z
® and confined for years, anc‘ even of people who, for wo

: advantage, egbrace other f2iths.

ldly.-
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Rama’s breaking of the bow of Siva signifies the
donflict *betwesn the Vedic ideal ang the cult of
§ Siva, who soon became the goc?zﬁ the South
\_ﬁ_iDaksin%mﬁrti). There are other sfories in the Epic
nterature¥ndicating the reconciliation of ctfle Veedic
and ‘the g;'xon-Vedic faiths. The heroised ancestorss
the local saints, ‘the planetary ‘influences ard the
tribal gods were admitted into lr{h':;s: Hindp pantheor,
though they were all sibordinfitefl to the one

supreme reality of which they were regarded as

aspects. The polytheism was organised in a monistic
wa){._ Only it Was not a rigid monoiheisﬁ}lenjaining
on its adherents the most,_complete intolerance for
these holding a different view. g
It need not be thought that the Aryan .1£3s
always the supgrior force. Ther: are otcagions
v&fhen the Aryan yieldéd to the non-Aryan, and
nghtly too. The Epics relate the manner in which
t.he different non-Aryan gods assertéd their, supre-
macy over the Aryan ones. Krsna's strugélé with
Indra,-the@rince of the Vedic gods, is one instance.
;ﬁsnse of the cult of Siva isyanother. When!
A the protagonist of the sacrificial cult, con-
~ cewves a violent feud against( Siva, thefe is dis-

a i 4 PR
ffectidn in his’ ogn home, for his daughter Sati

:.Vrl:g 233’Jb4.ecome the embodiment ‘of womanly piety
T €Y tu?n developed an agdent,tove for Siva.
Horizg;: e(;hc culture which resembles that of the
Ao (;h %‘ee:ks or the Céltic Irish at the beginning
"Te‘uton; ; Stlan. era, or {haf, of the pre-Christian
% nd Siavs, bfcomes transformed in the

2T
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\ Epics into the Hindu culture through the influence
of Sthe Dravidians. "The Aryan idea’ of* wbrs%ﬂp
durilig the aé@iest period was to call on ’Ehbe: Father
Sky of some other shining one to lookfrom on,
high on thg sacrificer, and receive fromi him the

« offerings of fat or flesh, cakes and'drink. But soon
piija ‘or worship ta‘i«:gs the place of homa or sacrifice.
@agegvor\shi‘i; which was a striking feature of the
Dravidian faith Was accepted'by the Aryans. The

% jdeals’of vegetarianism and non-violence (ahirsa)

also deixfe.loped. The Vedic tradition was dominated
by the Ag‘amik: and to-day Hindu cuiture shows the
influence of the Agamas as much°‘as that of the
Vedas. The Aryan and theDravidian do not exist
side by side in, Hinduism, but are worked up into
a djstictive oultural pattern which is more an
emergent than a resultaiit. The history of the
Hindu religious develogment shows occasionally
the fri‘_ctbion between thetwo strains of the Vedas
and the Agamas though they are sufficiently haf-
monised. When conceived in a large historical
ospirit, Hinduism/becomes a slow growth across the
® centuries incorlﬁoratingﬁall the good and true things
as well 4s much that is evil and er(roneous, though
a constant endeavour, which is .{1\0{ alwa_ys success-
“ful, is kept up, to throw out the unsatisfactory
dlements. Hinduism_has the large comprehensive
unity of a living organism with a fixed orientation.
The Upanisad asks us- td remember the Real who
is one, who is indiStinguishable through, class or
_colour, and who by his varied forces provides ds”

) o / -
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is rfpcessary for the, needs, of each class af\d
@Al

When once the cults are taken y/{d H1ndu1sm

(-]

< alteratmﬁ sets in as the result of the mﬂur :nce of

the higher' thought The Hindu method of rehgm(ns
reform _ie, essentlally democratig. It allows each
group to get to the truth through it& own tradition
by means of discipline of mmd 3ig mosals,, Eagh.
greup has its own historic tradmon and,asmmﬂatlon
of it is the condition of its growth of spirit, Even
the *savage clmgs to® h1s superstitions obstinately
and fzuthfully “For him +his views are live forces,
though they miy seem to us no more than chlldxsh
fanties. To shatter tife superstitions of the savage
is.to destroy his morality, his social code and mer®1
peace. Rehgxous» rites and social inStitution§ what-
ever they may be, issue out of experiences that
may be hundreds of yesrs old. As the Hindu
inquirer cast his eyes oveér the manifold varjety of
the faiths which prevailed in his world, he saw that
they were all conditioned by the social structure
in which their followers lived. H\story has made®’
them what they are, and ‘they cannot''be made
dlfferent all on a sudden. Besides, God’s ‘gracious
purpose 1n<:ludes Jthe whole of the human race.

-----

Every commumty1 has inalienable rights which’ '

others should respect. No type <an come into

. existee@ in  which Godcdoes not live. Robert

Bu™S truly says:  And et the light that led

-dstr
eﬂaly wAs light from heaven!” To despise other
" people’s gods is to despj
0

% o
\ o
\ o

\se them, for they and their -
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gods are adapted to gach other. The Hindu,took
up the gods of even the savage and the ynciviliged
and set thedndon equal thrones to his own.,
The‘%nght way to refine the crude behem of any.-
group is to alter the bias of mind, For the view of
God an mdw:ldua;l stresses depends onethe kind
of man he is.” The,temperament and the training
af the. 1nd=.~v1duak as well as_ the influence of the
environment, ?:letermme to a large éxtent the char-
acter of one’s religious oplmons Any defect in
one’s natuare or, onesidedness in one’s experience is
inevitably reflected in thewiew the individual adopts
with regard to the rehgious reality. One’s know-
ledge of God is limited by one’s capacity to under-
st&nd him. The aim of the reformet., should be to
cure te defect®and not criticise ¢he view. When
the spiritual life is qumkened the belief is altered
automatically. Any char *ge of view to be real must
grow from within outwards. Opinions cannot grow
unless traditions are altered. The task of the
religious teacher is not so much to “impose an
_opinion as to kr'd}e an asplratlon If we open the
eyes, the*truth will, bé seen. The Hindu method
adopts not force and threats but suggestlon and
persuasion. Error is only a swn of immaturity.
-'It is not a grievous sin. Givendtime and patience
it will be shaKen off. However severe Hinduism
may be with the strong :'1 3p1r1t it is induizeit to
the frailties of the weak. >
The Hindu method of religious reform helps to1
‘bring about a change not in the name but in the
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contdat. While we are allowgd to retain the saje *l% O Mother of the universe, W& repea.tedly: sa}:ute,’thee,

L) - WAL e i fuld of compassion. ' ’
it s /
ame, we are eficouraged to deepen itg significgnce “ Mhe workhof creation, maintenance and'absorp&on

> ; i [)
To takeen illustration familiar to yo&, the Yahveh : i a mere wavs of thy sportive pleasure. Thou art
<pf the Fentateuch is a fearsome spirit, agﬁn and ) able, to treate the whole in a moment. Sa;lufation te?
again ﬂam?ng up jn jealous wrath anda:ommaanipg . _ thxee, 0 dl-powerful Goddess!  Although devojd of -
the slauhter of man, woman,s child and beast.d £ “‘attribytes and fors, although stfmding gatside of
S enever hi» wra.th N e Th -fconcepti'on ot i *  objective existenge, a_!lthqugh beyond the, range of the

; 7o 5 senses, althqugh oae and whole and without a second
the Holy One who loves megcy ragher then sacrifics ! S~

= i

3 5 : and alI—pervadegi’ yet asiuming a farm possessed Jof
wio abominates burnt offerings, who geveals him- .. attributes for® the well-being of devotees, thou girest

self to those who yearn to know him asserts itself '1 them th® highest good. We salute thee, O Goddess,
in the writingg of Isa'la.h and*Hosea.. In the revela- in whom all thesthree cbnditipns of existence become
tion of Jesus we have the conceptidn ok Gl as - L o ot manilest.’®* ° o : )
perfect love. Yhe name ““Yahveh ” is the common ; Similarly Krsna becom ¢s thg highest Godhead in
link which connects these different developments. ) the Bhagavadgitd whatever his past origin, may be.
When a new -gult is acceptgd by sHinduisn, “aie ! . r\?&rhe% the pﬁgil approaches his religious teacher
name is retained though a refinemerit of the Content ! for guidance, the teacher asks thé pupil about his
is effected. To take ar; example from early San- L : favourite God, istadevata, for every man has a
mcteratre, it 15 clearéthat Kali in heg various : ‘i ; ! devi prapanhartihare éiv:(;, tvam \"’ix_ﬁn\auu:huddhihhir
i % i s APy
2}::31612]11; :iezzlg;‘z.ry\iihgiizessit re?n‘;t ézghc:?is . : }"‘ﬁi})r;;z;;)ﬂnaiva hi kadcid Féah Stotum svadabdair .
Witness th following address to g :E) Ty : bhavatim kaddcit. =
K@h : s ". 3 . p _
_" Thou, O Goddess, O au piCiCh};"\\Remover of the;»;, ! o hraiﬁn;ai\'arﬁp({ '.lga;lna\ﬁlhikc' Jam dayaimayim tvam
p %t;fsfnzighobs; \:;:ezgm r:lo gﬁe (fior_ : Efg&et’ ar; :32 i A ha- :tam nanimn,'l h. & ; 1._._1
E : - indeed is able to praise th'ee blyl'l WC:-I&s. intellect. 5 :-'dr,‘.]t-z;l:'-‘t:;il‘l]?;;’t;:.;tl_\"::\-ah;u_—;ll;ﬁryzun l_lh?wud\’ll;ﬂsas}’ﬂ ta-

]

? O God{ess, ha\?"ng Brahman as thy personal formjy

v kartum !cs;l|_wnﬁkhil‘.mmsyaiam tdam namd’ ;‘tvatastcr

- g - +]
* In the Mahabha AL kR < ; khiladaktizppe.
| =iV ahabharaia ® b o L R
| - in wige, fesh and ani (iv. 1{11) sve find that she delights { tvam  nirgunakaras fvarjitipi  tvam bhavagdjyacea
| TR animn1 antimal sacifices. Gaudavaho (A.D- 700) ! Bttt i) ]
| al an : 213 - ahirgats % Y
s Ksudrakamalaks, g cacrilices offered to_ Hal sarvendrvia cocaratamegatapl tvekd hi akhanda vibhur
e A Ethe imagg an 1)u1;a§_(ﬁite§nth cintury A.D.), speaking of i '1\1\"'\'_lpih e 'f
i . s ] ga at Vindhyad irs 5AVS ; el it ; @ Yl s v
(] J—'h.at Kali'is the godd, E’af.‘q_ala peat MiLzapiD ik ? o svabhaktakalvana vivardhandya slhrtva svarupan.
i tribes and is worshi ess of the Kiratas and other aboriginal : [ o sagrunam hitebhyal . :
\ W Tk worshipped by the Mlecchas, the Thugs etc.” SR IeLALE e ) I L - QE N
) 2 2 b mbsrevasam vacchast bhavegamya tribhdavaripe bha-
] © ,® S ) e vatm rl}:ll1lﬁlgi\‘_1: ° V
z ﬁ.‘ 7 () 2 I: 4 .
® . i < 8

T % 1 . o e 3
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righ®, to choose that form of belief and wors ip
which mlogt appeals to him. The teacher tellg the
pupil that his idea is a concrete rep(eéentation of
what im®abstract, and leads him graduallyf to an

-

. appreciatidn of the Absolute intendedeby it. Sup-
pose.a Shristian approaches a Hindu teacher for“

spiritual guidance., he woulgd npt asg his Christian
pupil to discard his allegiance tq[t(;hfisb but, woulg
tetl him that his idea of Christ was got adequate
and would lead him to a knowledge of the real
Christ, the _incorpdrate Supreme, Every God
accepted by induism iw elevated and dltimdtely
identified with® the central Reality which is one
wXh the deeper self of man. The addition of new
gods to fhe Hindu pantheon does np.t enfiacrfgefﬁg.
The critic who ebserves that Hin&uism is“ magic
tempered by metaphys'ics " or “animisr.n trarfs-
formed by philosophy " # right. There 1s 2 d.lS-
tinction between magic *tempered by meta‘pzlysms
and pure magic. Hinduism absorbs ever}-/thm_g that
enters intoeit, magic or animism, and raises it to a(.} |
higher level. \

Differences in name
Hindu, since eyery nem

bec8mg Mimatertal for the
e, at its best, connotes the

same metaphysical and moral perfections. Tht?_
identity of conteng signified by the d1fferffnt n?.mgs
is conveyed to the people atJarge By an identifica-
tion® offthe names. Brawma, Visnu, Siva, Krsna,
Kali, Baddha and other ®istorical names ar(—:‘used
indiscriginately for the Abdlute Reality. May

Mari, the ruler of the three worlds worshipped b5

o

-
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the Saivites as Siva, by the Vedantins as Brah;’-fian,
by the Buddhists as Buddha, by the Naiyayikasgas
the chief agent, by the Jainas as the liberated, by
the ritwalists as the principle of law, may he grant:
our " prayers.y Sarnkara, the great philosopher:r
refers to the one Reality, who, owir;g to the 'livéi'sity
of intellects (matibheda) is conventionally spoken
of (parikalpya) in|various ways as Brahma, Visnu
and Mahe$vara.? A south Indian folksong says :

Into thie bosom of the one great sea

Flow streams that conie from hills on gvery side,
Their nizmes are various 3s their springs,

And thus in every land do men bow down

»To one great God, though kncwn by many names.?

The Hindu method of reform enables every group
to retaln its past associations end preserve its
individuality and interest. For as students are

proud of their colleges, sg,are groups of their gods.
We need not move students from one college to

_another, but should do our best to raise the tone

of each college, improve its standards and refine

2ts ideals, with tl.e result that each college enables
W
us to attain the/sam¢ goal. It is a matter of

indifference what college we .are in. so long as all

of them are steeped in the same atmosphere and
! yam $aivah samupasate diva iti hrahmcti“bcdﬁntinab
o bauddhah buddha ity pramanapatavah kartcti naiyd:
yikah. 3 3
arhannityatha jainaddsanaratah karmeti mim.rhsakil
soyam vai vidadhdtu vasichitaphalam trailokyandtho
harih. e o
* Havistuti, 18. i : .
3 Gover, The Folksongs of Southern India (1871), p. 165',»
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train, us to reach the same 1gea1 Of course there
wik be fanatics with narrow patriotism, holding u®
Balliol as the best or Magdalene as nioﬁem, but to
she impartial spectator the different collegesf do not

. seem to Be horizontal levels one highero than 'tbf‘,
other, at only vertlcal pathways 1eadmg to the

same summib. We can be dn g;nvﬂrollege and yet
be on the lowest rung of the ladoﬁf‘r orcbe kigh 1P
inthe scale. Where we are does not ‘dgpend on the
colﬂage but on ourselves There are good Christians
and bad Christians even ascthere are good Hmdus
and bad Hindus. ° '

The Hindu method of reform has been cr1t1c1sed
both from the theoretical and the practlcal Pomts
of view. ~ Professor Clement Webb writes : “ With
its traditions ofcpenodlcally repeated mcarna*lons
of the deity in the most diverse forms, its ready
acceptance of any andegevery local dlvmlty or
founder of a sect or ascetic devotee as 2 * manifes-
tation of God, its tolerance of symbols and 1égends
of all kinds, however repulsive Qr obscene by the
side of the most exalted ﬂights £ \orld- renouncms
mysticism, it could perhaps mg}e casily” than any
other faith devglop, without loss of continuity with
its past, into a yniversal religion which would se€
_In every, creed avform suited tos some particular
group or individual, of the universady; *aspiration after

o one®E&rnal Reality, to swhose true being the in”

finitely sarious shapes in ¥ which it reveals itself th

Jos it “Oncclals itself from men argall alike 1nd1fferenf

s \L“lhdm‘,\ctr’ncf Religion and Reality (1920), PP 5”4 o

> @
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While this statement represemts the general tendency
of the Hindu faith, it is not altogtather fair toit
when it suggests that for Hinduism there ig,nothing
to ch@nse between one revelation and °gnother.”
Hinduisms dees not mistake tolerance for indiffer-

“ence. It affirms that while all revelatiors: refer to

reahty, they c1ro noteequally true to it. o Towards the
close of the last, ILWcture I noticed this point, and it
is needless to laborate it here Hinduism requifes
every man to think steadily on the life’s mystery
until he reaches the highest revelation. ., While the
lessér fo}x’»ns are toleratedin the interests of those
who cannot suddenly transcend them, there is all
throtigh an insistence on the larger idea and the
puver worship. » Hinduism does not beheve in forcing
up the®pace of* developmcnt When we give our
higher experiences to those who cannot understand
them we are in the posmon of those who can see
and who impart the visual impressions to those born
blind® Unless we open their spiritual eyes, they
cannot see what the seers relate. So while Hindu-
- Bm does not interfere with one’s natural way of
thmkmg ‘which depends on his moral and intellectual
gifts, edfication and envirorment, it furthers his
spiritual growth by lending a sympathetic and
hdpmg hand wherever he stands. WhilesHinduism
hates the compulsory,conscrlptlon of men into the
house of truth, it 1nblst" on_the developiient of
one’s intellectual consmbt}lce and sensibility ¢o truth.
Besides error of judgifent is not moral ¢bliquity,
Voeakness of understanding is not gepravity of
D
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heatt. If a full and perfect understanding of the
dixine nature ic necessary for salvation, how many
of us can escape the jaws of hell? Saktigita says :
< Thera:s no limit, O Mother, to thy kindly grace
in the case of devotees who are not aple to realise

' thy forsacconsisting of ideal essences, through the

defects in the knowledge of. principles.” We may
not know God, but God cegtainly,'rigndws,us. o A

‘Hinduism has enough faith in the power of spirit
to break the bonds that fetter the growth of the
soul. God. the cefitral reality affirmed by all
religions, is the continual evolver ofo the/ faitks in
which men fifid themselyes. Besides, experience
proves that attempts &t a very rapid progress from
one set 6f rules to a higher one does not leacnto
advance but abrogation. The mills of tlse gods
grind slowly in the maKing of history, and zealous
reformers meet with defeat if they attempt to save
the world in their own generation bjz forcing on it
their favourite programmes. Human nature cannot
be hurrieds Again, Hinduism does not believe in

bringing about a mechanical unMormity of beliefl'.

and worship by a forcible éiimir?&tion of 211 that is
not in agreement witk a particular creed.” It does
not believe in any statutory methods of salvation.

ts schemé of Sal{f\ation is not limifed to those who

hold a pﬁrticular view of God’s natyie and worship.
Such 22 exclusive absolutism is intonsistent with

an all-lqving universal Gods It is not fair to God

LY
ot inan ¢to assume that oﬁeff‘people are the chosen

of God, their religion occupies a central place in the
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religious development of mankind, agld fthat all
others should borrow from them or suffer spirifaal
destitution. i

Aftér all, what counts is not creed but®conduct.”
Ry their fruifs ye shall know them and rfot by their
beliefs. Religion is not correct belief but a*igh"teous
living.* The; truly» religious never ¢vorry about
ather people’s beijefs. Look at the great saying of
Jesus: “ Other sheep I have which are not of this
fold.” Jesus was born a Jew and died a Jew. He
did not itell the Jewish people amons, whom' he
foutid hitnself, “ It is wieked to be Jews. Become
Christians.”” He did his best to Tid the Jewish
Feligﬁon of its impurities. He would have done the
s.a{ﬂe with Hipduism were he born a H‘iﬁdu. The
true réformer purifies and enlarges the heritage of
mankind and does not belittle, still less deny it.

* Those who Jove their sects more than truth end
by loving themselves more than their sects. We
start by claiming that Christianity is the only true
religior'l and then. affirm that Protestaritism is the
Rnly true sect of JChris;ianity, Episcopalianism the
only trué Protestantism, the High Church the only
true Episcopal Protestant Christian religion, and our
particular standpoint the only true representation
of the High Church view. > ;
' The Hindu tficory that every human being, every
group and every nation hes an individuality “worthy
of reverence is slowly gai}flng ground. Such a view

& »

1 Cp. Spinoza: Religion is universal to tlie humen -
-.ce : wherever justice and charity have the force of law
and ordinance, there is God's kingdom.” © A
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requires that we shouid allow absolute freedom to
every group te cultivate what is most d1stm;t1\ie

and chgracteristic of it. All pocuhan{y is unique
mmunicable, and it will be to disreghrd the

one wilb be useful to everyone, else to the same”
extent. Theg world is wide egoty;h to hold men
whose natures are dxfferent N »
It is argued %ometimes that the Higdu plan has
not helped its adherents to a freer and h;ger life.
It is dlfﬁggz to meet suckh an indefinite charhger
Anyway, it is a matter.of grave doub whéthe
Hmdulsm would have aghieved a more effectn{;
regeneration if it had displaced by force thé On
ideas, 7.e.'if 1t had adopted the methagl of convcrno
and proselyusmomstead of reformsu.resultlrfiI if;:_‘
gradual development. It1is quite true that énthe
ism did not cut away witgq an unsparing I han 78
rank tropical growth of*magic and obscurzraltlons
Tts method is rather that of sapping the foun
than cuttimg the growths. \
While in the great days of Hinduis ey
a great improvement in tife geheral relrtalc’usl o
of the Hindus by the exercise of the two priT;CnP &
of respect for man and enbending devo 1

z the
= « failure of nerve’” in
truth, the-re has been a s withif

tims of
Hinduiém large numpberse who are the vic

superstition, but even in Soumtries
civilisatin is said to have aSplace

we
ower still persisfs, To meet a savage
- & °

where the higher
d the lower, the
need an_,
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go very far. A great authority in these matters
51r¢]ames Frazer, says “ Among the 1gnorant énd
superstitious classes of modern Europe, it is very
much ‘what it was thousands of years agosiii Egypt-

60ONFLICT OF RELIGIONS .

<.and India, and what it now is among ¢the Iowest
savages survwmg,m the remotest corndre=of the

world. Now and ther the pohte wosld is startled

“bya ;taragwaph,m a newspaper which telis how in

Scotland an ithage has been found stuck full of pins
for the(.. purpose of killing an obnoxious laird or
mmlster\, how a woman has been slowlv roasted to
death as'a witch in Ireland, or how a girl has been
murdered and chopped up in Russia to make those
candles of human tallow by whose hght thieves
hdpe to pursme their mldmght trade unseen.” 1
Marl,y Christiars belleve in spells and maglc Habits
of human groups are hard fo eradicate in proportion
sto the length of time durisg which they have existed.
Rapid changes are impossible, and even slow changes
are exceedingly difficult, for religions tend stronglgz
to revert to type. When primitive tribes whose
Rults provided them w1th feminine as well as mascu-
"line objects of devation entered the Buddhist fold
they insiSted on having in addition to the masculine
Buddha the feminine® Tari. When the Graco-
Romans worshlpplng Ashtoreth, Isis and- Aphrodite
entered the Ch 7stian Lhurch, Mariolatry developed
It is related ¢f an Indlajl Christian convert who
attended the church orf Sunday and the Kali temple
on Friday, that wheh the missionary g ntleman

T U The Golden Bough, abridged edition (1922), p. 50,

fer. ]
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asked him whether lte was not a Christian, he
reglied, * Ves, d am, but does it mean jthat I have
changed my religion ? ” Hindu converts to other
‘falths\"ltquently turn to Hindu gods in cases of
. trouble arrd sickness, presence or dread, of death~
Outer "'“dfessmns have no roots,in inner life. We *
cannot alterzsuddenly our submnﬁmpus hentage at
the bidding of the reformer. Th,g. .old ideascanndi
b€ rooted out unless we are educated, to a, higher
mtellectual and moral level. &

The Hindu method _has mot been alte ether a
failure. There has been progress all foun , thdugh
tllere is still room for censiderable 1mprovement
In spite of the fact that Hinduism has no common
creed and its worship no fixed form. it has baind
together multltmimous sects and d:votions into a
common scheme. In the Census Report for I9IT
Mr. Burns observes: “ The general .results of my
inquiries is that the great majority of Hindus have
a firm belief in one supreme God, Bhagavan, Para-
medvara, I§vara, or Nariyana.’¢ Regarding the
spread of Hindu ideas and 1deals S1r Herbert Rlsley

learned, they are shafed in great measure by the
man in the street. If you talk to a fairly intelligent
Hindu peasant about the Paramatrra Karma, Maya,
| Mukti, and so forth, you will.find a tsoon as he has
l o ¥ ot aver his surprise at yo Ir interest :n such matters
.I that the terms are farmhar to him, and that he has
'a.‘i ) formed 4 rough working thebry of theu‘ beanng Of
| - - P . ! PartI, p. 362. :

()

says: “ These ideas are not the monopd6iy of the

L
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his own future.”* Theresis an inner cohesion
amgng they Hindus from the Himﬁlagfalsyto Cape
Comorin.

Thé'work of assimilating the rawest recrails of the-
- hill-tribes, and other half-civilised hordes has been
~Among

a slow one and by no means thorougll.<
Hindus are counted many professmg,crude beliefs
and sgbmergedﬂfl‘loug}ﬂts which the civilisation has
not had time to eradicate. During the last few cen-
turies I;Ilndulsm has not been faithful to its ideals,

" and the task of the uplift of the uncivilised has been

saGly nebrlectﬂd o

Hinduism does not support the sophlsm that is
dften alleged that to coerce a man to have the right
view is as legitimate as to save one b)’( violence
from committizg suicide in a fit of delirium. The
intolerance of narrow monotheism is written in
sletters of blood across the history of man from the
time when first the tribe$ of Israel burst into the
land o of Canaan. The worshippers of the one
jealous God are egged on to aggressive wars against
;people of alien cults. They invoke divine sanction
%for the-cruelties inflicted on the conquered. The
spirit of old Israel is inherited by Christianity and
Islam, and it is for you to say whether it would
not have been better for the Western ‘civilisation
if Greece had ‘moulded it on this question rather
than Palestine! Wars of seligion which are the out-
come of fanaticism that prompts and justiﬁes. the

extermination of ali€is of different cretds were

1 The People of Imiza (1915)
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practically unknown ian Hindu India. Of course,
herp and" thére ¢here were outbursts of qfanaticjsm,
b'ut Héngluism as a rule never encouraged persecu-
tion fomwnbelief. Its record has been a cledn one,

relatively speaking. It has been able to hold -

togethar.ii peace many and varigd communities of
men. Buddhism, which counts among its followers
nearly a fifth of the human race, hag always respected
other faiths and never tried to"gﬁpﬁlant them by
force. One of the earliest Buddhist books, relates
that Buddha conderined the tendency prevalent
amO_ng the religious disbug‘,ants of his daif,f»{o meke
a display of tHeir own doctrines and damn those
of others.” Buddha asks his followers to avoid alt
discussions fwh@ch are likely to stir up discontznt
among the ‘different sects. Religiows toleration is
the theme of one of Adoka’s rock edicts, *“ The T(ing,
bf{loved of the Gods, honoyrs every form of religious®
f?»lth., but considers no gift or honour so much as
tm'a Increase of the substance of religion; whereof
this is the soot, to reverence one’s own faith and
nf:ver to revile that of others!: Whoever acte:
differently injures his own zéligioh while howrrongs’
another’s.” “ The texts of all forms of religion
shall be followed under my protection.” > The

L ; T .
= i“‘iﬁhﬂ1nga. 782; see also Awgutlara Nikaya, iii.
n‘:an- .udd‘;'& is uddha encourages gifts /yy Buddhists tc
Baddhiee 1ts has well. He adinits tije right of non-
8 .mentio Otheaven, Ip th:' Majjhima i¥ikaya (i. p- 483)
S : tnS at a particulér Ajivaka gained heaven by

ue o ;“15 being a believer”a.Karma. Buddha held in

* The twelfth Rock Edict. y moral life.

0 2 £y /
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Hindu and the Buddhist rulers of India acted up
tp this pringiple with the result that,thé Re"rsecutgd
and the refugees of all great religions found shelter
in IndR. The Jews, the Christians, the Parse.s were .

- alldwed abbsquujc'e freedom to develop on,their own
* lines. Yuan_ Chwang reports that at thegreat *

festival of. Prayaga, King Harsa’dedigated on the
first day :,L-,st'atlge;J to the Bu(}dha, another to the
sun, the favoutite aeity of his tather; on the secord,
and tquivz;L on the third. The famous Kottayam
plates of Sthanuravi (pinth century A.D.) and the
Cothin "plétés of Vijay@rigadeva bear eloquent
testimony to the fact that the Hindu kings not only
Solerated Christianity but granted special con-
ceszions to the profess‘lors of that fa:ith. 'Only the
dther day the Hindu prince of Mysore inade a gift
to the re-building of the «Christian church in his
wotate. %

To-day the world has ‘become a much smaller
placey thanks to the adventures and miracles of
science, Foreign nations have become, our next-
door neighbours. Mingling of populations is bring-
ing abort an interchdnmge of thought. We are
slowly realising that the world is a single co-operative
group. Other religions have become forces with
which we have to reckon, and we are Seeking for
ways and meahs by which we can live tugether u
peace and hgrmony. \?Sée cannot have religious
unity and peace so long as we assert that we are
in possession of the light “and all others arl groping
in-the darkness. That very assertion is a challenge

-

- \
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fight. The political ideal of the world is not

scamuch a Single empire witlf' a homogc,ineous gvﬂ;
sation and a single communal will, but a brother-
hood\,\f free nations differing profoundly in fife and

| mind, hahjts and institutions, existing, 31de by %side -
in péace end order, harmony and co- oneratmn and °

each contributing’ to the wqud.;ts own unique and
specific best, which is 1rreduc1blq, to the terms of
the others. The eosmopohtamsm of the exghteenth
cenfury and the nationalism of the mneteenth are
combined in our ideal of a world- -commonwealth,
which allows every branch of the human family’ to
find freedom, secunty and self-realisation in the
larger life of mankind. ® T see no hope for the relifious
future of-the world, if this ideal is not extendes to
the religicis ‘sphere also. *When..two of thret
different systems claim that they contain the

revelation of the very core and centre of truth and:

hhe acceptance of it is the exclusive pathway to
lieaven, conflicts are inevitable. In such conflicts
one religion, will not allow others to steal a’ march
over it, and no one can gain ascendancy until thr
world is reduced to dust aftl ashes. To chliterate
every other religion than one’s own is a sort of
bolshevism in religion which we must try to prevent.
We can dg so only if we accept samething like the
"1tindu scFation, which seeks the upity of religion
notsin a common creed but in a ¢ommon quest.
Let us believe in a unity Cui Spirit and not of organisa-
tion, a Lﬂmty which securess ample hberty not only

3 wr eve::y individual but for every type of organised
~ufe which has proved itself effective

. » For almost

7
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all h1stor1cal forms of life ahd thought can claim
the sanction) of experience and so the authority fof
God. The world would be a much poorer thing if
one cried absorbed the rest. God wills @ rich

«>harmony ami not a colourless: uniformity. The

g

cornprehens“we ang synthetic spmt of Hi=duism

has made ita mighty forest with a  thousand waving
arms each fulfilling its function and all directed by
the spirit oé God. Each thing in ifs place and all

°  associated in the divine concert making with their

r

various vmces and evep dissonances, as Heraclitus
wotild say, the most exquisite harmony should be

our ideal.

® That the Hindu solutlon of the problem of the

confiict of religions is likely to be accepted in the

future Seems te-me to be fairly certain. ~ The spirit
of democracy with its imménse faith in the freedom

4o choose one’s ends and.direct one ’s course in the
effort *to realise them madkes for it. Nothing 1is
good *which is not self-chosen ; no determination

is valuable which, is not seli- determination. The
dlfferent religions are slowly learning to hold out
hands-u¢ friendship fo “ach other in every part of
the world. My presence hére this evening is an
indication of it. The parliaments of rehglons and
conferences and congresses of liberal thinkers of all
Creeds promote: fmutual understanding and harmony.

The study of # ,,omparatwn religion is developihig a
fairer attitude to other re‘hglons It is 1rnpress1ng
on us the fundamentii unity of all rehbrlons by
puinting out that the gemus of the people fhe ~
spmt of the age aml the need of the hour determine

9
|
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the emphasis in eadh religion. We are learn-
in} to think glearly about ‘the inter{relatior;_}s of
religion, We tend to look upon different re-
ligionss ot as incompatibles but as cbmple-

mentaries, and so indispensable to, each other~~

for ¥e fealisation of the common hd.  Closer
contact with, other religionsshag dispelled the belief
that only this or that religion ha@lproduced anen of
courage and patlence self-denying love and ¢ creative
energy. Every great religion has cured its §ollowers
of-the swell of passidn, the thrust of desire and the
blindness of temper T hg crudest reltgion seem$ to
have its place‘in the cosmic scheme, for gorgeous
flowers justify the muddy roots from which they
spring. Growmg insistence on mystigism is tesd umg
to a subordination of dogma.r Whileintellectualism
?vould separate the disSimilar and shut them up
In different compartments, higher iptuition takes
atccount of the natural *differences of things and
seeks to combine them in the ample unity of the
whole. Thc'half—religious and the irrelig-iouas fight
about dogmas and not the truly }eligious In thv,
biting words of Swift, ““ We has;e enough rdig'l'dﬂ to
hate one another but not enough to love one
another.” The more religious we grow the more

' Cp. Dean Inge :
has “shifted from au
iundamenta] principles
Wwidely acm:pted and a

“ The cenfte of gravity in religion
thorif to experience. . . . The
of mistical religion are now very
re, eS;tbuﬂlly with educated people,
ground of belicf.” The .Platmzw

irm‘u’,“
{EUEs “.L’hsfz f‘tllgwus Thought (1920, pp. 113-157
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BEI‘ORE we, tu‘m to the practlcal side of Hinduism,
it is necessary to clear the ground by referring to
some of the chief oblectlons urged against the
coriteption of Hindu ethicg. The doctrine of maya
is supposed to repudiate the reality’ of the world
ahd thus make all ethical relations meamngless
Thewyorld of nature is said to be unreaI and human
histogy*allusory There is no meamng it time and
no-significance in life. Tosbe delivered from this
i{lusion which has somehqw come to dominate the
race of man is the end of all endeavour.

The- Vedic thinkers adopted a realistic view of’
the world. In the Upanisads we have an insistence
oa the relative reality of the world. The illustra-

8 = 5 . - .
. tion&-wf-a musical 1_pst]ument and its notes, the

substances of clay and gold-and the things made
of clay and gold, make sut that the objects of the
world derive .their being from the Supfeme. As
Yajfiavalkya puts it, everything in the wurld is O1
value as leading to the rc;?hsatlon of self. Wlen
the Svetasvatara Upanisad fooks upon the Supreme
as the great Mayin, it S,t;gestsa that this winderful
creation is ‘his product. The Upd.msads do” not

e e y
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suppo'rt the view that'the Supreme calls up appear- /
alces which have no existéhce excep§ in deladed
mings., .The different theistic systems adopted by
the large majority of the Hindus do not alivocate

the doctsine of -mayi. The theorgs is held by~”

i ing the
Saridsara® who is regarded oftengas repfesenting

ard type of Hindu thouglet. .

Stalr‘lcdiﬁ qui};‘; true that Samkarq'mg.ards the world
a% maya and 'urgcs. several r&asons J{L su pOI‘t Of
his thesis. The manifold of experience whether of
co-exigtence in spdce or spquence, in trime_i's cves
incomplgte and partial gand we cafinot unify it.
There will always be a surplus unc‘overed bgf tile
.Targest unity. The fact that the time ar‘ldlspace
world cannot be rounded into a systematic fﬁh?je
indicates that # is imperfect andcunreal.® A},ga{n,
the real must be exemp? from all change and persist
for all time.r The hisfprical particulars do nof
persist for all time, they die every momenF. Loke
ad arabdham tad anityam. We may 1‘1:1éerpret
this idea m our own terms. The historical par-
ticular finishes its course when it reaches its enC;
If the end is not reachedt,p if, our lives ar&"to be -
Wasted in the pursuit of the unattainable, if it is
& Question of travelling =sperpetually and never
grfiving, then the world process is yrmmeaning and
bﬁe. cry: 'fnat has gone forth thgr all is vanify

: il—?;oﬁlisrlumﬁei It Cf{-"}mot be intgrminable sing-
= ’a s;’]eg Sh‘;lflld also.beguch a thing as complet:o_n

et B2, 3 Ehe kistoricy] process is not all, if

i 1=
e kd'!dtrayasattﬁvall.

o
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', we are not perpetually doomied to the pursuit of

an, upattaindble ideal,’then we must, reach perfed-

tion at some point of the historical process, and

that will be the transcending of our historical
S ind.iﬁ?iduality,«jpf our escape from.birth and death, 20 ¢ ‘

Or samsara. ".Histogy is the working out of,a.dur- ° J

pose, and we are getting nearer and nearer to its

fulfilment. Moksa is the Fealisation of the purpose

of each individual. ‘On the attainntent of perfec- 5
* tion the, historical existence terminates.: When
one individgal completes his purpose, he develops
the “universality of outlogk characteristic of per-
fection, but retains his individuality as a centre
of action. When the whole universe reaches its
consemmation, the liberated individuals lapse into
the stillness of the Absolute. Those gréat forces
which’ seem to be making silently and surely for
the destruction_of this starry universe in which our
earth swims as a speck will feach their true destina-
tion. The world fulfills itself by self-destruction,?
Einstein’s theory of relativity with its assumption
that the spatio-temporal system is limited and
‘measicable is not unfavourable to such a dissolution
of the world. But this doessnot take away from
the free being of God whe is omnipotence or infinite
Possibility. The curtain will drop on tiiis world,
but another posﬂbﬂity,ﬁanother plot, anotiier dramy
may commence,and go on for ages.

To some, it fmay appearithat such a collapse of
~the world is a poor termé;"é"'cionq to all our sﬂﬁggles,

=3
! jfianaikanivartyatvam.
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and so they picture to us an eternal heaven or even
ecernal hell, hut the implication of :hese efiernal
staies ’s one of eternal idleness. As Herbert Spencer
put it,. deviation from perfection or the' perfect
adjustment of the organism to the eavironment isc
decsy. « The state of perfection is ascondition of
absolute stillness, stagnation¢’ death. There are
thinkers, both in the East and the West, who look
upon Paradise as a state of activity where we sing
the praises of God, and he has no end of patience
in listening to his own glory. The only useful work
which the liberated souls-do is to heIi) struggling

% humanity. So long as there are individuals who

are unredeemed and so stand in need of saving
knowledge, the liberated have some work 42 do.
But if weallowrthat the world purpose is dchjeved,
that all individuals have attained their perfection,
there is nothing to be dane. Aristotle says, “ End-
less duration makes good no better, nor white any

™ 1 ” . 3 &
whiter.” 1 There is no creative process without

travail, axd the attainment of perfection for all
means the end of creative activity. ‘“ Nothing that
13 Perfectly real moves,¥" according to B‘faiile};.
Activity is a charactetistic of the historical process,
and perfection is not histsrical. It lacks nothing
and it cannot have any activity in it.-

_ Ilt.is sometimes argued that the, World process 1s
infinite and so there will nlways be work to be done.
In other words, there wxfil rlever come a time when

o all in_di\ﬁiduals will reach thair perfection. But this

1 I‘Vicomachemz Ethics, i, 6. ° i

- T
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“}3 will be a frustration of the puipose of God. So long

as the worla process continues, the Jibe"raﬁte"d sovls

retain their individualities, which they lose,in,.the

event of the liberation of all, or sarvamukti.
It'is not fajr to represent Samkara’s view as an

illusionism. ’q_arhkaEa repudiates the subjectivis® of

Vijﬁﬁﬁavﬁdins and affirms the extra-mental reality
of objects. » His theory is not drstisrstivada, that
objects rise, into being when we perceive them and
disappeég when we do not. We perceive objects
and do not simply contemplate apparitions. Sar-
kara distinguishes dre'amjs. from waking experi-

ences and warns us against a confiusion between

tlie two. The experiences of waking life are not
contradicted by anything else in our logical know-
ledge.r *He 15 a realist so far as,our eéxperience
goes. Things control thought.? Sarkara’s theory
of avidya also confirms this view. For avidya is
not a private I;rofes'éion of this or that individual
mind ; it is commeon to all minds, being the cosmic®
principl® of finiteness. It is the cause of the whole
empirical world (prthivyadiprapafica) ; common to

.all (sazvasidhdrana). Meksa or release of any one

individual: does not bring abeut the destruction of
the world but only tha displacement of a false
outlook by a, true one, avidya by vidyd. When

U naivam jﬁgar'impulahs!ham vastu stambhadikam kas-
yamcid api avasthayam bidhyate. Commentary on
Brahma Suira, ii. 2. 29. e PR 1

* Cp. na vastu yadhatm yajfinam  purugabtddhya-
peksam ; again, bhitavastuvisayaram pramanyam vastu-
tantram, ; S8k =py
E ~ o A -
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- the mdependenqe of the world.?
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the 1]1u51on of the mi
knowledg}e “the, illusion stand$ there th ugh it is no
longer able to tempt us. The world is not so much
denied ag reinterpreted. 3
Sarnkarg believes that the logical dualism between -
Itrrests on 2
monism. Sgb]ect and object gre phases of spmt
atmana eva dharmah. They have ho existence apart
from Brahmarn. * There are «n th8 world many
universals with their partmulars—both r;onscmus
and unconscious. All these uniyersals in their
graduated series are chuded and éomprehended

in one great uhiversal, that is, Brahman as a mass

of intelligence.” T Sarnkara does not asserf an
identity between God and the world but only.d=nies
As the Tikakara
““ The world is net identical with Brahman ;
only it has no separate being independent of its
ultlr‘nate source.” 3 When Samkara denies the
veality of effects, he qualifies his denial by some
such phrare as ““independent qf the cause” or

‘“ independent of God.” ¢ ; @

says :

/

ge is dissipated by scientific ,1’

If we raise the questioncas to how the finite'Fises -

from .ou.t of the bosomrof the infinite, Saritkara says
that it is an incomprehensible mystery, maya. We

1
o ancka hi vilaksana$ cetandcetanarfipahamanyav iSesah
b}.;:mhpara.npa.ryagatyé. ekasmin mahdsamanye antas-
vah prajfianaghane Samkdra. on Brhadaranyako-
panisad, ii. 4. 9. g 5
2
1. rmi pl 'Hnaman na khd!v dﬂ’lll}’dt\"lm iti abhedam
La L(‘l‘: dmtu bhedam vyw.sukmnm
andt prthak sittasunyat\am
’dhhlprayoqa.
kdranavyatirekena, brahmavyatirekcna.

sdidhyate, na tu

]
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know that tthere is the absolute reality, we knciw
tha® there is the empirical world,swe k,now tliat
the empirical world rests on the Absolute,-bu? the
kow of it is beyond our knowledge. The hypothesis
of creation isea weak one, and iteassumes that God
lived. alone “for same time and then sudderly it "
occurred to him £ have company when he put
forth the tlrorldn The theory, of manifestation is
‘not more s'ltlsfymg, for it is difficult to know_héw
the finite can manifest the infinite. If we say that
God is trapsformed info the world, the question
arises whether it is the whole of God that is trans-
formed or only a part. o If it is the whole, then
there is no God beyond the uniyerse and we lapse
intothe lower pantheism. If it is only a part, then
it meafls that=God is capable of bemg partitioned.
We cannot keep one part of God above and another

-gart below., It’ would be like taking half a fowl

for cooking, leaving %he other half for laying eggs.t
Samkara. believes that it is not possible to determiné
Ioglcally the relation between God and®the world.
Fge asks us to hold fast both ends. It does not

- matter if we are not able to find out where they meet.

The hiStory of philosophy in India as well as
Europe has been one loriy’ illustration of the inability
of the humai: mind to solve the mystery of the re-
lation of God to the world. The greatest thinkers
are those who ~dmit the m’ Jstery and comfort them-

_ selves by theu idea that "‘tie human 'mind._.,is not

! na hi kukkutddtr ckadeso bh‘st'dyd l)dLydtd. ekadesas
tu prasavaya. 'kalpyate, v1rodhat Ananda“'u-l on Brakma
Sutra, i. 2-8.

. G dur- mrup"\.
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ommsment Sarhkara in the East ang Bradley in ¢

tl?i: West adopt this wise attitude of agnostidism.
Wethawve the universe with its distinctions. It is
* not self-gufficient. It rests on something efse, ‘and
that.is thes Absolute. The relation be¢Wween the two

s a=nystery. The idea expressed in ﬂ{a statement
“ And God gaw everythmg *thdh He had made and
behold it was very gopd " does not salve fhe ptoblen.
If agsumes that the world is “very gq,d and we
have our doubts about it. Unable to believe that
a'good God could be respogsible for the horrors, of
nature, Plato held that ¢he goodness of God was
made somewhat ineffective by the intractablenegs
of nature which e tried in vain to control. The
Gnostics " strove to express the ideacthat G..ad was
trying to redeem a world createds< by the devil.

Augustine from this worked out his view of “ total”
depravity "’ and the schxeme of salvation. Some’ ~

still clung to the idea of the omnipotence of God
by paying him the doubtful compliment, as J. S.
Mill says, f making him the creator of the devil.
Leibniz argues that even if this world is in mamf
ways defective, it is the best £ all p0551ble ‘«‘VOI-'ICIS

b.Ut this view implies” an uncomphmentary  reflec-
tion on tI%e power of God.~ Hegelian absolutism is
unable to account for the lapse of the perfect into
the imperfect. Bergson emphasises the conflict of
matter and life in the World and believes that the

e amtthe negative agd positive phases of one -

f“mal COnsc1ousnes { but he is not able to account
or the Hss ‘of the two tendenmes from the first

<O
L
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, principle. Croce arrives at the different forms of

spirit, theoretical an@ practical, byt he ooes rot
give us any metaphysical deduction of these forms
from the one spirit.. If the forms are all, then there
is io Absolufe, and if there is the _Absolute, it seems
to be a sort of dissolute Absolute. W e N
A wise agnostici¢m is more faithful to the situa-
tion. sButethe Jogical mind of man is not willing
to admit giefeat It cannot rest iri the idea that
the Abgolute is incomprehensible and that the
world hangs on it somehow. It makes the Absolute
determinate and relates %he world to this determinate
principle as its expression, In view of the weakness
of the human mind Sarhkara allows these metaphors. |
The perfection of God overflows into the world.
The werld is the outflow of the surplus-energies of
God, the supreme artist. oLila or sport brings out
. the rationality, the freedgm and the joyous exercise
of spontaneity invoived in’the art of creation. We
look upon God as a personal lord, and endow him
with tiie power of self-expression and se}f-communi-
cation. A sterile perfection is an inconceivability.

“The-principle of self-eXpression is also called maya.

It also stands for the principle of objectivity by
interaction with whick-wthe subject self is able to
express himself.. But these attempts are devices
to understand the nature of the relativa of Goc to
the world. >

However,that may be, ¥ theory has ever asserted

““" that life is a dream and’ all experienced events are

illasions. ‘One or two later followe:s of Saiukara

ey
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o of ansall-knowing spirit. The indwelling of :
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ltfnd countenance to this hypothesis, byt it cannot
b ,{rega‘rqea ag representing the main tendency of
Hingu thoyght.

The n%xt objection goes to the opposite,er{tréme.
To the Hindu ethigal rules are meanipgless becduse

® the a#orld is divine. Everything is God, 4nd there is

no excuse for our interfering withfthe sacred activities
O_f the pickpocket and the. perjurég, Tlte critic be:
heveg ‘that he Yefutes the theery of’diyine imma-
nencé associated with all forms of Indian ghought
when he exclaims, Is’Piccadilly Circus God ? is Hyde
Park Corner God ? The Hmdu view febels against
the cold and “formal copception of God who is

= O
n external to the world, and altogether rernote"an(‘l

transcer.xdent. r"I‘h‘é natural law of the world ¢ but
;l wo'rkmgf‘of God's sovereién purpase. THe,uni-
ormity of nature, the worderliness of the cosmos,

and the steady reaching forward “and upward of the; =

:Lourls)e .Of evolution prodlaim riot the unconscious
arobbing of a soulless engine, but the directing

gztéil 1:’1:2(3 llllnivert.ae does nopt mean the identity e;’
view God istse-umverse‘ : According to the latter
only to o eno immanert in everything that we have
A SRS oy locme God n 1, bt 2080
thitigs. Got- llr?g of God left outside the whole of
is not Only:, :Zi:lp?ad out before s. The world
tion of God; Hindi 11?24?“" il exha\g§t1ve reve?a—
the tr%nééendent cha:ra:;;é:lt S emph'z‘lsme
vears the weeld b e 4 of the Supreme. I.Ie

B i o by no means lost ‘in

r

£

.""'Grod underneath the’worst sinners.

a o
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it.”+ The.world is in God and not God in t}{e
wosld. In the universe we have the 'éepma:ﬁ e
existence of the individuals. Whether the divine
spark sburns dimly or brightly in the individual, .
thé sparks age distinct from the central ‘fire from
which they issue. ) 5 SEEg

Hindu thought dmits that fhe immanence of
God is a fact admitting of various degrees. While
there is %oth”mg which is not lit by God, God-is
more Iylly revealed in the organic than in the
inorganic, morg in the conscieus than in the un-
conscious, more in mank_tlk)laﬁ in the lower creatures,
more in the good man than in the ¢vil. But even
She worst of the world cannot be dismissed as com~
pletely undivine, fit only to be cast inte hell fire.
WhilesHinduism believes in the divinerindwelling
and declares that there is mo escaping from the

_.ydivine presence, itidoes not say that everything is

God as we find it.” Piccadilly is not God, though
even Piccadilly cannot be unless it is allowed by
divine’ activity. _There are divine potsntialities in
oven the worst of men, the everlasting arms of
No one is
really bgyond hopc: The worst sinner has a future
even as the greatest seint has had a past. No one
is so good qr so bad as he imagines. The great souls
of the world™ address themselves to the tash of
rousing the divine péSsib\i{itieg in the publicans and
the sinners/ > BN \

The doctrine of Karnia is sometimes interpreted

' phiitabhrn na ca hhﬁ.gtasth\al_\, ix. 5.
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2s im'plying a denial of human freedgm which is
g 'Eeraﬂy' regarded as the basis of all ethical vakugs.
But when rightly viewed the law does not conflict
with the reality of freedom. It is the printiple of
science which displaces belief in magic,or the theory

- thatswe,can manipulate the forges of the world at

our pleasure. The course of piture is determined
not by the passions and prejudjces of personal
spirits lurking*behind it but by the operation of
immutable laws. If the sun pursues his ‘d,e;.ily and
t?&e moon her nightly journey across the sky, if the
silent procession of the sgaé;ons moveé in light and
shadow across’the earth, it is because they are all

guided in their courses by a power superior to them

all. “‘ Verily O éargi, at the command of. that
Imperishable, the sun and the mooﬁ;,standlgqpart’,
the earth and the sky stard apart . . . the moments,
the hours, the days, the nights “the fortnights, the
“:m}th‘-?, the seasons ard the"years' stand apart.
Verily O Gargi, at the command of that Imperish-
able, some rivers flow from the snpwy mountains to
the east, others to the west in whatever directics
each flows.” 1 There is 4he march of necessity
everywhere. The universe is lawful to the core.
The theory of Karma resagnises the rule of law
no‘ri o‘nly iff’ outward nature, but also in the world
‘_)f‘mmd an@ morals. Rta manifest§ itself equally
in nature and in humax so;;iety. " We are every

/

mom iaki T & 9 :
ent rlaking ow! Ciljratters and shaping our _

.. .fliesrtqus_ “ There is no léss of any activity which

N i Brk. Up,, iii. 8. 9,

o v P
L}

$\

0

{ ‘] n )
\\*b ~ HINDU DHARMA: I 3

we commeiéce nor is there any obstacle to it;sj, fulfgl-
meit.” Even a little’ good that we may do will
protect us against great odds.” * What we Have
set ou? hearts on will not perish with this body.
This fact imspires life with the present sense of
eternity. o ¢

At a time when people were doing devil's work
under «diviile sanction and consoling themselves by
attributing ei;erything to God's will, the principle
of Karma insisted on the primacy of the ethical and
identified God with the rule of'law. All’s law, yet

3 <o

all's God. Karma is hot a mechanical principle :

but a spiritual necessity.. It is the embodiment of
The mind and will of God. Gog is its supervisor,
karmadhyaksal).® Justice is an attribute of God.
The character of God is represented by SU. James as
one ¢ with whom can be no’variation neither shadow

.- that is cast by turning.” - Every act, every thought

is weighed in the invisible but universal balance-
scales of justice. The day of judgment is not ii
some remote future, but here and now, and none

gan escape it. Divine laws cannot be evaded.

. They are not so much simposed from without as

wrought sinto our natures. 2Sin is not so much a
defiance of God as a denial of soul, not so much a
violation of law- as a betrayal of self. " We carry
with us the whgle of gur past. It is an ineffaceable
record which time cannot Slur mor death erase.
There is?foom for "ref &ntanice and ¢onsequent
1 Bhagavadgita, iii. 40. -
s Svet. Up., _yi. lit. A g‘
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f giv':er\less on this scheme. The criticﬁl who urges {j‘
t&t belig:f‘ in JKarma make$ religious life, praygr
and\ wership impossible has not a right under-
standing_of it. In his opinion God has atelicated
in favour of his law. To pray to Gpd is as futile
® a s=perstition as to bid the storm give us strength,

or the earthguaké to forgive usglr sins. » Of course .
the Hindu does not Jook upon prayer 8s a-sort of f
Afaddin’s lamp to produce anything we want. God
is not a magician stopping the sun in its course
and staying the bullet in its march, But his truth
and constancy, his mercy® and justice find their
__embodiment in the implacable working of the
= “moral law. Forgigeness is not a mitigation of God’s
] justice but only an expression of it. ‘We capinsist
‘I ‘ with unflihching rigour on the inexorability of the
i i moral law and yet believe in the forgiveness of sins.

'!i laws similar to those which fule the rest of the
| aniverse. If we sow to the flesh we shall of the =
: flesh reap corruption. The punishment for a dese-
. crated body is an enfeebled understanding arf?I:
| a darkened soul. If we delibgrately fall into sin,
| shutting our eyes to moral and spirituallight,”we
| may be sure that in God’saworld sin will find us out
i | and our wilful blindness will land us #n the ditch.
| A'just God’cannot refuse to any man that which
1 he has eE}xned. The p#st guilt cannot be wiped

away by /the atonidg Sitflerfng of an ‘wntward sub-
i ~ stitute.r  Guilt cannot be transferred. it must be

' Cp. mugﬁ"' manufe mirkho mucyate. The monk
meditates anda the fool io freed. C

i

e

Spiritual growth and experienfe are governed b¥ - .
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\ ( P
A atoned foerhrough the sorrow entailed by selj-

" conguest. God cannét be bought, over, and sin
cannot be glossed over. Ol
The principle of Karma reckons with the material
or the context in which each individugl”is born.
While it regards the past as determined, it aitews °
that the future is inlyiconditioned. The spiritual
clement in®mansallows him freedom within the
limits of his nature. -Man is not a mere mechanisin
of instincts. The spirit in him can triumph over
_ the automatic ferces that try tG enslave him. The
é}:agavadgitci\asks us toraise the self by the self.
We can use the material with which we are endowed
0 promote our ideals. The cargds in the game of
life are.given to us. We do not select them. They

. afe traced fo__our past Karma, but ‘we can call as

we pleré.:;-‘.e, lead what suit we will, and as we play,

_-wegain or lose. Akd there is freedom.

What the individual will’be cannot be predicted

_ beforehand, though there is no caprice. We cart
predict an individual's acts so far as they are

gezerned by habit, that is, to the extent his actions

are mechanical and c_nb?t seffected by choice. But

choice is mot caprice. Freewill in the sense of an

undetermined, anrelated,uncaused factor m human

action is not admitted, but such a wili defies all
analysis. It has nothing to do with the general
stream of cause and effés It operates in an
irregular ang’ chaotic way®* if human actions are
determined by such a will, there i$wno meaning in
punishment "or training of ‘cha-_rac{ér. :I‘ he theory
of Karma allows man the freedom to.use the material

f
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i

i the\lilght of his knowledge. Man J)ntrols the
urliformities in,nature, his o%n mind and society.
Thé¥e is thus scope for genuine rational freedom

= while indeterminism and chance lead to a false

Y

F

“not impossible.

fatalism. ¢ P 8

‘Tie upiverse is not one in \;}),ich every detail is
decreed. We do'not havesa mere unfolding of a
pre-arranged plan ,JThere is na,sucli thing as
absolute presc1ence on the part of God ior we are
all hlS fellow-workers. God is not somewhare above
us and beyond us, he 1s also in us.,” The divine m
us can, if utilised, brmg1 #hout even®sudden con-
versions. Evolution in the sense of epxgenesm is
FPr the real is an active developlng
life and net a mechanical routme =2 —

The law* of Rarma encourages the sinner® sthat i
is never too late to mend. It does not ‘shut the

gates of hope against degpair /i And suffering, guilt ...

and peril. It persuaded us tc’ adopt a charitable

view towards the sinner, for men are more often
weak than =wicious. It is not true that the ifeaft of
man is desperately wicked and that he prefers ex 4

to good, the easy descent t-o"hell to the steep ascent ,

to heaven. s

Unfortunately, the theoryfof Karma became con-
fused with fatality in India when man himself grew
feeble and was disinclined to do his’best. It was
inade into #n excuse for ifertia and timidity and was

urned lﬂ*‘D a messpﬂge O'I}de‘spalr and ‘2ot of hope.
It said to the ¢ iiner, “‘ Not only are you a wreck,
vut that is all YOU ever could have been.” That was

- @
o

- Hindu system of culture, and life.

. des one know the-doctrine.

\ it ’
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3
. your pre-ofdained being from the begmn;’ng it
timé.” I have said enough to indicate that such a
philosophy of despair is not the necessary ofitcome
of the doctrine of Karma.

Let us now 4urn to the practical.side of, Hmdulsrn

Hinduism is more: ¢ way of life than a forn#of ~

thought. While it gives absolute liberty in the
world of thoughtuxt enjoins a strict code of practice.
The theish and the’ atheist, the sceptic and the
agnosticemay all be Hindus if they accept the
Hinduism
insists not on religious cdr\formlty but on a spiritual
and ethical outlook in life. ‘* The performer of the
good——and not the believer in this or that view—
can neer get into an evil state,” na hi Ralyanakrt
Eascit aurpatim tata gacchati.t In a very ‘real sense
practice precedes theory. "Only by doing the will
Whatever our theo-
logical beliefs and metaphysical opinions may be, we

> are all agreed that we should be kind and honest,

grateful *to our benefactors and sympataetic to the
wafortunate. Hinduism insists on a moral life and
draws into fellowshin all ‘who feel themselves bound
to the claims which the mordl law or dharma makes
upon them. Hinduisnt'is not a sect but a fellowship
of all who-acgept the law of right and earnestly
deek for the truth e

‘Dharma is right actlon In the Rg Weda, rta is
the right 0'._[61’ of the um yerse.n It stancs for both
the satya,or the truth of thmgs as will as the dharma
\ Bhagavadgita, i, 49. %
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th:!xlaw of evolution. Dharma fo ed from’ the
rogt dhr, to hold, means thit'which holds a fhmg
ang maintains it in being. Every form of life,
every group of men has its dharma, which is the
law of its being. .Dharma or virtue.i conformity

wit! the truth of things; agharma or vice is
opposition gto it. Moral €vil 1s disharmony with
the truth which ancompasses end dontrols the
world. o

Desires constitute the springs of humaa action.
The life of man® centres round certain basic .
cravings, each distinct frofh the other in its object |
and each st1mulat1ng men_to a particular mode Of
activity in order to satisfy it. If the several deslrcs
were mdependent of one angther and, neVPLI‘rOSSCd
or modifféd one another, then their d1ffPrf:n}_“ expres- ©
sions would be separate 4nd unco-ordinated. Family
life will have little to de wit}f economic pursuis, <«
Industrial relations will be’ethically colourless.
Religious activities may be indifferent to the secuIar =
sides of lifé. But man is a whele, and sO " all his
activities have an overarching unity. FEach irZi-
vidual has in him the sex zin?i the parental instincts,.
love of power and wealth, desire for the common
good and a hunger for comrfiunion with the unseen.
These difierent activities react upon - .and modify
oné another.” They fu: ction in mterdependence ih
man'’s lifey If life is onc, then there is one master
science .of life which e rec0gmses the fdur supreme

o

rends of dharmy~or nghteousness artha ‘or wealth,
‘kamaor astlst{c and cultural life, and noksa or ©

o e e
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spiritual freedom. The Hmdu code of pricticy
\lmks’\ up the realm of Jesires with the perspective

of the eternal. It binds together the kingdems of
earth arrd heaven.

Hinduism daes not believe in any permanent feud
between the human world of natural desizes a-
social aims.and the Spiritual life with its discipline
and aspiratfon cr the other. It condemns only
natural e:n;,tence which is unrelated to the back-
ground. -Such a life which concentrates on this

‘world and its gcod things is not satisfying, for the

greatest prospenty come? to its end, dissolving into
emptiness. The world and all else on which we
pin our faith will desert us in the moment of our
triumph. The Hindu thinker dwells on the evan-
escence “of the world and its pitiful futiley if its
connection with the eternalris snapped.

All worldly relationships have their end, but they
ca.nnot be ignored. To benave as if they do not

exisf simply because they do not persist is to court

disaster™ The eternal is manifested in the temporal,
ar? the latter is the pathway to the former. Truth
in the finite aspect léads us to infinite truth.
Renunciation is the feeling o detachment from the
finite as finite and attathment to the finite as the
embodiment of the infinite. The two are bound to
each other and to separate them is ruinous. Tne
Upfanisad says : ‘“ In darkn,ss are they who worship

~only the WO, id, but in greater ‘darkness ‘hev who
- worship th¢ infinite alone.

He win accepts both
saves hiviself from death by the knowlidge of the

-
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of the latter.” &0 &

Artm takes note of the economic and the political

. hfe of man, the craving for power and property-

The urg® which gives rise to property &s sometling

L\ fugd'amental in human nature. , Unless we change

the very constltutlon of theehungn mind, we cannot

eradicate the idea ,of property... Fore most mek

peoperty is the medium for the expressmn of per-
sonahty and intercourse with others. -

legitimate human asplratm.ﬁ they should be gamed
~in ways of righteousness, (dharma), if they are to
+ <7 lead ultimately to the spiritual freedom of ma;
(moksa). . Each one of these ends requires. ethic
discipling: FrEedom can be obtained only _thou%h
bonds of discipline and surrender 01 d
inclination. To secure the freedom to acquire ap
to enjoy we have to lifnit outselves and bind our
The countries which’ are
theaght® and

sible mthaut

will in certain ways.
politically £ree are largely bound in
practice. Political freedom is not pos t1on
a large curtailment of freedofn of thought and ac i
In the interests of spiritual freedom Hindu soclenﬁ
regulated the most intimatesdetails of dally life, & i
they are the rules of dharma. These rules are nd‘S
the same in 4ll parts of the country br in all Penoed
of Hindu history. b hE"‘Hmau legislators accﬁPthe
Ftithe begwﬂflenng vanet &yvof chstoms prc‘essed by
tribes in Indiass the civilisation spr
7 “Indus to t%,‘: Cdpe., The law books récoﬂms

e the
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) rmei\and attains 1mmortahty by the! knowledge -
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. While “the pursuit of wealth and/ happiness isa ;
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variety, though they try to refine whatever seem’
Sto be morally odjejtionable.r Whlle recognising
them all an ideal standard is en;omed which i Amgers
ceptibly, brings about a refinement of the customs.
According te the Taittiriya Upamsad the young
man is asked in cases of doubt to take ase his
authonty what is dune in similar mr«:umstances by
the Brahmins ‘' competent to ]udge, apt and
devoted but ribt harsh, Iovers of virtue.” Manu
urges thaf the conduct of good people (sadbhih) and
righteous souls ¢f the regenerateclasses (dharmikais
»“ca dvijatibhih) may b= r'egarded as consistent
(aviruddham) with the customs of “all countnes
fumilies and castes. g ;
Moksa is spiritual realisation. The Hindu Dharma
. says, Man aves not live’by bread aléne, nr by his
work, capital, ambition or, power or relationis to
external nature. He lives or must live by his life
of spirit. Moksa is self- ema"xmpatmn the fulfilment
of the spirit in us in the heart of the eternal. This,
is wkategives ul‘umate satisfaction, and all other
activities are directed to the realisation of this end.
°As to the methods of obtgining freedom, the Hindu
thinker adopted a very catholic attitude. “ As

~ » the birds fly in the air, as the fish swim in the sea,

leaving no traces behind, even so is the pathway to
-Gpd traversed by the seeker of spirit.” 2 ’
The different ‘pathways

-

©

T.ave been brpadly dis-

1 See Baud.dyana, Brhaspati, Devola, Gautaiaz.”
¥ SakuninZ.n ivikise jale varicardn iva .
y~thd radam na dréyeta tatha jn’in“c\ 1(1':’1rn gatth
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casiens for virtue. Marriage is regarded as sacred. P
The very go@s are marri¢d) When the Hindu’
@escerMs from the adoration of the Absolute and
takes to the worship of a personal god, his¢god has
always 2 consort.. He does not worship a t?af;helor
&iva is ardhanarigrara, and his :mage
signifies the co-operative in{erdependen;c; sellzaratelg
incomplete but joimtly complete masculine an
feminine functions of the supreme being= There 1s
nothing unwholesome or guilty abou.t t_hef sex life.
“fhrough the institutiop of marriag{e 1t. i '
basis of intellectual and moral intimacies. Il\il-iflfg-e'
is not _go muci a concession to hur.nan wea!_{negb fi,j
a means of spiritpal growth. It 1s pres:crlbe By
the sake of the developmengt Of. per'sonallt’jmz;iage ,
as thg #ntinuance of the famll-y 1fiea-1=f,. f: v
has this social side. Every family 1s @ fargr;addha
between the living angi,, t-he dead. Ti ;ea Jrive
ceremony 1is intended to imyress the o endd i
%amily solidarity on the members. %,t-,. 0
the ceremdny the performer asks, = L i
fathers ! have a hero for aason.” E “

The Hindu ideal emph‘asise.s. : 5
the social aspects of “the institution 010

Man is not a tyrant nor i¥ woma

. 1 ideal to° whick the
oL ubordinated. Sensus

love is dublimated into sel-forgeti © T )

Marriege for the .,Hiﬁdu.:is a problem 2

Cp. the Vedic | \ayer,« M3y

L vir® o pitarah. 2 .
S : t us. Suvirdso phawgma
we have grcas heroes amongs us. -~ .

® e T ! =)
- -

s made the -
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_ datdm. Except in the péges of fiction we ¢lo ncc
{‘:\h;}vﬁé a pair agreeing|with each other in everything,
tastes and temper, ideals and interests. Irreducible
peculiasities there will always be, and the task of
the institution of marriage is to use these differ-
ences to promote a harmonious life. Iﬂsti‘pcts and.
passions aze the raw material which are to be worked
‘up into arf ideal whole. Though there is some
choice with regard to our mates, there is a large
element eof chance in the best of marriages. Carve

_.as we will that mysterious block of which our life

is made, the black vein of destiny or chance, what-
evewe niay call it, appears again and again in it.
“That marriage is successful which transforms a
chance mate into a life compahion. Marriage is
not the end of the struggle, it is biit the heginning
“of a strenuous life where ave attempt to realise a
lasger ideal by subordinating our private interests
_and inclinations. Service ‘of a common ideal can
bind together the most unlike individuals. Love
demands i¢s sacrifices. By restraint ané endurance,
wassaise love to the likeness of the divine.
" In an ideal marria,gg the genuine interests of the
two members are perfectly reconciled. The per-
fectly ethical marriage -is the monogamous one.
The relation of "Rama and Sitd, or Savitri and
Satyavan, where the two/stand by each other

" against the whole world, is idealised intthe Hindu

scriptures. In the absence of absolute perfection
* we have %o be content with approximations. We
need noc, however, confound the high.r with the

9 A s

-




I

ﬁf THE HINDU VIEW OF 5IFF
a

ainst discipline.
and self—develepment with & Jife of instincts ard
pessiolis. We tend to look upon ourselves as
healthy animals and not spiritual beings. We have
had sin With us from the beginning of our history,
St we shave recently begun tof worship it. <t is
not very modern for a man or woman who is smk
of his or her partnertto take to antft}gfr, but what is
really.modern is the new philosophy in justification
of it. Disguised feehng is masquerading as &dvanced
“thought.
for another is_idealised as a heroine who has had
the courage to give up the hypocritical moral codes
and false sentimemts, while she who clings to her
husband through good report and bad is.a cowardly
v1ct1m of conventions. Sex irregularities.. are be-
commg 1-cs shocking and more popular.
Though we have had'our share of exaggeratiflg
the wickedness of women, and Zhough we have some

texts which. regard the woman as the ¢ eternal‘

temptress of the man Adam, a snare of perdxtlon.
as Donaldson expressed it, ‘‘a fireship continGaily

striving to get alongside tne n‘ale man-of-war and"

to blow him up into Pieces,” the general Hindu

view of woman is an exalted one. It regards the

woman as the helpmate of man ‘incall -his work,
sthidharmini.t The Hiflgu believes in the speciality

ﬂ
! Sayana, commenting on Rg Fada, v. 61. §, says: jihe
wife and  the husband, being the equal halves offong
substance, are equal <n every respect ;
and take equal part-in all work, religious and secutar.” ‘This
ideal is lowered in some passages of Manu and Yaj M”‘dky %
P

P
]

f
We are confusmg Self—expreSslon

The woman who gives up her husband-

both should ]om

[

o

. L e

{HINDU DHARMA: I 89 .

. of %he contrilbution_) which woman makes to the -

“world. She has spesial responsibilities and special
duties. Even such an advanced thinker as Mrs.
Bertrard Russell allows that “‘ each class and sex
has that to éive to the common stack of achfevement,

knowledge and tlfought which it alone can ‘giva,

and robs * 1tse1f and the community hy inferior
‘imitation.” «Séelong as childfen canne’ be shaken
from m:mven, but have to be built within their
mothers® bodies, so long will there be a specific
o+ function for women. As the ﬁearing and rearing
of chlldren take a good, deal of their time and
_attention, women were relieved of the economic
responsibilities for the family. While man is
expected to take to the worldly pursu_ts (yajfia-
‘ pradhanya) woman is capable of great helghts
of self-control and self-denial (tapab“*"ﬂhanya)
.The stricter code of mgrality applied to women
is really a complimeqt to them, for it accepts the
. natural supenorlty of the women. But the moderia
woman if*I mayesay so, is losing her”self-respect.
She>does not respect, her own individuality and
‘uniqueness, but is payihg an unconscious tribute
to man by trying to imitate him. She is fast
becoming masculine and‘mechanical. Adventurous
pursu1ts are lcading her into conflict with her own
inner nature. o g
The third, stage arjses whe’l the responsibilities
of home are given up. The wife accompanies the
" husband to the forest, if she shares his spiritual

[ PN

! Hypatia {1925). °
& 2
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~ deny ‘the leaf and the leaf does not deny the 9ta1k } g
nor the stalk the root. Theogeneral rule is tha}; we/ | N, : O 4 i
should pass fiom stage to stage gradually. . ke

The liberated soul is not indifferent to theawelﬁf(are ¢ ' ° . ¢
of the world.r It is related of Buddha that when 1 ® e A O

T - E v
\ ) ' ) ; | . g [
L

«he was. on the threshold of nirvana he turned away e JECTURE IV ok

and té’ak the vow never fo cross it so long as a ' L ", HINDU DHARMA QLS
single benw Temained subject to sorrqy, ahd suffering: . : s
The same idea comes out in the sublimg /vprse of ; THE inStitution of caste 1llustrates the spirit of

the Bhagavam “ I desire not the supremevstate (of ° compreh®nsive synthesis characteristic of the Hindu
= bliss) with its elght"perfectlons nor the cessation of . A mind with its faith in the collabbratwr} of Taces and
rebirth. May I take i the i creatures _ ‘r , the co-operation of culturgs Paradoxical as it may

the system of caste is the outcome of tolerance
who suffer and enter into.them so that i€y ma ,’cﬁ: S EET,
; e “and trust. Though it has now degenerated into as

8 % s

ﬂ

“made“free from gief.” Mahadeva the prince of '
ascetics dgank poison fog the L instrument of oppressmn and intolerance, though
Freedom on thé highest } vel of existence expresses _ : it tends to perpetuate mequahty dnd develop the
itself” o on_the 1 t ffer, sacrifice : [ spirit of exclusiveness, these unfortunate effects ate
=1 ]
A n.the lower as eourage to suffer, ﬁ not the central motives of the system. If the pro-
ie. ° L
| I dia ‘had th t
This fourfold plan of hfe yet dominates the Hmdu ; gressive thinkers of India had the power, as they
mind. Th 1 ty is’not.- R undo’J.lbtedly have the authority, they would trans.
ARt : general character of a soci(; y Shers & 4 form” the “imstitution out of recognitior It is not
Therﬁsexj:t;-eif er:i_(; by the mz:ss :f Ii;tur:al the' " my-purpose this evening to relate the evils of the
community . { system y I wish to draw your attention to the
which better than all the.rest, sTepresents the soul. : u);derlying principles. “y
of the entire people, its great ideals, itsy StIORE '+ " Any survey of the cdstes of the present day will
EI:;:;OnStand lztst esslelantrl “tendency. The ;};}ole | reveal the compléx origin of the institution. Castes
unity %ooks to them as theirexample. o | sre of man k ds, tribal, racial, sect :
a0 y kinds, tribal, racial, sectarian, occy
il;ebwi;:k is abldze at 1t9kt1P. the whole lamp is salu * | pational. Sotle are ,due to migration. When
e burning, 3 u - ;
e 2 N | members of an old cas":e migrate to a dlfferen:r el
= Reaunciation is t} a5 I‘
mine, and not the gw“;?, i‘;’;ﬁ%znng Ef the nom:msﬂcl)(f3 ic;f;_ o, e | “of the country, they become a new caste. :
tures. zhamkara work enjoined by ' As it is clear from the Sagsknt word varna, caste

mamakara tydga eva safifivi. kgyate
so vakgya . g [

na 4‘““&3“”“'13"}76«%&11 ﬂ\dcdhat:tht on J\'Ia{m vi. 32. . L G 4 :

1 = = \
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had driginally reference %o colour. If we lookfinto

the past history of India, vee see how the country/
L] 2 ] A <

has Been subjected to one race Invasion after

India wgs peopled by various racigl®groups, the
«Jark aborikinal fribes, the sturdy Dravidians, the
yellowmﬁg’_gned Mongols and the blithe forceful
Aryans. <;\‘J‘_ery soory she developgd‘igﬁmate inter-
course with the Persians, the Greeks, and the
Scythfans, and some of these settled downdn Ind%a.
. No other country fn the world has had such racial _
problems as India. z E .
Regarding the solutiog of the problem of racial
< ——confiftts the diffeent alternatives which pre:?ent
. themselves are those of pxtermination, subordina-
tion, ideﬁtiﬁca‘tion or xqar'monisation. The first 2
ceur‘gedﬁa,g_been adopted often in the course of the
histo;‘;febf ‘the world. I;he trail of man -is do’c’r.ﬁ:?i
with the graves of cotntless communities .whl.c
geached an untimely end. Bfit is there any ]_ﬁétlﬁ:-
cation for his violation of human life > Haye e
any idea of what the world loses when one .F%Clgl

culture is extinguished ? 4 It is true that #he 1:23

(]

~

N

>
contribution to the worlg *progress, but’ have ;:E
any clear understanding of their uﬂdgvelqped po

e g . . have come
|- e ilities which, fn God’s good time; might hav -
hil#ties whic £ of ourselves

B . & =%

to fruition? Do we know soO muc;\,;i ’ :
; to believe tha

o o

d our customs:

=T  -and the world and God’s purpose as
& of others,

our civilisation, owr institutions an

aee so“immeasurably superior to thos
- ® ° s ?

. another. Even at the beginning of her, history ¢

" Indians have not made, to all appearance, £

-

\ )
0
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not Anly what others actaally possess but What
oxists in them potentiglly ? We cannot’ measure
beforehand the possibilities of a race.” Civilisations
are not made in a day, and had the fates been
kindlier and we less arrogant in our ignora;;ce, the

i

world, I dare say, yould have been riclrer for.the =

contributions of the Red Indians. Our civilisation
is quite receat when compared,with the ‘gr_;ltiquity
of man ;a%ld the differentiation of human types:
Some of 4he ancestors of the Great British people
who are now in the vanguard of hhumanity were not

% “>much advanced as depicted by Julius Cesar. Whg

“ could understand the gréat potentialities or the
s'.ava;ges of Britain dressed in sking at their r(él.igioqgk
worship burning men aliv to appease their gods
Np oneacquainted with tht ancestorsof the Teutons

® would have anticipated for them their giosous
contributions to music and metaphysics. Human
potentiality is so great, and’ our knowledge of funda-
mentel racial differertes so little, that the cruel,

‘répreséicnn%nd ex&ermination of racesqis not the
part of wisdom. A little understanding of human
nature and history wiil enable us to sympathise
with the savage and the primitive, the barbarous

> and the backward, and help us to see that they

also in ¢heir ,imperfect fashions aree struggling
towards tnat abiding city which shi.es in dazzling
splendour ip ‘he stée;z’and narrow way. Eve'rly
- people, every tribe however little advanced in its
stage of development, represents a certain’ psychic
typeor pattern. The interests of kumanity‘tequir=

o> .
0 o e/_\ [+
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that* every type should be assisted,and Edl?ﬁated
™ to its adequate expression Jhd development.” Nog
race divés to ifself and no race®dies to itself. Besides,
*tite backwardness of races is due to »s:mrironmer}‘ta'l

conditions, physical, social and Cl;lltlll‘alz. Races
show considerable powers of adlaptation when an
Sexternal stimulus is applied to them.

When “xtermination is impossipje, ¢he F‘O‘_""c"rf“*‘l :
%aces of the world adopt the second’ alterpative of
suborlination. They act on the maxim, Spare the

_ slave and smash she rebel. The superior races of
the world cannot have a clean conscience if they<

remersber their dealings®ith the coloyred ones 7

. the Gofigo, in Brail, in Peking at the time of the
- Boxer revolution, and gn America to-day. W %
- have had Yecently Lord Milfler’s confession of faith. |
" Eorshith the British Empire means the brotherhood
of communities of like &lood and the _mastery, Of
the British race over thé non-British dependencies-
Civilisation is not the supgression of races less,
capable of or less advanced in culture_bye people |
| of higher standing. God does ndt give us the right
to destroy or enslave the weak and the unfit. Orie
race may not be as cleye; or s strong as ‘another,
and yet the highest idealism requires that W€
should give,equality of Opi)ortunity even to unequal
pBIUPs. We must respect the in:iepeﬂdence of

L
3

'Y people and lead the -batkward. ones to a full
xtion of ‘the opportunitias of their environment -

=

-—
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| Rcial fusion on a large scale is an impossibility,
if it is to be achieved, in a short period of time.
For long centuries of social tradition and’ nutural
iﬁ\l;eritalgce have produced marked divergencies of
temperament, mentality and physique Whic{l:l cannot

s
' ‘a

| be destroyed at a stroke. Nor is it necessary to

do away with race individualities and differerces to
solve the rage)problem. Uniformity is not the
meaning of unity. ; :
. In dealing with the problem of the conflict of the
i different racial groups, Hinduism adopted the only

4 »safe course of democracy, viz. that each racial

h group should be allowed fo develop the best in it
= without impeding the progress of others.” Every
historical group is uniqu¢ and specific and has an
ultimate value, and the highest merality requires

~ * that we should respect its individuality. Casts, an
its_racial side, is the affirmation ot the infinite
diversity of human grodys. Though the Vedic
Aryaqs started their Bfe in India with a rigid.-and
riarrowmmi;l\ook, regarding themselves as a sort of

. ﬁchr:aseg 'pec;ple, they soon became universal in
intention, and developed an ethical code applicable

to the whole of humanity, a manavadharma. Those

> who tried sto bring together different races in India
are worshipped as the makers of the Hirdu society.
Rama used the aboriginal tribes én the work, of
civilising the,Soutl? He brought together the

- Aryans and the non—Afj,rans, and so did K_rsna___a\_nc_l_

P

Buddha. 5 - 3
: When the aboriginal tribes ands others..zicepted
L~ 4 ey R
: o 3 ‘

o a
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thatr every type should be assisted and edujated
to its adequate expression.and development. No
race tives to itself and no race-dies to itself. Besides,
thte backwardness of races is due to environmental
conditions, physical, social and cultural. Races
show considerabie powers of adaptation when an
“exterpdi stimulus is applied to them.

When "éxtermination is impossible, the powerful
races of the world adopt the second alternative of
subordination. They act on the maxim,",spare the
slave and smash the rebel. The superior races of

the world cannot have a clean conscience if they:
reménber their dealings with the colopred ones on

the ©ongo, in Brazil, in Peking at the time of the
Boxer revolution, and in America to-day. We
have had Tecently Lord Milner’s confession of faith.
For-hiin the British Empire means the brotherhood
of corifntliiuies of like blood and the mastery_of
the British race over th¢ non-British dependencies.
Civilisation is not the suppression of races less
capable of or less advanced in culture byo people
of higher standing. God does not give us the right
to destroy or enslave the wéak and the unfit. One
race may not be as clever or as strong as another,
and yet the highest idealism requiress that we
should give equality of opportunity even t» unequal
groups. We must respect the independence of
every people and lead the bazkward. ones to a full
utilisation of ‘the opportunitiss of their environment
and a Uevelopment of dtheir distinctive nataral
characteristics, - 9 g

e
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R: ';c1a1 fusion on a large scale is an impossibility,
if it is to be achleved in a short period’ of time.
1\}01' long centuries of social tradition and’ ndtural
inheritance have produced marked divergencies"ofﬂ
tem_pera%nent, mentality and physique whicil_} cannot
be destroyed at a .stroke. Nor is it necessary to
do away with race individualities and differréﬂces to
solve the race  problem. Umﬁormlty is not the
meaning of unity.

In deaJ&mg with the problem of the conflict of the
different racial groups, Hinduism adopted the only

';safe course of democracy, viz. that each racial

group should be allowed to develop the besu in 1t
*without impeding the progress of others. Every
historical group is uniqu¢ and sPec1ﬁc and has an
ultimate value, and the lighest merality requires
that we should respect its individuality. Casts, an
its racial side, is the affirmation ot the nfinite
diversity of human grodfs. Though the Vedic
Arye,us started their lfe in India with a rigid-and
narrowpouﬂook regarding themselves as a sort of
chosen people they soon became universal in
mtent;on and developed an ethical code applicable
to the whole of humanity, a minavadharma. Those
who tried sto bring together different races in India
are worshipped as the makers of the Hirdu society.
Rama used the aboriginal tribes in the work, of
civilising the, South? He brought together the
» Aryans and the non-Avyans, and so did Krsna and

Buddha. °
When the aboriginal trlbes ando others Atcepted
a a ! 8 G (_
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{l - ] the Hindu standpoint they did not surrender thelr courjged by the Hindu thinkers. The Hindu .
it 7 N PRl dlirl duahty Bt mod%f?ed it as well as the ‘gcnptures recogmsed dhe rules about food and

,'(-Imdﬁ spirit which they absorbed. The change is i marriage which the different communities were,
. as much in the new group form as in the old 1de?. {° pﬁamsn&g What we regard as the lower castes ( -

I s The tribes were admitted into the larger lize of have* their “oyr taboos and customs, Izws and

. | g beliefs which theyehave created for thémselves in
. d the respon- )
H;nltli:nsmwle; ttf;:; toliﬂzrt;:jelﬁih?; e opIIZOT" the course.of ages. Every member of ths‘ grouP
sibilities » B X
e tumtle?; to share in the intellectufl 4nd cultural E:tfjatligfiom?to;s I:;Se-‘iel:a‘:f nof aiset};& mbﬁ??ﬁci
| 1#fe of the Hmdus and the resp0n51b111t1es of contri- [ : q- (b 3 X M
| T cement and & * distinguiehes one group from its neighbours. Caste
buting to its thoughts, its moral advan 1 . . ;
l g : RV St o all that mmakeaiall m}; / a15 really custom.r Crude and false as the customs
| its spiritual worth*—in Hindu © " __”and beliefs of others may seem to us, we cannot
1 natlons life. Each group dealt Wlt]‘l the dl st " ] e, deny that they help the co,mmumty adopting them
' ideas’ 1 its own charactenstm way. We nee & | to live at peace with 1tself and:in harmony with: .
o= nverrate the stagpation of the aboriginal tnbes ‘; others. It is a point of social honour for every .
| ° They Were aISO I'alsed ab Ve the Welter Of Savagerj : mmbe‘\ to marry Wlthin hlS owtl caste and a ©
’ and imbued with the spirdt of gentleness. Skeltered 4 ® “low” caste woman would refuse to marry®orne S
| on #¢he same soil, boynd together by common \ oufside her caste, even 1f‘1t be from a * higher ”
IXgs- <XLLITH
“ 1ntergsts evolving under the influence of common ; one.
‘il psychic and moral surrdiindings, the different com; - _Though the Hindd theory of caste does not
; gonent tribes not only imprdved in their leve but, - _favourtd, indiscriminate crossing of men and
| , became adapted to each other in spite o7 d,v:a‘rslty o N * womexq, mterbreedmg has been practised, largely
ij of origin. Mr. Valentine Chlrol remarks : (pThe unconscisusly, and the ess,entml differences of tribes
duism had,alread¥ - | were modified. Purely anthropological groups are
1 " supple and subtle forces QI'H‘H u £ | i ol
: i ﬁ\ hist times webded together the discordan ) . » " found only among primditive and savage peoples,
Lk i f ast variety of ‘races into @ 4 and not in societies which play a part irf the march ;
i beliefs and customs of a }{[ﬁ iently elastic 0 shelter ! of humanity. There has been a general infusion
4 d Wm a comprehensive fabric sufficl Iat:)lls of India, and I of foreign bleod intd the Hindu race, and within
':; ﬁj = most of the irfligenous p0pu1A o n\tlmdu ascennd- - > the race itself there ha8 been a steady flow of hland.
!" sufficiently rigid to secure t'he s e from the Brahmin to the Candala. The inter-
l ' -y -_—— nnc&” 1 was notoenr’: i I na kuhm kulam ity dhur a zu.aram Kulam ucvate ¢
! B Indlscnmmate racial afnalgamatmn - . S o Ly P o
‘ I o ® = ndia : Qi and New (1921), PP- 4F . . 3 Y 8 X £ 0
kB « ® ” { A o 5 ) )
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¢ mixture of blood has been garefully regulatel by
means of ‘anuloma ard pratiloma marriages, though

100

0
-the tendency to mdlscrxmmate crossing was not
N

encouraged While Manu recommends marriagés
of members of the same caste (savarna) he tolérates
- [narriages of men with women of-the *lower castes "’
(anuloi?3). Though he does not justify pratiloma
marr1ag°s,1 e. marriages of womervof Ane ““ higher ™
castes with men of the “lower,” he degzcribes the
various progeny of such marriages. Wiile they
were not regarded as proper there is no doubt that
*hejg prevailed. Castes of a mixed type have been
formea’in order to regulanse the position of groups
criginally proceed'ng from marriages forbidden or
ulscountenanced by cust>m or law but condoned
after a time. Some of tHe groups which are-to-dey
régdrded as * Luntouchahble ”” are said to have arisen
by md15cr1mmate crossing.

While we are dealing with this question, it may
be observed that the Hindu system did not~con-
demn all crossing as mischievous,, Whenthe stocks
are of nearly the same level, crossmg is highly
beneficial. The deplorable cxa‘mple of the Kurasians
is frequently quoted, but then the two stocks
happen to be widely differerit. Besides, tne circum-
stances which accompany their birth and training
Wil damage the best of men. The white man wh
seduces an Indian  nearly, aiways abandons her
wiken she becomes a mother, and the child coming
into the world as tke product of debauchery, badly
nourished and niuch glespised, grows up generally

o Q¢ [

2 L}
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in c¢dnditions®which are not very desirable.
';Snly inheritance but ervironment also counts (
Yet the principle ‘of savarna marnages is not
o u"soun% It is a difficult question to decide
whether thé influence of. hered1ty is so great as to
justify savarna marriages only. The Quc(astmtn of
nature versus nurture isstill hotly debated.. Demo-
‘crats are quite certain that it 4s not blue blood or
inherited traits that make for the superiority of the
* upper classes. The Hindu view, however, has the
support of ancient Greek thought and modern
®science. The Greeks beheved in heredity and
actually developed a theoy;y of race betterriient by
the weeding out of inferior stréns and the multi- -
plication of the supenm ones. As early as the
sixth Tentury B.C. the Greek poét (Theogms of
® Megara) wrote, “ We look«for rams and asses®and
stalhons of good stock, and one believes that good
will come from good ; ye% a good man minds not
' to wed the evil dalighter of an evil sire. ..o
» Marvel'nct.that the stock of our folk is tarnished,
q° for the good is mingling With the base.” We are
£ all famiiar with Pla\iro’s vjews of biological selection
as the best method of race iimprovement. Aristotle
s also belieVed that the %tate should encourage the
increase 6f superior types. There has Deen during
the eighteenth century an increasing insistence®on
thé natural equality’of ‘men. ,Adopting the views
* of Locke and Roussead, the thinkers of French.2nd
American Declarations of Inuependence Buckle
held that men were moulded by tlieir environmerts

102
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102 THE HINDU VIEW OF LIFE °

as so much soft clay. *Modsrn science, howlver,
hold:., that this view exaggerates the influence of
the environment. Progress does not depend on a
mere change of surroundings. Darwin’s teachisng
that eveclution proceeds by heredity.was takeh up

HINDU DHARMA.: II 103

thefresult that the child wtarts life with a heavy .
If the parents are of about “the same

handlcap
class the child woulll be practxcally the equal of
the parents * Blood tells. We cannot make genius
out of medlqcnty or good ablhty out of inborn

0

é.

{51

'\ . stupidity by all the aids of the enwronrﬂent [
It does not, however,"mean that nature i< all and
“nurture is dotuiag. The kind® of nurturedepends
on the group and its type. So long as we had the

=Dy Galton and other biologists 1ike Weismanr and
De Vrier, and the science of eugenics rests to-day on
. somewht safe and“sound foundetion§, THe mar-
; Vellou%‘-, potency of the germ-plasm is shows by care- |, ° caste system, both nature and nurture co-operated.
?ully solating and protecting it against“external ih There is suc;h a thing as social heredity. Each
influences when it steadily follows its predetermined [ Y successive generation acquires by conscious effort

4 | zi);l:‘se. . E:;n Whenll_nterfered with, lt_ tends to "jib- e the social aequisitions of %he groups. &
lj : : e ¢ opposition and resumé its normal < T An interesting record of one Martin Kallakak appeaed”®
| | conrse. Every cel of our body contains tmy in the Popular Science Sifti, s the other day: ‘° Marta L
_‘ | ¥ CuI'OmOSOl‘nes which pracircally determine our being Kalla.lgak was a young scidicr in the Revolutionary War. . o
! | height and 2 Flis ancestry was excellent. But in the general laxity and
eight an weight, form and colour, nervous ‘brgani- abnormal social conditions of gvar-time he forgot his*noble o

i saticp, and vital energy, temperament and intelli-

blood. He met a physically attractive but feeble-minded
| «gifl. The result of the meetjpg was a feeble-minded boy.
' gence. Half the number of chromosomes in every ! %‘lhis boy grew up and marrie:i:&; woman who was apparently
] cell of our body comes from the father and half [ of the same low stock as dimself. They produced numeroys
‘ { from the mother, and they transmit tO 1S “most ' Progeny. These children in turn married others of their
‘ | j = kind, and ‘now forgsix generatlons this strain has been
‘ | falthfu]ly tne qualities of our parents~ Any stu- e multmltymg Since that night of dissipation long ago the
| idity or ' opulation has been' wugmented by 480 souls who trace |
y - 1‘ f))r 7 lnsamty % O?r pagents, -grandparents £ E.ET arcestry back to Marfin Kallakak and the nameless
L 1 great-grandparents will bef transmitted: to = (| girl. Of these 143 have been feeble-minded, 33 have been
;' children and our childten’s children. The Hindu i immoral, 36 illegitimate, o3 _epileptics, 3 criminals and 8 |
i o brothel-keepers. The original Martin, however, after sowing

thinkers, perhaps through a lucky intuition or an
empirical géneralisation, assumed the fact of heredity
and encouraged marriages among those who are of

this a.ppa]hng crop of wild oats, finally married a young c
Quaker” woman of splendid talents and noble ancestry.
From this union thereghave been 496 direct descengznts.
g Many of them have been‘governors, soldiers, one founder

appmximate]y the same type and quality. It a f‘";. | * of a great university, do%tors lawyers, judges, edusztors,
“~member of a first-class fam'ily marries another of “ { :IanG—l_lolderﬁ. and uséful cif‘izens. ,amli admirable parents S0
poor antecedents the good inheritance of the one is {] & « pm&mnent in everv phasfe of ls:}]cmi égeﬂ The lz;t ong in
. {l of wealth and i '
x . . E 1 h ;r‘ 3 e I]OW 2, mad 1] 5 uan ;
debased by thevpad inheritance of the other, wit e 0
4 x>} a 3]




' THE HINDU VIEW OF LIFE

If we want to prevent the, suicide of the sccial
ordet. some restrictions have to be observed with
regard to the marital relations. Marriages should
be, not necessarily in one’s own caste but amorng
members.of approximately the same level of cuture

“ynd Social development. For castes also degenerate.
As sons.are expected to foflow the calling of their
fathers,” superior irdividuals arecno. allowed to
grow higher than the groups, and the inforior ones
are not allowed to sink lower into their proper
scale. Caste, as it is, has not made room for high-
born incompetents and low-born talents. While
every aitempt should bemade to energise the weak
‘and the lowly by’ education and moral suasion,
irdiscriminate marriage ¥elations do not seem to
be always desirable. 7

Without creating grest racial disturbances the
Hindu spirit brought about a gradual racial har-
mony. The synthesis of caste started as a social
Organisation of different ethnic types. There & no
doubt that *there are many animjsts who have not
been assimilated by Hinduism. When HinduwJIndia
lost its independence its worktof assimilation 2~
reform stopped, thougi the present day Hindu
leaders are slowly realising their responsibilities
towards them. LRl e
-Caste was the answer of Hinduism to the forces
pressing on it from outside, It was the instrument
by which Hinduism civilised the different tribes it
took in. Any group of people fappearing exclusive
In-any sense is a'caste. Whenever a group repre-

Y04
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sent a type d caste arises? If a heresy is born in
the bosom of the mother faith and if it Spreads
} and produces a new type, a new caste arises. The:
» ﬁim_iu S“ocie:ty has differentiated as many types as
can Ue reasonably differentiated, and is prepared
to accept new ones”s they arise. It stahdls_ for the
'ordered comglexity, the harmonised multiplicity,
the mahy in une%which is the cfue to the sttucture
of the universe. :
To-day many brilliant writers, are warning us of
a world-conflict of races. The rise of racial self-
j' - . “consciousness is a peculé_ar phenomenon of our
€ times. The coloured peoples are clamouririg for a
- share in the control of the worli. Those who are
politically subject are dem.anding political freedori.
The conflict between emigration arffd immigration
® countries is highly acute. When the weak Sthe
ignorant and the slothful Taces were wiped out or
subordinated, it was argued in defence of this
method that the savige races and the primitive
- people§ colild not expect to remain undisturbed in
their habitat, for t]}erworld cannot afford to let
&alds lic fallow and“ore semain undug, and if the
chance occupants of resourceful areas are too feeble
. o and sluggith to develop them, their displacement
by peoplé who tan redeem the wasfe places is
necessary and right. The mere fact that in the
chance wanderings of the race, a particular yifibe
" happened to pitch its“tent on a diamond field or
dn oil-well whose e:gstenc;e it kas not guessed and
whose use it has not understoogl, dees not g{ve that

\ : ' ae Q
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106 THE HINDU VIEW OF LIFE

tribe an exclusive claim to its possession.. No
courtry belongs to itself. The needs of the world
.are the'paramount consideration. But this argu-
ment is not applied to the present conditions.
While the pressure of population draws magdes of

-.merr from cheir countries to seex employment: else-

where, and while there are immense, underpopulated
areas rzquiring intélligent labour-for the develop-
ment of their resources, the adjustments_are not
allowed to take place. America, Australia, South

Africa, etc., are torbidden lands to the coloured
people. Latin America is very sparsely populated,”

and ntght easily contain ten times its present
» number and increase its_production to an almost
unlimited extent. Theresare territories which thirst
for population-and others which are overildowing

witk it, and yet the pride of race and love of power °

are overriding all considerations of abstract justice
and economic necessity. It is not my purpose here
to deal with the practical difficulties in the way

of an easyfsolution of the racial probitm.” They .

are great, but they can be solved only by the con-
sciousness of the earth as onergreat familysand 27
endeavour to express tlis reality in all our relation-
ships. We must work for a world in- which all
races can biend and mingle, each retaining its special
churacteristics and developing whatever is best in it.

‘Vaory early in the history o1 Hinduism, the ciste {
distinctions came to mean tlfe various stratifications "

into which the Hiadu society settled, The “cori-
fusion petween the tribal and the occupational is

l,C.
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the &ause of the perpctuation of the old excluswe-
negs of the tribal customs in the still §tnngent tules
whlch govern the constltutlon of each caste. Caste
oh its soaual side is a product of human organisation
and ot a mystery of divine appomtmer,l'r It is
an attempt to reguiate soc1ety with a view to actual
dlfferences and ideal unity. The first refe"ence to
it is in the Pu1usarSukta where the different Sections
of society are regarded as the limbs of the great
self. Hitman society is an organic whole, the parts
of which are naturally dependent in such a way
. ‘that each part in fulfilling its distinctive function
conditions the fulfilment of function by tie rest,
and is in turn conditioned by tfie fulfilment of j*s * «
function by the rest. In this sense the whole=s
pneseni 1n each part, while each part'is indispensable
® to the whole. Every society consjists of griups
working for the fulﬁlment of the wants of the
society. As the different groups work for a common
end they are bound by a sense of unity and sociat

* . brothefhodd. Thg cultural and the sgiritual, the

military and the pohtlcal the economic classes and
#he unskilled workers conet1tute the four-fold caste
organisation. -The different*functions of the human
" life were élearly separated and stheir specific and
complementary ¢hdracter was recogmsed Each
caste has its social purpose and functlon its dwn
.. code and .traditio 1t is a close corpor,f’clon
'equnpped with a z::r‘cam traditional and inde-
péndent organisati observing certain , usages
regarding food and marrmge Edch group is free

"
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»11z ° THE HINDU MLEWNOE LIFE - V0N workers who .enjoy votes w1lI call him a slave
simply because he d1d not go to the bailot-box.
Bat his work was the expressmn of this l1fe The
worker, whether a mason or a bricklayer, black-
smith ow® carpenter, was a member of a great
co- opgratwe grouptinitiated into fhe secréts of. his

what the aptitudes of the ipdividuals are, heredity | )
i and traimng are used to ﬁx the calling. Though |
‘ _ the function§ were regardecr as hereditary, extep-
" tions were freely allowed. We can learn even freu
lowly persons. All people possess »all? quahtres‘ |

though irv different degrees. The Brahmin has in | craft at an impressionable age. r’He was dofninated’

mm the poss1b111t1es of a avarrior. The rsis of old | by the impulsé toscreate beauty, Spem Alisatio R
were ?grrcultunstsland sometimes ‘Warriorsstoo. | robbed tbe worker of pride in craft.” Work has

The caste idea of vocation as service, with its now begame business, and the worker wants to
traditions and spiritual aims, never encouraged the & escape from it-and seeks his pleasure outside in

notion of work a$ a degrading servitude to be done | sinemas and music-halls., While the social aspira-

grudgingly and purely from the economic motive. & e ;o il the morlh it s G Jbe
The perfecting of its spesific function js the splntual

aim which each’ vocational group set to itself.
J4e worker has the fulfilment of his being through ¢

-]

legitimidte, there is’ unfortunat(ly an 1ncreasing
tendency to interpret welfare in terms of we
Tl‘g’e csims of materialistn are more jnsistent in the

a

o

and in his work. According to the Bhagevadgitd, | |, present vision &f social betterment. The impraye-
ong obtains perfection if one does one’s duty in the: | ment of human nature is the true goal of all
Proper spirit of non-attachment. The cant of the 1 endeavour, though this cert’amly requires an indis-

preacher who appeals o us for the deep-sea ﬁﬁhef' | I pensabls minimum of comfort to which the worker.,
.men on the ground that they daily risk their lives, i 35 entithed. o e

that other people may have fish for theiy braakfasts, : We are now faEe to face with class conflicts:

ignores the effect of the work o1f the worker. They There hﬁs grown up nrf intense class consciousness
go to sea not for us and our breakfasts buc for the V' with elements of susprclon and hatred, envy and
satisfaction of their being. Our convenience 1s an { ojealousy. We are no more content to bring up
accident of their labours. Happily the, world is se. ' our children in ourfown manner of life, but are
arranged that each man’s gjod turne out to be ,7' Insisting that all doors must be dpened to these
the good of others. The loss of artistic- vitality [ __eqmpped with knowfiodﬂe The difficulties are due
has affected much our indygtrial population. A ,,"a; to the fact that som occupations aré” economically
building craitsman of the pld days had fewer | more *Paying, and alllwrsh *to knock at thé paying
politica: rights, less pay andless comfort too, but doors,. Democracy is so interpretad as to Yustidy

W
k. Our r(\ ©
ke wa~ more happy as he enjoyed his work. g i g _eH

@
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. not Only the very legifimae aspiration to dring|

about a more equitable disjribution of wealth, but
.also the increéasing tendency for a levelling dom*-
“of all talent. This is not possible. There wall
always be men of ability who lead®and ditect, and,
pthers wha will obey and follow! Brams and.char-

acterwnl come to, the top, and within, the frame- |

work ‘sf democrac)’ we shall haveran aristoeracy of |
direction. ft is not true that all men are born
equal 1 in every way, and everyone is eqUaHY fit to
govern the country or till the grcand. The func-
tional diversities of workers cannot be suppressed-
Every line of deveIopmeﬁt is specific and exclusive.

+ If ‘e wish to pulsue one we shall have to turn

ouf attention away from others. While we should

remove fhe oppressive restrictions,

disp4 the ‘

@
ln'nr)rance of the masses, increase their self- respect

and open to them opportumtles of higher life, we
should not be under th&‘illusion that we can abolisn
the distinctions of the genius and the fool, the able |
organiser «nd the submissive worke=. Alodern

beings,”” but such beings exist nowhere. :
India has to face im: the near future the perils

of industrialism.

“hg""

J:

L [ <
democracies tend to make us'fall mere ‘‘human |

mechanisecs, where they have Dittle 40 o with the

firished preduct, and cannot take any pleasure in

its production, work is miere.flabour, and it does |

not satisfy the soul. :
cannot Be done by maclines, if men have to Jo it,

the les? of it they have to do the better for them. *’
c A |

If sulh mechanical worklij

4 0
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The tmore the work t2nds to become mechanical
and monotonous the more necessary is it ‘that the
wirker should have “larger leisure and a better *
‘equipment for the intelligent use of it. The standard
of employmént fust be raised not merely in wages,
but in welfare. Mtchanical work should be econo:
mxcally more /}Ja,ymg than even, that of tlie art1$f
or the statesmar, For in the latter case viork is
its own reward. In ancient India the ‘highest kind
of work;’that of preserving the treasures of sf)iritual
knowledge, was®the least paid. The Brahmin had

.- Mo, political power or material wealth. I think

there i is somg justice in %his arr:a.ngemeniy which
shows greater sympathy rior thése whose workK is &.°

_ soul-deddening. We have also to remember Phat

the e®nomic factor is not the most.important in a
® man’s life. A’man’s rank j is not to be determined
by his economic position. Gamblmg peers are not...
h1gher than honest artisan® The exaltation of the
ecgnomgc will lead te a steady degradation of,

~..characer. ®Again, we should not forget that the
i 1nd1v1duals who c%nstltute the nation cannot all

Dursue Othe one occupatmn of political leadership
or m111tary power, but wéll be distributed into

.~ "many employments, and these will tend to create
Tn factosy labour where men are <

distinctivee habitse a&id sympathzes Tkough there
may be’ transfers from one group to another, tkey

are‘not likely to befumerous.

We are not so certjinsto-day as we Yere a century
ago that the 1nd1v1@uahst1c cqneeptlon of society
Is the last word in social theery. The& moral
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in a%ociety sb long a$ Qothers are in bondage It . .

0 | o
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g advantages of the spirituaf®view of° society s an

.l i whole o e e e B is a truly democratic gieal that is uttered, in the /
hvmg commumty N o et e cofn- 1 wBrd:. “ May all cross safely the difficult places of
petlng groups of traders and teachers, bankefs @ 11§e L ARG S O RIS, Ty al

and law"ycrs farmers and weavers ‘each competing | EIcach ahﬁt right knowledge, may all rejoice every-
i where While ‘the system of casté 1s net a,

oAgainst alf the Test for hlgher wages and better = democracy in_the pursuit of wgalth or b 4pplr,le 28

CO'ﬂdlthl’lS If theymembets of the, different groups & i
ks , are to“reahse their potentialities,” they must share || e democracy.. o o spmtual valee e
| concerned, for it recognises that every soul has in

a certain communlty of feeling, a sense of: J'w::longmg
’ 8! t -

together for good or evil. There is much t5 be said || ltmiosminénlgt t%zzerﬁer;;ing ;I;czpizirgif 1;1(‘1,21
from this point of view for the systéh of caste which =} ’regarldl A gistin s ofgmnk and status, and
adheres to th ic vi i 3
. e organic view of society and sub e insists that every 1nd1v1dﬁ':11 must be afforded the
stitutes-for the cnterlod of economic success and opportumty o feetahe unigue in him. rEco— i
e;g"ti:ncy a Tuld’ of hfer which is supenor to the i _ nomically we are a co-operative concern or brothtr- ' %
ifuvidual’s interests and desires. Service of one’s _* heod Where we give according to our capacity and {
fellow: is"a religious obligation. To repudidte it is | take according to our needs. Politically we enicy
lin"':le 4

y- equgml rights in the sight of law, and these twoenable

- { i
O o116 iy ¢ 4
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Democracy is not the standar(hsmg of evervone
so as to obliterate all pPeculiarity. We cannot put
our souls in uniform. That' would be dictat~rship.

Democracy requires the equal right oi all*to the,

development of such capacity for good as nature
has endowed them with. If we believe that every
type means something final, incarnating a unique

possibility, to destroy a type will be %o create a-

void in tlie scheme of the'l world. Democracy
should promote all values created by thé mind.
Eack kind of service is eguat “y important for"’the

whole. Society is a living :oré}amsm one in origm" !

and purpose though manifold in its operatiors
Tiiere can be ne'real freedom In any sectlon of class

o

“military finction was rest esteemed.

us to attain true spiritual freédom. A just organi-
satior of society will Be based on spiritual libertys
,political eqRality and economic fraternity.

_In the social otder we find that one dominant
group mvarlably subordmates others. Under the
feudal constitution of society the exercise of the
In modern
capitalist 6rganisatipns wealth dominates. In the
Hindu “scheme the cultural forms the highest znd

the economic the 1 west, for the cultural and the

spmtua.l are ends in Lhe!nselves and ate not pursued
L]
! sarvas taratu durgam sarvo bhadrﬁm padyatu =
sarvas tad buddhim apnotu sn,r\ as‘Garvatra nandatu
~

>

[
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\ for- the sake of anything elke. The highest in the
) social hierarchy is the trues Brahmin, in whom we
ﬁn,d a complete union of opposites, a self—sacriﬁf:e.
which is true freedom, a perfect self-control which is
perfect spryice, apsence of personall am‘bitirbn” along-
f-y?it.h" the most intense devotion lto the world. " The
valiant knight, the ksatriya hero, iS(HOt.the ideal
of India, for he has not the vision of the ‘whole.
He identifies himself with one part a-against
al:thhet. He has: always something oppgsed to
him which he aims at overpoweriné".;s The Brahmin
sdge .who sees the whole of life stands above parties
L an(.l Is centred in the whole surveying all manifes-
‘ -tatj‘frrhs. He would be Untrue to himself if he
1dentified himself with one nart as against another. -
If he does not tight it is not because he reje:fs Il
figkting as futile, but Lecause he has finished his
ughts. He has overcome all dissensions between
himself and the world and is now at rest. Both

Buddha and Christ were tempted by the Eyi"One. ‘I
who had to be defeated before they cBuld ‘obtain - ~

freec?om. Maitri or friendlinesc to all is the chiof
quaI.lty of the Brahmin,” and most of us"‘-'ca;;not
attain to it except by gradual steps. The good
fighter is tl:le preliminary “to the wise ‘sage~ He
?vhgo fights gallantly as a way dor gain; practical
insight through the battlefield and becomes mature
for tk- divine peace of wisdd t
battlefield manifestedq

1
5

dhanam,”

B . Courage on the -
: In ‘giving and receiving
Cp. maitri karm el

a samz ora '
T amastesu ordhmanasya uttamam

'l

!
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wouRds, in dealing death and frankly meetirig it, ;
is praised by Aristotle and many militarists. The

_wiilingness to sacrificé one’s life is the mark of the *
saperior person. Courage becomes the chief virtue

..:,Of the, Rsafriya bﬁut this type-is not the highest,

~for Ksatriya valour, however sublimated, is: the,
_expression of the primitive in ps. We sHfall hate
wars and soldiels so long as the brute in’ us is
untamegh Even the highly civilised ‘men become
brutal “at times. The tendency to cruelty is
repressed in tfiekn rather than outgrown.
' In those awful moments of life when the soul
stands facinga great wrorf and is torn witk anguish
and'indignation the Ksatpiya exclaims : ““ Nows you's-
shan’t do that ; I'll kill you,” and the true Brahthin

~ wjll say, “Do not do that; I would rather die.”
_® The higher th% man, the fewer are_ his rightseand

>

the more numerous his duties. P
* While the dreamer wishe? to see his ideals realised
inlmaﬂi?tely and entively, the Hindu code insists
,on a gradual transformation. It takes note of the
laws and conditthns of reality. The misguided
ﬁideql‘bist?is shocked b;r the imperfections of man,
is exasperated by the slow progress achieved, attri-
'bute_% to all his own enthusiasm for ideals, dreams
short cuts’to the pnillennium, and thus joins the
forces “of revolt. The State looks upon him a3 a
_ danger to society. Py protesting against the checks
* and controls he leavesmsociety open to the assaults
of anarchy, The wjse plan is.to keep our feet on
earth and our eyes steady on<the stars, Idéals hive
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+ - to be reahsed through the Tommon élay of hijman

' nature,.of which the high apd the low, the wise and
the foolish are made:
would be a simple task ; but as men are attemptlllg

« to be wise with varying degre.es of success, the.
cproblems &f human life have the charagter® they

p S ~ The Hindu thinkers d1st*zngussh between

the less evolyed in whom the powers of self-analysis
and se}f-chrectlon have not arisen, and the more
evolved or the twice-born who were graded into
the three classes of Brahmin, Ksaffiya and Vaiéya.
The different castes represent members at different
stages en the rogd to®'self-realisaticn. However
i owlf' a man may be, heican raise himself sooner

=

or fater by the ‘normal process of evolution to the..

highest level ard obtain freedom from the vicissi-
tades of time.
~.to take his natural level, and everyone who shows
a tendency to rise is lifted to the level of his hlghest
<apacity.

s
1]

Distinctions soon began to be made’ amohg the.

different occupations, and the, privileges And r1g-
strictions caused the degradation of some -grnups
Whenever the hierarchical conception tended to
endanger the spisitual status and equauty of the
different classes, protests were u(ltered All irrational
snébbery was denounced. An artisan is a$ much

a civilised man as a warrios. %in the early days of.
the human race, 1t is saru,

there were no class
d1st1nct10ns since al!

are born, from the Supreme 2
1
: sarvam brihmim lda(-n]agat Makabhd‘rata Santi, p. 180.

t

If a]l men were wise, hie‘

Room and time are found for each
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Acc&dmg to°the Srufd the ﬁshermen the Seres .
and the gamblers are @ll divine.r The B};agavata =

makes out that there is only one class even as there S

i3 only one God. Manu says that ‘all men are born
unregcngrate Ké'ﬁdga) by the first or phy51cal birth, =
but "beoo\me regenerate (dvija) by thé ‘Second ey
,Spiritual birth.» Caste is a question of chara.cat%r
“ One’ becomes %2 Brahmin by his deeds Dot by
his fam'iy or birth; even a Candala is ‘a Brahmin if
he is of pure character.” 2 Some of the great rsis
worshipped by J®he Brahmins are half-castes and
Vaéistha was born of a prostitute, Vyasa
of a fisherwomen, Pard%ra oﬁf a Candila glrl 3
Conduct counts and not hrth So far as the a?ttam- © o

L4
. ment of perfection is concerned, even the l%w o

castes can attain as much as the » lugh ”  Krsna

says in the Bhagavadgitd,."* Those who take refuge -
In me even of inferior birth, women and Stdras. = o
’they also attain the high®t state.”” + * The out- -

casts: who have devdtion are cntltled to get the
sawng) kibwledge through the mnanfe of God;

women Stidras afd degraded Brahmins are entitled

to getsit through the Tantras.””s The passion for
perfectlon burns with as keén a flame in the destitute

rahmadaéa bral' "nadasa. brahma‘veme kitavah.

3 ix. 14. 48. ¢
gzﬁukagarbhasame)huto vaélsthas ca mahamunih 5

» tapasa brahmand jatah samskaras tatra karapar :
jatau vyasastu kaivartyah st.pakyasa tu paraé’rrah &
bahavo’'nyepi upratﬂam prapta ye purvam advqah

o %x. 32.

5 ;mtya]ﬁ Pl ve bha «ta nama]nanadhlkﬁrmah
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as well as the opulent, th® weak as well ag the
| .str'ong. § Love is not the possession of a cIass“; nor
1s Imaginative piety a commodity to be bought!‘i'n
markets,
these gifts go. ¢ ¢

S L ) <
.- While we all are entitled to I;erfection, ,Mifferent

Beaple a.e allowed to use the methods which have
come “down to them through their own ' group
form.s.‘ The three upper castes are entitled to
obte&m perfection through the performance of Vedic
sacrifices which the fourth is no®%flowed to do.

Upanayana or initiation ceremony and Vedic study .

5 \:i;ere denéeq to them. Sccigty was perhaps anxious
/7 to preserve its useful memkers from losing their heads

ovef them. Saving knowledge can be gained apart __

from Vedic study and rights. Sarnkara allows that

Si i = .
uc})x;as like Siita and Vidura obtainéd the highest -

:pow-ledge by virtue of their previous life. Through
study of the Epics &nd the Puranas, through

meditation (japa), fasting (zpavasa), and worship ©

of God (piij4) one can attain the Supreiae. ‘Every .
m_an_ from the simple fact of hs' manhood (puru-

;ir;:z?onf?mbandhlbhil;l),_ is" capable of reaching -
th;[‘hg sfruggle for equ'ality' has been ‘with us_from *
¢ beginning of India’s hist&ry-. We“have one
e\.ndence of it in the feud -between Vagistha, the
:::T‘;?i o-rtl'{od.oxy and the enenly of all im-llavatibn,

! vamitrd, the leader of the progressives and
champion of freedom 4nd liherty. While the coti-

o1 Saﬁlka‘:a on Evahma .Sﬁ;ra, iii, 4. 38. :

Social distinctions disappear so far @s .

] =

| »
. o

b

Yo f o

09V o

HINDU DHARMA: II  °
@

L

23 @
L] L

L]

n
-

servdtive Vasistha wanted the Vedic religion to be - =

Co_f}ﬁmd solely to the Aryans, Viévamitra tried to °
. Uffiversalise it. The ‘movement of fhe Upanisads *

~.Was in spirit a democratic one. Buddhism, as is

* and Rim‘ainui;a« honoured members of tife Sﬁﬁﬁ
and the Paficama classes as Alvars. "

The|}*’edic rule of life was confined o the people
= who developed under the stimulus of experience
recorded in thé™Vedas. Its forms are singularly
'well marked in type, and those of others weze
spfficiently unlike them so®as to justify a distinction.
Each group was allowed to work out its life un-
fettered by alien ideas which might confusé or
ohliterate its aim. But soon thege special forms
were regarded’jas a sort of.spiritual monopoly,~ard

idea)s of superiority and inferiority developed. The =

Institution of caste came irfto being for the develop-
ment of society (lokanim tu vivrdhy artham),r and
_the walfar® of society to-day demandS a breaking
down of all sué:“}\icion of monopoly. With the
> gencga!l‘,]levelling up thmere,wﬂl be a greater democra-
tisation of the ideals. In the golden age only the
' Brahmins *practised, austerities; in the second both
Brahmins " and Ksatriyas, in the thifd the three
upper’classes, and in the fourth all the four classes.
_In' other words, tbe Hindu scriptures should be
" thrown open at theopresent day®to all’ people
ftrespective of theiy caste or sex. A
% 1 Mc:nu, juPa ol ko L 2
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> <.Well knbwn, .udermines all hierarchical ideas.
3 ; 4 : a ce .
Samkara\:s philosophy was essentially democratie,,
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*We are now at the end &f our coarse. W see
that the Hindu recognises one supreme spirit, though
" different names are gwen oIt
economy he has many castes, but one somety I
the populatlon there are many_rr.ces ‘and tribes,
but all are bound together by one commen spirit.
Thaugh inany forms.of marriage are pqrmitted, there,
is only one ideal aimed at. There is a unity of
Purpose underlying the multitudinous ramifications.

r24

It may perhaps be useful to conclude this course =

with a brief résumé of the central <% uﬁt of Hinduism

and its application to the problems of religion and
somety 4 e

a

The world which is a perpetual flow is not .

Its Subjection to law and ‘tendency to perfection

indicate that it 15 based on a spiritual reality which
iscpet exhausted in any .particular oru]ect or group
-=f objects. God is in the world, though not as the
world. His creative act{vity is not confined to ‘the
significant stages in the evoZutionary process.. He
does not micrely intervene to create life oz con-
sciousness, but is working contmuously There is

no dualism of the natural and the superm.mral e

The spiritual is an emergent of the natural in which
1‘:) is rooted. The ‘Hindu spngt is that attitnde
wards life which regards the, eadless vanety of
the visible and the temporal world as sustalned
and supported by the invisible and eternal splrlt
Evil, error #nd ugliness zre not ultimate. Evil

has reference to
the dista
traverse: nce which geod has to

In his socwl 4

Ugliness is_ 'nalf way to beauty Error

| > A
y. A

8 “which wes should destrqy at-any cost.

| . a Yo \j J 7
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is a $tage on the road “s0 trut% They have all to |

be outgrown. No view is so utterly erroneous, no
rﬁan is so absolutely"” evil as to desérve complete
&stlga’uon If one human soul fails to reach its

T dlvm& dtstmy, \\to that extent the universe is a
failure. <As every soul is unlike all othéfs in, the,

% world, the .dgstruction of even the mos# wicked
sGul will create $ void in God’s scheme. / There is

no Hel] sfor that means there is a pla¢e where God

=is not and there are sins which exceed his love.

. Ifthe infinite®lo%e of God is not a myth, universal
°_ _ fsalvation is a certainty. But until it is achieveg,
= \ye shall have error apd‘amperfectlon In a con-

o tlnuously evolving Emwrse ev11 and erros ‘are s °
i+ .inevitable, though they are gradually dnrmmshmg

=]

| In religion, Hinduism takes its stand on a life
® of spirit, and #firms that the theo ogical express;ous
of religious experience are, bound to be vaned,
'bne metaphor succeeds aﬁother in the history of
theo‘ogy until God is«elt as the central reality iR
,the life 'of #nan and the world. Hindtism repudi-
ates the belief resu"‘tmg from a dualistic attitude that
o the ;plants in my garden are of God, while those
v in my neighbour’s are weels planted by the Devil
On the
prmc1ple that the best is not the enemy"of the good,
Hmdtﬁsm accepts 2 ail forms of belief and lifts them
to a higher Ievel Thé -cure for error is not the
§ stake or the cudgel, not force or persecut‘lon _but
N the quiet diffusion o; light . #
) In’ practu:al religion, Hir duxsm recognmes that
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. there are those who “wish #b Sef; God face tooface, havepour parentage, Ou(i‘zPhYSigal nature and mental *

0 I27 o a

0 ;

others .who delight in the endeavour to know the glfth | Every kind of c:;pac?ty, every form of, voca- o
¢ truth of it ali. Some find" Peace in action, otheis . el 1f rightly used, will lead us ‘t.o tile centre. i o

in' non-action. A comprehensive. religion guides > -While the ideal of monogamy is held up as the

- best meanmsJor @, complete mental and spiritual as
well as physical understanding Between “husband |
2 -\;md wife, “othgr, forms were pepmitted inpview 28 . °
] iconditions of people with different illeals and
\ interest§, habits and desires. A happy marriage,
! wrequire$ to be made by slow steps and witlh much
| « Datient effort® &€ incompatibility of temper is
s : ; gnough to justify di of us will Be
wite or the simple innocence of the child superfluouse B8 = ¥ & \0 ]us_tlfy dworc,e’ manj.; T
; : =3 o divorced. While womends functions arg distin-
The perfaction of every #spe is divine. ‘° Whatso- & e ; S . o . b :
* p=everis glori { " af y & - cum X ghished from those of risn, there is no suggestion-s =
o "CVELSS glorious, good, beajitiful and mighty, under- l M o
stard thet it oes § / ¢ L ‘IOf their inferiority. - 3
; - It goes forth from out of a fragment, _While caste has resuited in much evil; there are
of my spléndour,” r ;
. The law of Kdrma tells us that %he individual '

each along his path to the commonygoai, a® all WO
the samé goddes$ though with different gi)‘té.-- We
tingst not: give supreme and sole imp{ertaliée to our /S
specialty.” Perfection can be attaified as a celib?4&, "
or,a house-hélder, or an anchorite. A rigiduuniform
outlook is wrong. The saintliness of the holy man«

does not render the steadfastnees @i the devoted -

=

-
-

| > some sound pifnciples underlying 4. Our attit&de ¥EINg
to those whom we are pleased td call primitive - —

have nut 4

B IWe should do .ourjlduty in that state

0 which we h'appen ©o he called. Most of us

i‘%‘ee hand in #electing our vocation.

Sists in, making the best of what we
3 @’iagQdeffﬁ' P .

Freedom* con

¥ ¢

philosopher. ®Every definite type is limited by

-“boundaries which deprive it 6f othes posdibitities.

The worker should realise his potentialities through
his work, and shoﬂdaperfomét inga splr}_t of service

{ ¢ ; -
[ [ 4
) - % i 3
-
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?]ii,ii;lsbm)t a terf, but a .series. Fresh 'opportunli!tiefi l ‘ ‘ fnust be one of sympathy. ~The task of the civilised » =
: © Open to us untd we reach the end of the is to respect and foster he live impulses of backwarq
dourney. The historical ferms we assume. will @ 7| co;nmm}itiee and not destroy them. Society is an
depem.l On ¢ur work in the past. Heaven ard Hell, | ° ‘organism of differant grades, and human activities
are higher and lower stages, X1 one continuous } . differ if? kind and sigfiificance. But each of them
mo‘:remept_ They are not external to the‘r‘_e:gperi-r !‘ is ofqv;llue so long as it sarves the common end.
enclng. individuals, Purfﬁcation is by means of ; «Every type has its_owa_nature ‘which should be
purgation. The wages ofs sin is suffering. .We’ i iollzﬁrédt °No ome can be at the same time a =
:_E:Ed_ not r2gard sin as original and* virtger as | perfect saint, a erfect artist, and a perfect 3
lgarious,
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- of our religion for self-presgrvation.
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" to the common weal. Work is craftsmanshlp and

service, « Our class COIlﬂlCtS are due to the fact

- that a warm living sense’of unity does not bird ;

together the different groups. e
These are some of the central principles of the
If Hinduism lives to-day, it is du€
them but it liyes so little.
now whee life was once like a :bubbling sprins.
We are to-day drifting, not advancing, wgiting for
the fuiure to turn up. There is a lack of Vitality, 4
a spiritual flagging. Owing to opr golitical v101551-
tudes, we ignored the law of growth. In the gfeat
days of Hindu civilisatiop it was quick with life,

+, -cressing the seas, plantipg colonies, teaching #uc

w6.ld as, ell as learning fro.n it. In sciences and
arts, in trade and commerce it was not behind the
most advanced Y.ations of the world; till the middle .
of this millennium. To-day we seem to be afraid
of ourselves, and are therefore clinging to the shell
The envelope
by which ws-t1 y to protect life checks itg exﬂgnslon :
The bark which protects the mtf?"ior of a tree rnuSt
be as living as that which it contains, It 1. Lust not.
stifle the tree’s growth, but must expand in response
to the inner compulsion, An institutjon appro-
priate and ,wholesome for one stage of iuman
development becomes inadequate and even dan-
8€rous when another stage.has been reached. The
cry of +«conservatism “ it has always been thus’
ignores the fundamentals of the theory of relativity
in PhﬂOSOPhy and pra%tme, .n taste and morals,

Listjessniess reigns -

o L R il '
R, HIND}) DHARMA : 10 e

|
|
{ B pchtlcs and society, df which the ancient Hindus
‘ had a clear grasp. The notion that in India time
| 4 Lats stood still for unceuhted centurie$, and nought
. has been changed,since the primeval sea dried up,
o .. is altogeshet wiong. While there has been con-
' tlnu1tw with the past, there has also been progress.
«.{ihe Upanisad} are products of a perfectly gpiritiat
| fifccrement whick ,implicitly superseded tfie cruder
| cerernomal religion of the Vedas. Whén the move-,
sanent of the Upanisads became lost in dogmatic
_ controversies, Whom the fever of disputes and dla-
Ay Jectics lulled the free spirit of religion, Buddhism

-

o -

D

=8 o Cglled upon the people ter adherg to the gimplicity

““6T"truth’ and the majesty ©of the moral law. About=s =,
: the same period, when'canonical culture % usefess :
< ' learnmg made religion inhuman scholastlmsrn and %
> filled those lefrned in this difidalt trifling with
ridiculous pride, the Bhagavadgita opened the gates <
df heaven to'all those who ase pure in heart. When <
» o the ritualists succeeded in 1mprlsomng the livinge
o fa1th in, Hgid creeds, the true prophets ¢f the spirit,
48 the Saiva and theyVaisfava saints, and the theag
r\logmns Ike Samkara afid Ramanuja, summoned the
people to the worship of *the living God. The
*nfluence of--Madhva and Caitanya, Basava and
Ramananda’ Kabis and Nanak is not inconsiderable.
There kas been no sleh thing as a uniform stationasy
unaiterable Hinduism wliether in point of belief or
ﬁractice Hinduism is a, movement, not a position ; .
\e>eta process, nat a result a growing traditidn, not a

Lli.l‘ fixed Tevelation. * Its past Eistory» encour:@ges ‘us
) ® 0 ¢ [~ o o
3 ' = L\ 4l
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: 5 believe that it %Wwill bé’ found equal tog any

emergency that the future may throw up, whether
on the field of thought or of history.

After a long winter of some }:ijuuries we are
to-day in one of the creative perxoﬂs o’ I-Hndmsm

We are Deginnirig to look upon our '1nc1ent faith’
-W’Kh frech eyes. We feel that our gfpcmty is in a. -

condltlon "of unstable ethbrmmn There is_mues

wood that is dead and diseased that has to hg cleared
away. "Leaders of Hindu thought and pracuce are .

convmced that the times require, nst a surrendef
of 'the basic principles of Hinduism, but 2, restate-
ment of them with special reference to ¢he needs
Suel

an‘atterec:# will only be the fepetition of a process
which has occurred a numiber of times in the h15‘
tory of Hinduisrt.
Growth is slow when roots are deep. But
those who light a little. candle in the darkness®wil
belp to make the whole sky.aflame.
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“An intellectual achievemgnt of the first rank, and may bj’,;’ regarded

as authoritaiive.”—New Statesman i s
o s

“We are foftunate in that Professor Radhakrishnan is evidently i

dcﬁ:ﬁﬁ( read in the philosophy of the West, and shows considerable @re

" acquaiptagece with general ®Vestern literature ; a happy blend ,_.f,“:} -—:;.-—=.—.;-\3

. Easte‘n mnc&fionﬁ with Western terminology makes the boof ==

: s intelligible evend to the inexpert, and, it ne;d hardly Ey: added,

. L .
dnstructive.”—Times ° o
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= preter of Indian thought, and who is equally at home in the
_ » Esropean and Asiatic traditions of thought, provides an authoritative ®
agper, , | * and inspiring guide<o the meaning and message of the Bhagavadgita.
E : * This™ -
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